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Foreword 
 

 This foreword clarifies some issues of interpretation that may arise during the 

reading of this report. First and foremost, this is a report of ideas that have been 

expressed by American Indian elders officially sent by their tribal governments to talk 

about places connected with the proposed Hoover Dam Bypass project. Second, this 

report provides ethnographic and ethnohistorical background, which serves to 

contextualize the statements of Indian people. This background analysis is designed to 

help the reader better understand the Indian statements by knowing that they have time-

depth, ethnographic foundations, and historical documentation. Indian statements stand 

on their own authority, and the background analysis is not meant as a step toward 

validating these statements. 

 

The Hoover Dam Bypass project is in its the final stages of preparing an 

Environmental Impact Statement (EIS). A project webpage that contains a history of EIS 

activities, visual descriptions of the project alternatives, and many current study findings 

is available at http:www.hoverdambypass.org. The American Indian portion of EIS 

studies is funded by the Federal Highway Administration (FHWA). Lands currently 

under consideration are managed by the Bureau of Recreation (BOR) and the National 

Park Service (NPS).  

 

There are a series of proposals that have been put forth over the past decade to 

relieve the traffic snarls that occur almost daily at Hoover Dam, which created Lake 

Mead on the Colorado River. Concerns also have been expressed that some of the trucks 

involved in these traffic jams carry toxic substances and radioactive waste; and, that due 

to an accident, these could find their way into either Lake Mead or the Colorado River. 

Generally many of the Indian people involved in these studies do not like these traffic 

jams, have expressed concern over the proximity of chemicals and wastes near the 

Colorado River, and believe these problems should be eliminated in some way. Thus 

there is basic American Indian agreement and widespread support for the efforts of the 

FHWA. 

 

At various times during the process of formally seeking a solution to the traffic 

passing over Hoover Dam, the FHWA has considered at least 14 different alternatives, 

which range from using existing crossings of the Colorado River such as the one at 

Needles, California to constructing new bridges over the Colorado River. Throughout 

much of this time, Indian concerns were not incorporated into the EIS process. When 

tribal consultation began and the first tribal elders were asked to evaluate project 

alternatives only three bridge locations, all near the current Hoover Dam, were being 

considered. This presented a fundamental tension in the evaluation of these alternatives 

inasmuch as the studies have documented that from an Indian perspective all three 



possible bridge locations are in the same place; that is, the mouth of Black Canyon on the 

Colorado River.  

 

It is important when reading this report to realize that most Indian people who 

have been involved in the study see all three currently proposed routes as being without 

an actual cultural alternative, although they do make statements that distinguish one 

bridge location from another. There is almost universal agreement that Black Canyon is 

an area of great cultural importance to the Indian people of the immediate area and of the 

region. There is also some confusion of terms and statements in the text of this report; a 

confusion that comes from different perceptions of what is connected in Black Canyon 

and surrounding areas. Contributing to this confusion are terms and statements that derive 

from very different cultural perspectives on objects, places, and cultural landscapes. 

Minor differences occur from person to person, from gender to gender, and from ethnic 

group to ethnic group, but the major confusions derive from epistemological differences 

between how Indian people and EuroAmericans view the Black Canyon and the Colorado 

River. 

 

Interestingly, this project for the first time has attempted to clarify these complex 

differences in environmental and spiritual perception. Certainly they have existed since 

EuroAmericans arrived in this area and began to change it for their own interests. Past 

development projects did not involve the cultural views of Indian people. Hopefully this 

report makes a positive contribution towards increasing our understanding of how Indian 

people view this land and making these findings most useful for the Hoover Dam Bypass 

EIS considerations. 

 

The Role of Culture 

 

 This report conveys ideas that derive from different cultural systems. There are 

real differences in perceptions of time, place, and artifact between the Indian elders who 

participated in this study and the trained scientists who have commented on their ideas. 

Cultural ideas are neither easily explained nor understood. According to most 

ethnographers, cultural systems are abstract ideas about the nature of the world and the 

role relationships that human have to this world and to other humans. Cultural elements 

can be very abstract like beliefs about what is in the world (that is epistemology), can be 

organized in terms of values that generally guide human behavior, and norms which are 

specific rules that guide specific behaviors. Cultural elements are shared, what LeVine 

(1984: 68) calls a supra-individual phenomenon that represents a consensus on a wide 

variety of meanings among members of an interacting community.  And yet, many 

aspects of culture are unevenly distributed among this community because some 

knowledge and rules are restricted to categories of people. Simply put, culture is abstract, 

carried through time by a human community, and difficult to explain across cultural 

boundaries – the task of this report. 

 

 

In order to improve the ability of this report to communicate across the various 

cultures involved in this study, this Foreword provides two examples of different 



cognitions of the Hoover Dam Bypass study area and documents how they influence 

comments about objects and places in the area. These examples are ordered from the 

smallest to the largest in scale and in complexity.  

 

What is a groundstone? 

 

 It is interesting that the idea behind a grinding stone could be so complex, but it 

really is. In the science of archaeology, groundstone usually means something that has 

clearly been used many times – often in the processing of food. If it really is a tool in the 

science of archaeology, then considerable evidence of grinding should be evident. Indian 

people’s use of the term “grinding stone” ranges from a stone that shows no evidence of 

use and to a heavily used seed grinding stone. Grinding stones are a kind of stone – they 

tend to be viewed as gifts from a mountain or a quarry of some type and therefore non-

human hands mostly prepare them. In fact, much of the work to make a grinding stone is 

done by the time a human picks it up and accepts it as a gift of the mountain. Once it is 

used for grinding, some evidence of its use begins to appear on the stone, but the stone 

was already identified as a grinding stone before any grinding occurred. 

 

 During this study three types of ground stone were viewed and identified by tribal 

elders. The basic stone is what one may call a “geofact,” that is, a well-shaped foundation 

stone that could be used for a number of grinding purposes and that has been made by 

non-human forces. Many of these stones occur on the flank of Sugarloaf Mountain in a 

large deposit of what geologists would probably call “river rolled” stones or boulders. 

Indian people identified this deposit as a deliberately produced gift of Sugarloaf 

Mountain who (“who” is grammatically correct because the mountain is alive) made the 

stones and placed them there for the use of Indian people. Thus the term “geofact” further 

implies a conscious effort on the part of the mountain and any other forces that may have 

combined their effort with the mountain in order to shape the stones and place them there 

for human use. The shape, weight, and materials of these geofacts are to Indian people 

evidence of conscious and purposeful activity (albeit non-human), just as if the stones 

had been used for dozens of years and clearly showed signs of human use. So the first 

kind of ground stone is a geofact that has no human use history. 

 

 A second type of ground stone is a doctoring rock or healing rock. These may or 

may not show signs of use. They may be geofacts waiting as gifts from the mountain for 

use by Indian people for healing. They tend to be quartz, smaller than a hand, very 

smooth, and flat. These stones are heated and then applied to the human body. They give 

both the heat they absorb and their inherent power. Quartz is a powerful rock, and a 

healing stone from a mountain on the Colorado River in Black Canyon is even more 

powerful. 

 

 The third type of ground stone is a medicine stone. It has the same history of all 

geofacts, but shows some signs of use. It tends to be the size of a hand food grinding 

stone and was probably used on a flat surface to perform its purpose. Generally medicine 

stones are only used in one ceremony to prepare medicines from plants or paint. After the 

ceremony they are left at the ceremony place as an offering. Thus, they show few signs of 



use. They are often identified by where they appear in a ceremonial area as well as their 

shape and minor evidence of grinding. 

 

 The term grinding stone (as well as other related terms like “mano”) did cause a 

bit of cross cultural confusion when used in this report; but if we understand the broader 

American Indian meanings as well as their scientific meanings, then the confusions 

disappear. 

 

Where is “on site”? 

 

 “Where is this place” is probably one of the most confusing questions asked 

during an assessment of the cultural meaning of place. With cultural differences in the 

perceptions of what constitutes a place, there are always real issues of when in a 

conversation with tribal elders are they talking about the exact place under assessment. In 

other words, where is “on” when people talk about something being “on site”?   

 

From an EuroAmerican perspective places tend to have clearly delimited 

boundaries. They can be marked with signs and studied exactly. From a Native American 

perspective, places can be culturally complex having components that existed before 

time, surface features that can be observed with our senses, and dimensions above and 

below that are normally not observable with our senses. For example, the Hualapai 

people in this study talked about the Black Mountains as being a large lizard lying down. 

From an EuroAmerican perspective, this would be interpreted as an anthropomorphic 

projection on a non-living portion of the topography. In other words, it just looks like a 

lizard. Indian people believe that mountains are alive, and often the shapes they assume 

today reflect an existence they had in the time before time – or mythic time. The reason 

for a lizard becoming a mountain is explained in origin stories. It actually can be argued 

that mythic time still exists or could again, so the mountain still could become a lizard. 

 

 Ironically, the Black Mountains (the lizard lying down) have a head that enters the 

Colorado River to the north, a body and tail that extend south to the end of Black 

Canyon, and a body that extends west to the middle of the Colorado River. So if Hualapai 

people are asked the question “where is Sugarloaf Mountain?” there are a number of 

possible and equally correct answers. They could say “it is right here,” indicating the 

boundaries of the physical mountain. They could say “it is in Black Canyon,” indicating 

it is on the left flank of the lizard. They could also say “it is in the Black Mountains,” 

indicating it is a portion of the lizard.” 

 

 In any given ethnographic conversation about a place, people can topographically 

code switch. A portion of the conversation may be physically about the mountain, 

another portion of the same conversation may use the entire lizard as its frame of 

reference. So in the report that follows, elder statements remain as they were recorded, 

even if they seem at times to have wandered from the EuroAmerican definition of the 

place being studied. 

 



 Southern Paiutes hold somewhat similar beliefs about Black Canyon as a place. 

They have revealed portions of an origin story in this study – they could not tell the 

whole story because the interviews were in summer and because of confidentiality issues 

(see the next portion of this Foreword). Origin stories are developed at Creation to 

explain places and things of cultural significance. The Black Canyon area is directly 

connected to the Sunrise Mountains (including the Frenchman Mountains) which is a 

Creator Being laying on her back. This Creator Being continues to fulfill her tasks of 

watching over the valley looking to the Colorado River where Black Canyon begins and 

towards the Creation place of all Southern Paiutes in the Las Vegas wash near the foot of 

Mount Charleston. In her body is a cave of major power, from which comes songs. This 

place is called in Paiute the song cave (EuroAmericans call it Gypsum Cave). One set of 

songs that comes from this cave takes (literally dances) all deceased Paiute people to the 

place of the Afterlife along what is called the Salt Song Trail. The trail itself passes near 

this cave. 

 

 When asking the question “what is Black Canyon?,” we clearly see that it is a 

very powerful and spiritual place that is tied deeply into the cultural traditions of Indian 

people. At this time, the study has not had the opportunity to record the thoughts of all 

Indian people in the region. Initial and informal conversations, however, have revealed 

that clear connections exist for the Zuni and Hopi people and for the Navajo people – all 

of whom have their own oral traditions about Black Canyon and the Colorado River. 

Thus, this report remains a work in progress. 

 

Confidentiality and the Nature of Sharing Information 

 

The EIS evaluation process is public, as it has been requested by the citizens of 

the United States and consequently encoded in the National Environmental Policy Act 

and subsequent Council of Environmental Quality updates, laws, and regulations. In the 

process of studying places of cultural importance to American Indian people they are 

asked to share information about what is important and why is it important. Indian people 

have been in a cultural quandary since they have been asked to do this sharing as part of a 

public assessment process. Much of the information they must use to explain the cultural 

importance of objects and places is esoteric and restricted. It is esoteric because only 

certain members of their society are supposed to know the information. It is restricted 

because it cannot be shared with people from another culture, shared across gender lines, 

or share in the summer.  In addition, knowledge has become somewhat more unevenly 

distributed because Indian children go to nonIndian schools, speak English instead of 

their Indian language, and live away from their traditional lands and grandparents while 

their own parents follow careers and job opportunities elsewhere. 

 

The EIS process requires that someone with an environmental impact concern 

both explain the concern, prioritize it in terms of relative importance, and do so with in an 

atmosphere where information is often contested. In EuroAmerican terms, the EIS 

process requires proof beyond a scientific doubt that something is there and could be 

impacted by a proposed project. These are the basic rules of participating in the EIS 

process. 



 

In American Indian society, certain people have the authority to just say 

something, and it is so. Tribal elders are such people. Probing and questioning of elders is 

uncommon, although there are situations where details are requested and the boundaries 

of the knowledge being discussed are explored. Therefore, the EIS process of proving the 

existence and importance of environmental resources potentially impacted by a proposed 

action is not in keeping with how information is shared by Indian people. 

 

There is always a dynamic tension when elder-based reports such as this one enter 

the EIS process. It is expected on the one hand that all data will be challenged and have 

to be proved at some level. Indian people also expect that their elders’ cultural 

identifications and evaluations will receive the same respect by others, as they deserve 

within their own culture. There are some who maintain that more data are needed in order 

to prove some of the points expressed in this report. There are others who maintain that 

too much information has already been provided. Perhaps we should remember that when 

it comes to cultural issues, only the people who hold the culture have the right to define 

and explain it. Indian assessments therefore are central and centered in all debates about 

EIS impacts. Indian people do not have the burden of proof placed on them. 

 

 

LeVine, Robert 

1984 Properties of Culture: An Ethnographic View. In Culture Theory: Essays on 

Mind, Self, and Emotion. R. Shweder, and R. LeVine (eds.). Pp. 67- 87. New York: 

Cambridge University Press. 
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PREFACE 

 

American Indian Perspectives 

 

 

Sugarloaf Mountain - May 11, 2000 

 

 “…My tribe, they say that the sky relates to the earth, which is the mother. Rivers, 

animals, people, trees, vegetables- Mother Earth produces it just like a family. That is how we 

learn these things. Water is the main thing through the life. We Mohaves, we say that the 

mesquite trees are called the staff of life. We eat the beans, make baby cradles out of this wood- 

the roots. The mesquite tree wood- we use to cremate our dead. We use the roots to make our 

cradles for the babies that are born. We eat the bean when they mature, and the pod. They are 

very sweet. We make a juice out of it when it just turns ripe. We use the sweetest trees, the bean 

pods and we dry them and pound it up and separate the seed from the pulp. When they want to 

make a cradle, they have to look for an old tree and chop it down and use the roots for the cradle. 

They don’t destroy the young trees.” 

             - Mohave Elder 

 

 

 
 

             Mohave elders in the Hoover Dam area. 

 



 ii 

Sugarloaf  Mountain Overlook - May 13, 2000 

 

 “It’s not all written there…those histories of Fort Whipple do not tell our story. …I 

always wondered why our elders cried so much. One can only imagine their sorrow. So when we 

see our sacred places, we remember them marching barefoot with no water to drink or food to 

eat- marching to their death. Some were blind…others couldn’t keep on going. Even the little 

ones…they were shot. I think of the ones who died on the way to La Paz. There were some who 

were still alive and they were piled up and burnt near Bullhead Dam.” 

                                                                  - Hualapai Elder 

 

 

 
 

     

   Hualapai representatives at Sugarloaf Mountain. 
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Promontory Point - May 15, 2000 

 

 “…Coming down here to Gypsum Cave…it is calling the songs back because very few 

people sing them nowadays and it’s sad and it makes you feel lost and it makes you feel better… 

because in the morning, there is new life and a new beginning for you. The song has to come 

back to the people. Whoever is chosen will sing those songs. Like the Mohaves- they all sing it. I 

like to listen to them singing. Sometimes it makes you feel at ease because you know that the 

songs still live on.” 

       

                                - Southern Paiute Elder 

 

 

 

 
Southern Paiute representatives at the Sugarloaf Mountain Overlook. 

 

“Water is the life-giver and is sacred to the Hualapai people. It is a living being and the 

lifeline of everything. The Colorado River is a healing, spiritual source for mental well-being and 

it gives us strength and good thoughts. The whole canyon is a supply for our needs and it is 

highly esteemed. It brings our Yuman people together, as our creation story. It is the backbone, 

the spine. Black Canyon is as a giant serpent, which is the metaphor for the lay of the land, the 

ripples in the water. Hiatat extends down into our ancestral territory. Wikanya is the Black 

Mountains. The giant lizard, which is the boundary along the Colorado River is part of the 

Hualapai story. The mountains are the safe keepers of our original beginnings.” 

  

           - Hualapai Tribe 
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“A long time ago, the ancestors knew and called the mountains. Havili is the Colorado 

River. Our water is the most precious thing to us. Our maker went and he made a line in the 

river. He made this our river, `You will survive here, you will live here.’ He took a staff and 

broke it. `This is a covenant between you and I and the river.’ When you are near water, you 

always give thanks to it. It is also for teaching the children. We came up from the river. My 

grandmother was from Cottonwood Island. The people, all are connected through the river.” 

           

 - Mohave  

 

 

“Water is our life, like blood and it belongs to the mountains. It is spiritual water because 

it is a blessing. Water goes through your veins and cleanses your body- that is why it is sacred. It 

is the leader of the land and it is part of the great cycle. It is alive and is used in ceremonies. 

Water is a source of life. The whole river system is like a big living organism. Songs come from 

the water, which was given to the people for healing. The river connected all people. We were 

created from the river. It is our place of origin, the womb of ourselves.” 

 

               - Southern Paiute 

  

“My father and his siblings were born in the Willow Beach area. They were raised in this 

area. Sometimes the bands had to wander out and gather what they could to survive. They had to 

make camps at different sites where they were gathering. They came to the hot springs for their 

healing ceremonies. After the LaPaz march, when they came back, all this was changed. We 

have always been in this area. The Colorado was really the backbone, our stamina and our 

purpose for being here. The water is our life-giver and it has to be protected at all times. The 

Yuman speaking tribes- almost all of them are along the Colorado River. This is a living river 

and it brings people together. It makes a bond between people no matter how far away you are. 

There are Indian trails all over this area. Trails are like highways. They crossed the river in 

several places. Railroads and highways have taken some of the Hualapai trails. The Hoover Dam 

road was an old Hualapai trail.” 

 

                       - Hualapai Tribe 

 

 

“There were trails that went to Gypsum Cave. All along the Colorado River there are 

trails…some of them are covered by the dam. These trails travel all the way to Moapa, Pearce 

Ferry and they go across the Shivwits Plateau that went across Willow Beach. A lot of trails go 

right through the river. These trails were a connection for communication. We were not an 

isolated people. These trails are connected to water places, the hot springs, places of ceremony, 

vision quests and dances. Trails connected villages and springs with rock writings. There are 

stories about events that have taken place here and there are a lot of songs associated with this 

area. The people received water songs from the river but now it is a lake. Water songs call the 

water from down river, so this area is a part of the song. They would gather by the river and sing 

around it to thank the water for the body. People felt better afterward.  The Salt Song trail passes 

through here. All this area is very significant to us, to Chemehuevis and Paiutes.” 

 

           - Southern Paiute 

 



 v 

 

“The Yuman tribes have a universal song that brings everyone together. Every place is 

connected through these travel routes. There was a family of trails where the people migrated 

and they would leave pots of water. They called these places runners shrines. Sometimes they 

would go to Willow Beach. They would put rocks on that shrine. It was about showing that they 

had come home safe and they prayed. They would cleanse themselves before they came into the 

area where the eagles were and at the side of the shrine. Sometimes they would go down to the 

river for cleansing. All along the river- that is where they lived. They survived by the river, by 

the water, by the plants.” 

 

          - Mohave  

 

 

“Sugarloaf Mountain is a sacred place. They feel that there is some kind of spirit there- 

some kind of feeling that comes over you. On top is a flat area where the ancestors used to fast 

and pray for healing purposes or to spiritual beings, those seeking to be shaman or healer-

spiritual persons. There are grinding stones and rock writing. This is a sacred site, to pray, to 

have visions, for fasting, for praying to the Creator. It is the only place of its kind that is used as 

a path to communicate with spiritual beings in the area. As we enter, we give thanks to the maker 

for these grounds. This place is part of the Salt Song Pathway. Here is the spiritual connection 

with the Creator.” 

 

              - Southern Paiute, Mohave and Hualapai Tribe 

   

             

“Gold Strike Canyon Hot Springs was used for doctoring and healing- for ceremonial 

purposes. Treat it with respect because water gives you life. You have to speak to the spring and 

give it offerings. Traditional people came here to get songs from the running water, to meditate 

and have vision quests- to listen to it to get something from the water. This is a sacred area and it 

has a lot of gifts. Traditional people gave it gifts, prayers and songs. They come here to talk to 

the Great Spirit.” 

                        

        - Southern Paiute, Mohave and Hualapai Tribe 

“ From Promontory Point, the mountains reflect songs and carry spiritual messages. The 

water nourishes medicinal plants and is used to make different medicines. The water is here but 

it is caged up. It is necessary to have Indian people come here and care for the animals. The 

Bighorn Sheep are maintaining the Indian trails. Before the valley was flooded, the old timers 

were here and there were many more Indian places down here…the people would sing coyote 

songs and bird songs, mountain sheep songs and water songs. We are here because our ancestors 

were. It is sacred to us. Our tears are rolling because of all the changes and destruction taking 

place. We need to protect all of this because we live on the land and we are dependent on it, the 

water. Everything is connected. It is our life.” 

 

            - Southern Paiute, Mohave and Hualapai Tribe 
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Chapter One 

Study Overview 

 

The purpose of this chapter is to provide the reader with some understanding of this 

research project, including sources of funding, points of project management, and participating 

American Indian tribes and researchers. Study methods are explained in detail, including site 

selection criteria, interview forms used in the field, and data coding and analysis.  

 

Brief Description of the Project 

 

This is an American Indian ethnographic study for the Hoover Dam Bypass Project. The 

study sites included three bypass bridge alternatives, each located within 1 mile from where 

United States Highway 93 (U.S. 93) currently crosses over the top of Hoover Dam at the 

Arizona-Nevada state line (Figures 1 and 2). Due to growth in population and commerce in the 

Southwest, the roadway at Hoover Dam has experienced a tremendous increase in traffic over the 

past 30 years, resulting in increased safety hazards to motorists, pedestrians, and the dam itself. 

Federal, state, and local governments have worked to find a solution to the impacts of increased 

traffic across Hoover Dam. This phase of the Hoover Dam Bypass Project is a continuation of 

EIS efforts that began in 1989. The goal of this project is to evaluate alternative crossings of the 

Colorado River near Hoover Dam. The goal of this UofA proposal is to evaluate the potential 

impacts to American Indian cultural resources related to the three proposed crossing alternatives. 

Funds for this project are provided by the United States (U.S.) Department of Transportation, 

Federal Highway Administration (FHWA), through their study contracting firm CH2M Hill, Inc. 

 

The American Indian ethnographic study was submitted by the Bureau of Applied 

Research in Anthropology at the UofA, Tucson, Arizona. This proposal was prepared by  

Dr. Richard Stoffle and Dr. Nieves Zedeno. The cultural resource portion (including both 

archaeology and American Indian resources) of the Hoover Dam Bypass Project is being 

managed by Dr. Jim Bard, CH2M HILL, Inc. Mr. Jeff Bingham is the point of contact for 

CH2M HILL and the FHWA. These environmental studies are overseen by the FHWA. 

 

 

 

 

 

 

 



 2 

 
 

 
Figure 1. Hoover Dam. 

Figure 2. View of the current route, U.S. 93 crossing the top of Hoover Dam. 
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Legislative Context 

 

Government-to-government relationships between Native Americans and Federal 

agencies frequently concern the study, protection, and preservation of cultural resources. This 

section describes the Federal laws governing the management of those resources. 

 

Environmental Policy Act 

 

The National Environmental Policy Act (NEPA, PL 91-190, 42 U.S.C. 4371, 40 CFR 

1500 et seq.) requires completion of an EIS for any Federal action determined to have potentially 

significant environmental impacts. Relevant to the purposes of this study, NEPA encourages the 

preservation of historic resources and requires consideration of social impacts. A report from the 

Council of Environmental Quality specifically directs the solicitation of input from affected 

Indian tribes at the earliest possible time in the NEPA process (40 CFR 1501.2). The lead agency 

in the process is also directed to invite the participation in the scoping process of any affected 

Indian tribes, as well as Federal, state, and local agencies or other interested persons (40 CFR 

1501.7). In addition, the agency preparing the draft EIS is directed to request the comments of 

Indian tribes where effects may be on their reservation (40 CFR 1503.1). However, the NEPA 

legislation also clearly indicates that in those cases where project impacts are entirely social or 

economic, no EIS is required regardless of the severity of those impacts. NEPA can be an 

effective means by which to incorporate Native American interests into National Park Service 

(NPS) planning, but concerns have been raised, including the possibility that nonartifactual 

cultural resources considered only under NEPA could be vulnerable to Freedom of Information 

Act (FOIA) requests, thereby eliminating protection of confidential site locations, and the fact 

that NEPA requires documentation of impact but provides no real protection for any specific 

resource (Stuart 1979). Those early concerns have been answered by other legislation and also 

addressed by specific policies of the implementing agencies. These will be reviewed briefly here. 

 

Early Historic Preservation Legislation 

 

Concern for historic and cultural resources has been expressed in legislation throughout 

the 20th century. In 1906, the Antiquities Act (PL 209, 16 U.S.C. 431-33) authorized the 

President of the United States to declare landmarks, structures, and objects of historic or 

scientific interest to be national monuments and to reserve land to aid in their protection. The Act 

also established the necessity of obtaining permits for the excavation of archaeological sites on 

public lands. On August 21, 1935, the Historic Sites Act (PL 74-292, 49 Stat. 666) provided for 

the preservation of historic American sites, buildings, objects, and antiquities of national 

significance and confirmed the role of the NPS as the Federal government's central agency for 

historic preservation. On October 26, 1949, Congress created the National Trust for Historic 

Preservation to receive donations of sites, buildings, and objects significant in American history 

and culture and to preserve and administer these for the public benefit. On June 27, 1960, 

Congress provided for the preservation of historical and archeological data threatened by the 

construction of a dam (PL 86-523, 74 Stat. 220). The Act requires any agency of the U.S. 

involved in construction of a dam to give written notice to the Secretary of the Interior, who shall 
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then order a survey to be conducted to ascertain whether the affected area contains historical and 

archaeological data, which should be preserved in the public interest. If indicated by the survey, 

the Secretary shall then see that the data be collected and preserved. The 1974 amendments to the 

Act (PL 93-291) added significant scientific and prehistoric data to the others, which would 

require notification and preservation in the public interest. The amendments also require consent 

of "public entities having a legal interest in the property involved."  

 

National Historic Preservation Act 

 

On October 15, 1966, the National Historic Preservation Act (NHPA, PL 89-665, 80 Stat. 

915, 16 U.S.C. 470 et seq.) increased the scope of historic preservation as public policy and 

broadened the duties of the NRS (Connally 1986). The Act expanded the properties to be 

preserved to include those significant in American history, architecture, archeology, and culture 

(section 101-2). The Act provides assistance to states and established the Advisory Council on 

Historic Preservation, whose duty it is to advise the President and Congress on matters relating to 

historic preservation, encourage public interest and participation in historic preservation, and 

assist state and local governments in drafting legislation relating to historic preservation. The 

Director of the NPS, or his/her designee, serves as Executive Director of the Council. PL 94-422 

of September 28, 1976, amended Section 102 of the NHPA and established the National Historic 

Preservation Fund. The 1980 amendments to the Act directed the Secretary of the Interior to 

study the means of "preserving and conserving the intangible elements of our cultural heritage 

such as arts, skills, folklife, and folkways..." and to recommend ways to "preserve, conserve, and 

encourage the continuation of the diverse traditional prehistoric, historic, ethnic, and folk cultural 

traditions that underlie and are a living expression of our American heritage" (PL 96-515, 94 

Stat. 2989, 16 U.S.C. 470a). The amendments are explicit in the requirements for the protection 

of the confidentiality of the location of sensitive historic resources. They direct the head of any 

Federal agency to "withhold from disclosure to the public, information relating to the location or 

character of historic resources whenever...the disclosure of such information may create a 

substantial risk of harm, theft, or destruction to such resources or to the area or place where such 

resources are located" (Section 304). National Register Bulletin 29, Guidelines for Restricting 

Information on the Location of National Register Properties, provides full detail for agency 

directors. 

 

The NHPA amendments also demonstrate the shift in U.S. policy toward the recognition 

of Native Americans, including for the first time in historic preservation legislation explicit 

mention of the Federal government's partnership with Indian tribes in the protection and 

preservation of prehistoric and historic resources (Section 2). A report, Cultural Conservation, 

was prepared to respond to the directives of the Act and submitted to the President and Congress 

by the Secretary of the Interior on June 1, 1983 (Parker and King 1990). That report directed the 

NPS to prepare guidelines to assist in the documentation of intangible cultural resources. 

National Register Bulletin 38, Guidelines for Evaluating and Documenting Traditional Cultural 

Properties fulfilled that purpose with specific inclusion of Indian Tribes (Parker and King 

1990:2). That bulletin is significant for preservation of Native American cultural resources, 

because the policies and procedures of the National Register can be interpreted by Federal 

agencies and others to exclude historic properties of religious significance to Native Americans 
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from eligibility for inclusion in the National Register (Parker and King 1990:3). On October 1, 

1985, a Joint Resolution recognized the 50 years of accomplishments resulting from the Historic 

Sites Act (PL 99-110). 

 

On October 30, 1992, the National Historic Preservation Act was again amended to 

provide greater authority and assistance to Native Americans. The 1992 amendments specifically 

mention the need for Federal agencies to contact and consult with Indian tribes. Properties of 

traditional religious and cultural importance to an Indian tribe may be determined to be eligible 

for inclusion on the National Register, and a Federal agency must consult with any tribe that 

attaches religious or cultural significance to such properties. In addition, Indian tribes are to 

receive assistance preserving their particular historic properties. Coordination among tribes, State 

Historic Preservation Offices (SHPOs), and Federal agencies is to be encouraged in historic 

preservation planning, and in the identification, evaluation, protection, and interpretation of 

historic properties. Additional language is also included in the amendments regarding 

confidentiality, and tribes are eligible to receive direct grants for the purpose of carrying out the 

Act. The amendments provide for tribes to assume part or all of the functions of an SHPO with 

respect to tribal lands. 

 

In response to the 1992 NHPA amendments, a new policy statement entitled 

"Consultation with Native Americans Concerning Properties of Traditional Religious and 

Cultural Importance” was adopted by the Advisory Council on Historic Preservation (ACHP) on 

June 11, 1993. That policy provides explicit principles for application of the amendments, 

including that Native American groups who ascribe cultural values to a property or area be 

"identified by culturally appropriate methods" and that participants in the Section 106 process 

should learn how to approach Native Americans in "culturally informed ways" (ACHP 1993:3-

4). Consultation with Native Americans must be conducted with sensitivity to cultural values, 

socioeconomic factors, and the administrative structure of the native group. Specific steps should 

be taken to address language differences and issues, such as seasonal availability of Native 

American participants as well. According to this policy, Native American groups not identified 

during the initial phases of the Section 106 process may legitimately request to be included later 

in the process. The Advisory Council's policy statement also reaffirms the U.S. government's 

commitment to maintaining confidentiality regarding cultural resources and states that 

participants in the Section 106 process "should seek only the information necessary for planning" 

(ACHP 1993:3). 

 

Archaeological Resources Protection Act 

 

The Archaeological Resources Protection Act (ARPA, PL 96-95, 93 Stat. 712, 16 U.S.C. 

470) was signed into law on October 31, 1979. It extended the protection of archaeological 

resources on Federal and Indian land. Archeological resources are defined as material remains of 

past human life or activities that are of archeological interest, have retrievable scientific 

information, and are over 100 years old. Under ARPA, excavated resources remain the property 

of the U.S. government and are subject to inventory and repatriation in accordance with the 

Native American Graves Protection and Repatriation Act (NAGPRA, see below). ARPA 

provides the first significant criminal penalties for the vandalism, alteration, or destruction of 
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historic and prehistoric sites or for any transaction conducted with an archeological resource that 

was excavated or removed from public or Indian lands or in violation of state or local law 

(Section 6). The Act directs Federal land managers to notify any Indian tribe considering a site as 

having religious or cultural significance prior to issuing a permit for excavation or removal of 

archeological resources from the site. Section 9 restricts the release of information concerning the 

nature and location of any archeological resource requiring a permit for excavation or removal.  

 

In 1984, uniform regulations were promulgated as required by the Act, by the Secretaries 

of the Interior, Defense, and Agriculture and the Chairman of the Tennessee Valley Authority (43 

CFR Part 7; Carnett 1991:3). Additional regulations may be promulgated by Federal land 

managers as needed by their agencies. The January 25, 1988 amendments of the Act (PL 100-555 

and PL 100-588) strengthened ARPA with requirements that Federal agencies develop plans for 

surveying lands not scheduled for projects.  

 

American Indian Religious Freedom Act 

 

Additional legislation, which affects tribes and cultural resources, includes the American 

Indian Religious Freedom Act (AIRFA) of August 11, 1978 (PL 95-341, 42 U.S.C. 1996). 

AIRFA reaffirms the First Amendment of the U.S. Constitution rights of American Indian people 

to have access to lands and natural resources essential in the conduct of their traditional religion. 

In Section 2, Congress asks the President of the U.S. to direct various Federal departments and 

agencies to consult with native traditional religious leaders to determine appropriate changes in 

policies and procedures necessary to protect and preserve American Indian religious practices. 

The Act requires the NPS, like other Federal agencies, to evaluate policies and procedures with 

the aim of protecting the religious freedoms of Native Americans including "access to sites, use 

and possession of sacred objects, and the freedom to worship through ceremonials and traditional 

rites." During the 12 years since AIRFA was passed by Congress, all Federal agencies have 

developed means of interacting with American Indian tribes having cultural resources potentially 

impacted by agency actions. The Bureau of Reclamation has established an Office of Native 

American Affairs that helps to facilitate interactions between tribes and facilities. The NPS has 

published specific policies concerning American Indians; these will be discussed at greater length 

below. 

 

A number of amendments to AIRFA were passed by the U.S. Congress in 1994 (U.S.C. 

103D - Report 103-675). These amendments include provisions for protecting, in addition to 

sacred sites and objects, substances (plants, animals) that are needed for the practice of Native 

American religious rites and ceremonies. 

 

Native American Graves Protection and Repatriation Act 

 

The Native American Graves Protection and Repatriation Act (NAGPRA, PL 101-601, 

104 Stat. 3048) became law on November 16, 1990. NAGPRA makes provisions for the return of 

human remains, funerary objects, and associated sacred items held in Federally funded 

repositories to American Indian, Native Alaskan, and Native Hawaiian peoples who can 

demonstrate lineal descent, cultural affiliation, or cultural patrimony. In addition, the Act 
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provides for formal consultation with, and participation of, indigenous peoples to decide the 

disposition of these resources. This process should occur as a result of repository inventories and 

in the event that resources are encountered by activities on Federal and tribal lands (Price 

1991:32-33). 

 

According to a memorandum from the Executive Director of the Advisory Council for 

Historic Preservation (Bush 1991), the NAGPRA will affect the Section 106 review process in at 

least three ways: (1) with regard to the conduct of archeological investigations, formal 

consultation must occur with appropriate American Indian groups regarding the treatment and 

disposition of human remains and other cultural resources recovered during archeological studies 

on Federal and tribal lands, and tribes must give their consent to the excavation of human 

remains and removal of remains and other cultural resources from tribal land beyond that 

normally required of the Section 106 process; (2) in discovery situations, agencies are 

encouraged to develop plans to deal with unexpected discoveries of archeological materials, and 

in the event of inadvertent discovery, all project activities must cease, the appropriate Federal 

agency or Indian tribe must be notified, and activities must not resume for 30 days. Disposition 

will be resolved in accordance with the provisions set forth in NAGPRA; (3) with regard to 

curation, NAGPRA allows for the affiliated American Indian group to decide on the treatment 

and disposition of recovered cultural items. This goes beyond the ACHP policy that simply 

requires professional curation. 

 

Executive Order 13007, Indian Sacred Land Executive Order 

 

Executive Order 13007, Indian Sacred Land Executive Order (Clinton 1996) is also 

relevant to the preservation of American Indian cultural sites. EO 13007 directs federal land 

managers, to the extent practicable, permitted by law, and not clearly inconsistent with essential 

agency functions, (1) to accommodate access to and ceremonial use of Indian sacred sites by 

Indian religious practitioners, (2) avoid adversely affecting the physical integrity of such sacred 

sites, and (3) maintain the confidentiality of such sacred sites where appropriate. EO 13007 

explicitly addresses sacred sites protection policies and requires consultation. This study also 

meets the requirements of Executive Orders 13083 and 13084, which regulate consultation with 

Indian tribal governments (Clinton 1998). 

 

Concern for intangible cultural resources, particularly for Native Americans who identify 

locales of traditional importance that do not exhibit physical evidence of human behavior, began 

to be expressed by the late 1970s (Stuart 1979). The September 1984 keynote address by NPS 

Director Russell E. Dickinson to the First World Conference on Cultural Parks called for park 

officials to "seek innovative forms of rapprochement among native communities, government 

land managing agencies, and groups who share that concern." Working together requires 

recognition and respect, developing permanent working partnerships, recognition of the value of 

cultural differences, and recognition that culture means more than objects or structures (Scovill 

1987). Natural and cultural features are now viewed as park resources with traditional 

subsistence, sacred ceremonial or religious, residential, or other cultural meaning for members of 

contemporary park-associated ethnic groups, including Native Americans (Crespi 1987). Bulletin 

38 was one NPS response to the need to evaluate and document traditional cultural properties 
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(Parker and King 1990).  The Bulletin is intended to supplement rather than supplant more 

specific guidelines such as those used by Indian Tribes (Parker and King 1990:3-4). The Bulletin 

provides guidance in conducting cultural resources surveys, noting the importance of background 

research about what is already recorded and consulting with persons who have been students in 

the cultures and traditions of the area under review. The agency conducting a cultural resources 

survey has the responsibility for coordination and consultation with Indian tribes. 

Recommendations include making contact with knowledgeable groups in the area and 

specifically seeking out knowledgeable parties in the affected community outside the official 

political structure, with the full knowledge and cooperation of the contemporary community 

leaders (Parker and King 1990:6). 

 

The NHPA, as amended, provides for the protection of traditional cultural properties as 

historic properties under Section 106 and is a new endeavor in cultural resources management 

(Parker 1993). A special issue of the NPS periodical, Cultural Resource Management (1993), 

was devoted to the topic. The July 1994 release of NPS-28 defines cultural landscapes as 

complex resources including landforms, soils, and vegetation that are a reflection of human 

adaptation and resource use. It specifies that "all cultural landscapes are to be managed as 

cultural resources, regardless of the type or level of significance" (NPS 1994:93).  

 

Cultural Affiliation and Involved American Indian Tribes 

 

The first decision in any American Indian ethnographic assessment is to establish which 

American Indian ethnic groups are potentially culturally affiliated with the location(s) being 

studied. The term affiliation implies that the relationship between Native Americans and the land 

is cultural. There is no formula to define how long a people must live on land in order to 

establish cultural affiliation. In general, the length of time American Indian people have spent on 

the land will vary from groups who perceive they have lived there since the beginning of creation 

to groups who have had a brief, but culturally significant, experience on the land. When periods 

of time are chosen as the frames for viewing cultural affiliation, three broad divisions emerge: (1) 

traditional period, (2) aboriginal period, and (3) historic period. It is important to remember that 

Native Americans may use other definitions of time, including a prehuman time which is without 

measure and essentially timeless. These periods of cultural affiliation are discussed in more detail 

in the next chapter. 

 

A second decision in any American Indian ethnographic study is for the culturally 

affiliated tribes to decide whether or not they want to participate. There are 13 tribes and 1 Indian 

organization participating in this study, although participation varies. The following cultural 

groups expressed an interest in participating in the study: 

 

         Fort Mohave Tribe 

Hualapai Tribe 

Paiute Indian Tribe of Utah
1
 

                                                 
1
 The Paiute Indian Tribe of Utah (PITU) was established by Congress on April 3, 1980. The new 

composite tribe included five formerly independent Paiute tribes, which had been terminated. CH2M HILL 

helped PITU prepare a plan for acquiring reservation lands for the new tribe. See Bureau of Indian Affairs 
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Shivwits Band 

Indian Peaks Band 

Cedar City Band 

Kanosh Band 

Koosharem Band 

Kaibab Paiute Tribe 

Moapa Paiute Tribe 

Las Vegas Indian Tribe 

Pahrump Paiute Tribe 

Chemehuevi Paiute Tribe 

Colorado River Indian Tribes
2
 

 Mohave Tribe 

Chemehuevi Tribe 

Las Vegas Indian Center
3
 

 

The Bureau of Applied Research in Anthropology 

 

 The Bureau of Applied Research in Anthropology (BARA) is a unique research 

institution within the College of Social and Behavioral Sciences at the University of Arizona. As 

a research unit, BARA seeks to apply social science knowledge toward an enhanced 

understanding of real-world problems. Its diverse range of research activities in both domestic 

and international contexts addresses critical human issues dealing with change and development, 

power and poverty, gender and ethnicity, growth and learning, social justice and equity, and 

environmental change and sustainability. At the heart of BARA’s approach lies a commitment to 

community participation, empirical fieldwork, and innovative research methods. BARA bases its 

reputation on its ability to create effective dialogues with local stakeholders, to accurately 

document strategies of household and community, and to promote the economic well-being and 

cultural integrity of its partner communities. Building on its extensive field experience, BARA 

has developed and tested a research methodology that combines qualitative and quantitative 

techniques within a participatory framework. 

 

Native American Cultural Resource Revitalization 

 

This research is being conducted through the Native American Cultural Resource 

                                                                                                                                                             
(1982) and Holt (1992) for a fuller discussion.  

2
 The Colorado River Indian Tribes is a composite tribe, which includes Mohave, Navajo, Hopi, 

and Chemehuevi peoples. Only the Chemehuevi and Mohave people consulted during this study. 

3
 The Las Vegas Indian Center provides services to approximately 17,000 Indian people in Clark 

County, Nevada. The Las Vegas Indian Center has been a point of contact for American Indian 

ethnographic projects since the mid-1980s. Indian people represented by the Indian Center have 

established historic period cultural resource ties to the region. See Stoffle and Evans (1992) for a fuller 

discussion of this issue. 
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Revitalization (NACRR) program in BARA. Consistent with BARA’s founding mission to 

monitor the welfare and well-being of Native American groups in Arizona, this program focuses 

on the national need to assure the preservation of Native American cultures and languages. 

 

A long history of misguided policy-making and disregard for native cultures in this 

country created a wide variety of cultural resource problems for Indian peoples. Recent 

legislation, such as the American Indian Religious Freedom Act of 1978, the Native American 

Graves Protection and Repatriation Act of 1990, and Executive Order 13007 - Sacred Site 

Access, has attempted to redress the situation and establish new policy paths that emphasize 

tribal empowerment and cultural respect. 

 

BARA has contributed to these new directions by developing standard study procedures 

that assure the full participation of Native American tribes in the process of identifying and 

controlling their comprehensive cultural resource inventories. In this program, BARA research 

facilitates the interaction of tribes with government and private agencies. Through the use of 

ethnography, BARA professionals have assisted communities in reconstructing their cultural 

histories, have made Geographical Information Systems (GIS) technologies available to tribes 

wanting to identify and maintain their cultural landscapes, and have worked to address language 

shift through the development of dictionaries and the promotion of language literacy on 

reservations.  

 

This program also has contributed to the development of cultural resource theory within 

applied anthropology and has generated genuine, mutually respectful and productive partnerships 

between the UofA and American Indian tribes. As one of BARA’s most consistently supported 

research programs, NACRR has received long-term funding from American Indian tribes, the 

NPS, the Department of Energy, the Department of Defense, and the Bureau of Reclamation. 

 

UofA Study Team 

 

The UofA provided trained, academically based persons to conduct all aspects of this 

project. These individuals brought various research skills, each of which was specially suited to 

this project. The following section briefly describes the study team. 

 

Richard Stoffle, Ph.D.          Dr. Stoffle was co-team leader for this project. In this 

capacity he oversaw all aspects of the research from the 

initial writing of the project proposal to submitting the final 

report. He is a long-standing member of the NACRR 

program in BARA 

 

 

Nieves Zedeno, Ph.D.          Dr. Zedeno was co-team leader for this project. In this 

capacity she oversaw all aspects of the research from the 

initial writing of the project proposal to submitting the final 

report. She is a long-standing member of the NACRR 

program in BARA. 
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Amy Eisenberg, M.S.          Ms. Eisenberg is a Ph.D. candidate in the Arid Lands 

Resources Sciences Program, UofA. Her dissertation 

involves participatory ethnoecological  research with the 

Aymara Indians of the northern Chilean Andes. Amy is a 

botanist and botanical illustrator. She conducted interviews, 

coded data, and wrote text regarding the geography, fauna, 

and flora of each study site.  

 

Rebecca Toupal, M.L.A.     Ms. Toupal is a Ph.D. candidate in the School of Renewable 

Natural Resources, UofA. She is currently conducting 

ethnohistoric and ethnographic research in Isle Royale 

National Park, Michigan. For her Ph.D. dissertation, she 

plans to study the role of cultural landscapes and cognitions 

in the negotiation of natural resource partnerships, with a 

special focus on the role of American Indian people. Rebecca 

assisted in designing the Microsoft ACCESS data base and 

interview instruments, conducted interviews and coded data.  

 

Kristen J. “Alex” Carroll     Ms. Carroll was recently admitted to the graduate program in 

  M.A.                     the Department of Anthropology, UofA. Her interests are      

            Native American images in the professional literature and   

         the process by which American Indian voices can appear in 

their own histories. She is currently profiling, from an Indian 

perspective, a Southern Paiute hero called Queho. Alex 

conducted interviews and coded data. 

 

Fabio Pittaluga, M.A.          Mr. Pittaluga is working on his Ph.D. in Anthropology, 

UofA. He conducted interviews, coded data, and wrote 

portions of the report. He is a member of the NACRR 

program in BARA. 

 

John Amato, LPN          Mr. Amato is a Licensed Practical Nurse and professional 

photographer. He has recently worked with the Aymara 

Indians of the Andes photo-documenting impacts to their 

cultural resources. Mr. Amato took all the photographs    

associated with this study, coded data and edited text 

 

Tray Earnest, B.A.                Mr. Earnest is working on his M.A. in the Department of 

Anthropology at the University of South Florida. He is 

studying to become an ethnoarchaeologist. He conducted 

interviews, coded data, and wrote text regarding the 

archaeology of the region. 

 

Genevieve Dewey, B.A.       Mrs. Dewey is a cultural anthropologist. She helped design 
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the interview forms and set up the Microsoft ACCESS data 

base used to organize data for the report. She is a member of 

the NACRR program. 
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Selection of Interview Sites 

 

The FHWA identified for study, as part of the Hoover Dam Bypass Project, three possible  

bridge locations, each with its own new highway access routes (Appendix G). These areas 

are the focus of this study. In order to establish which places would be best to visit, a scoping 

visit was conducted in April 1998. This visit involved James Bard, CH2M HILL archaeologist, 

who conducted the archaeology survey for this EIS, and Richard Stoffle, UofA anthropologist. 

During that scoping visit, each bridge/access road area was visited and places were selected for 

visits by tribal elders.  

 

Interview locations were selected because they afforded the most complete views of a 

study alternative. Efforts were made to select locations so that tribal elders would have the 

opportunity to view portions of study areas on both the Nevada and Arizona portions of the study 

area. Thus, tribal elders were able to view bridge locations from at least two perspectives. The 

following interview sites were selected: 

 

Arizona 

Site 1 Promontory Point - where bridge crosses river 

Site 2 Sugarloaf - where access road crosses flank of mountain 

 

Nevada 

Site 3 Upper Gold Strike Canyon - about 2 miles of upper canyon  

Site 4 Lower Gold Strike Canyon - hot springs 

 

In addition to selecting interview locations, it was decided to establish a number of 

orientation points. These became: (1) in Nevada where the access roads are closest above upper 

Gold Strike Canyon, (2) in Nevada just before the highway dips to the river, (3) the canoe launch 

below Hoover Dam, and (4) in Arizona where the access roads come together. Each of these 

orientation points was used to view the study areas from different perspectives: above, below, 

and on the same level. At each orientation point a number of tools were used to inform the tribal 

elders. The tools used were a set of photographs showing computer simulations of bridge 

alternatives, a topographic map showing each alternative, and a remotely sensed image showing 

each alternative. In addition, the project ethnographers personally explained where the tribal 

elder was situated in relation to the illustrations and maps (Figures 3 and 4). Additionally, raised 

topographic maps were available to talk about the area. Finally, from a combination of the 

orientation points, many of the center-point stakes were observed and identified as to which 

proposed route they represent. 

 

Interview Forms and Analysis 

 

 Each Indian elder was afforded the opportunity of having a private interview at each chosen 

location (Figure 5). These interviews were guided by using an interview instrument. The 

advantage of using an interview instrument is that each person is asked the same questions in the 

same order (Figure 6). This reflects, in part, the established finding that both question structure  



 14 

 
 

Figure 3. Indian elder views project materials. 

 

 
Figure 4. Ethnographers and Indian consultants view study area. 
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Figure 5. Ethnographer interviews Pahrump Paiute elder. 

 

 
Figure 6. Kaibab and Shivwits Paiute elders view traditional plant. 
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and question order can have some influence on furnished responses. Thus, one potential source 

of bias was reduced by systemizing data collection in this manner. 

 

Three interview instruments were developed for this project: (1) Cultural Landscape, (2) 

Site-Specific, and (3) Final Evaluation. Each of these interview instruments has a distinct 

purpose. The Cultural Landscape instrument (Appendix A) is designed to elicit information 

about the connections between the Hoover Dam Bypass study area and culturally connected 

places elsewhere. The Cultural Landscape instrument had been used in one previous project, and 

it was slightly revised and specially prepared for the Hoover Dam Bypass Project. The Site-

Specific instrument (Appendix C) is designed to elicit information about a place within the study 

area. These places were chosen during the scoping visit, and these criteria have been discussed 

above. This form was developed a number of years ago as a part of the Zion National Park and 

Pipe Spring National Monument ecosystem study (Stoffle, Austin, Halmo, Phillips 1997) and has 

since been revised in coordination with representatives from six Southern Paiute tribes. The form 

has been used on three other American Indian cultural resource projects. The Final Evaluation 

instrument (Appendix E) was specially designed for this project to elicit exact responses to the 

overall construction of a bridge and access highway section and to each bridge alternative. The 

instrument also asks about possible positive and negative impacts to cultural resources and 

possible mitigation strategies. 

 

Data Analysis 

 

The data collected through the three instruments was coded into a Microsoft ACCESS 

data base. This data base software has been used successfully in a number of recent American 

Indian cultural resource studies. The major advantage of the data base is that it permits 

quantitative and qualitative data to be coded simultaneously. Indian statements about a place or 

an issue can be fully included along with simple numeric assessments of the place or issue. 

 

Most data were coded by the ethnographer who conducted the interview. This permits the 

ethnographer to add material from the tape while assuring that handwritten answers on the 

interview instrument are transferred.  A second person double-checked a random percentage of 

all coded data. 

 

Phase I Site Visits for the Hoover Dam Bypass Project - 2000 

 

 This is the second report prepared by the University of Arizona ethnographic team 

through the Native American Cultural Resource Revitalization program in the Bureau of Applied 

Research in Anthropology regarding the Hoover Dam Bypass Project. Phase I is a continuation of 

American Indian Ethnographic Resource Studies regarding the Hoover Dam Bypass Project and 

it is responsive to a request by the Federal Highway Administration, the Central Federal Lands 

Highway Division (FHWA) and the desire of tribes currently in consultation with the FHWA. 

The activities of Phase I are in keeping with the National Environmental Preservation Act 

(NEPA) and the National Historic Preservation Act (NHPA) Section 106 Compliance Process. 

Phase I is designed to fully express American Indian concerns for the two places most likely to 
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be chosen as the location of the Hoover Dam Bypass Project – Sugarloaf Mountain and 

Promontory Point and to understand the role of these places in the Ha‘tata cultural landscape. 

   

 Phase I involves a continuation of research activities by anthropologists working in 

BARA and affiliated American Indian tribes who have performed the first stage of this study 

while under a subcontract with CH2M Hill, Inc. Phase I is therefore a continuation of that 

research and the contractual agreement. Sugarloaf Mountain and Promontory Point are the two 

bypass alternatives under strongest consideration at this time. 

 

 It is approximately two years since the initial 1998 Hoover Dam Bypass project site visits. 

The 12 participating American Indian tribes and the FHWA have agreed to (1) expand the 

number of consulting tribes, (2) continue consulting throughout the life of the project under 

Section 106 of the NHPA, (3) conduct a formal ethnohistory, and (4) continue the American 

Indian ethnographic interviews in the Hoover Dam area. This work serves to continue the 

American Indian Ethnographic Assessment on the Hoover Dam Bypass Project. 

  

 The Hoover Dam Bypass Project managers held meetings with the affiliated American 

Indian tribes over the past several months in 2000. A Core Group of tribal representatives was 

established at the last meeting in order to assist with fieldwork and review reports. Core Group 

members selected 8 representatives/elders who participated in the Phase I on-site interviews at 

Sugarloaf Mountain and Promontory Point. 

 

The Phase I Site Visits with American Indian people is part of a cultural resource 

assessment related to the Hoover Dam Bypass Project. On-site ethnographic interviews were 

conducted from May 10, 2000 through May 15, 2000 at Sugarloaf Mountain and Promontory 

Point, the two proposed alternatives under the strongest and most direct consideration at this time 

by the EIS and therefore, most likely to be chosen for the Hoover Dam Bypass location. Formal 

interviews were designed to elicit American Indian concerns for the two proposed alternatives 

and to understand the role of these places within the cultural landscape.  

 

A second set of ethnographic interviews were funded by CH2M Hill, Inc. and the FHWA 

as a continuation of the American Indian Ethnographic Resource Studies regarding the Hoover 

Dam Bypass Project in order to (1) provide the Mohave people the chance to share their thoughts 

regarding the project, (2) to give additional Hualapai elders the opportunity to convey their 

views, and (3) to involve Southern Paiute people with special knowledge to articulate their 

perspectives. Interviews were expanded to include new places and cultural resources that were 

identified by the consulting tribes.  

 

Eight tribal representatives from the Mohave, Hualapai and Southern Paiute cultural 

groups attended the Phase I one-day site visits at Sugarloaf Mountain and Promontory Point in 

order to document their perceptions of cultural resources that are potentially impacted by the 

Hoover Dam Bypass proposal. Cultural resources were discussed in terms of places and 

landscapes with the possibility of nominating, where appropriate either site or the cultural 

landscape to the National Register of Historic Places as specified in the National Register 

Bulletin #38, National Register Bulletin #30 and in accordance with the American Indian 
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Religious Freedom Act, the Native American Graves Protection and Repatriation Act and 

Executive Order 13007, Indian Sacred Land Executive Order.  The assessment of potential 

impacts to those resources were conducted by American Indian tribal representatives and the 

UofA team of ethnographers under the direction or Dr. Richard W. Stoffle and Dr. Maria Nieves 

Zedeno. Through the utilization of recorded ethnographic interviews, culturally appropriate 

mitigation or actions were established in order to reduce adverse impacts to American Indian 

cultural resources as a result of the Hoover Dam Bypass proposal. 

 

 The eight tribal representatives from each of the Mohave, Hualapai, and Southern Paiute 

cultural groups were present for one-day site visits to the two locations, which are currently 

under consideration in the EIS. The Mohave Group site visit took place on May 11, 2000; the 

Hualapai Group site visit took place on May 13, 2000 and the Southern Paiute Group site visit 

took place on May 15, 2000. Preceding the site visits with the American Indian people, each 

group had an orientation meeting at Gypsum Cave, from which point we viewed the entrance to 

Black Canyon and discussed the study in terms of places, landscapes and connections.  

 

 Formal interviews were conducted over one full day for each of the Mohave, Hualapai 

and Southern Paiute groups. Some interviews were conducted on the summit of Sugarloaf 

Mountain or at the base of Sugarloaf Mountain, depending upon the preference of American 

Indian representatives. A site assessment, landscape and final evaluation interview were 

conducted – thus, a total of three formal interviews for each tribal representative. The Fort 

Mohave elders requested a special site visit to Sugarloaf Mountain. The day of the scheduled 

visit, May 31, 2000, the heat forced us to hold the meeting at the hotel where we interviewed 

from the top floor and could see Sugarloaf Mountain. Their comments also have been 

incorporated into this report. 

 

 This report is being reviewed by American Indian tribes in order to ensure that this 

document represents the key issues of their cultural concerns and presents the thrust and diversity 

of American Indian voices. 

 

Chronology of Work - 1998 

 

May 26 -Arrival to Hoover Dam Area, Nevada (NV) 

May 27 -Begin first Indian group visit  

May 28 -Site visits continued 

May 29 -Hot spring interviews 

May 30 -Begin second Indian group visit  

May 31 -Site visits continued 

June   1 -Hot spring interviews 

June   2 -Begin third Indian group visit 

June   3 -Site visits continued 

June   4 -Hot spring interviews 
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Daily Schedule 

 

Day 1 

 

 8:00 am Leave hotel 

 

 8:30 am Orientation at east end of project area, Arizona (AZ) 

 

 9:30 am Site 1: Promontory Point    

Landscape and Site-Specific interviews conducted 

 

12:30 pm Lunch 

 

 2:00 pm Site 2: Sugarloaf Mountain 

Site-Specific interview conducted 

 

 5:00 pm  Return to hotel 

 

 

Day 2 

 

 8:00 am Leave hotel 

 

 8:30 am Site 3: Upper Gold Strike Canyon 

Site-Specific interview conducted 

 

12:30 pm Lunch 

 

 2:00 pm Hoover Dam canoe launch 

Final Evaluation interview conducted 

 

 5:00 pm Return to hotel 

 

 

Day 3 

 

8:30 am Leave hotel   

 

9:00 am Meet NPS boat at Willow Beach  

 

10:00 am Site 4: Lower Gold Strike Canyon, Hot Springs 

Site-Specific interview conducted 

 

2:00 pm Pickup by NPS boat 
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3:00 pm Return to hotel 

 

 

Chronology of Work - 2000 

 

May 10 -Arrival to Hoover Dam Area, Nevada (NV) 

May 10 -Orientation with Mohave representatives/elders at Gypsum Cave 

May 11 -Site visits with Mohave representatives at Sugarloaf Mountain and Promontory Point 

May 12 -Orientation with Hualapai representatives/elders at Gypsum Cave 

May 13 -Site visits with Hualapai representatives at Sugarloaf Mountain and Promontory Point 

May 14 -Orientation with Southern Paiute representatives/elders at Gypsum Cave 

May 15 -Site visits with Paiute representatives at Sugarloaf Mountain & Promontory Point 

May 16 –UofA team leaves 

 

Phase I Site Visit Daily Schedule 

 

Day 1 

 

2:00 pm Mohave representatives arrive at hotel 

 

3:00 pm Group leaves hotel in vehicles 

 

4:00 pm Orientation with Mohave representatives at Gypsum Cave 

 

5:00 pm Return to hotel 

 

 Day 2 

 

 8:00 am Orientation and meeting with Mohave representatives 

 

 9:00 am Site visit with Mohave representatives at Sugarloaf Mountain 

  Site-Specific interview conducted 

   

12:00 pm Lunch 

 

1:00 pm Site visit with Mohave representatives at Promontory Point 

  Landscape interview conducted 

  Final Evaluation interview conducted 

 

5:00 pm Return to hotel 

  Mohave representatives leave  

 

 

Day 3 
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2:00 pm Hualapai representatives arrive at hotel 

 

3:00 pm Group leaves hotel in vehicles 

 

4:00 pm Orientation with Hualapai representatives at Gypsum Cave 

 

5:00 pm Return to hotel 

 

 

Day 4 

 

8:00 am Orientation and meeting with Hualapai representatives 

 

9:00 am Site visit with Hualapai representatives at Sugarloaf Mountain 

  Site-Specific interview conducted 

 

12:00 pm Lunch 

 

1:00 pm Site visit with Hualapai representatives at Promontory Point 

  Landscape interview conducted 

  Final Evaluation interview conducted 

 

5:00 pm Return to hotel 

  Hualapai representatives leave 

 

Day 5 

 

2:00 pm  Southern Paiute representatives arrive at hotel 

 

3:00 pm Group leaves hotel in vehicles 

 

4:00 pm Orientation with Southern Paiute representatives at Gypsum Cave 

 

5:00 pm Return to hotel 

 

 

Day 6 

 

8:00 am Orientation and meeting with Southern Paiute representatives 

 

9:00 am Site visit with Southern Paiute representatives at Sugarloaf Mountain 

  Site-Specific interview conducted 

 

12:00 pm Lunch 
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1:00 pm Site visit with Southern Paiute representatives at Promontory Point 

  Landscape interview conducted 

  Final Evaluation interview conducted 

 

5:00 pm Return to hotel 

  Southern Paiute representatives leave 
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Chapter Two 

It’s Not All Written There: 

A Step towards an Indian History 
 

 

"I always wondered why our elders cried so much.  One can only imagine their 

sorrow.  So when we see our sacred places, we remember them marching 

barefoot with no water to drink or food to eat- marching to their death.  Some 

were blind. . . others couldn't keep on going.  Even the little ones. . . they were 

shot.  I think of the ones who died on the way to La Paz.  There were some who 

were still alive and they were piled up and burnt near Bullhead Dam. . . No, it's 

not all written there. . . Those histories of Fort Whipple do not tell our story." 

 

                                                                                         Hualapai Elder 

                                                                  Sugarloaf Mountain Overlook- May 13, 2000 

 

As this Hualapai elder's statement reveals, official versions of southern Nevada history do 

not necessarily reflect the knowledge, experiences, and important processes of change which 

have collectively shaped the lives of the Hualapai, Mohave, and Southern Paiute.  Despite 

inadequate representation in textual versions of the past, the Hualapai, Mohave, and Southern 

Paiute have managed to retain knowledge of the past through oral traditions as well as intimate 

connections with the land which were firmly established long before the introduction of papered 

histories.  Generation after generation these groups have relayed information of critical events, 

people and important processes of change to their youths and thus preserved the knowledge 

which must not be forgotten. 

 

The Hualapai, Mohave, and Southern Paiute have also maintained connections to the past 

through their intimate relations to sacred sites.  When they return to lands entrusted into their 

care through their creator, they reembody the past, and thus rejoin the immediate present with 

that which came before.  As Casey notes, "A place is generative and regenerative . . . From it 

experiences are born and to it human beings (and other organisms) return for empowerment, 

much like Anteus touching the earth for renewed strength" (Casey 1996:26). 

 

In this chapter we provide the reader with some background information that will help 

him/her gain a clearer understanding of the information the Hualapai, Mohave, and Southern 

Paiute people have relayed in this report. This essay is designed to explain Indian testimony, but 

it is not intended in any way to test Indian testimony. What Indian people say about a place 

stands on its own, backed by the authority of the tribal governments who review and approve this 

report. 
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 This chapter has four sections: (1) a definition of Indian history, (2) a Southern Paiute 

ethnohistory, (3) a Hualapai ethnohistory, and (4) two personal histories from an Indian 

perspective. Each of these sections provides useful background information or specifically 

describes places discussed in subsequent chapters. 

 

 

What is An Indian History? 

 

The history of the Indian people in the study area is rather easy to determine in broad 

outline and even in much of its detail. What will be the central challenge of this chapter, 

however, is to produce histories reflecting the knowledge, experiences, and important processes 

of change undergone by the Hualapai, Mojave, and Paiutes. It is a recognized observation that 

each generation looks to the past and selects certain people, events, and process to act as their 

history. In doing so, much of what happened in the past is ignored. When Indian people have had 

the opportunity to talk about their history, they tend to emphasize very different issues that those 

expressed by standard versions of US history. The following are six ways that Indian history 

tends to differ from stock version of the past: 

 

 First, their history begins when they were placed in these lands by the Creator 

and thus given the birth-right responsibility to properly use and protect the 

animals, plants, and places. 

 Second, their history continues over thousands of years during which time 

they selected places, events, and processes to commemorate. 

 Third, when Europeans arrived their animals and diseases spread before them 

(what has been termed “virgin soil epidemics” and “pre-arrival impacts”) 

permanently changing certain places and peoples, and radically altering 

aspects of the natural world. 

 Fourth, the people of the United States tend to begin their history with their 

arrival in the area. This occurs as early as 1776 with the travels of Spanish 

fathers – Escalante and Domingues. Later it continued with Anglo settlers, 

such as in July 1847 with the arrival of the Mormon people (at the Great Salt 

Lake) who were citizens of the US but fleeing America into Mexican territory.  

With the end of the US war with Mexico the Treaty of Guadalupe Hidalgo in 

1848 the lands of this study became a part of US national territory. 

Nonetheless, from an Indian perspective the lives of the Kaibab Paiute people 

were significantly impacted before then by more than 200 years of Spanish 

and Mexican warfare, trade, and political maneuvering with the Indian tribes 

of the Northern New Spain
1
. 

 Fifth, Indian people have selected their own heroes, critical events, and 

important processes of change.  Indian heroes, including Posey in southern 

Utah and Queho in southern Nevada, were perceived as outlaws by the 

Americans. Other Indian leaders, like the Paiute prophet Wovoka whose 

                                                 
1 Note the photograph of a Southern Paiute slave who had been sold or traded and thus ended up a resident in the 

New Mexico community of Abiquiu, New Mexico in the book The Valley of Shinning Stone: The Story of Abiquiu  

by L. Poling-Kempes 1997. UofA Press. 
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vision stimulated the 1890 Ghost Dance
2
 movement, were fearfully viewed by 

non-Indian society. Indian history tends to select people who act heroically by 

resisting the encroachment of outsiders. Similarly, historic events like the 

1869 treaty between the Navajos and the Mormons, was socially and 

biologically devastating to the Kaibab Paiutes while it was praised and 

commemorated by the Mormons whose villages were no longer under threat 

from Navajo attacks. Indian people view the process of environmental 

transformation very differently. They view from a different cultural landscape 

perspective the channelization
3
 of streams during the last decade of the 19

th
 

century, the shifting of vegetative cover through overgrazing, removal of 

timber, and chaining of cedar trees to make grasslands, and the damming of 

rivers. 

 Sixth, US historians and social scientists have discounted the presence of 

complex Indian social organization and large population sizes.  According to 

Dan Bulletts “White people killed lots of helpless Paiute people. Books leave 

all this out, leave out how they paid for Indian scalps in Salt Lake” (cited in 

Trimble 1993: 328). In an earlier interview Dan Bulletts
4
 conveyed a 

commonly held sentiment that there was once tens of thousands of Paiutes in 

this area before diseases killed them. Indian society naturally changed with the 

great losses of population, so post-holocaust descriptions do not accurately 

describe traditional Paiute society and politics.   

 

The goal of this chapter is to describe how to interact with the Indian people today and to 

see what themes they wish to bring forward in their Indian histories of the Hoover Dam Bypass 

area.  In conjunction with this goal, we seek to provide information that takes into account Indian 

perspectives excluded from previous histories of this area.  In this first section we begin with an 

ethnohistory of the Numic speaking people.  This analysis reveals the Southern Paiutes' deeply 

embedded attachments to the land of the Great Basin and western Colorado Plateau dating back 

thousands of years.  Next, the political organization of the Southern Paiute Nation during pre-

contact times is presented, followed by an examination of the radical physical and sociopolitical 

destruction resulting from the introduction of European diseases. Finally, this ethnohistory 

presents the sociopolitical structure of the Southern Paiutes in the twentieth century.  

 

 

Paiute Views of Their Culture 

 

Southern Paiute people have resided in their traditional lands for many generations. 

Southern Paiutes, Western Shoshone, Owens Valley Paiutes, Utes, and Goshutes are all 

collectively called Numic or Numa people — a term that refers to their language and common 

cultural traditions. According to some archaeologists, cultural anthropologists, and linguists who 

                                                 
2 See the recent article “Ghost Dancing the Grand Canyon: Southern Paiute Rock Art, Ceremony, and Cultural 

Landscapes”. Current Anthropology 41:1:11-38, 2000. Also available on the web at: 

http://www.journals.uchicago.edu/CA/ 

3 See the Historic Channel Change of  Kanab Creek, Southern Utah and Northern Arizona by Webb, Smith, and 

McCord 1991. 

4 Personal interview with Richard Stoffle in 1972, see resulting article “Resource Competition and Population 

Change: a Kaibab Paiute Ethnohistorical Case” Ethnohistory  23(2), 1976. 
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accept the “Numic Spread” theory (Bettinger and Baumhoff 1983), Paiute people came into the 

region by at least 1150 AD (Euler 1964; Shutler 1961). Other archaeologists (Torgler 1995; 

Whitley 1994a, 1994b), cultural anthropologists (Stoffle, Halmo, Evans, Olmsted 1990), and 

linguists (Shaul 1986) cite data that support the theory that the Numic peoples have continuously 

lived in the Great Basin and western Colorado Plateau for thousands of years. The Southern 

Paiute people perceive that they were placed in this region by the Creator, and have always been 

here. 

 

During the U.S. Claim Commission hearings, the aboriginal boundaries of many Indian 

groups were established (Sutton 1985). The aboriginal boundary of the Southern Paiute ethnic 

group was established by the U.S. Claims Commission.  They used various sources, which 

included travelers' observations in the late 1700s (Bolton 1950), Euroamerican settlers’ diaries 

and official government surveys in the mid-1800s (Little 1881; Powell and Ingalls 1874), and 

oral history interviews in the 1930s (Kelly 1934, see Figure 7; Stewart 1942). In addition to the 

Claims Commission documents, recent ethnographic studies have further refined the aboriginal 

boundary (Bunte and Franklin 1987; ERT 1980, Halmo, Stoffle, and Evans 1993; Stoffle, 

Halmo,  Evans, and Olmsted 1990; Stoffle, Austin, Halmo, Phillips 1997; see Figure 8).  

 

Efforts by Euroamerican scholars to define a boundary and an origin time for the 

Southern Paiutes are perceived by Paiute people themselves to be overshadowed by religious 

knowledge about traditional ethnic territory and the events by which the people came to inhabit 

it. According to traditional Paiute beliefs, Paiute people were created in these traditional lands. 

Through this creation, the Creator gave Paiute people a special supernatural responsibility to 

protect and manage the land and its resources. In Euroamerican terminology, this land is their 

Holy Land (Spicer 1957:197, 213), and a portion of it is under the supervision of the Pahrump 

Paiutes (see Figure 8). 

 

The Southern Paiute people believe that they were created by the supernatural near 

Charleston Peak — called Nu-va antu- [herein rendered as Nu-vagantu-] — located in the Spring 

Mountains (Kroeber 1970, Laird 1976, Stoffle and Dobyns 1983). According to Laird 

(1976:122): 

 

In prehuman times Ni-vaganti- was the home of Wolf and his brother, Mythic 

Coyote. It was the very heart of Ti-wiin
y
ari-vipi-, the Storied Land. 

 

 There was and is no place in Southern Paiute traditional territory more sacred than the 

Spring Mountains and the areas around them. One author has noted that Charleston Peak is the 

most powerful of all cosmic centers in the southern and central Great Basin (Miller 1983:72). 

Concerns for this sacred area have been expressed repeatedly over the past 20 years in cultural 

resource studies involving Southern Paiute people (Stoffle and Dobyns 1982, 1983; Stoffle, 

Dobyns and Evans 1983; Stoffle, Evans, Harshbarger 1988). 
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Figure 7. Kelly’s map of Southern Paiute districts (revised; Kelly and Fowler 1986:369). 
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Figure 8. Puaxant Tuvip: The Southern Paiute Holy Land. 
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Creation Stories 
 

Southern Paiute oral scriptures that have been recorded generally resemble the Christian 

Genesis and other creation stories in terms of placing the people on the earth. While there are 

different versions of this story, the following account derives from southern California and was 

provided by a Chemehuevi Paiute (Laird 1976). According to this account, Southern Paiutes 

believe that originally there was only water. Ocean Woman (Hutsipamamau ?u) then created dry 

land (Laird 1976:148-149). Once there was land, Creator Coyote and Wolf lived on Charleston 

Peak. Creator Coyote later saw tracks of a woman, but when he caught up with her, she was a 

louse (Poo?
w
avi). Coyote propositioned her, and she agreed to the proposal on the condition that 

he build them a house. He ran ahead, built a house, and when Louse caught up, she magically put 

Coyote to sleep and continued on. This happened four times before they reached the Pacific 

Coast. Louse set out to swim to her home island with Coyote on her back. She dove, and Coyote 

let go and turned himself into a water spider. He reached the island first and was waiting for 

Louse when she arrived. Louse's mother wove a large basket while Coyote enjoyed Louse 

(Kroeber 1908:240; Laird 1976:150-151). Then Louse's mother sealed the basket and gave it to 

Coyote to tow back to land. As a water spider, he did so. As the basket grew heavy, Coyote 

became full of curiosity, and he opened it before reaching Nu-vagantu- . Louse's eggs had hatched 

in the basket and became human beings. The new human beings emerged from the now opened 

basket and began to scatter in all directions over the land. By the time Coyote returned to Nu-

vagantu- , only weaklings, cripples, and excrement remained in the basket. On Charleston Peak, 

Wolf (Kroeber 1908:240 says it was Coyote) used his greater power to create the Chemehuevis 

and their Southern Paiute kindred. The darker color of Southern Paiute skin is attributed to the 

ingredients used by Wolf to create them. Because it is the place where the Southern Paiute 

people were created, Nu-vagantu-  — Charleston Peak — is holy to Southern Paiutes. 

 

 For each Southern Paiute tribal group, there is a slightly different version of this story 

(e.g., Lowie 1924, for Shivwits version; Sapir 1930, for Kaibab version) "which highlights the 

sacredness of their own local tribal territory" (Bunte and Franklin 1987:227). The Shivwits story 

has the emergence point at Buckskin Mountain in Kaibab territory (Lowie 1924:104). In general 

terms, however, Southern Paiute origin stories share much in common. In the San Juan Paiute 

version of the Creation story, the culture heroes (both Wolf and Coyote) are called Shu-nangwav, 

a name which also translates into English as "God" or the "Great Spirit" (Bunte and Franklin 

1987:33). In the San Juan story, Coyote untied the sack [basket in other versions] near Page, 

Arizona, and there was made the Southern Paiute people. For this version of the origin story, the 

creation place of all Paiutes is in local territory of the San Juan Paiutes (Bunte and Franklin 

1987:227). By moving the place of their ethnic group's origin, local Paiute groups strengthen 

their identification with the ethnic group itself and solidify their cosmological ties to that specific 

portion of Southern Paiute ethnic territory. 

 

Despite local variations in the identification of the ethnic group's place of origin, all 

portions of traditional ethnic territory remain sacred to all Southern Paiute people. Puaxantu- Tu-

vip (variant Puaru-vwip) is the Southern Paiute term that translates into "sacred land" (Stoffle and 

Dobyns 1982). The Paiute term pua is cognate to the Shoshone term puha, or "power" (Franklin 

and Bunte 1993:3; Miller 1983). The term puaxantu-  is a derivative of the term pua; it may be 

transliterated as "powerful" or "(sacred) power." Thus the indigenous Paiute term would refer to 
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sacred or powerful lands, that is lands traditionally occupied by the ethnic group that are made 

powerful by being where the Creator placed the Paiute people. 

 

The Federal government recognizes that all Southern Paiute people are directly 

associated with all portions of their aboriginal territory. This stipulation became the legal 

conclusion of the Federal government when, at the end of the Indian Claim Commission 

hearings, all Southern Paiute people received an equal financial compensation for the loss of 

aboriginal territory. Many local, state, and federal agencies have set the standard for government-

to-government consultation by further recognizing what the Federal government and the 

Southern Paiute people recognize — that all Southern Paiute people have a sacred tie and 

contemporary right to be aware of and respond to actions that potentially impact traditional 

natural and cultural resources within the Southern Paiute Holy Land. 

 

Traditional Southern Paiute Political Units 

 

The Southern Paiute nation, before historic disruption, was comprised of several levels of 

political organization, including possibly two or more major subdivisions or subtribes, a dozen or 

more districts, and numerous local groups — sometimes referred to as bands — within each 

district. Some of the evidence of hierarchal organization comes from Laird's (1976) 

documentation of Chemehuevi institutions elicited from her Chemehuevi husband, George Laird. 

 

Leaders occupied a special status with special symbols very visible in precontact 

Southern Paiute society. So-called High Chiefs could wear turquoise. The elite spoke a special 

language known as "ti-vitsi?ampagapi-" (Real Speech) as well as normal Southern Paiute. High 

Chiefs chanted it with a strong accent. Living members of the elite preserved that special elite 

language into the final decade of the 19th century. Quail-beans (kakaramurih), or black-eyed 

peas, became a special dietary item for the chiefly elite (Laird 1976:24). Leaders employed a 

specialized corps of runners to transmit communications. These runners were probably young 

men who were specially selected for this task (Laird 1976:47), and George Laird was one of the 

last of these runners (cf. Nabokov 1981). 

 

The High Chiefs 
 

It appears that a small subset of the elite Paiutes provided all of the Southern Paiute 

people with socioreligious, economic, and political leadership. Evidence suggests that the Paiute 

people selected a principal chief or High Chief to govern the nation by sitting in a leadership 

capacity over local chiefs. There appears to have also been regional chiefs that were not 

considered the High Chief. The position of High Chief appears to have played important 

political, economic, and cultural roles before European contact, which is generally considered to 

be after the 1770s during the Spanish period. The basic concept of the position High Chief 

continued until the middle of the Twentieth century. 

 

After the Treaty of Guadalupe Hildago in 1848, Southern Paiute territory became a part 

of the United States, and we begin to find official references to the High Chiefs. Beginning in the 

1850s, the elite male leadership of the Southern Paiutes were referred to as High Chiefs by a 

variety of Euroamericans. The presence of Southern Paiute leaders were recorded by Mormon 
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settlers such as Jacob Hamblin in 1854 and Andrew Jensen in 1855; federal government 

surveyors such as Wheeler in 1869 and J. Powell and G. W. Ingalls in 1872; regional historians 

such as William R. Palmer in the 1880s; and ethnographers such as Julian Steward in the 1920s. 

 

 Some U.S. Federal and Mormon Church officials called Tutseguvits, who lived on the 

Santa Clara River in southern Utah, the Head Chief of the Paiute people. He was called Head 

Chief for a decade, from 1859 (Forney 1859:73) until 1869 (Fenton 1859:203). In 1869, Wheeler 

(1875) named Tercherum as the “principal chief” of the area. Another U.S. official in the early 

1870s (Powell and Ingalls 1874) perceived that a single tribal chief named Tagon exercised some 

authority over all Southern Paiutes. 

 

Chiefs of Alliance 
 

In the early 1870s Southern Paiute enumeration, Powell and Ingalls also perceived the 

functioning of High Chiefs as heads of what they called confederacies of local groups (Fowler 

and Fowler 1971:108). They identified a dozen Chiefs of Alliance and created a special column 

in the report indicating their role over other leaders who were called just “Chiefs” (Fowler and 

Fowler 1971:105). One of these dozen Chiefs of Alliance was named To-ko-pur. He provided 

leadership for local chiefs who headed at least seven local lineage bands which were based in the 

(1) vicinity of Potosi, (2) Pa-room Spring, (3) Kingston Mountain, (4) Ivanpah, (5) Providence 

Mountain, (6) Ash Meadows, and (7) Amargosa  (Fowler and Fowler 1971:104-105; Laird 

1976:24). 

 

These seven local lineage bands roughly correspond to the boundary of what is called the 

Pahrump Paiute district (see discussion later in this chapter). It is also interesting to note that 

Powell and Ingalls recorded the presence of other Chiefs of Alliances heading combinations of 

local lineage bands whose territory added up to a Southern Paiute district. In another case, when 

we add up the territory of the local lineages under Tau’-gu in northern Arizona and southern 

Utah, the area totals most of the area of the Yanawant subtribe. 

 

In parallel fashion, neighboring Shoshone groups in southern Nevada were recorded to 

have had a position of Alliance Chief (and perhaps High Chief). The main camp of one Alliance 

Chief was called Waungiakuda, which is a place at the foot of Pahute Mesa where Indian people 

continued to live until the 20th century. Then, for unknown reasons, the family members 

dispersed. In the late 19th century, the site was occupied on a full-time basis and served as a 

place where people from the region wanted to visit for various reasons. It was the home (perhaps 

one of the homes) of Wangagwana, who was known as the “chief of this general region” in the 

1930s, years after his death (Steward 1938:95). The village site was the birth place and early 

residence of Wangagwana’s son who the non-Indians called Panamint Joe and who the Indian 

people considered as “Chief of the Shoshone” during the rhyolite mining boom about 1906 

(Steward 1938:95). Waungiakuda was a place to visit for hunting, gathering, trade, and 

ceremony in the late 19th century. 

 

Steward noted the presence of many local chiefs (Steward 1938) based on his interviews 

in the 1930s, and Laird independently conducted interviews that recorded the presence of local 

chiefs who led a number of local groups made up of lineage bands (Laird 1976:24). There are 
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strong data-based arguments for the existence of a traditional system of local, regional, and 

national chiefs among the Southern Paiutes. This traditional political leadership system was 

stressed and eventually declined in frequency and function due to invasions by Euroamericans, 

their animals, and their diseases. Eventually, scholars and laypersons alike were to characterize 

Southern Paiute people has lacking political organization above the family level. 

 

Disease and Sociopolitical Disruption 
 

Perhaps the most important factor in sociopolitical change among the Southern Paiutes 

was arrival of European diseases. Diseases are well documented in more recent times as having 

devastated Indian communities. These destructive events began probably when the first 

pandemics spread north from Mexico City in the 1500s, but we have little evidence of the exact 

social and cultural impacts in that early period. Later during the Spanish occupation of northern 

New Spain we find a rather complete record of diseases and their impacts among the neighbors 

of Southern Paiutes. In the south we find clear evidence for the lower Colorado River tribes in 

the 1700s. To the east we find a good record of events for the Pueblos, especially the Hopi, who 

were the immediate trading partners of the Paiutes. 

 

Table 2.1 presents the best-known disease episodes that may have spread to the Southern 

Paiutes between 1520 and 1837. Most of these episodes were well documented because of 

regular Spanish contact with various Pueblo peoples after 1625. One well documented event 

occurred between 1777 and 1780. The rains in northern Arizona had failed for 3 years, and the 

Hopi were low on crops, water, and pastures for their herds. According to John (1975:593), 

disease bred in the scant, stagnant water deposits, and the Hopi people, weakened by hunger, had 

little resistance to sickness. In the spring of 1780, the Spanish governor Anza marched a troop of 

solders to the Hopi to convince them to submit to Spanish policy. According to John (1975:596), 

the smallpox epidemic that was now ravaging the Pueblos in New Mexico also had hit the Hopi. 

In less than 5 years since Father Escalante had calculated the Hopi population at 7,494, now only 

798 people remained (John 1975:600). Anza documented that some Hopi had moved to the 

Colorado River to live with the Havasupai and others had set out for New Mexico on their own. 

Nonetheless, many were dead. Two of the seven Hopi villages had been totally abandoned, and 

none had more than 45 members in them. Still, the best evidence of disease episodes influencing 

the Southern Paiutes comes during the 1840s when wagon train after wagon train arrived in the 

region from the eastern U.S. 
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Table 2.1: Major Epidemic Episodes of Old World Diseases Among Pueblo Peoples That 

May Have Spread to Southern Paiutes Trading at Oraibi
5
 

Date Disease 

1837 Typhoid fever and smallpox 

1826 Measles 

1816 Smallpox 

1799-1800 Smallpox, apparently pandemic 

1780-1781 Small pox, clearly pandemic 

1759 Smallpox 

1748 Smallpox 

1738 Smallpox, apparently pandemic 

1728-1729 Measles 

1719 Smallpox 

1695-1699 Fever, smallpox 

1671 Pestilence 

1635 Measles 

1613-1617 Bubonic Plague 

1592 Measles 

1564 Smallpox 

1545-1548 Bubonic and pneumonic plague, evidently pandemic 

1531-1533 Measles, possibly chickenpox, scarlet fever, or a combination 

1520-1524 Smallpox, pandemic in hemisphere 

 

 

1840-1875 Depopulation 
 

Depopulation from diseases transmitted by European immigrants who passed through and 

moved into Southern Paiute riverine oases caused many national and many subtribal social, 

political, and cultural functions to be largely eliminated by the late 1850s (Stoffle, Jones, and 

Dobyns 1995). Ten diseases (measles, cholera, malaria, tuberculosis, scarlet fever, whooping 

cough, typhoid fever, intestinal parasites, mumps, and smallpox) assaulted Southern Paiute 

peoples from 1847 until 1856. These ten diseases accounted for the deaths of thousands of 

Southern Paiutes, and the depopulation continued throughout the 19th century. 

 

Table 2.2 presents both a summary of known diseases and a model for better 

understanding their impacts on the Southern Paiute people. The table assumes a hypothetical 

Southern Paiute population of 1,000 individuals in 1845 and assesses the impacts of various 

epidemic and endemic diseases over the next 11 years. The figures used in the model are to 

illustrate hypothetical impacts. All the figures would be proportionally larger if the actual 

population of Southern Paiutes in 1845 were 10,000 people. Similarly, the impacts of each 

episode or ongoing impacts of endemic diseases are estimates based on comparable events 

                                                 
5
 Detailed citations are available for each disease episode in Stoffle, Jones, Dobyns 

1995:196. 
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elsewhere. While the actual number can be argued, the evidence suggests drastic population 

declines during just this critical decade. And, as the next section will demonstrate, disease 

impacts were to continue well into the 20th century.  

 

Table 2.2: Epidemic Disease Mortality Model of Numic-Speaking Native American 

Population Change, 1847-1856 (estimated)
6
 

Date Disease Rate Loss Population 

1845    1,000 

1849 Measles 25% 250 750 

1849 Cholera 15% 113 637 

1849 Malaria 15% 64 573 

1850 Tuberculosis 5% 29 544 

1851 Malaria 3% 16 528 

1851 Tuberculosis 3% 16 512 

1852 Malaria 3% 15 497 

1852 Tuberculosis 3% 15 482 

1853 Scarlet fever 20% 96 386 

1853 Whooping cough 15% 58 328 

1853 Malaria 3% 10 318 

1853 Tuberculosis 3% 10 308 

1854 Typhoid and/or parasites 10% 31 277 

1854-55 Mumps 50% 138 139 

1855 Malaria 2% 3 136 

1855 Tuberculosis 2% 3 133 

1856 Malaria 2% 3 130 

1856 Tuberculosis 2% 3 127 

 

 

1875-1900 Depopulation 
 

A 1905 newspaper in southern Nevada carried a story about Mr. Harsha White, who took 

the 1900 U.S. Census. White is quoted as saying that “the Piute (sic) population has decreased 60 

percent since 1890" (Stoffle, Olmsted, and Evans 1990:113-114). White was the son-in-law of 

Joseph Yount who settled at what was called Manse Springs in Pahrump Valley in 1876 

(McCracken 1990:12). Yount was quoted by Brooks (1970:11-12) during an 1886 interview as 

having said to his new wife when she arrived and asked “Where are we?” 

 

We are in Palorump [sic, Pahrump] Valley, Nye County, Nevada, and Mr. 

Bennett, six miles distance, is our only neighbor, except that we consider the 

hundreds of roving Paiutes neighbors... 

 

White graduated from the University of Missouri in 1870, traveled west with the Yount family as 

a teacher, and married Maude Yount in 1872. Like his father-in-law, White knew and interacted 

                                                 
6
 See Stoffle, Jones, and Dobyns 1995:192 for full citations and discussion of the model. 
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frequently with the local Paiute people. Both White and Yount are pictured with Chief Tecopa 

around 1900, suggesting they had a special relationship with the Paiute leader and the local 

Indian community (McCracken 1990:5). As a college-educated man with first-hand local 

experience, White spoke with authority about Paiute population declines between 1890 and 

1900. White was in a position to have directly observed the deaths of many Southern Paiute 

people, especially those in the Pahrump region. 

 

Twentieth Century High Chiefs 
 

The deaths of many Southern Paiute people meant that traditional sociopolitical units 

previously reflective of the needs of dense aboriginal populations could no longer be maintained. 

However, despite the loss of people and the lessened need for national-level political, economic, 

and social power, some aspects of national and subtribal leadership persisted.  

 

Chief Tecopa 

 

In the early 1930s, Julian Steward (1938:185) recorded that a chief from the region of 

Pahrump and Ash Meadows, named Takopa [sic, Tecopa] was a leader of “all the Southern 

Paiutes.” The Indian people who Steward (1938:185) interviewed in the 1930s stated that the 

 

Paiute of the Pahrump and Las Vegas regions were never unified in a single band. 

AH names a succession of three Las Vegas chiefs (towin’dum): Patsadum, who 

died many years ago; then Tasidu’dum, who also died many years ago; then 

A:udia’, who was recently killed. For the region of Ash Meadows and Pahrump 

he named Takopa (who was probably born at Las Vegas and died at Pahrump 

about 1895 [actually 1905]). Takopa’s main function was to direct the festival. 

ChB added that when Mojave raided Las Vegas people, Takopa might assist 

them, perhaps even taking command. 

 

It is interesting that the people Steward interviewed could list the names of three Las Vegas area 

chiefs, but only listed Tecopa as the chief of the Pahrump region. Perhaps this reflects the fact 

that Tecopa had been the Chief of the Pahrump Paiute region from early 1870s until 1905, or 

approximately two generations.  

 

Continuities in Southern Paiute Political Leadership 

 

Chief Penance 

 

After his death in 1904, another southern Nevada leader replaced Tecopa. Steward 

suggests the new High Chief was named Benjamin and was a veteran scout of the U.S. Army 

who had lived at Tule Springs near Las Vegas (Steward 1938:185). Local newspapers, however, 

named Jack Penance as the new High Chief. 

 

The center of national authority shifted from Pahrump to Las Vegas with the selection of 

Jack Penance as High Chief. This was the first time the High Chief had not lived with the 
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Pahrump Paiutes since at least 1874. This shift also means that the Pahrump Paiute district began 

to be lead by a district chief rather than a regional or national chief. 

 

Chief Skinner 

 

When Chief Penance died in 1933, Chief Harry Skinner replaced him. The newspaper 

account covering this important political event was entitled “Piutes (sic) Install New Chieftain at 

Tribe Ceremonial.” This newspaper article documents the continuation of Paiute national-level 

leadership well into the second half of the 20th century. The Tonopah Daily Times- Bonanza 

(10/04/33:4,1) recorded the inauguration of the Southern Paiute chief as follows: 

 

With a mournful chant pouring from 300 aboriginal throats...the Southern Nevada 

Piute (sic) tribe, including Indians of Southern Utah, Southern Nevada and 

Northwestern Arizona, installed a new chief recently. Their old chief, Jack 

Penance...was killed recently in a very 20th century automobile, loaded with 

blankets, his squaw and about eight children (when it) blew a tire and overturned. 

One of his friends, known to white men as Baboon
7
, served as head of the Nevada 

Indians a short time until a pow-wow could be set and distant Piutes (sic) called 

into meeting. Over desert roads they came, many by foot, horseback and wagon, 

but the number who maneuvered themselves and families to the reservation in 

rattling, brass-bound flivvers was amazing to old time desert dwellers...Harry 

Skinner, a young government Re-educated Piute (sic) from Arizona, was named 

Chief... 

 

 Because Harry Skinner was from northern AZ, it is possible that this election shifted the 

center of national leadership to the northern portions of the Southern Paiute Nation. The election 

of a new national Chief in 1933 clearly documents that the traditional position of High Chief 

continued to have some functions and value to all Southern Paiute people. This event illustrates 

that Southern Paiute people and traditional society persisted into the 20th century, as they 

struggled to maintain social and political structures when possible and always maintain their 

deep personal attachments to their supernaturally given ecosystems that continued to sustain 

Paiute people. 

 

 

 

                                                 
7
 “Baboon” was the nickname of Jack Laug who was Daisy Mike’s mother’s brother. 

Mrs. Mike was a Las Vegas Paiute elder who was taped during a tribal history interview in 1974 

by Jackie Rice and Floyd O’Neil (Rice and O’Neil 1974: Mike tape transcript, p.24). 
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Hualapai View of Their Culture
8
 

 

In this next section we provide background information regarding the Hualapi people, 

their past, and their attachments to the land.  As such, it is similar to the previous section focused 

on the Southern Paiute people.  Both sections are provided to help contextualize Indian opinion 

that is presented in later chapters.  This account begins with a presentation of the Hualapais' 

creation story as well as shifts which occurred in territorialization. Next, this history details the 

social organization of the Haulapai   and the system of subtribal chiefs. This is followed by a 

treatment of European diseases and the concomitant sociopolitical disruption amongst the 

Hualapai. Finally, the critical events, persons, and changes resulting from the Hualapai 

incorporation into the United States are examined. 

 

The Hualapai people speak a dialect of a Yuman language.  Their self-name in that 

dialect glosses into English as simply "the People."  It is here rendered "Pa'a."  The self-name 

includes the somewhat isolated group known in the 20th century as Havasupai, inasmuch as 

Federal government policies beginning in 1882 cumulatively separated two components of what 

had previously been a single people. In their own language, Hualapais also labeled other 

indigenous peoples on their territorial perimeter. 

 

Creation and Territorialization 

 

Pa'a referred to their western neighbors inhabiting what English-speakers call Mojave 

Valley as Wam kava. Ancestral Pa'a long perceived these Mojaves as their most significant 

neighbors.  For Pa'a shared with Mojaves the northern riverine Yuman creation account and 

sacred peak Avikwame' (Newberry Peak, CA). Avikwame' is the Yuman equivalent of Southern 

Paiute Nuvagantu (Charleston Peak). 

 

Only the peak called Avikwame' stood above water that covered everything else when the 

Creator, called Matavila, decided to create human beings. He cut canes growing in the water, one 

for each tribe of people-to-be. Matavila prayed to the canes to come to life. When they did, the 

water sank underground and the Creator left the earth. The Quechan, Mojave, and tribes that later 

amalgamated into the Maricopa migrated to their Colorado River homelands. 

 

An additional process of ethnic territorialization then occurred, according to Pa'a oral 

tradition. Other tribes traveled east to Matawidita, a deep canyon within the present Hualapai 

Indian Reservation. There they took up residence in what later became the sacred cave, 

Whaha'vo, overlooking a copious canyon spring that watered their gardens on the canyon floor 

and flowed north toward the Colorado River. 

 

                                                 
8
 By Dr. Henry F. Dobyns, a cultural anthropologist and ethnohistorian who has worked 

closely with the Hualapai people since the 1950s when he, tribal elders, and tribal lawyers 

prepared the Hualapai land claims. Today, he serves the Hualapai people on cultural resource 

projects, thus illustrating a long-term positive relationship between anthropologists and 

American Indian people. He wrote this essay without financial compensation.  
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After the People had resided in Whaha'vo for a time, some children of the original people 

played in the mud created by the spring waters. They turned rowdy and began throwing mud 

balls at one another, and one child was hurt. It ran crying to its parents. The crying child's father 

picked up a club and punished the child who had hurt his offspring. The punished one then ran to 

his parents, and the adults began fighting. Their relatives joined in the melee. Tribal chiefs then 

mobilized their forces. 

 

The confrontation terminated the multiethnic settlement in Matawidita Canyon. The 

Hopi, Navajo, and Southern Paiute tribes marched off into their respective historic territories. 

The Pa'a continued fighting the Jiwha' [literally, "enemies," i.e., Yavapai] until the latter broke 

and fled south. The Pa'a pursued the Yavapai through Hel, known in English as Milkweed 

Spring, and Kwakwe', Hackberry Spring, down the Big Sandy River to that portion known as Ha' 

Puk and beyond. The Yavapai took up their residence beyond Bill Williams Fork, but the two 

tribes never forgot their first war and continued to seek vengeance for previous losses (Dobyns 

and Euler 1976:4-5).  

 

A long demographic and political process left the Pa'a in sole possession of the land 

south of the westward-flowing Colorado River to Bill Williams Fork and east of the southward-

flowing Colorado River to the Little Colorado River and Moencopi Springs. The legendary 

nature of the Pa'a orally transmitted account of Yuman creation and later ethnic fission meant 

that Pa'a conceived their homeland as selected by supernatural powers. In other words, they 

perceived themselves as inhabiting their Holy Land (Spicer 1957). The Matawidita Canyon cave 

Whaha'vo is the holiest shrine within that Holy Land. 

 

From a scientific viewpoint, the Pa'a account of the origin of several historic Native 

American peoples contains elements of legend and oral history. For ancestral Pa'a indeed appear 

to have migrated from the Colorado River Valley eastward onto the Colorado Plateau. Shards of 

Tizon Brown Ware ceramic vessels (made by Pa'a) excavated from Willow Beach on the 

Colorado River were dated at about A. D. 750. At that period, a people known to archeographers 

as Cohonina occupied the western portion of the Colorado Plateau. Cohonina disappeared after 

A. D. 1150, and Pa'a making Tizon Brown Ware pots colonized the uplands by A. D. 1300 

(Dobyns 1974:330-31, 496-97). Clues in Spanish colonial reports and Yavapai oral history 

indicate that the Yavapai split from the Pa'a and became Jiwha' during the latter half of the 18th 

century. 

 

The Pa'a conceptualized their military frontier with the Jiwha' in terms of mountain and 

river landmarks. Beginning along Bill Williams Fork marked by Artillery Peak, that frontier 

followed the Santa María fork upstream past Mohon Mountain, then extended through the 

summit of Bill Williams Mountain and San Francisco Peaks to Moencopi on the Hopi frontier. 

Guided by Pa'a, Friar Francisco Garcés in 1776 encountered ancestral Havasupai farming at 

Moencopi (Dobyns and Euler 1976:8-9; Garcés 1965:68).  

 

The Pa'a conceptualized their northern frontier as the "backbone" (hiatat) or midline of 

the Colorado River from its confluence with the Little Colorado River downstream to 

Cottonwood Island at the head of Mojave Valley. The Pa'a thus conceptualized this ethnic 

frontier in precisely the same location as did the Chimwava residing north of the river. Wamkava 
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occupied the Mojave Valley; it may be inferred that Pa'a hostility toward the Wamkava began 

no later than the Pa'a migration from river eastward onto the Colorado Plateau. Pa'a 

conceptualized their Wamkava frontier as they did their Jiwha' frontier. They conceived the 

frontier as a crow-flight line south-southeast from the Black Mountain outliers at the northern 

end of Mojave Valley to the conspicuous peak called Boundary Cone in English, and from 

Boundary Cone south-southwest to The Needles at the southern end of the valley (Dobyns 

1974:220). 

 

South of The Needles a riverine tribe termed Hal Chedom by Wamkava and Maricopa 

occupied what is now called Palo Verde or Blythe Valley. The Pa'a called these people Panya, 

indicating they considered them virtual Pa'a. The Pa'a and Panya shared the Bill Williams River 

Valley until the Mojave tribal army forced the Panya to flee southward about 1827 (Dobyns 

1974:356). The Panya operated a trading center (Dobyns 1984) through which Pacific coast 

marine shells passed eastbound toward the numerous Pueblos.  

 

Trade and intermarriages linked Pa'a to Panya, and thereby the international amity-

enmity system that characterized the lower Colorado River and its hinterland through historic 

times. The relatively populous Wamkava and Quechan were allied against Cocopah, 

Halyikwamai, Kahwan, and Panya on the river plus ancestral Maricopas on the lower Gila River, 

the Pa'a east of the Wamkava, and Cahuilla and Kumya'a west of the river. 

 

Social Organization 
 

The Pa'a raised food crops, but their irrigated land base was small relative to population 

from remote pre-Columbian times. Consequently, Pa'a relied on several uncultivated plants to 

furnish staple foods. The most important plants included:  viyal (Agave spp.), sele' (Mentzelia 

spp.), ko' (Pinus edulis) or piñon, and manat (Yucca baccata). Viyal (Agave spp.) flourished on 

the benches of western Grand Canyon and the uplands east of the Big Sandy River; sele' 

(Mentzelia spp.) flourished on arroyo deltas, most notably in southern Hualapai Valley; 3) ko' 

(Pinus edulis) or piñon grew on the Plateau and at higher elevations in the Hualapai and Cerbat 

Mountains, and manat (Yucca baccata) grew at almost all elevations in Pa'a territory 

(Watahomigie et al 1982:35, 38-39, 52, 55; Dobyns and Euler 1976:12-16). 

 

Camp  
 

The geographic dispersion of uncultivated plant foods and their seasonal availability 

required the Pa'a to spend a good deal of time traveling from one gathering zone to another. 

Consequently, the basic unit of Pa'a social and economic organization was a camp consisting of 

25 to 40 individuals. They were genetic relatives or in-laws, with a headman.  

 

Band 

 

Genetically related camps clustered socially into patrilineal bands which were the 

smallest named units of Pa'a social structure. Oratorical ability and a reputation for wisdom 

characterized band chiefs, whose duties included adjudicating interpersonal disputes. Members 
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of named bands occupied traditional territories, and the bands constituted of three named 

geographically distinct subtribes. 

 

Subtribe 
 

The area inside the great bend of the Colorado River lay within the territory of the Witoov 

Mi'uka Pa'a or Middle Mountain People, composed of the Wi Kawhata Pa'a (Red Rock People), 

and Ha' 'Emete' Pa'a (literally, White Rock Water People, or Cerbat Mountaineers).  

 

The Ko'audva Kopaya or Plateau People lived on or east of the Music Mountain-

Aquarius Cliffs escarpment. This subtribe consisted of seven bands: the Tanyika Ha' Pa'a (Grass 

Springs People), Ha' Dooba Pa'a (Clay Springs People), Kwagwe' Pa'a (Hackberry Springs 

People), He'l Pa'a (Milkweed Springs People), Yi Kwat Pa'a (Peach Springs People), Ha' Kasa 

Pa'a ("Stinking Water" [Pine Springs] People), and Havasooa Pa'a (Blue Green Water People).  

 

The Yavapai Fighters subtribe defended territory south of Middle Mountain and Plateau 

subtribal territories. This subtribe consisted of four bands: Amat Whala Pa'a (literally, "Pine-

Clad Mountain People," or Walapai Mountaineers), Teki'aulva Pa'a (Lower Big Sandy River 

People), Ha' Kiacha Pa'a (Mohon Mountaineers), Whala Kijapa Pa'a (Juniper Mountaineers 

[Dobyns and Euler 1970:18; 1976:20-23]). 

 

Subtribal Chiefs 
 

Political chiefs led each Pa'a subtribe. Pa'a subtribal chiefs corresponded to Southern 

Paiute "chiefs of alliance" identified earlier in this report. The degree to which the three Pa'a 

subtribal chiefs conferred and acted in concert prior to the Anglo-American invasion of Pa'a 

territory is not known. The native names of the three subtribal chiefs in 1865 are known because 

they all agreed to a toll-road contract. Wauba Yuma led the Yavapai fighters; his 1866 murder by 

a teamster helped to trigger the 1866-1869 Walapai War. Hitchi-Hitchi led the Plateau People. 

Cherum led the Middle Mountain People. 

 

At one time or another, each of the three subtribal chiefs just identified was called a head 

chief. Arizona Territory's Superintendent of Indian Affairs George W. Leihy referred to Wauba 

Yuma as "the Chief of the Hualapais" on April 12, 1866, when he reported that leader's death to 

his superiors. On September 25, 1868, Lieutenant-Colonel William R. Price, commander of Fort 

Mojave, wrote to his superiors reporting the death of Hitchi-Hitchi and his son in battle against 

Price's cavalrymen.  Price labeled Hitchi-Hitchi "head Chief of the tribe." Much later, Indian 

Kune claimed that Cherum was "the head Walapai chief" at the time of a council held after 

Wauba Yuma and Hitchi-Hitchi had been slain (Dobyns and Euler 1970:40-41; U.S. Senate 

1936:35, 73; Kroeber et al 1935:181). 

 

Pa'a chiefs could not be authoritarian, so they had to be persuasive speakers. The Pa'a 

generic label for leaders reflects that reality. Pakawhat glosses into English as "talker," or 

"orator." Subtribal and band chiefs accumulated material wealth and multiple spouses. Cherum 

married wives who belonged to different bands as a strategy for expanding his political 

influence. Like Southern Paiute chiefs, Pa'a chiefs utilized messenger runners. They also utilized 
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intermediaries. Cherum, as early as 1863-1865, recruited a Mojave subchief as his intermediary 

with Fort Mojave troops.  

 

Pa'a chieftainship was also hereditary. This cultural principle was written into the 

Hualapai Tribe's constitution drawn up as authorized by the Indian Reorganization Act of 1934 

(48 Stat. 984). That document designated as the tenth tribal council member "a hereditary chief 

of the Tribe" (Dobyns and Euler 1970:42-45, 156; Carlson 1886:492; Hualapai Tribe 1955; 

Kroeber et al 1935:153-55). The succession to subtribal leadership following the violent deaths 

of Wauba Yuma and Hitchi-Hitchi illustrates the strength of the hereditary principle. Tokespeta, 

one of Hitchi-Hitchi's sons, succeeded him as chief of the Plateau People subtribe. Whatchi-

gumma or Willtopsy, Wauba Yuma's eldest son, refused to assume leadership of the Yavapai 

Fighters' subtribe after his father's murder. A younger son named Sukwanya succeeded at about 

20 years of age. He died after 1882 of a disease contracted from the invaders; then his brother 

Quasula succeeded. Many years later, Quasula's son Philip succeeded his father (Dobyns and 

Euler 1970:47; U.S. Senate 1936:142). 

 

Disease and Sociopolitical Disruption 
 

The Pa'a apparently began trading with Hopis at least as soon as they colonized the 

western Colorado Plateau. Shards of Hopi ceramic vessels in rock shelters utilized by Pa'a so 

attest. Pa'a middlemen carried Pacific coast marine shells from the Panya trading center to 

Oraibi Pueblo. Pa'a hunters ran down deer so they could export unmarred buckskins to Hopis for 

ritual purposes. Pa'a women pounded pit-baked vial pulp on stones to break down its fibers and 

spread the processed pulp on large stones to sun dry. Traders carried dried mescal slabs to 

Oraibi. Pa'a traders quarried red hematite from a deposit in the north wall of Diamond Creek 

Canyon to carry to Oraibi (Dobyns and Euler 1976:22-26).  

 

Hopi traders visited Pa'a partners at home. During Spanish-Mexican times, some 

European crops spread to the Pa'a via Pueblo intermediaries; these crops included wheat, 

peaches, figs, and melons. The English place name "Peach Springs," first applied in 1858, 

reflects Pa'a planting pits from peaches obtained from Hopis (Dobyns 1974:497; Rose 

1859:307). Spanish loan words such as pan (bread) and azucar (sugar) identify additional 

colonial-era commerce (Dobyns and Euler 1976:27). The diversity of commodities entering 

Pa'a-Hopi exchange implies a frequency of personal interaction that exposed Pa'a to many, if 

not all, of the contagious diseases that spread to the western Pueblos during historic times. 

Diseases listed in Table 2.1 threatened Pa'a as well as Southern Paiutes.  

 

Steamboat traffic on the lower Colorado River facilitated transmission of venereal 

diseases to riverine tribes and their native neighbors. The army established Fort Mojave in 1859. 

The 1866-1869 Walapai War was a major demographic disaster for the Pa'a. U.S. troops and 

civilian "volunteers" killed some 240 Pa'a (Dobyns 1998:278). After that conflict, Anglo-

Americans colonized settlements that became foci of contagion for contiguous Native 

Americans, as had Morman villages in the Southern Paiute homeland. Prescott, the first capital 

of Arizona Territory, was the earliest colonial town on the periphery of Pa'a country.  
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Transcontinental railroad train service that began in 1883 across the Pa'a homeland 

linked these people into a national epidemiological area. Perhaps half the Pa'a population 

congregated in ghettos adjacent to railroad towns — Kingman, Hackberry, Peach Springs, and 

Seligman.  

 

Railroad town ghetto Pa'a became particularly vulnerable to disease. Smallpox struck 

Peach Springs Pa'a in 1883; "lung fever" attacked during the spring of 1886 (Dobyns and Euler 

1976:66-67). Epidemic measles attacked the Pa'a in 1887. Investigating the situation at 

Hackberry, an army officer stationed at Whipple Barracks reported "I was informed of 30 deaths 

in the past month, many of them being adults and young men and women . . . Two of the thirty 

deaths were caused by pneumonia; the remainder . . . by measles." First Lieutenant E. B. 

Robertson recommended on April 12 that immediate steps be taken to arrest the epidemic (U.S. 

Senate 1936:153-54).  

 

Nearly a month earlier, a Stockton Hill mine camp resident reported Chief Cherum 

fleeing to the mountains because "the Indians were all dying off with the measles . . . The chief 

told me that many Indians, especially children, had already died." The reporter explained black 

smoke seen on many parts of the mountains as cremation fires. He added, "the chief charges that 

measles had been imparted and scattered among the Indians for the purpose of killing them off." 

The reporter feared that half the tribe would perish (Mohave County Miner March 19, 1887). 

 

Incorporation into the Nation and Segregation 

 

According to the terms of the 1848 Treaty of Guadalupe Hidalgo, Mexico ceded to the 

U.S. its slight claim to Pa'a as well as Southern Paiute territory. An official federal exploring 

expedition did not reach Pa'a country until 1851. Captain Lorenzo Sitgreaves (1853:17) led that 

first expedition; Pa'a warriors shot three arrows into his guide.  

 

In 1857, E. F. Beale opened a government-funded wagon road from Albuquerque to 

southern California across Pa'a territory (Beale 1858). Immigrants took that road in August of 

1858, only to be attacked and turned back by Mojave warriors. Pa'a warriors harried the 

retreating citizens (Rose 1859; Udell 1868:49). The army reacted by mobilizing a large 

expeditionary force landing in Mojave Valley on April 19, 1859, by river steamboat. The army 

established Fort Mojave; the musket-armed soldiers soundly defeated Mojave brave men armed 

with war clubs. The Federal government withdrew regular troops early in the War of the 

Rebellion. 

 

California Volunteers re-garrisoned the post in 1863; many spent their free time 

prospecting mountains in Pa'a country. That was the year that the Union Congress created 

Arizona Territory, prospectors located placer gold deposits near Prescott, and New Mexico 

Volunteers founded Fort Whipple nearby. Territorial officials set up the territorial capital at 

Prescott early in 1864. Troops, bureaucrats, and miners demanded their customary diet, so river 

steamboats delivered supplies to river ports to be hauled overland to them. One wagon road from 

Hardyville crossed Pa'a territory.  It was founded in 1864 in Mojave Valley.  On July 15, 1865, 

W. H. Hardy negotiated a "contract" with Wauba Yuma, Hitchi-Hitchi, and Cherum for a wagon 

road right-of-way, including stations at the springs. Hardy paid the three chiefs $150 worth of 
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merchandise (U.S. Senate 1936:34-35). Teamsters early in April 1866 murdered Wauba Yuma 

and two of his sons; ironically, the subtribal chief carried a copy of the road contract. Relatives 

of the murdered Pa'a leader sought vengeance in traditional fashion, and the Walapai War began. 

 

A ranger company authorized by the Territorial governor killed 22 Pa'a and a visiting 

Mojave. Soon units of the Eighth U.S. Cavalry stationed at Fort Mojave after the end of the 

sectional war took the offensive. Mounted cavalrymen handily defeated unmounted Pa'a.  On 

August 20, 1868, Walapai Mountain Band Chief Leve Leve asked Major W. R. Price for peace. 

The Fort Mojave commandant sent Cherum and his half brother Walapai Charley to prison on 

Angel Island in San Francisco Bay. Cherum twice escaped his army escorts on the southern 

California desert; Charley learned the English language while imprisoned (Dobyns and Euler 

1976:31-44).  

 

Major Price and other army officers began in the spring of 1869 recruiting Pa'a warriors 

to scout against Yavapais for the army. Ironically, Price threatened Cherum with hostilities if that 

chief did not become a scout (Dobyns and Euler 1976:45; U.S. Senate 1936:40-86). 

 

The 1870 census reported but 179 civilians in Mojave County, all of them in Mojave 

Valley. Before the end of the year, half a dozen filed mining claims and laid out a townsite at 

Mineral Park in the Cerbat Mountains. In 1871, prospectors from Nevada established mine 

camps called Cerbat, Chloride, and Stockton Hill, and the Federal government began issuing 

rations to Pa'a at Camp Beale Springs, a 1-mile-square military-Indian reservation (Dobyns and 

Euler 1976:46-47). 

 

In 1874, Office of Indian Affairs officials demanded that the army remove the Pa'a to 

Colorado River Indian Reservation. When the Pa'a learned of the order, they fled. Captain 

Thomas Byrne, commander of Camp Beale Springs, persuaded them to surrender at his post. On 

April 4, a Fifth Cavalry unit escort started the Pa'a walking toward the reservation in Mojave 

County (Dobyns and Euler 1976:50-51). This forced relocation into foreign territory became the 

Pa'a equivalent of the Cherokee "Trail Where They Cried" and the Navajo "Long Walk." It 

drove home the consequences of military conquest even more than defeat during the Walapai 

War. Byrne housed the Pa'a in buildings at La Paz, a river port abandoned when the Colorado 

changed course 3 miles westward (Dobyns and Euler 1976:52-54). 

 

Scores of Pa'a internees died of infectious disease. Indian Office irrigation canals failed 

to deliver water, so gardening efforts went to waste. Captain Byrne charged the Indian Office 

commissary with fraud. On March 20, 1875, the reservation agent ordered the Pa'a to move 

45 miles north to the agency. They complied and Byrne departed. The agent cut beef issues from 

24 weekly to 7. Three former scouts died. On April 20, almost 600 Pa'a internees fled the Indian 

Office death camp, scattering through their traditional homeland (Dobyns and Euler 1976:55). 

 

Chief Cherum journeyed to Prescott to assure Territorial Governor A. P. K. Safford that 

his people would work for whites. That argument, plus a promise not to steal, won the governor's 

support (U.S. Senate 1936:104-105). The Pa'a had clearly discussed their plight before their 

exodus from the Colorado River Reservation and agreed on a strategy that would keep them in 
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their ancestral territory. They would capitalize on Euroamerican cupidity by performing coolie 

labor for less than immigrant Chinese coolies.  

 

By 1880, census takers enumerated 177 Indians in Mojave County, 172 probable 

Walapais working at 13 of 38 Euroamerican settlements. Mineral Park had 235 Anglo-

Americans, 70 Walapais, 8 Chinese, and 2 Blacks. The male labor force was 75 percent 

Euroamerican and 14 percent Walapai. Cherum's 11-member extended family constituted one-

third of Chloride's population. He worked as a hay cutter. The Pa'a coolie labor strategy was 

succeeding; 69 percent of the 68 Pa'a workers were unskilled, 22 percent cut hay, 6 percent were 

servants, 3 percent were miners. (Dobyns and Euler 1976:58-59). Paid work became increasingly 

attractive as the traditional Pa'a resource base shrank. Armed with rifles, Pa'a helped deplete big 

game. Cattle relished sele' plants, which also diminished as newcomers interdicted Pa'a 

vegetation burning. Arizona Departmental commander Brigadier-General Orlando B. Willcox 

obtained authorization to issue rations to Pa'a at Hackberry during the 1879-1880 winter.  

 

Land Reservation 
 

President Rutherford B. Hayes, in 1880, issued an Executive Order reserving for the 

Havasupai Band a 12-mile-long strip of land, 5 miles wide, in and above middle Cataract 

Canyon. Over-optimistic miners complained; army officers surveyed the reservation in 1881. In 

1882, President Chester A. Arthur signed an Executive Order shrinking the reserved area to 

bottom lands bounded by the canyon walls from a point 2 miles south of the Havasupai Village 

to the crest of Havasu Falls (Dobyns and Euler 1971:21-22; Kappler 1904:I: 809). Havasupai 

crops constituted, at best, about half their subsistence; the rest they hunted and collected on the 

plateau. Not until the mid-1970s would Congress grant Havasupais official access to plateau 

resources.  

 

In mid-June, 1882, Major J. W. Mason recommended that the federal government reserve 

land for the more westerly Pa'a. On July 1, Lieutenant-Colonel W. R. Price made the same 

recommendation, and the army established the military reservation subject to presidential 

approval. On January 4, 1883, President Chester A. Arthur signed an Executive Order creating 

the recommended reserve. When surveyed with difficulty, it proved to contain 997,045 acres of 

deep canyons and high plateaus (Dobyns and Euler 1976:60-62; Kappler 1904:I: 804). Both 

reserves together contained far less territory than the Plateau People Subtribe alone inhabited 

prior to conquest. 

 

Even as federal officials acted to reserve some land for Pa'a, private entrepreneurs were 

laying railroad tracks from the Pacific Coast and Midwest toward Pa'a country. The Atlantic and 

Pacific Railroad initiated train service east-west through Pa'a traditional territory in October of 

1883. Mechanized transportation integrated Pa'a into the 19th century coal-steel-train industrial 

era. Track-side settlements fundamentally altered the area's demographics. Seligman on the Pine 

Springs-Cataract Canyon Band border became an outlet for Havasupai garden produce. Tourists 

stopped over at Peach Springs Station to travel by wagon down Peach Springs Canyon to the 

Colorado River. The railroad opened a cattle shipping yard at Hackberry. Kingman, in Railroad 

Pass between the Hualapai and Cerbat mountain ranges, grew into Mojave County's most 

populous settlement. 
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Trains fascinated Pa'a. They soon learned to ride freight cars between trackside 

settlements. The Kingman newspaper commented in 1887, "hardly a train comes into Kingman 

but what is immediately boarded by a lot of Indians, who jump on and off the train while in 

motion with a perfect disregard for their personal safety." Pa'a rode cars to Needles to feast, 

dance, and gamble with Mojaves (Dobyns and Euler 1976:63-66). 

 

Mortality caused by the series of contagious disease epidemics that struck Pa'a in the 

wake of railroad transportation demoralized the Pa'a. When Southern Paiutes joined in the Ghost 

Dance movement of 1889, Pa'a were more than ready to emulate them. A Southern Paiute 

believer crossed the Colorado River to preach Prophet Wovoka's message to Pa'a. Cherum and 

others crossed the river to study the message among Southern Paiutes. Shaman Indian Jeff 

organized 500 people to dance at Grass Springs in the fall of 1889. Musicians added some songs 

that Indian Jeff composed to learned Paiute songs. At an August 1890 dance near Koara Springs, 

11 people died and Pa'a enthusiasm waned. By November, only 200 dancers joined the circle. In 

the spring of 1891, Indian Jeff predicted that a man who died at Peach Springs would be restored 

to life. After the body had to be cremated, the Pa'a phase of the movement disintegrated (Dobyns 

and Euler 1976:68-70). 

 

The army abandoned Fort Mojave in 1890; the Office of Indian Affairs opened an Indian 

school there, recruiting Pa'a children.  Pa'a parents objected to their children attending school in 

enemy territory. In 1894, Miss F. S. Calfee opened a school at Hackberry sponsored by the 

Massachusetts Indian Association. The Indian Service opened a day school at Kingman in 1896 

(Dobyns and Euler 1976:71-72).  

 

Calfee suggested before 1900 that Pa'a charge for mine timbers cut on the Hualapai 

Indian Reservation. The Indian Service, in 1900, began charging Anglo-American stockmen 

running cattle on the reservation grazing fees (Dobyns and Euler 1976:72). In 1913, 

Commissioner of Indian Affairs Cato Sells ordered an Indian cattle ownership program launched 

on the reservation.  

 

Many young Pa'a men volunteered to serve in the U.S. armed forces during World War I. 

Their service altered regional Anglo-American perception of the Pa'a from negative to positive. 

The Kingman American Legion post was named for Sam Swaskagame, a Pa'a soldier killed in 

France (Dobyns and Euler 1976:72,74-75).  

 

By 1919, Indian Service officials encouraged reservation residents to elect delegates to a 

tribal council. By 1930, one of four Walapais owned a cattle brand. A severe 1928-1929 drought 

forced government to cut its estimate of reservation carrying capacity to 6,000 head; brand 

owners could not expand their herds as they had more children. During the 1930s economic 

depression, the Indian Service finally opened a day school at Peach Springs, the world's only 

settlement with a Pa'a majority (Dobyns and Euler 1976:75-79). 

 

Reservation Self-Government 
 

During the early days of President Franklin D. Roosevelt's New Deal, Congress in 1934 

passed an Indian Reorganization Act (48 Stat. 984). It authorized Indians on reservations to 
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organize reservation governments. Hualapai Indian Reservation residents voted to organize. On 

November 19, 1938, residents approved, 62 to 34, a constitution and by-laws. Charles McGee, 

chairman of the existing council, led the reorganization campaign. McGee's father's maternal 

grandmother was Chief Wauba Yuma's sister. 

 

When the members of the new council convened, they demonstrated the continuing 

power of the hereditary leadership principle. They elected Philip Quasula, grandson of Subtribal 

Chief Wauba Yuma, president (Dobyns and Euler 1976:82). In mid 1939, the council elected 

cattleman Charles McGee president. In summer 1940, the council elected Leo Bill Andrews 

president. His grandmother Tevajah was Chief Wauba Yuma's only daughter. In 1941, Grant 

Tapija began the first of three consecutive presidential terms. He was a nephew of Indian Jeff. 

Tapija persuaded tribal members to adopt a federal corporate charter in mid 1943, allowing 

increased flexibility in business enterprises. In the spring of 1944, the council converted the 

tribal cattle herd taken over from the Indian Service into a tribal business enterprise. 

 

Leo Bill Andrews returned to the presidency in 1944. Tapija then served two more terms 

in 1945-1946. Late in 1945, the council hired a Phoenix law firm to represent the reservation 

government. In 1946, 35 to 40 World War II veterans wanted to enter the cattle business, but 

drought had reduced reservation carrying capacity to about 4,000 head.  

 

Andrews served another two presidential terms after Tapija. Wilson Honga, a descendant 

of Shivwits Paiute refugees among the Pine Springs Band, became president in 1948. In 1950, 

Sterling Mahone won the presidency and was re-elected in 1951 and 1952. In 1951, the council's 

attorneys filed the 90th claim presented to the U.S. Indian Claims Commission. That year, timber 

on the high altitude eastern part of the reservation was ready to harvest under a sustained yield 

program, and the council leased its sawmill to a Louisiana lumber company. 

 

Vice President Wilson Honga became president when Sterling Mahone resigned on 

October 4, 1952. Then Leo Bill Andrews won election again in mid 1953, but resigned at the end 

of the year. The young Reverend Rupert Parker of the Yavapai Fighters Subtribe became 

president. He won four consective terms. During a period of political stability, guided by the 

council's attorneys, the council revised the constitution and by-laws. The chief executive officer 

became "chairman" and served a 2-year term; voters approved the changes on October 22, 1955 

(Dobyns and Euler 1976:83-89). 

 

During the 1957 drought, cattle owners sold off stock and cut reservation cattle numbers 

to less than 3,000 head while hauling water to keep animals alive. Jacob Honga, Wilson's 

brother, became chairman when Reverend Parker resigned; Honga then won the June 1958 

election. Reverend Parker won the 1960 election. As the drought dragged on, Willie Walker won 

the chairmanship in 1962. The council drew funds from bank accounts to purchase emergency 

cattle feed. Sterling Mahone resumed the chairmanship in 1963. 

 

In 1964, George Rocha became chairman. He led the proposal-writing effort that brought 

the Hualapai Reservation programs authorized by "Great Society" legislation. Office of 

Economic Opportunity programs built a large community center in Peach Springs, with 

auditorium, offices, classrooms, kitchen, and rest rooms. In 1966, Sterling Mahone again won 
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the presidency, but resigned in October. Reverend Rupert Parker succeeded, and was re-elected 

in 1967 and 1968. The Indian Claims Commission in 1968 awarded the Hualapai Tribe 

$2,950,000 for Pa'a lands the U.S. had seized.  

 

In February 1970, vice chairman Sterling Mahone replaced Reverend Parker as chairman. 

The June 1971 General Council meeting selected Benedict Beecher of the Pine Springs Band as 

chairman. In 1973, the electorate again chose Sterling Mahone chairman. In 1975, the General 

Council turned to a younger leader, Wilfred Whatoname. A game, fish, and resource 

management program launched during the 1960s diversified the local economy. Capably led by 

Monroe Beacher, Benedict's brother, it had by 1975 become a major source of income from 

tourists paying licenses and other fees (Dobyns and Euler 1976:96). Tourism into Cataract 

Canyon also exploded beginning in the 1960s, creating jobs for Havasupais in a lodge, 

restaurants, as guides, and as mule wranglers (Dobyns and Euler 1971:57). 

 

A century after the Pa'a exodus from captivity, Hualapai Reservation governance was 

firmly established (Dobyns and Euler 1976:90-93). During the initial 40 years of formal self-

governance, a dozen men served as chief executive officer, thus averaging 3.3 years in office. 

Reverend Rupert Parker served longer than 9 years of the 40, but his tenure was divided into 

5 periods. 

 

Two Cases of Indian Personal Histories 

 

At the beginning of this chapter, a Hualapai elder cautioned, "It's not all written there.  

Many “official” histories fail to incorporate key components of an Indian history. Indian histories 

reflect the intimate connections between Indian people and their lands.  They begin with creation 

stories, wherein sacred bonds between lands and people are given life and expression.  

Connections to the land infuse all knowledge and have served to shape perceptions over 

thousands of years.  Indian histories also reflect the radical changes resulting from influxes of 

Euroamerican diseases, warfare, and battles over place, resources, and belief systems. In 

addition, Indian histories reveal the critical events, heroes, and processes of change selected by 

Indian people as being significant.  Finally, Indian histories recognize the presence of large pre-

contact Indian populations with complex networks of social organization.  

 

In this section, we present two sample histories detailing the personal life histories of 

Cherum: A Pai Patriot Chief, and Queho, a Paiute who found refuge in the Eldorado Canyon and 

Black Canyon.  We have chosen to explore the life histories of these individuals for a number of 

reasons.  In the case of Cherum, scholars publishing biographies of Native American Leaders 

have ignored the multiple and often critical roles assumed by this Hualapai leader. Of the 112 

biographies in a recent Encyclopedia of North American Indians, there are 15 Iroquois, 14 Sioux, 

13 Cherokees, six Creeks, four Navajos, three Apaches, and even one Yavapai (Hoxie 1996), but 

not one Hualapai.  Though less well known, the personal life history of Cherum is significant in 

that it reveals a complex and dynamic web of both individual and collective responses to rapid 

and frequently devastating alterations concomitant with European conquest.   

 

In contrast to Cherum’s relative anonymity, numerous articles, essays, and chapters have 

been devoted to the legendary Paiute of the Eldorado and Black Canyons: Queho.  Ironically, the 
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vast number of public accounts has not helped people to understand Queho any better in death 

than they had in life.  As a consequence, Queho has remained an enigma and an unsettling 

anomaly amongst many.  Such misunderstandings suggest unfamiliarity with Paiute perspectives, 

particularly the centrality of the land to one's identity and well being.  In the absence of  Indian  

perspectives relaying Queho's multidimensional relationship to the land, his people, and a history 

extending back thousands of years, Queho's story remains partial and  divorced from context.  

 

The history of Cherum is based on information from the 1950s Indian Claims 

commission, oral histories, census reports, and documentary analyses.  A reexamination of 

multiple versions of Queho's existence utilizes a combination of newspaper articles dating from 

1910-1997, census reports, oral histories with Paiute elders and local historians (Carroll 2000), 

books, and an Internet site posted in the year 2000.  These essays provide contexts in which to 

explore Indian perspectives frequently excluded from “official” histories of this region, as well 

as the ways in which different types of history are used to legitimize beliefs and expressions of 

power in the present.   

 

 

A Pai Patriot Chief: Cherum
9
 

 

 An outstanding Northeastern Pai Indian leader named Cherum was born in 1840 if an 

1880 census enumerator was correct, or in 1847 if army officers correctly reported his age in 

1872 (Ross 1872).  Cherum's quite varied life experiences emphasize how key events (Dobyns 

1978:104) occurring in the course of native-newcomer interactions rapidly and significantly 

change cultures and behaviors of both groups. The goal of this sketch of Cherum's remarkable 

life is simply to identify a "patriot chief" (Josephy 1961) who is typically ignored by scholars. 

  

Growing Up in a Stressed Culture 

  

The Spanish Franciscan missionary Francisco Garcés traversed the Pai aboriginal 

homeland traveling east and west in 1776.  He reported European commodities such as awls and 

leather belts had already reached the Pine Tree Mountain Band in the Hualapai Mountains by 

intertribal commerce via the Hopi Pueblos (Garcés 1900:II:319-20; 1965:62; Dobyns and Euler 

1976:27).  The Pai experience of the cultural reformation that metal tools generated among non-

metalurgical peoples (Sharp 1952; Métraux 1960; Ferguson 1992:109-10) had begun.  Pai had 

enough contact with Spanish-speakers to borrow words for bread, pan, and sugar, azucar 

(Dobyns and Euler 1976:27).  Europeans entering Pai space prompted the latter to coin or borrow 

a term for them, Haikoo. 

  

An official United States government exploring expedition finally crossed Pai territory in 

1851 (Sitgreaves 1853), and the Pai did not entirely escape those stresses created by European 

invasion of North America (Jennings 1975).  Well-armed New Mexicans shot at Truxton Canyon 

Pai in 1853 (Dobyns and Euler 1960:51; McGuire 1983:27).  Trading with Southern Paiutes to 

the north and with Hopis to the east, the Pai were exposed to at least some of the contagious 

diseases that decimated those ethnic groups (Stoffle, Jones and Dobyns 1995).  Both New 

                                                 
9 By Henry F. Dobyns. 
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Mexican and Navajo slave hunters captured Pai during Mexican times, and possibly earlier 

(Dobyns and Euler 1976:30; Brugge 1985:157, 168; Beale 1858).   

  

Even while Cherum was growing up prior to 1863, therefore, he was not learning 

aboriginal Pai culture.  For Pai culture was changing due to the impact of European 

commodities, pathogens, slave raiders, and after 1859 U. S. troops stationed among the 

neighboring Mojaves (Avillo 1970).  While human beings crave certainty (Sagan 1995:28), 

Cherum was never to find it during a lifetime spent coping with rapid cultural change. 

  

During Cherum's childhood, the Pai still enjoyed access to the full range of natural 

resources in their Holy Land (Spicer 1957).  Families of all bands had access to irrigated fields 

on which they grew food crops, particularly pumpkins (Dobyns and Euler 1976:10-11; 

1999:161-65). 

 

Chief 

  

Edward F. Beale in 1857-58 surveyed a wagon road from Ft. Defiance across the 

Colorado River to Los Angeles.  His eastbound party killed two Pai who Beale thought belonged 

to a group that killed one of his mules with their arrows (Beale 1858:79).  Mojave warriors 

attacked the first immigrant wagon train that took the new federal route from Albuquerque, N. 

M. to the Pacific Coast (Rose 1859).  The immigrants turned back to New Mexico; Pai rustled 

their livestock or shot arrows at them as they retreated (Udell 1868). 

  

The U. S. Army in 1858 dispatched a punitive expedition against the Mojaves and in 

1859 established a military post in Mojave Valley near the immigrant road.  The garrison 

decisively defeated the Mojave tribal army in pitched battle, so surviving tribal leaders on 31 

August agreed that Mojave would fight no more, terminating Mojave independence (Kroeber 

1965:175).  That key event in Mojave history reverberated among the Pai.  Mojaves guided 

troops into Walapai country.  Cherum proved his battle prowess with other Pai who killed three 

members of one such foray.  Cherum taunted a Mojave guide: "You have been following and 

leading the soldiers to us.  If you had been closer than those killed you would have been a dead 

man, but you were behind." The Mojave shouted back, "I wanted to kill you, but you have been 

too brave and too tricky.  But we're scared because you're too tricky.  We'll have to leave now” 

(Dobyns 1954:3). 

  

Regular army troops abandoned Camp Mohave in 1861.  California Volunteers re-

garrisoned it on 17 May 1863 (Dobyns and Euler 1976:33-34; Avillo 1970:89).  Those troops 

perceived Cherum as chief of the Walapais (Dobyns and Euler 1970:46; Carlson 1886:492) 

despite his youth.  Undoubtedly cognizant of the army's Mojave conquest, Cherum cooperated 

with the soldiers by tracking lost prospectors.  Cherum's father, Watum Tehama (Dobyns 

1957:13), had not succeeded his father as chief.  Cherum married a daughter of the Middle 

Mountain People subtribal chief and succeeded him.  As McGuire (1983:31) commented, 

"Cherum also married well."  Cherum became a chief so young that hereditary eligibility 

evidently was a fundamental factor as well as his politic choice of spouses.  Inasmuch as 

Cherum's father still lived (U.S. Senate 1936:75), Pai oral history identifying Cherum's paternal 

grandfather as a chief was evidently correct. 
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 The invaders did not record how other Pai addressed Cherum.  Later ethnographic 

investigators found that other Pai had used a personal respect title for Cherum,'Tokumhet 

(Dobyns and Euler 1970:43).  Probably Pai did not accord Cherum that title until his post-1863 

achievements demonstrated that he merited it. 

  

It seems possible that the term "Walapai" as used at Camp Mojave followed Lt. Joseph C. 

Ives' usage, and referred to the entire ethnic group.  The significant analytical point is that 

newcomers recognized a very youthful Cherum as a Pai native chief while Pai-Haikoo relations 

were still generally pacific.  Federal officials could not "create" Pai chiefs in 1863.  There is little 

doubt that Cherum's leadership role was defined by persistent aboriginal values and customs 

regarding the inheritance of and fulfilling the role of chief.  That role was formally ascribed, not 

achieved, inasmuch as Cherum had no time to achieve it by his own actions. 

 

Big Man and Strategic Planner 

 

 Cherum was a "Big Man" as well as a chief.  The Big Man in New Guinea was a contact 

period person who succeeded economically in the world economic system by engaging in coffee 

growing and marketing, trucking and retailing.  The Big Man builds his world system success on 

a firm foundation of native leadership (Finney 1968).  Pai Chief Cherum became a "Big Man" 

during one period of his life, achieving economic success on the basis of his chiefly status that 

enabled him to acquire commodities to trade to other ethnic groups.  Remarkably, Cherum 

became a Big Man as a teenager, if Lt. W. J. Ross reported his true age in 1872. 

 

 For lack of records, precisely what Pai commodities Cherum accumulated is unknown.  

One was evidently 'emete', white mineral pigment quarried from the deposit in Cherum's home 

canyon in the southern Cerbat Mountains.  Another was probably red ochre from the Diamond 

Creek Canyon quarry, which Pai long exported to Hopi trading partners (Dobyns and Euler 

1971:10; 1976:23-24, 27).  If Cherum became an expert eagle hunter, he could have exported 

very valuable birds (Dobyns and Euler 1976:18).  Whatever commodities Cherum accumulated 

he traded for Pueblo-made blankets that he in turn traded to Mojaves for horses.  These Cherum 

exchanged to Southern Paiutes for guns and ammunition they had obtained "by hook or by 

crook" from Mormon colonists (Dobyns and Euler 1970:23; 1976:35).  Thus, Cherum 

accumulated wealth in the form of munitions, contrary to Kroeber's (1947:108) claim that there 

"was no wealth" in Pai culture. 

 

 Cherum made himself, in other words, something more than an economic Big Man.  

Perceiving the inevitability of a native armed clash with the invaders, Cherum engaged in 

strategic planning.  He correctly perceived that the Pai would need rifles and cartridges to meet 

United States mercenary troops on anything like equal terms.  He then accumulated weaponry by 

becoming a peaceful arms trader rather than a horse thief like the Northern Plains tribesmen 

whose raiding each other for horses "contributed to a constant state of war" (Ferguson 

1992:111). 

 

 From 1852 to 1859, the world capitalist system penetrated the lower Colorado River 

valley in the guise of privately owned river steamboats that carried supplies and passengers to 

and from military posts and then gold placer mining camps (Lingenfelter 1978:1-29).  In 1863, 
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Anglo-American prospectors located placer gold in the Prescott highlands and founded Prescott.  

New Mexico Volunteers established Fort Whipple nearby in the heart of Northeastern Yavapai 

country.  Teamsters' wagons hauled supplies to the new settlements from various Colorado River 

ports, including Hardyville near Camp Mojave (Conner 1956:142-43, 155, 185). 

 

 In mid-1865, W. H. Hardy negotiated re-opening the wagon road right-of-way across Pai 

territory between Mojave Valley and Yavapai territory that the Pai closed after drunken squatters 

killed their Chief Ana:sa in April.  Hardy had learned enough about Pai political structure to 

have three chiefs mark Xs on the agreement on 15 July in exchange for goods that Hardy valued 

at $150.  The Pai signatories were Cherum, of the Middle Mountain People; Hitchi-Hitchi of the 

Plateau People, and Wauba Yuma of the Yavapai Fighters subtribes (Dobyns and Euler 1970; 

1976:36-38; McGuire 1983; U.S. Senate 1936:35).  

  

 Analytically, a civilian whose very living to some extent depended on his winning Pai 

approval for a wagon road across Pai territory identified three Pai chiefs as possessing the 

political power to make a decision on the extremely sensitive matter.  Under the circumstances, 

Hardy hardly chose mere orators (Spicer 1928:235; Kroeber 1935:155) of the sort that could 

achieve local group leadership after conquest.  As a member of the Arizona territorial legislature, 

Hardy well understood that all politicians in a democratic society must strive to succeed as 

orators.  Hardy negotiated, however, with chiefs whom he recognized as wielding authority 

sufficient to restore peace between natives and newcomers.  How frequently the three key chiefs 

interacted with members of their respective subtribes did not concern Hardy.  His concern was 

how effectively the signatories influenced their ethnic fellows.  Hardy would have been well 

aware, moreover, that Pai "chiefs often sent messengers or representatives" (Kroeber 1935:154).  

Pai leadership no more depended on face-to-face interaction than did leadership of the Sapa Inka 

or the Aztec emperor--or U. S. cavalry officers who employed Indian runners (U.S. Senate 

1936:73). 

 

 Insofar as one may characterize Cherum's approach to the stressful situation of the Pai in 

1863-1865, the words of the Peruvian general-president Manuel Odría apply.  "Hechos y no 

palabras."  Deeds, not words. 

 

Wartime Chief 

 

 Cherum, Hitchi-Hitchi, and Wauba Yuma evidently possessed the political power to 

commit their entire ethnic group to allowing Haikoo to operate freight wagons over the 

designated wagon road route, because wagons moved again.  In 1866, however, teamster Sam 

Miller of Prescott murdered in cold blood Chief Wauba Yuma and two of his sons when they 

visited his encampment in April (Ledyard 1866).  That key event precipitated the inter-ethnic 

confrontation that Cherum had foreseen and prepared for.  That September the Walapais--that is, 

the western Pai bands--went to war against the invaders (Dobyns and Euler 1976:38-39).  

Afterwards, Lt. Col. W. Redwood Price estimated Pai numbers as 1,500 people including 400-

500 fighting men (U.S. Senate 1936:142). 

 

 Walapais interdicted Haikoo travel along the Hardyville-Fort Whipple wagon road.  

Cherum led warriors who wiped out small miners and prospectors in the Black Mountains next 
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to the Colorado River (Kroeber 1935).  (Soldiers on leave as well as civilians had prospected the 

Black Hills from the time the California Volunteers re-garrisoned Camp Mohave.)  Cherum and 

his warriors killed half a dozen miners, throwing their bodies into their mining shafts.  Yet 

Mojave collaborationist chief Yarateva named Hitchie Hitchie as the Pai chief "determined to 

make war on the friendly Mohaves and whites every time an opportunity for so doing presents 

itself" (Feudge 1866). 

 

 The Walapai War lasted from 1866 until 1869.  Overmatched Pai intermittently engaged 

cavalry detachments from Camp Mojave and Fort Whipple.  Lt. Col. W. R. Price conducted a 

search-and-destroy campaign from Camp Mojave.  His mercenaries burned Pai food stocks and 

housing in 68+ rancherías, even digging up wheat plants growing in Pai irrigated fields on the 

Lower Big Sandy River delta (U.S. Senate 1936:70). 

 

 Using messengers, Chief Cherum mobilized 250 Western Pai, Havasupai, and refugee 

Southern Paiute warriors to attack the 10-man garrison at Beale Springs on 30 May 1867, killing 

one but losing five (Dobyns and Euler 1970:37; 1976:41-42; U.S. Senate 1936:42).  That was the 

largest-scale native mobilization during the conflict.  Havasupai participation shows that eastern 

band members recognized the authority of the Pai subtribal chiefs.  Difficult logistics and 

communications limited the duration of maximum Pai mobilization.  The Camp Mojave 

commandant reported after the engagement, "The most hostile band is led by Chief Chesora [sic, 

Cherum]" (U.S. Senate 1936:46). 

 

 Federal cavalry detachments enjoyed a distinct advantage over Pai foot warriors.  

Mounted units repeatedly surprised Pai groups engaged in subsistence activities--Agave roasters 

at Kthilkwitkwita at the foot of Cross Mountain on 8 November 1867, killing 19, and seed 

gatherers in Hualapai Valley, killing 20 on 14 June 1867 (Dobyns and Euler 1970:59; Secretary 

of War 1867:I: 160; U.S. Senate 1936:48). 

 

 Strategic planner Cherum may not have recognized the Pai need for horses.  The army 

used infantry units against the Mojaves, so Cherum probably had not seen cavalry in action 

before the Walapai War.  On the other hand, Cherum may have recognized the need but simply 

not been able to accumulate horses because he had to export horses to import munitions. 

 

 When Cherum could pick the battlefield and shelter his warriors behind rocks, he 

defeated soldiers forced to dismount and attack his impregnable positions on foot.  Cherum 

thrice successfully defended his home village and miniscule spring-irrigated fields at Ha'emete 

'on the southeastern edge of the Cerbat Mountains.  Cherum had only 50 gunners who repulsed 

Maj. D. A. Clendenin and 26 men during a two plus hour engagement on 7 October 1867.  

Cherum had 40 breech and 20 muzzle loaders in action on 14 January when his warriors repulsed 

two army attacks.  First a guide and 13 cavalrymen led by Maj. S. M. B. Young retreated with 

two wounded after an hour and a half firefight that historian Dan Thrapp (1967) considered 

perhaps the most vigorous battle of the war.  The guide shot and wounded Cherum, but the tough 

war chief recovered.  That same afternoon Lt. J. D. Stevenson retreated with his dozen men and 

guide after he was wounded by two bullets of the opening Pai volley of the second engagement 

(Dobyns and Euler 1976:41-42; U.S. Senate 1936:42, 49-50, 53-56, 59; Thrapp 1967:48; Arizona 

Miner January 25, 1868: 3). 
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 Cherum successfully played an offensive position when he controlled conditions of 

engagement.  On 21 March 1868, he led 75-100 Pai warriors who attacked a mail rider and his 

two-soldier escort, killing the soldiers and wounding the civilian (U.S. Senate 1936:71).   

 

 Two subtribal chiefs perished during the Walapai War.  Wauba Yuma's murder renewed 

the conflict; his son Sookwaña succeeded him as chief of the Yavapai Fighters.  Hitchi-Hitchi of 

the Plateau People and one of his sons were killed in action against U.S. cavalry on 1 December 

1867 (U.S. Senate 1936:48, 64, 83).  His brother's son Quamalapoca and his own son Tokespeta 

succeeded him with different functions (Dobyns and Euler 1970:27-29).  Such succession in 

office in 1866-67 while the Pai were still autonomous constitutes strong evidence that eligibility 

for chieftainship was hereditary.  No newcomer could possibly have influenced these successions 

under wartime conditions.  The dual succession by Quamalapoca and Tokespeta (born about 

1849 [Shell 1917] so only 18 years old) indicated, however, inherent difficulties heralding a 

post-war demise of the traditional subtribal level of political structure.   

 

 The fact that Wauba Yuma had a son old enough to succeed him as subtribal chief in 

1866, and that Hitchi-Hitchi had a nephew to succeed him as subtribal chief in 1867 indicates 

that they were a generation older than Cherum.  Sookwaña and Quamalapoca were more 

Cherum's age-mates than were their fathers.  (According to the 1880 census, Sookwaña as well 

as Cherum had been born in 1840.) 

 

 On 20 August 1868, Leve Leve, hereditary chief of the Hualapai Mountain Band, 

negotiated a tribal truce with Lt. Col. W. R. Price.  That key event effectively terminated the war.  

Leve Leve's negotiator role indicates that subtribal chiefs Cherum, Sookwaña, and Quamalapoca 

drafted him to serve as ethnic emissary--the nobleman type ambassador Aztec Emperor 

Moctezuma had sent to Hernán Cortés (Dobyns and Euler 1970:44).  The conquerors 

understandably esteemed Leve Leve as the Pai "peace chief" for the rest of his life (he died in 

1919 aged about 88).  At the beginning of 1869, Camp Mojave commander W. R. Price interned 

Leve Leve and his band across the Colorado River in California (Dobyns and Euler 1976:44; 

Shell 1917). 

 

 Gen. George Crook's aide-de-camp wrote that the Hualapais consented to peace "because 

they were tired of war" rather than because they had been consistently defeated in battle (Bourke 

1934:180).  Cherum fought a cavalry detail for two hours on 20 January, but notified Price that 

his men did not shoot to kill.  Gen. Thomas C. Devin considered the Pai "quiet" enough to order 

Price into action against Yavapais.  In the late phase of conflict, the federal government looked 

for Pai scapegoats.  Chief Walapai Charley (Cherum's half brother four years younger than he 

was) and Cherum surrendered as a condition of peace.  Army officers treated them as criminals, 

and condemned them without trial to imprisonment at San Francisco Bay.  Walapai Charley 

served his short term on the coast, and returned home thoroughly convinced that the Pai needed 

to learn to speak English, acquire formal education, and accommodate the invaders. 

 

 Cherum went along with the persecution as far as the southern California desert.  There 

he slipped away from his escort and returned to the Pai homeland (Dobyns and Euler 1967:46; 

U.S. Senate 1936:79).  Cherum was still in his twenties.  One can only speculate how frustrated 
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Cherum felt after federal professional soldiers negated all of his strategic planning and frantic 

"Big Man" preparation for armed conflict. 

 

 In the spring of 1866, the Pai were autonomous.  By the fall of 1868, they were a 

conquered people--one of hundreds in the western United States who lost their freedom and most 

of their territory in the "remarkably brief period" 1848-1886 (Hagan 1988:179).  For each 

defeated people, conquest typically came with catastrophic quickness.  A year's bitter warfare 

conquered the Pai. 

 

An Indian Scout for the U.S. Army 

 

 Pai aboriginal autonomy ended in 1868 just as Mojave aboriginal autonomy had 

terminated in 1859.  However Cherum felt about the outcome of the brief but grim Haulapai 

War, he adjusted to the circumstances of conquest and helped the Pai to survive as a conquered 

ethnic group subordinated by the Haikoo.  An opportunity to redefine Pai warriors as ex-foes and 

military allies of the Haikoo soon came.  In the spring of 1869, Maj. W. R. Price recruited Chief 

Leve Leve to scout against Yavapais.  He persuaded the "peace chief" to enlist Cherum's aid, 

threatening to renew hostilities if Cherum did not join.  Cherum promptly sent Price six warriors 

to serve as scouts, but cautiously did not go himself (Dobyns and Euler 1976:45). 

 

 In 1871, presidential special representative Vincent Colyer arranged for the Pai to be 

congregated at the one-mile-square Camp Beale's Springs military post near present-day 

Kingman.  Capt. Thomas Byrne commanded that post, and he became responsible for keeping 

the Pai pacific, healthful, and useful in the so-called "Apache Wars."  Byrne won Pai confidence 

in his honesty "but they didn't fear his power" (Bourke 1934:181).  With a corporal's guard of 

infantrymen, the alcoholic Irish officer astutely resorted to indirect rule.  That is, he enlisted Pai 

as army scouts--typically ten in number--under his command (Byrne 1873).  It worked; Byrne 

maintained order and evoked significant Pai personal loyalty (Bourke 1891:161-62).  Beginning 

in 1871, Byrne relied on Leve and other hereditary, war-tested Pai chiefs to carry out his indirect 

colonial administration.   

  

 In 1872, Gen. Crook's aides went a step farther and enlisted 100 Pai scouts to guide 

cavalry forces to refugee and hostile Yavapai settlements (U.S. Senate 1936:143; Bourke 

1934:177; Ross 1872).  Lieut. William J. Ross enlisted identifiable leaders Walapai Charlie (Age 

22), Koara (30), Levy-Levy (24), Packava ["Parker"] (28), Sequania (26), Sherum (25), and 

Havasu Band Chief Navajo (24). 

 

 The Pai scouts guided Capt. J. W. Mason with three Fifth Cavalry troops to a cluster of 

four Yavapai rancherías in the deep Burro Creek canyon.  Mason's force achieved complete 

surprise and killed 40 Yavapais, wounding many more, and captured eight women and ten 

children.  Mason officially stated: "I cannot speak too highly of our Hualpai scouts" (Mason 

September 24, 1872).  That campaign, plus Pai service as scouts against hostile Apaches in 1877 

and 1882 (Los Angeles Times December 10, 1925; Kroeber 1935:215, 223-24), fundamentally 

changed conqueror perception of Pai. 
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 Mojave chief Yarateva also collaborated with Crook's campaign against hostile Yavapai.  

Clifton Kroeber's (1965:180) summation of that nationalist leader's new role applies only in part 

to Cherum and most other Pai chiefs.  "Now he was a simple instrument of the conquest."  

Serving as army scouts significantly improved Walapai self-images, as well as altering Haikoo 

perception of Walapai scouts from negative to positive.  Scouting for the army, then, was another 

key event for Cherum and the Pai. 

 

Pai "Trail of Tears," Captivity, and Exodus 

 

 Before the new positive Haikoo image of the Pai could alter the course of inter-ethnic 

relations, the defeated Pai had to endure yet another severe trauma.  The Office of Indian Affairs 

and army struggled for control of federal Indian Affairs.  In January of 1874, the Indian Office 

demanded that the army forcibly relocate the western Pai bands from Camp Beale Springs to the 

Colorado River Indian Reservation (CRIR).  Gen. George Crook arranged for the Pai to leave on 

26 January.  Instead, they fled to the mountains.  Heavy rains flooded the whole country.  Capt. 

Byrne dispatched messengers who persuaded the refugees to re-assemble at Camp Beale Springs 

(U.S. Senate 1936:97).  Reluctantly obeying orders, Capt. Thomas Byrne escorted the Pai to the 

Colorado River flood plain reservation.  Mojaves already living on that reservation were frequent 

past foes of the Pai (Garcés 1965:60).  The Walapai "Long Walk" became such a traumatic event 

in Pai experience that it became a psychological barrier against later recall of aboriginal cultural 

patterns and events prior to 1874 (Dobyns and Euler 1976:52-54).  Cherum's son, later called 

Bob, tramped across the desert from Camp Beale Springs to CRIR as an early teenager (Paulus 

and Neal 1944). 

 

 At La Paz, a Colorado River port within CRIR, the Pai struggled to cope with the hostile 

native inhabitants, the to-them uncomfortable riverine oasis environment, heat, and infectious 

diseases.  The Colorado River failed to flood, so the Pai planting efforts went for naught.  

Drifting sand, sun glare, and deficient diet nearly blinded many small Pai children.  The 

improper diet led to an unidentified eruptive disease among the captives (U.S. Senate 1936:97-

98).  Significant numbers of Pai perished at La Paz, where Byrne encamped his charges.  Old foe 

Lt. Col. W. R. Price conceded that "being mountain Indians, they died there very rapidly" (U.S. 

Senate 1936:143).  Byrne continued his indirect rule; he employed usually ten Walapai scouts at 

La Paz (Byrne 1874) as he had at Camp Beale's Springs. 

 

 In the spring of 1875, the Pai had had enough of CRIR.  They decamped on 20 April, 

precisely one year after arriving.  Cherum, "Chief of the Hualpais" called on Arizona's Territorial 

Governor A. P. K. Safford to explain that ten former scouts, ten women, and eight children had 

died in captivity, "and they had lost all their horses" (U.S. Senate 1936:104-05).  The frightened 

and hungry survivors fled to their aboriginal homeland, but newcomers had colonized it--another 

key event in Pai history.   

 

 Recognizing that colonists had seized fundamental environmental resources, the Pai 

pursued a socio-economic strategy of ingratiating themselves with the invaders.  They sought 

work on Haikoo ranches and at mine camps, accepting "coolie" wages so colonists would favor 

their remaining in their homeland.  The strategy worked; racist colonists preferred Native 
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Americans to Chinese coolies at the same rate of recompense.  The newcomers frankly stated 

their attitude toward Pai workers that fostered the formation of Pai labor gangs. 

 

Since they returned to their old haunts they have been peaceably inclined.  They 

have, to a great extent, been used as cheap laborers, and have taken the place of 

Chinamen.  The only difference is the Indians were here when the citizens of the 

United States came and not imported.  The citizen who understood the real 

situation preferred to hire an Indian to a white man if he could do the work as 

well, for the reason that if the Indian was employed he could be watched (Alta 

Arizona March 25, 1882). 

  

Cherum continued to lead Pai during the "Long Walk" from Camp Beale's Springs to La 

Paz, the CRIR captivity, and the exodus.  Probably he was one of the principal architects of the 

economic integration strategy that Pai pursued after the exodus.   

 

Ethnic Labor Contractor 

 

 The Pai strategy of winning settler tolerance for their remaining in their homeland 

required a radical re-ordering of native social structure.  Miners, railroaders, and ranchers had 

seized many key springs and creek valleys.  Cattle nearly exterminated sele' (Mentzelia spp.) and 

other seed-producing plants once vital to the Pai economy (Dobyns and Euler 1976:61).  

Consequently, Pai could find relatively few regions of refuge where bands could survive using 

traditional subsistence techniques.  Most Pai had to work for Haikoo to have access to drinking 

water as well as to earn food and clothing.  Within a decade, Pai went from being autonomous 

entrepreneurs to an exploited ethnic minority at the bottom of the national class structure 

(Loewen 1995:207).  Cherum continued to provide ethnic leadership.  An Arizona handbook 

published in 1878 described Cherum as "a man of firmness and courage, and is respected by both 

Indians and whites.  It may be truly said of him that he was first in war, and is now first in peace 

(Hinton 1878:355-56)." 

  

In order to survive Pai workers formed local labor gangs, usually with a male leader 

functioning as a contractor.  Labor gang membership inevitably became more fluid than 

membership in pre-conquest gardening bands.  The 1880 census showed that only five years 

after their exodus, at least 172 Pai lived at 13 of 38 conqueror settlements in Mohave County 

where they found employment.  Cherum, for example, lived at Chloride as head of a complex 

family including five wives, two sons, and three daughters.  The mine camp contained but 22 

Euroamericans (Dobyns and Euler 1976:58-59).  The enumerator identified Cherum as a hay 

cutter, like Walapai Charlie at Mineral Park and Sookwaña at Cerbat. 

 

 After traveling through western Pai country in mid-1882, Major Julius W. Mason (U.S. 

Senate 1936:140, 142) reported, "These Indians earn an inconsiderable sum of money herding 

cattle, doing jobs for ranchers, and getting hay for railroad people."  Mason listed two dozen 

labor gang or band leaders for 667 Pai.  In the Cerbat Mountains, Cherum had 24 followers--

evidence that his labor gang fluctuated in size--and Neropoka had 30 people living near Beale 

Springs (and Kingman).  Billy with a small seven-person gang lived at Mineral Park mine camp. 
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 Across the Hualapai Valley to the east, Suskickama led 28 people at Hackberry, mine 

camp; Walapai Charlie with 14 people lived at nearby Truxton Springs.  On the plateau to the 

south, Sequenia with 35 people ranged between Oaks and Willows and Anvil Rock, ranch 

headquarters and wagon road stations in his traditional territory.  Mocohone [Mahone] with 30 

people and Wathutama with 17 lived at the Willows, a similar situation. 

 

 The largest concentration of Pai, 215, gardened with spring water in Matawidita Canyon.  

Others lived near Pine Springs next to the differentiating Havasupai band. Army officers issuing 

rations to the Pai seem to have reinforced traditional band allegiance.  "The Wallapais . . . are at 

Hackberry where they have been counted and divided into bands, preparatory to being fed by the 

Government" (Miner June 1, 1884:3).  Indeed, rations directly conflicted with labor gang 

productivity.  "No more 'choppee wood' for the white man for several days to come" (Miner 

February 1, 1885:3). 

 

 Chief Cherum reportedly became the most successful Pai labor gang contractor, "with a 

band of Wallapais whose services he farms out to the mine owners" (James 1903:178).  He 

continued to reside in the southern Cerbat Mountains, although he met in 1881 with Maj. W. R. 

Price to request that the government reserve aboriginal lands for the Pai.  Cherum went, probably 

that same year, to military department headquarters at Whipple Barracks with chiefs Sookwaña, 

Walapai Charlie, and Koara to urge General Orlando B. Willcox to establish a reservation (U.S. 

Senate 1936:142; Paulus and Neal 1944). 

 

 Cherum dealt mainly with miners, first at Mineral Park and later at Chloride, long after 

President Chester Arthur on 4 January 1883 established a Hualapai Indian Reservation.  

Cherum's labor gang consisted of a core of relatives plus unrelated workers.  Most Pai moved to 

new towns along the Atlantic and Pacific Railroad that initiated transcontinental train service in 

October of 1883 (Dobyns and Euler 1976:62, 64-65). 

 

 Because of Cherum's youth at the beginning of the Walapai War, he outlived many labor 

gang leaders who also struggled to preserve remnants of their pre-conquest chiefly role.  

Sookwaña, Wauba Yuma's son and successor, died in 1884, "a well known Chief of the Wallapai 

Indians" (Prescott Weekly Courier April 12, 1884:1).  The 1880 census had listed both chiefs as 

40 years of age, so Sookwaña's death must have reminded Cherum of his own mortality.  

Quasula succeeded his brother as chief of the Yavapai Fighters subtribe (James 1903:178). 

 

Pai Ghost Dance Leader 

 

 Russell Thornton (1986) quantitatively identified Native American experiences that 

generate their participating in millenarian movements.  The army admitted to having killed 175 

Pai, "mostly warriors" (U.S. Senate 1936:143) during the Walapai War.  Actual casualties ran 

between 233 and 266 Pai.  Demeaning coolie labor has been indicated.  Newcomer men raped 

Pai women; Pai had little recourse against pistol-packing ruffians (Spicer 1962:273).   

 

 Recent losses of significant numbers of a native ethnic group to contagious diseases are 

one of the key causes of these movements.  Railroad travel facilitated the transmission of viral 

diseases to the Pai.  In 1883, 15 cases of smallpox occurred among Peach Springs Pai.  Malaria 



 56 

was endemic among the Big Sandy River Band Pai residing along that stream (U.S. Senate 

1936:147, 165).  In the spring of 1886, "Several Wallapai Indians have visited the happy hunting 

grounds in the past few weeks . . . They succumbed to a kind of lung fever, which seems to be 

epidemic among the tribe at this season of the year" (Dobyns and Euler 1967:38; 1976:66-67; 

Miner March 21, 1886).  A year later, 

 

the head chief, Surrum, . . . said that he was skinning out for the mountain . . . the 

Indians were all dying off with the measles . . . The chief told me that many 

Indians, especially children, had already died . . . the chief charges that measles 

had been imparted and scattered among the Indians for the purpose of killing 

them off . . . .  the Indians were called together about ten days since for rations, 

and there being a few cases of measles among them, nearly the whole tribe were 

exposed and there is but little doubt but that at least one half of the tribe will die 

within the next month (Mohave County Miner 1887). 

 

 By June, Cherum had lost three of six wives to measles.  At Stockton Hill mine camp, Pai 

mortality was reported as ten percent of the entire "tribe," or 70 persons (Miner June 4, 1887:3).  

Thus, Cherum was psychologically receptive to the millenarian message of the Northern Paiute 

prophet, Wovoka. 

 

 In 1889, in his forties, Cherum took the leading role along with shaman Indian Jeff in 

importing the Ghost Dance from Southern Paiutes to the Pai.  Cherum and Jeff visited St. 

Thomas and St. George to witness Paiute performances and memorize songs and instructions, the 

key event in the diffusion process.  Cherum and Jeff organized the initial Pai Ghost Dance 

performances that began in August at Grass Springs, just south of the Colorado River across 

from Southern Paiute country.  Some 500 of the 800 western Pai participated (Dobyns and Euler 

1967:4, 7-8, 10, 17; 1976:69; Spicer 1962:272).  Tanyika Ha'a furnished crop irrigation water; 

band members "had little ditches to run the water on the garden."  Plant food resources the 

dancers could draw upon included "sweet long [mesquite] beans at a cave near the river" (Paulus 

and Neal 1944). 

 

 In 1890, the Ghost Dancers moved to Ha'emete' ("white pigment spring"), Cherum's 

hereditary home, which he had so effectively defended against troop attacks during the Walapai 

War.  By 1889, of course, a rancher had seized the spring.  The dancers subsisted on government 

rations of flour, sugar, and tea. Collaborationist leader Walapai Charlie refused to participate in 

the millenarian movement.  Peace Chief Leve Leve also initially refused to participate.  They 

held their followers out of the early Pai movement.  Late in 1890, however, Leve Leve's labor 

gang/band held its own Ghost Dance in the Hualapai Mountains (Dobyns and Euler 1967:17, 20-

23).   

 

 The War Department removed its garrison from Fort Mojave in 1890, and turned the 

property over to the Office of Indian Affairs for an Indian school (Dobyns and Euler 1976:71-

72).  A new era of childhood experience began for the Pai, although Cherum opposed the 

government's sending Pai children to boarding schools.  "If they go they will learn about Mohave 

land and customs . . . we would like our own school" (Kroeber 1935:207).  The Indian Service 

transferred a dozen Pai pupils to Albuquerque boarding school without parental consent.  When 
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three-fourths of them died, Pai refused to send their children to boarding schools.  In 1894, 

Francis S. Calfee of the Massachusetts Indian Association opened a day school on Truxton 

Canyon Ranch.  In 1895, the Indian Service opened a day school in Kingman (U.S. Senate 

1936:177).  Cherum had gained his educational goal. 

 

Elder 

 

 By the spring of 1891, Pai plainly perceived that the Ghost Dance movement failed to 

achieve its objectives.  The shaman Paysuiya undertook a dance at Peach Springs to resurrect a 

dead man.  When the corpse decomposed beyond abiding, exhausted dancers cremated it and 

branded the shaman a liar (Dobyns and Euler 1967:31).  Cherum again traveled north to consult 

his Southern Paiute mentors.  Cherum furnished workers mainly to Chloride miners, so his labor 

gang lived near that mine camp.  As late as August of 1895, Cherum's followers performed a 

Ghost Dance (Miner August 31, 1895:3).  Although Indian Jeff continued to act as a shaman, he 

apparently decided to collaborate with the local colonists.  He showed rich silver ore from the 

White Hills to Henry Shaffer in the spring of 1892, and by late July a boom town had more than 

200 residents (Barnes 1960:227). 

 

 The Haikoo still dominated the ethnic Pai and Southern Paiute Holy Lands.  Despite his 

continued millenarianism, Cherum from time to time acted as spokesman-advocate for his people 

on practical affairs.  In May of 1896, for example, he visited Kingman to complain to the local 

newspaper that the Pai had run out of ammunition for hunting so had "little to eat and nothing to 

wear" (Miner June 1, 1896:3). 

 

 By that time, Cherum and other leaders had persuaded representative Pai to participate in 

Kingman's Independence Day celebration.  Some 200 dressed up in what the local Haikoo 

perceived as "picturesque war costumes," that is, "war paint and eagle feathers" (Miner June 13, 

1896:3; July 4, 1886:3).  Pai participation in the Fourth of July celebration symbolized to both 

Pai and Haikoo a degree of social integration of the two ethnic groups that had not been possible 

until the end of the millenarian movement. 

 

 After the Ghost Dance movement collapsed, many Pai converted to fundamentalist 

Christian denominations that dispatched missionaries to Pai country.  Although Hualapai 

numbers fell to about 700 in 1895, births outnumbered deaths a reported 75 to 20 that year (U.S. 

Senate 1936:176).  Cherum continued to lead a reduced portion of the ethnic groups, but even 

Walapai Charlie's and Leve Leve's labor gangs/bands acknowledged him to some extent as chief 

of all Pai.  On the other hand, by 1895 many younger Pai not only spoke English so they could 

deal directly with employers, clerks and other colonists, but some were also literate (Miner 

March 30, 1895:3). 

 

 By the end of the century, federal officials did not hesitate to try to create Pai chiefs 

(Martin 1987:158: Manners 1974:181-83).  Such federal efforts provide absolutely no evidence 

relevant to the nature of Pai band and subtribal structure prior to 1866-1869.  It would be 

difficult to find a clearer illustration of both the racism and fallacy of the "ethnographic present" 

than mistakenly projecting 1890s bureaucratic manipulation of an ethnic minority back in time to 

the period when that group had governed itself. 
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 The traditional hereditary principle of Pai chieftainship carried Cherum's son Bob into 

much the same position, however honorary.  That principle persisted into the 1930s.  When the 

Hualapai Tribe of Arizona on the Hualapai Indian Reservation drafted its constitution as 

authorized by the Indian Reorganization Act of 1934, it reserved a council seat for the hereditary 

head chief.  In 1944, Bob Schrum claimed the title of hereditary head chief of the Hualapai 

(Paulus and Neal 1944).  Since the death of Cherum's grandson, the council seat remains vacant 

(McGuire 1983:28). 

 

 This essay has sketched how one Pai leader repeatedly reinvented his social role 

preparing for warfare against the United States, fighting the U. S. army, scouting for it, and 

coping with socio-economic domination by non-Indian colonists in Pai territory.  This sketch 

summarizes Cherum's credentials as one of the outstanding patriot chiefs resisting colonial 

conquest in North America.  Led largely by Cherum, the Pai constantly altered their culture to 

adjust to rapidly changing military, social and economic conditions. 

 

His Spirit Still Wanders
10

 

 

This last sample history concerns the life story of Queho, a Paiute who lived in southern 

Nevada and western Arizona between 1880 and 1940.  It is similar to the history of A Pai Patriot 

Chief: Cherum presented by Dobyns in the last section in several respects.  Both Cherum and 

Queho experienced radical disruptions resulting from a continual influx of Euroamericans into 

ancestral lands.  In the wake of these events, Paiutes and Hualapais employed multiple strategies 

in order to increase their chances of survival.  While Cherum's successful adaptations often 

entailed developing and acting upon a thorough knowledge of people and processes of 

sociopolitical and economic change, Queho's success depended to a large degree upon the 

regeneration of connections to ancestral lands.  Through the development of an in-depth 

knowledge of the Eldorado and Black Canyons Queho rooted him in his identity, acquired the 

necessary food and water to sustain himself physically, and located the regions within the land 

which would provide him with refuge. 

 

Methodology 

 

While multiple versions of Queho's life and death (1880-1940) are evidenced in both 

textual and oral discourses of Nevadan history, most renditions of his existence have preferenced 

published accounts, while paying less heed to oral histories. In order to redress the potential 

imbalances occurring through an exclusively textual method of analysis, both written and oral 

treatments of historical personages and events relating to Queho's existence are examined.   

 

The preliminary oral accounts of Queho's life and death are based upon interviews 

conducted with three Paiute elders (Carroll 2000), two of who were living in the vicinity of 

Eldorado Canyon and Las Vegas during Queho's lifetime. These elders learned of Queho's 

existence through stories told to them by their parents.  As youths, two of the elders also 

witnessed the display of Queho's remains in an artificially constructed cave built by members of 

the Las Vegas Elk's Club, and placed on display in the Helldorado Village.  In addition to the 

elders' recollections, this text includes the memories of several individuals who grew up hearing 

                                                 
10  By Alex K. Carroll. 
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stories about Queho in the years following his death in 1940.  Finally, information relayed by 

local historians living in the towns of Nelson and Searchlight, Nevada is included.  These oral 

histories were gathered through individual interviews conducted in southern Nevada in May of 

2000.  In addition, one phone interview was conducted during the same period.  These oral 

histories are used in conjunction with written accounts of Queho's life, as well as archival 

information concerning the ideological, political, and economic factors that expressed 

themselves during Queho's lifetime. 

 

The textual records used in this analysis include newspaper articles, magazine essays, 

books, and an Internet version of Queho's life, actions, and death. The newspaper accounts used 

in this examination date from 1910 through 1997. They include (1) The Clark County Review, 

(2) The Las Vegas Age, (3) The Needles Nugget, (4) The Los Angeles Times Sunday Magazine, 

(5) The Boulder City Reminder, (6) The Boulder City News, (7) The Las Vegas Review-Journal, 

and (8) The Nevadan.  This analysis also employs information derived from several books 

including:Eldorado Canyon and Nelson, Nevada (Andress 1997), Nevada's Turbulent Yesterday 

(Ashbaugh 1980), Third Biennial Report of the Nevada Historical Society 1911-1912 (Riggs 

1912), Searchlight Remembered (Haenszel 1988), The First 100: Portraits of the Men and 

Women Who Shaped Las Vegas (Ed. Hopkins and Evans 1999), and Searchlight : The Camp 

That Didn't Fail (Reid 1998).  In addition to newspaper and textual accounts, the current analysis 

incorporates information from a number of articles including Ancient Tribes of the Boulder Dam 

Country (Harrington 1970), Mad Killers of El Dorado Canyon (Lousberry 1964), and Nevada 

State Bank: Our Heritage (August 1972).  Finally, this analysis explores a recent rendition of 

Queho's life and death through The First 100: Las Vegas Review-Journal 

http://www.1st100.com/part1/queho.html   (May 2000). 

 

Queho 1880-1940 

 

Though Queho lived between 1880 and 1940, his story is linked to people, events, and 

worldviews that came into being long before Queho's birth, and continued to express themselves 

long after Queho's death.   According to one Paiute elder, "His spirit is still wandering".  If 

Queho's spirit is not at rest, neither are the multiple narratives that have been developed in order 

to frame and explain the events of his life.  Queho lived for sixty years in the regions in and 

surrounding the Eldorado Canyon, Black Canyon, and Las Vegas, Nevada.   In life, Queho 

participated in a web of events which were to have a significant impact upon the course of his 

own life, the people whom he met, and those who attempted to reconstruct and ascribe meanings 

to these occurrences in both public and private discourse.  Even in death, Queho's existence 

remained a battleground in two significant respects.  First, people fought over Queho's physical 

remains.  As a consequence of this fighting, Queho's remains were moved numerous times 

before being buried in Cathedral Canyon.  Secondly, debates over the actual events of Queho's 

life have resulted in multiple narratives which continually reinvent Queho in ways which often 

reflect the ideas, belief systems, and needs of those "who ha(ve) the power to speak and 

determine what is remembered and forgotten" (Scott cited in Hutton 1993:122). 

 

One of the first public accounts mentioning Queho by name occurs in the Las Vegas 

Clark County Review  (November 26, 1910).  In this article the "Indian Creeo" is accused of 

killing a watchman at the Goldbug Mill, and J.M. Woodworth on McCullough Mountain north of 
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Crescent.   Following this public declaration of his presumed guilt, Queho's life, actions, and 

death became the routine objects of public and private speculation in both official and 

popularized versions of Nevadan history.  Over the next twenty years Queho was accused of 

killing between seven and thirty individuals in southern Nevada and western Arizona.  On the 

tail of these killings are a series of articles outlining the details of the deaths, the places where 

the deaths occurred, decontextualized accounts of Queho's character and motives, queries into 

the nature of the posse hunts, and speculation over Queho's relation or lack thereof with 

indigenous groups and Euroamericans living in southern Nevada and western Arizona between 

1910 and 1940.   

 

Today, narratives surrounding Queho's existence continue to incite a wide range of 

reactions amongst those that hear and narrate the different versions of his life and death.  

Amongst some, Queho is a 'renegade' Indian who killed indiscriminately and continuously.  To 

others, he is an ill-fated Indian, a distant remnant of a once wild west, a symbol of resistance, a 

valiant hero, a victim of circumstances, or the byproduct of the Euro-Indian relations during the 

late 19th century and early 20th century.  Although there is marked variance in the ways in 

which Queho is represented, all of these representations share the hallmarks of ideological and 

emotional investment on the part of their interpreters.  Moreover, each representation is linked to 

worldviews and expressions of knowledge and power within contemporary contexts. As all 

histories have the potential to shape human relationships in the present, it is essential to examine 

the different narrative accounts of Queho's life and death, as well as the ways in which particular 

versions of knowledge and power are legitimized through these discourses. In this sample 

history, the strategies employed in the making of both popular and official memories regarding 

the life and death of Queho are analyzed.  Next, the use of Queho's existence to represent the 

multiple and often conflicting versions of knowledge and power amongst different individuals 

and groups are explored. 

 

Making Memories 

 

Queho's story has been reinvented countless times in textual and verbal discourses dating 

from 1910 through 2000. Though differing in details, the written accounts of Queho's existence 

share several elements in common:   

 

 Each narrative frames the story of Queho in a manner which legitimizes some 

discourses while erasing or marginalizing others,  

 The written accounts naturalize world views consistent with those of the 

authors as well as the intended audiences of these narratives,  

 The narrators use the singular voice to establish the authority of the narrators 

as well as the legitimacy of their accounts  

 The authors transform Queho from a complex human being into an abstract 

symbol,  

 The narratives reaffirm and naturalize hierarchical divisions amongst 

individuals representing different ethnic and/or cultural affiliations,   

 The authors exclude or marginalize the voices of American Indians,  
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 The narrators do not sufficiently explore the social, political and economic 

conditions which configured relations between indigenous groups and 

Euroamericans during the time in which Queho lived, and   

 Both authors and audiences use the written accounts of Queho's life to 

naturalize and legitimate social, political, economic, and ideological concerns 

of the present.  En totale, these strategies result in public histories of Queho 

that are partial, ideologically infused, and distanced from the people and 

events they seek to describe.  

   

The ideas of framing, voice, and icons are adopted from Alonso (1988). In addition the notion of 

limiting and framing discourse is presented in Herman and Chomsky (1988). 

 

The Changing Face of Queho: 1910-2000 

 

According to Scott (cited in Hutton 1993:121) "Writing is a political act. It does not 

represent the past, but rather molds it." Until quite recently (Carroll 2000) public representations 

of Queho have tended to express ideas and values which frame Queho's existence in an 

individualistic manner which obscures the social, economic, and political dimensions in which 

Queho lived, as well as the types of knowledge and power which are given life in the present 

through the retelling of Queho's life history. The oral accounts gathered from elders in May of 

2000 also suggest that several other key components are missing from these narratives. Primary 

amongst these factors is a deeply rooted relationship to the land that encompasses survival, while 

also superseding it.  To examine Queho's story without articulating his relationship to the forces 

of nature evidenced in the landscape of the Eldorado Canyon, the Black Canyon, and the 

Colorado River is to miss the most basic yet essential component of Queho's story.  Queho's 

survival, his understanding of the world, and the constitution of his identity were inextricably 

infused with the landscape in which he was born, lived, and died.   

 

In the following sections, I examine the predominant representations that have been 

developed in order to frame and explain Queho's life, actions, and death.  These representations 

include the renegade, the outcast, and the survivor.  In addition, I analyze the perspectives that 

are legitimized through current representations. 

 

The Renegade  

 

Queho is often depicted as a 'renegade Indian' (Reid 1998), "outcast by red and white 

men alike" (Los Angeles Times May 14, 1933).  As a 'renegade' Queho is allegedly a deserter of 

(his) faith, cause, or allegiance to another.  According to this characterization, Queho rejects 

“lawful, conventional or traditional behavior, assumes a hostile faith, cause, or religion, and lives 

unconventionally” (Merriam Webster's Collegiate Dictionary 1993:990). At the root of this 

stereotype are two basic assumptions: (1) Queho does not abide by Euroamerican laws, and (2) 

Queho is an atypical Indian living an atypical life.  As a result of his 'renegade' status, both 

Euroamerican and indigenous communities presumably reject him. 

 

An examination of Queho's activities quickly establishes the veracity of the first claim.  

Queho's consciously and repeatedly broke laws established and maintained by Euroamericans.  
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His reputation is founded upon his recurrent use of resources defined as the property of others, as 

well as the alleged killing of between seven and thirty people.  After being marked as the person 

responsible for killing his employer, J.M. Woodworth and Dr. Gilbert, the watchman at the 

Goldbug Mill (Searchlight October 1, 1910 and Clark County Review November 26, 1910), 

Queho became the source of widespread fear as well as the target of numerous posses whose 

vigilant efforts were aimed at exterminating "the murderous, crazy Queho" (Las Vegas Age 

January 14, 1910).  

 

Those who describe Queho as a renegade suggest that Queho's actions were distinct from 

the activities of the general populace of southern Nevada during the late 19th and early 20th 

centuries.  However, an examination of the Nevada State's criminal history records from this 

period reveals that people frequently resorted to killing others.  Hubert Bancroft states that there 

were four hundred murders committed in southern Nevada between 1846 and 1890, with an 

average of ten homicides per year  (Reid 1998:113) whereas Judge Harris notes four hundred and 

two murders between 1846 and 1881 (Myrick 1958:341).   These records demonstrate that men 

of all ethnicities, as well as women to a lesser degree, frequently resorted to physical aggression 

resulting in death.  Moreover, Harris notes that those who killed others were rarely held 

responsible for their actions.   He claims, "though the laws are strict and well-defined, adequate 

punishment is meted to but few" (Myrick 1958:341).   Of the four hundred two killings, only 

"eight people were hung by sheriffs, twenty three received prison sentences . . . and thirteen were 

hung by citizens and vigilantes" (Myrick 1958: 341-342). 

 

Despite the commonness of killings in southern Nevada during this time, Queho's actions 

diverge from the norm in two significant respects.  First, Queho killed far more people than 

others.   In addition, Queho usually killed Euroamericans.  When Queho reportedly killed a 

Paiute named Bismark in an Indian village outside of Las Vegas in 1910 (Las Vegas Review 

Journal February 21, 1940) little was done to track him, or hold him responsible for his actions. 

Several sources also suggest that Queho may have been directed to kill his brother Ahvote (Las 

Vegas Review Journal February 26, 1940).  Again, the law did not seek to reprimand the killer, 

and locals may have rewarded the indigenous community with two hundred dollars for the act 

(The Needles Nugget January 12, 1940). It is significant that Queho was not branded as a 

'renegade' until after he began killing Euroamericans. Yet, once defined as a public threat, large-

scale efforts as well as vast amounts of money, which reached a peak at three thousand dollars, 

were elicited in order to rid southern Nevada and western Arizona of his presence. 

 

Queho was neither the first nor the last indigenous person to resist laws instituted after 

the arrival of Euroamericans.  In response to unmet needs, rapid changes concomitant with 

escalating populations, conflicts over the control of land and resources, disease, and the stresses 

inherent to reduced autonomy, other Paiutes living in southern Nevada responded to 

Euroamericans with physical aggression often resulting in death.  The Paiute "Ahvote killed five 

Euroamericans in two days and . . . Mouse killed two men above the canyon (before being) 

hunted down and killed" (Riggs 1912:106-7).  

 

Collective resistance towards Euroamerican law was also recorded in local newspapers 

(Searchlight December 18, 1903) when a court ordered the execution of a Paiute, Conchie, for 

the murder on a Euroamerican, William Williams.  Members of his tribe maintained that the 
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penalty was too severe and "made unspecified threats" to be acted upon if the sentence was 

carried out.  In January of 1904, (Searchlight December 8, 1904) resistance continued.  Paiutes 

from the Moapa Reservation allegedly killed two prospectors: William Joe and Henry 

Alexander.  After shooting these men, the Paiutes reportedly mutilated their bodies "frightfully".  

During the same time, other Moapan Indians committed unspecified "depredations" leading 

Anglos to fear a general uprising.  Threats of yet another Paiute uprising were recorded in the 

Las Vegas Age on June 10, 1911 when "Charlie Tecopa, son of the Tecopa chief was killed . . . 

on the Manse ranch by Joe Lake, a white man".  In response to this death, thirty Paiutes living in 

the Pahrump Valley gathered and refused to release Lake to the sheriff and deputy.  Lake was 

guarded closely and had to be smuggled out to avoid the forms of justice that the Paiutes 

intended to carry out.  

 

As these samples of individual and collective resistance demonstrate, Paiutes living in 

southern Nevada in the late 19th and early 20th century did not accept the conditions of 

Euroamerican domination without reservations.  Therefore, if Queho was a 'renegade' he was one 

amongst many.  Though many of these 'renegades' have been forgotten, Queho has been 

remembered.  It is possible that much of Queho's notoriety resulted from his capacity to 

continually transgress Euroamerican laws while also evading punishment for thirty years in spite 

of the many searches and monetary rewards offered for his arrest.   

 

The Outcast 

 

A second common representation casts Queho as a loner and an outcast.  In these 

narratives, Queho is depicted as a social pariah who ekes out an existence on the margins of 

society.  While Queho did isolate himself from both Euroamerican and indigenous communities 

in order to increase his chances of survival, Queho also remained tied to a network of people 

throughout his life.  This network included a number of Paiutes, Chemehuavis, and 

Euroamericans living in the Eldorado Canyon and the surrounding vicinities.  Therefore the 

notion that Queho was a totally isolated Indian "outcast by red and white men alike" (Los 

Angeles Times May 14, 1933) is difficult to substantiate.   

 

A number of indigenous people and Euroamericans regularly provided Queho with food 

and temporary shelter.  In addition, several Las Vegas Indians, including Baboon, served as 

guides on posses while secretly diverting officials away from Queho's trail (Las Vegas Review 

Journal March 1, 1940).  In addition, Long Hair Tom told officials of the law that Queho was 

already dead in 1913 (Las Vegas Age September 13, 1913). Other Indians reportedly made 

similar claims, thus suggesting that they were invested in protecting Queho, and diverting future 

searches.  Other Indians including Paiutes: Bill of Eldorado Canyon, Cap. Mullen, Dennis 

Kearney, Stub; Las Vegas Indians: Jack and Mayhew; and Indian Ike served as guides on posses 

searching for Queho.  It is probable that the majority of these guides were intent on assisting 

lawmen to capture Queho (Las Vegas Age January 14, 1910).  However, the following 

information suggests that many others made concerted efforts to protect Queho, and thus 

increase his chances of survival.  

 

The following is a list of some of the people with whom Queho had strong connections: 

Steve Tecope, Ahvote, Canyon Charlie, Baboon and his sister, Long Hair Tom, Indian Mary, and 
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Murl Emery.  In addition, Joe Keates claims that Queho was friends with Herman Whistlehoff, 

Mrs. O'Connors, and Dupont.  (Las Vegas Review Journal February 26, 1940).  And finally, 

Andress (Carroll 2000) recalls that Rudloff, also known as Indian Joe of Copper Canyon and 

well as the Wilson brothers from Red Rock befriended Queho and periodically provided him 

with food and other necessities. 

 

Queho's Family 

 

 An analysis of the origin stories of Queho indicates there are several markedly different 

versions of Queho's parentage, ethnicity, and tribal affiliations.  According to three Paiute elders 

(Carroll 2000) Queho is of Paiute ancestry.  He grew up in the ancestral lands of the Paiutes and 

was probably born on Cottonwood Island.  When people fought over Queho's remains after 

1940, two relatives of Queho were found to claim his remains, (1) A Paiute from Moapa, named 

Archie Kay and, (2) Rhodes Stevens of Parker, Arizona (The Nevadan November 17, 1974). In 

addition, several Paiute elders suggest that Queho's name might be a derivative of "Quients" 

which means "arrow" or "snake" in the Numic tongue. In textual accounts Queho's ancestry is 

constantly reconstituted.  Although differing in details, Queho's mother is represented as being 

an Indian of Paiute, Chemehuevi, Cocopah, or Yaqui ancestry.  Information about Queho's father 

is equally uncertain.  It is suggested that he may have been a miner of either Euroamerican or 

Mexican descent. There are several versions of Queho's relations to Ahvote and Steve Tecope as 

well. 

 

Ahvote 

 

Ahvote is reported to be either the blood brother or cousin of Queho (The Nevadan 

November 17, 1974).  Ahvote was wanted by the law for a series of murders including: "Charles 

Nelson, Judge Morton, the company's teamster, Charles Monahan and another man at Gold Bug 

Mill, making five men in two days" (Riggs 1912:106). According to the same source Ahvote was 

'later overtaken and killed."  The author does not mention the details of this death, nor the person 

responsible for Ahvote's death.  In some versions, Queho was forced to kill Ahvote and bring 

back Ahvote's four fingered hand as proof of the murder.  Those who accept this story claim that 

when an Indian killed a Euroamerican, the law demanded that the Indians find someone to pay 

for the crime.  In addition, a blood relative of the person charged of a crime was expected to kill 

the offender.  Ahvote's death has also been attribute to the uncle of Ahvote, Steve Ahvote whom 

the author claims was the younger brother of Ahvote, or Indian Pete (Lousberry 1964: 22).     

 

While it is not clear whether Queho was responsible for Ahvote's death, Queho may have 

been in close proximity to these events.  One of the first people that Queho killed was the 

watchman at the Goldbug Mill, which is the same place where Ahvote had killed a man.  Queho 

kept the badge of the watchman throughout his life, thus suggesting that Queho attached 

symbolic importance to this death.  In killings following the Dr. Gilbert's death, Queho usually 

sought to procure utilitarian items such as food, shoes, tools, and ammunition.   

 

Ahvote and Queho may have killed some people in response to economic conditions. 

"According to Indian legend, the Indian family to which Tecope and Queho belonged was the 

owner of the gold diggings before the advent of the white men, and controlled the output to such 
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an extent that little but what was used was mined" (Las Vegas Age November 12, 1931).  

Although this legend may or may not be true, reports from several sources confirm that Indians 

as well as Mexicans were mining in southern Nevada long before the arrival of Euroamericans.  

(Harrington 1970:169, Andress 1997:19-20, Carroll 2000, and The Engineering and Mining 

Journal June 12, 1897).   

 

After white prospectors had laid claim to the mines in the vicinity of Searchlight, Indians 

were regularly hired to perform peripheral duties at the mines and mills.  In these positions they 

were not paid on the same scale as Euroamericans.  As a result, even if they were fortunate 

enough to secure work, they did not reap the same benefits from their labor.  It is possible that 

the stresses inherent to economic and social marginalization may have triggered the killings 

begun by Ahvote, and continued by Queho.    

 

Steve Tecope 

 

Queho reportedly had a second brother, Steve Tecope.  In the Los Angeles Times (May 

14, 1933), Steve Tecope is reported as the last surviving blood brother of Queho.  The author of 

this account claims that Steve Tecope was incarcerated at the State Prison in Carson City, and 

was beginning a life sentence at the age of seventy years old for the murder of an unnamed 

individual.  When asked for information about Queho, Steve allegedly refused to speak.  This 

silence was consistent with the collective refusals to admit that Queho was alive.   It is also 

reported that Steve Tecope and Queho bore similar tattoos resembling either anchors or cacti.   

As these tattoos are only mentioned in one account, it is difficult to determine the validity of this 

information. 

 

Extended Family 

 

In addition to his immediate family, the writer in the Boulder City News (November 3, 

1950) claims that Queho was married.  Although the woman who is reported to be the wife of 

Queho is not mentioned by name, the author states that she was the sister of Baboon.  As the 

reader may recall, Baboon served as a Southern Paiute leader in the Las Vegas District, and was 

particularly integral to the national leadership of the Paiute nation after the death of Chief 

Penance in 1933 (Tonopah Daily Times-Bonanza October 4, 1933). Baboon, whose given name 

was Jack Laug, was Daisy Mike’s mother’s brother. In 1974 the Las Vegas Paiute elder, Mrs. 

Mike, was interviewed for a tribal history (Rice and O’Neil 1974:24). 

 

 Both Baboon and his sister are said to have known the caves in which Queho hid and 

regularly sent food to him.  Baboon is also listed as one of the expert Indian guides who was 

hired to find Queho.  It is probable that in this capacity Baboon was helping Queho to stay one 

step ahead of his pursuers.  In an essay published in the Los Angeles Times (May 14, 1933), 

Butin notes that Indian guides who were hired to lead a posse organized by two lawmen, Wait 

and May, were temporarily impeded by Indian guides who reportedly sent smoke signals to 

Queho at night after they believed the rest of the camp had fallen asleep.  After this discovery, 

the guides were allegedly sent back to Las Vegas, and the search was continued without them.  

In the Las Vegas Review Journal (March 1, 1940) Keates affirms that Baboon was a friend of 

Queho's, and claims that Baboon led the search parties away from Queho when the guides began 
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closing in on him just west of Boulder City.  He recalls, "Just west of where the water tank now 

stands an old Indian trail went from there to the river, into Black Canyon.  It was in one of these 

deep canyons that Queho escaped."  

 

Other Friends and Acquaintances 

 

Long Hair Tom 

 

According to the author of an essay from the Las Vegas Review Journal (March 11, 

1962)  "Queho did not elude the law alone. The Paiute Long Hair Tom was helping him out all 

along. " Long Hair Tom is mentioned in several accounts of Queho's life. Long Hair Tom was 

born in Nevada and lived in the Nelson precinct. In 1910 Long Hair Tom was sixty-five years 

old.  He lived with his forty four-year-old wife Suzie, to whom he had been married to for fifteen 

years.  Both had been married before, but neither had children.  They lived with two male 

boarders, William Bill, a fifty-two year old widowed man, and Captain Melleu, a twenty-eight 

year old widowed man.  At this time Long Hair Tom worked as a laborer and owned his own 

home.  By 1920, he had lost his home, his job, and his wife.  He began living with Jack Logg 

who was a single man of fifty-eight years old.   Although Long Hair Tom's resources were 

diminished, he continued to help Queho throughout his life. 

 

As an exceptionally devoted friend, Long Hair Tom offered Queho companionship as 

well as physical assistance.  Long Hair Tom told authorities that Queho was dead in 1913 in 

order to get them to quit hunting for him.  In addition, Tom would "run food up" to the many 

caves where Queho along the Colorado River.  The friendship between Long Hair Tom's and 

Queho extended over many years.  At the age of eighty-two, Long Hair died.   His body was 

found "along the banks of the Colorado River near Cottonwood".  A Deputy Sheriff who 

investigated Long Hair Tom's body believed that although Long Hair Tom was advanced in 

years, he had probably died from a rattlesnake bite.   During Long Hair Tom's life as well as after 

his death other individuals played integral roles in Queho's life as well. 

 

Canyon Charlie 

 

Canyon Charlie was also reportedly a long time friend of Queho's.  Canyon Charlie was a 

ninety-year-old Paiute living in Cotton Island Section of Searchlight in 1910.  At this time 

Canyon Charlie was widowed and living alone.  His father was a Chemehuevi from California, 

and his mother was a Paiute from Nevada.  Canyon Charlie was still alive in 1920. Although 

blind at the age of one hundred, Canyon Charlie was still able to get around, and spent much of 

his time along the Colorado River.  Canyon Charlie was murdered along the banks of the 

Colorado.  He was killed with a pick ax, and his food was taken (Hopkins and Evans 1999:35).  

According to some accounts Queho murdered Canyon Charlie.  However, this conjecture is 

implausible because Queho was friends with Canyon Charlie, and had more to lose than gain 

through his death. 
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Indian Mary 

 

Indian Mary (shit no pats) is another individual who provided assistance to Queho when 

he was on the run from posses.  Indian Mary lived by herself in a small shack on the outskirts of 

Searchlight  "at the foot of Dougherty Mountain" (Haenszel 1998:58). Her father was a Paiute 

from Nevada and her mother was a Chemehuevi from California.  Indian Mary belonged to the 

Chemehuevi tribe.  She had been married twice, and bore one child who died of unspecified 

causes.   In an interview, Keates (Las Vegas Review Journal, February 26, 1940) asserted that 

there were rumors that Queho had a girlfriend in Searchlight, and several current local 

informants have confirmed this assertion (Carroll 2000).  In the 1910 Census reports there are 

only two Indian women listed as residents in Searchlight.  One was the wife of Mr. Weaver, and 

the second was Indian Mary.  Indian Mary was twenty years older than Queho.  Although it is 

possible that they had a relationship, the difference in age casts some doubt upon this reading. 

 

By 1910 Indian Mary was fifty years old, widowed, and without employment. Haenszel 

(1998), who moved to Searchlight in 1919, remembers frequently seeing Indian Mary on the 

main street of Searchlight, and in front of the main store.  She believed Shit no pats may have 

waited around these premises in the hope of getting some sort of assistance from the residents of 

Searchlight.  People who lived in Searchlight also remember her leaving the town to participate 

in ceremonies being held on the reservation or to attend funerals in Parker, Arizona.   

 

In 1919 people in Searchlight began circulating rumors that Queho was hiding at Indian 

Mary's house.  When asked whether this was true, Indian Mary remained silent. Whether or not 

she actually hid him, her silence acted as a measure of protection for Queho.   Just prior to 

Queho's alleged arrival at Indian Mary's a murder had been committed in Eldorado Canyon. This 

murder was attributed to Queho. 

 

Murl Emery 

 

Murl Emery was a long time Euroamerican resident of Searchlight as well as the operator 

of a ferry at Nelson's Landing in Eldorado Canyon.  Emery "never hid the fact that he saw Queho 

often, liked him, and was not slow in lending him a hand (Hopkins and Evans 1999:36). Emery 

became quite exacerbated with a man named Charles Niehuis who wished to chase down the 

remains of Queho with the same fervor that the old deputies and sheriffs had chased Queho while 

he was still amongst the living.  In response to constant question about Queho's whereabouts 

Emery finally demanded, "What do you want to dig him up for?  Why don't you let the poor 

Indian rest?" (The Nevadan June 11, 1978).  Niehuis did not stop searching for Queho's remains. 

However upon finding the site where Queho had reputedly been buried, Niehuis did not attempt 

to exhume Queho's body.  He explained that Emery's sentiments had a large part in his decision. 

Queho's relations with Emery appear to be the one with the most genuine friendships Queho 

shared outside of those previously elucidated.  In addition, Joe Keates (Las Vegas Review 

Journal February 26, 1940) claimed that Queho was friends with Herman Whistlehoff, Mrs. 

O'Connors, and Dupont. 
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A Survivor: A Paiute Who Lived With The Land 

 

In addition to receiving assistance from a number of people living in proximity to the 

Eldorado and Black Canyon, the land extending north through the McCullough Range and south 

to Spirit Mountain served as Queho's region of refuge.  Queho's survival as well as the 

configuration of his self depended on creating and maintaining a relationship that worked in 

concert rather than in opposition to the forces of nature. According to Keates, "He was familiar 

with this entire area in western Arizona and southern Nevada.  He knew every water hole in the 

country and he knew just where to go to find the food he needed or wanted" (Las Vegas Review 

Journal February 29, 1940).  

 

In contrast to the newly arrived Euroamericans who often viewed the land as discrete 

from them, Queho understood the importance of his interconnections to place.  Though 

extremely knowledgeable about the resources of the land, Queho's relationship to his 

environment extended beyond a utilitarian understanding of the environment.  This form of 

understanding is evidenced in the different mining strategies employed by Paiutes and 

Euroamericans living in southern Nevada from pre contact times through the mining boom of the 

19th century.  

 

According to Harrington (1970:169) and Andress (Carroll 2000), Indians mined turquoise 

and paint long before Euroamericans took an interest in the mineral resources of southern 

Nevada.  While the Paiutes extracted what they needed, and did not fully exhaust their mineral 

sources, Euroamerican miners sought to accumulate vast amounts of capital, and therefore 

demonstrated little concern over the long term impacts of their actions.  Over the course of the 

mining boom, Euroamericans extracted resources cumulatively valued at over six million dollars. 

By 1910 resources in the Searchlight mines had begun to dwindle, and by 1960, the majority of 

mines had been completely shut down.  This example of land use reveals two distinct paradigms 

of knowledge.  Amongst the Paiutes the land was not viewed as separate from the people who 

lived in and through the land, whereas amongst Euroamericans, the forces of nature were often 

viewed as obstacles to be mastered and controlled. 

 

Queho's behavior between 1910 and 1940 expresses a relationship to the land that is 

consistent with a Paiute worldview in which the land is revered, and one's relationship to the land 

plays a significant role in constituting one's identity.  Queho understood that the places beyond 

the Euroamerican settlements could provide him with shelter, subsistence, and refuge. Although 

he could have abandoned his homeland for shelter outside of southern Nevada, he chose to stay.  

In light of the risks involved in this decision, Queho either believed that the regions around the 

Colorado River could provide him with adequate refuge, or leaving his homeland would entail 

losses which were greater than the potential threats posed by the search parties who sought to 

mete out 'white man's justice'.   

 

A series of posses were sent to hunt down Queho after the 1910 killings of J.M. 

Woodworth and Dr. Gilbert. Although his trackers were more numerous and had access to better 

supplies, Queho's knowledge of the terrain allowed him to elude his pursuers.   Beginning with 

searches conducted in 1910, Queho was believed to travel from a camp on McCullough 

Mountain towards the Vegas Wash "about twelve miles below Eldorado" where he reportedly 
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boasted to "an old Indian that he had killed two white men and was going to kill the watchman at 

the Gold Bug Mill. (Clark County Review November 26,1910).   

 

After searching for Queho on the Clark County side of the Colorado River, Indian guides 

maintained that Queho had returned to the Mccullough Mountains south of Las Vegas.  Over the 

next month Queho diverted posses who scoured the Eldorado Canyon to Cottonwood Island, the 

region twenty miles west of Eldorado, and Jean, Nevada.  Some believed Queho had headed for 

Ash Meadows and the Funeral Range, whereas others maintained that Queho was in the direct 

vicinity of Crescent and Nipton (December 17, 1910).  During the first round of posse hunts 

between 1910-1911, the posses almost caught Queho near Spirit Mountain in the Newberry 

Range.  On a second occasion Long Hair Tom and Johnnie helped Queho escape from a small 

island in the Colorado River (Las Vegas Review Journal February 26, 1940). 

 

After outmaneuvering those who hunted him in 1910 and 1911, Queho went into hiding, 

and little was reported about his activities until 1919.  In 1913, Long Hair Tom went to the 

authorities and claimed "Queho's body (was) found on Black Mountain near the Colorado River 

(Las Vegas Age September 13, 1913). Until a second wave of killings began in 1919, many 

people believed that Queho was finally dead.  This opinion changed when Maude Douglas was 

killed at the Techatticup mine in Eldorado Canyon (Clark County Review January 25, 1919).  

Shortly thereafter, two prospectors: Hancock and Taylor were found dead in a canyon near the 

Liston Mine, located approximately one mile from the Colorado River and forty five miles from 

St. Thomas (Clark County Review February 1, 1919) While searching for Queho, the posses also 

discovered the remains of a wandering cowboy, as well as five miners in a cabin "on the Arizona 

side of Black Canyon, where Boulder dam is now located". (Las Vegas Review Journal February 

21, 1940) In addition, the search party came upon two more dead prospectors "in a small cove 

below Boulder Dam"(Las Vegas Review Journal February 21, 1940). Though the people who 

investigated these deaths were fairly certain that Queho was responsible, they were unable to 

catch him. 

 

In addition to evading arrest, Queho's knowledge of the lands of southern Nevada and 

western Arizona allowed him to procure food, water, and supplies in an environment often 

described as desolate, rugged, and uninhabitable. On many occasions the posses were called off 

because they had run out of supplies, were needed on other cases, or because the members of the 

search party had fallen ill, or were too exhausted to continue their hunts.  In contrast to those 

who could not sustain themselves without renewed supplies after thirty days, Queho managed to 

sustain himself for thirty years.   

 

According to Paiute elders (Carroll 2000), Queho's knowledge of the land extended to the 

plants and animals that he often used to feed himself.  He ate chuckwallas, turtles, mesquite, 

cacti, mountain sheep, and burros.  In addition, he periodically received food from his friends 

and family members.  Finally, Queho procured supplies through theft.  After killing people, he 

often took their food, shoes, tools, water bags, and ammunition (Clark County Review February 

1, 1919). In addition, Queho reportedly stole a horse from L. Cox (Las Vegas Age December 23, 

1910), and was known to kill burros that he used for food (Searchlight February 24, 1911). 

Queho also knew how to find water and allegedly "knew every water hole in the country" (Las 
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Vegas Review Journal February 29, 1940). As a result he had the freedom to relocate himself in 

order to procure seasonal vegetation, hunt, or evade search parties.  

  

Queho also knew where to find shelter. He lived in a number of temporary and semi-

permanent caves along the Colorado River.  The posses found several of these dwellings.  At one 

site "the camp of the supposed Queho (was) hidden away up in a cave on the very peak of one of 

the biggest hills in the country, which overlooked the entire country".  Inside this cave, they 

found a basket as well as light sticks (Clark County Review February 1, 1919). Search parties 

found another region of refuge in the Black Canyon. There the party found two large fishing as 

well as evidence of basket weaving (Clark County Review March 1, 1919).  An additional cave 

where Queho had resided was found at an unspecified point along the Colorado River.  Inside of 

this cave they found a number of articles including a watch inscribed with the initials of one of 

the people whom had been killed as well as a hand carved pipe (Clark County Review March 3, 

1919).   

 

The cave where Queho's physical remains were found in 1940 also provided an ideal 

refuge.  This cave is located near Willow Beach in cliffs approximately half a mile up from the 

banks of the Colorado River. "Queho had barricaded himself in the cave.  From his vantage point 

he could see the entire valley clear to the Colorado River . . . He could have held his fort for days 

(and) because of the inaccessibility of the cave, no one would have attempted to reach it" (Las 

Vegas Review Journal February 21, 1940).  In addition, this cave provided a high degree of 

safety because Queho would have been able to see anyone coming towards his refuge long 

before they saw him. 

 

According to one Paiute elder (Carroll 2000) Queho came to know the lands of Eldorado 

Canyon and the Black Mountains "like the back of his hand" He was known to frequent areas 

around "such mines as Gold Bug, Mockingbird, Great West, Dixie Queen, Klondyke and others 

located in the Black Mountains (Malach 1982:39), as well as the more isolated regions extending 

from Las Vegas through the McCullough Range, the Eldorado Canyon, the Colorado River, and 

the Black Canyon.  In conjunction with assistance offered through friends, Queho's knowledge of 

the land allowed him to live in partnership with the environment in a way which markedly 

contrasted to his relations towards the people whom he killed. 

 

The Social Dimensions of Queho's History: Scapegoat, Scoundrel and Hero  

 

Although it is a well established fact that Queho was not the first, nor the last indigenous 

person to break laws established by Euroamericans within southern Nevada, many authors have 

chosen to narrate Queho's killings as isolated incidents unrelated to the Indian struggles which 

preceded Queho's life, as well as those which followed.  As a result of this framing devise, 

popular and official texts on Queho's life fail to address land and resource appropriation within 

southern Nevada during the late 19th and early twentieth century.   

 

An examination of how Paiutes as well as other indigenous people of southern Nevada 

previously and currently perceive Queho's existence has also remained beyond the scope of 

written accounts.  In lieu of social, economic, or ideological analyses, the authors of Queho's 

histories have focused almost exclusively upon Queho's individual actions while also providing 
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superficial trait analyses wherein Queho is regularly portrayed as a renegade, an outcast, a 

scapegoat, or a scoundrel. 

 

In previously cited homicide records within southern Nevada from the 19th and early 

20th century, the statistics demonstrate that violence was an established method of conflict 

resolution amongst people of all ethnicities. Yet, it is fallacious to assume that Queho killed 

people under the same pretexts as those who had recently arrived to the mining towns and were 

intent on accumulating land, money, or prestige. "White encroachment upon (indigenous) lands; 

the killing (of) their game; and cutting down (of) their orchards" became an increasingly serious 

problem with the rapid development of mining and cattle interests (Myrick 1958:150).  Queho 

was one of many who was on the receiving end of an arrangement which entailed the systematic 

and violent separation of indigenous people from ancestral lands, resources, and ways of life that 

had been handed down for many generations. In contrast to the individual brawls and shootings 

characteristic of southern Nevada during the late 19th century and early 20th century, Queho 

acted within a larger web of contentions between American Indians and Euroamericans. 

 

Current representations of Queho (Hopkins and Evans 1999; Reid 1998) attempt to 

reconfigure earlier versions of Queho's life history.  Although they refrain from casting Queho as 

a "Paiute terrorist" (Ashbaugh 1980:52), "Nevada's No.1 public enemy" (Lounsberry 1964), or 

one of "Nevada's most dangerous and vicious killer(s)" (The Nevadan November 17, 1974), 

these accounts are nonetheless ideologically infused.  As a result, both knowledge and power 

continue to express themselves through these popular histories of Queho's life and death. Most 

recently, revised versions of Queho's life have been posted on the Internet, in a book entitled The 

First 100: Portraits of the Men and Women Who Shaped Las Vegas (1999), and in Senator Harry 

Reid's book, Searchlight: The Camp That Didn't Fail (1998).   

 

These histories seek to iron out the complexities of Queho's existence and thereby render 

Queho's life as well as the lives of a textually silenced community as distant and therefore 

harmless.  In these narratives, the past becomes 'wild', 'romantic' or 'unfortunate', but under all 

circumstances, divorced from relations within the present.  This ironing out entails another round 

of trait analysis in which Queho is alternately classified as a 'renegade Indian', a 'scoundrel', or a 

'scapegoat'.  Queho is either a dangerous-but-dead or ill-fated-but-dead individual. His 

connections to broader social communities of the past as well as the present remain undeveloped, 

and thus do little to catalyze critical thinking about the ways in which knowledge and power are 

being expressing in both discourse as well as the physical world of lived relations. 

 

Whether Queho intended his actions to be viewed as politically or socially driven is 

largely a matter of speculation.  What is clear however is that Queho's life history is being used 

in the present to sustain cherished worldviews. Those who characterize Queho as a renegade or a 

scoundrel seek to conflate his life story with other 'bad men' from the annals of a once wild west.  

His activities may elicit shock, disgust, or a banal form of curiosity on the part of story 

recipients. As a renegade or a scoundrel Queho is alternately denigrated as a savage or 

romanticized as a 'wily Indian' with great physical prowess and intelligence. What is essential to 

note is that these representations treat Queho as an anomaly that is once again placed on display. 

Though the physical exhibition of Queho's remains in the Helldorado Village during the nineteen 
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forties may now appear distasteful or culturally inappropriate, the narratives casting Queho as a 

renegade and a scoundrel provide a paper version of this carnivalesque sideshow. 

 

The pendulum swings in another direction in representations that classify Queho as a 

scapegoat.  As a scapegoat Queho is divested of power and autonomy.  In reducing Queho to the 

status of victim, the authors do Queho an equal disservice.  This representation fails to consider 

the ways in which knowledge and power operate.  Rather that seeing the contests for autonomy 

and authority as complex, dynamic, and constantly under revision, the authors suggest that 

Queho served as a weak and passive receptacle of blame.  While it is true that Queho was 

accused of killing people with whom he had probably had no contact, these accusations did not 

occur in a void.  At one point, locals blamed Queho for the murder of a prospector, Patterson, 

who later wrote to the newspapers to inform them that he was still very much amongst the living.    

 

It is essential to note is that Queho was considered very powerful amongst the people 

living in southern Nevada between 1910 and 1940.  As a result of these attributions Queho was 

mythologized within his own lifetime.  People told children that Queho would get them if they 

did not behave, and one individual who was tracking Queho was reportedly so afraid of Queho 

that he would not go out to get water at his well without accompaniment.  The fear that Queho 

inspired resulted in massive manhunts as well as large monetary rewards.  At its height, state and 

local officials offered three thousand dollars for Queho's arrest.   These individual and collective 

reactions demonstrate that while Queho may have been scapegoated, it was in large measure 

indicative of the immense power attributed to his existence. 

 

Other current representations cast Queho as a survivor as well as a hero who stood up to 

white men's laws.  According to these perspectives, Queho killed in order to procure food or 

money.  In addition, Paiute elders maintain that Queho did what he had to do within the 

circumstances in which he lived (Carroll 2000). After killing people, Queho frequently took the 

food, shoes, or other supplies off of those whom he had killed.  In addition, Queho survived in 

the refuges of the Black Canyon and Eldorado through an in-depth knowledge of the land, 

vegetation, trails, and retreats.  

 

Most of the killings attributed to Queho resulted in the deaths of Euroamericans.  

However, Queho killed Indians as well.  He reportedly killed a Paiute from Las Vegas named 

Bismark.  In addition, he has also been accused of killing Ahvote, as well as an Indian family on 

the Arizona side of the Colorado.  Queho's tendency to take supplies off of the people whom he 

killed suggests that he was often motivated by a desire to survive.  This reading is also confirmed 

through one of the first killings attributed to Queho that resulted from an argument in which his 

employer Woodworth failed to pay him for his labor.   

 

However, not all of Queho's killings were motivated by survival needs.  He reportedly 

killed Bismark over a feud resulting from the death of a medicine man.  In addition, Keates (Las 

Vegas Review February 21-March 2, 1940) claimed that Queho did not always take supplies off 

of the people whom he killed.  In the death of Dr. Gilbert at the Goldbug Mill, Queho reportedly 

told Indians he was planning on killing him several days before the event took place.  Moreover, 

Queho took Gilbert's badge, but there is no evidence to suggest that he procured other supplies 

that would have helped him to survive.  In this case, it is possible that Queho had a personal 
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vendetta against the watchman of the mill, someone who would be harmed by the watchman's 

death, or the general presence of the mill en totale.  These examples suggest that Queho was 

frequently motivated by survival as well as personal agendas. In order to meet these needs, 

Queho either chose or felt compelled to participate in actions which placed him in direct 

opposition to Euroamerican laws. 

  

As these multiple narratives demonstrate, Queho's life history is multifaceted, constantly 

changing, and inherently tied to the ideologies and expressions of power in the present.  This 

sample history suggests that we cannot understand our numerous and conflictive relations of the 

past until we begin to unravel the equally multidimensional and complex relations of today.  The 

elders say that Queho's spirit is still wandering. If he is to find peace, those who seek to 

understand his life must begin to attend to the knowledge and recollections of Queho’s ancestors 

as well as his descendents.  Without histories that are genuinely multivocal, the renditions of the 

past as well as the present shall remain partial and non-representative.    

 

 In conjunction with the ethnohistories of the Paiutes and Hualapais, the sample histories 

of the Paiute Queho and the Haulapai Chief Cherum reveal expressions of knowledge which are 

frequently absent or discrete from the "official" versions of Nevadan people, places, and 

processes.  At the heart of the two sample histories and ethno-histories of the Paiute and 

Hualapai are repeated confirmations of the centrality of place.   

  

 Interconnectedness between the indigenous people and the sacred places of southern 

Nevada began thousands of years ago and continue to express them in the present.   These 

connections define and shape the identities and lifeways of people placed here by the Creator 

with a birthright responsibility to protect the land, the animals, the plants, and all natural 

phenomena.  The responsibilities of The Paiutes, Haulapais, and Mohaves extend to Sugarloaf, 

Promontory Point, the Colorado River, and Gold Strike Canyon.  Due to the primacy of place 

expressed by all of the elder informants within this project, we dedicate chapter four to an 

exploration of landscape and the essential interrelatedness of the natural phenomenon within the 

cultural ecoscape of the Hoover Dam. 
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Chapter Three 

Cultural Landscape Responses 
 

This chapter presents opinions expressed by Indian people regarding the relationship of 

the Hoover Dam area to places and cultural resources found in the surrounding region. This is a 

direct effort to explain the centrality of the Hoover Dam area, which is being discussed as a 

cultural ecoscape, within increasingly larger cultural landscapes such as a regional landscape, a 

storyscape, and a holy land. These concepts are first defined, described in a model and theory of 

cultural landscapes, and operationalized in American Indian terms for the Hoover Dam ecoscape. 

This chapter concludes with a discussion of places specially mentioned as part of these American 

Indian cultural landscapes and an ethnographic summary of the findings. 

 

Within the model of American Indian cultural landscapes discussed below and used to 

frame the analysis in this chapter, it is possible for any specific place to be a part of one or more 

types of cultural landscapes. Any place can be connected to other places through the occupation 

and use of a common geophysical space like a watershed. Such a relationship is being termed an 

ecoscape cultural landscape. Any place could also be connected to other places through larger 

direct connections, thus making it an integral portion of a regional cultural landscape. Finally, 

any place could be connected with other places by being a part of a storyscape or an eventscape. 

 

This chapter is based on data from a cultural landscape interview instrument that provides 

each Indian person being interviewed the opportunity to discuss whether or not the Hoover Dam 

Area is connected in any way with larger cultural landscapes. All Indian responses to this 

instrument are listed in Appendix B, and a selection of these responses has been used to illustrate 

the general patterns of landscape perspectives derived from the interviews. 

 

American Indian Cultural Landscapes 
 

American Indian people typically want to provide the fullest protection possible for their 

cultural resources found beyond the bounds of tribal reservations. Federal and state land 

managers also want to protect these cultural resources, thus complying with relevant and related 

laws. Since the mid-1970s, when Indian concerns began to be formally incorporated into cultural 

studies, there has been a major gap between what Indian people want to protect and how much  

protection managers of nonreserved land are willing and able to provide. In general, Indian 

people desire holistic conservation, which means, "these are our lands, even if others control 

them, and we wish no further development or damage to occur here" (Stoffle and Evans 1990). 

Unfortunately, from an Indian perspective, few land managers are able to follow this expressed 

desire. Often federal and state lands are required by law to permit and even encourage 

development of and open public access to the land. When development cannot be eliminated, 

Indian people are faced with a forced-choice situation; they can either recommend certain places 
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for protection or withdraw from participation and have projects proceed without their input. This 

forced-choice decision results in what has been called cultural triage (Stoffle and Evans 1990), 

that is, making a recommendation to protect some cultural resources or areas before others. 

Cultural triage places in the hands of Indian people the right to choose what to protect first and to 

make this choice based on their own criteria. Today, many Indian people and tribes have selected 

places for special protection, and land managers have used these recommendations to minimize 

adverse impacts to these cultural resources. 

 

A number of scientific procedures have been developed to help translate the cultural 

concerns of Indian people so land managers can make culturally appropriate decisions. One such 

procedure is calculating the cultural significance of Indian plants, animals, and artifacts and 

using these numeric values to select places having the highest values for protection (Stoffle, 

Halmo, Evans, and Olmsted 1990). Calculating values for cultural resources and the places they 

reside does not replace Indian styles of expression, but it is instead a parallel approach to the 

common goal of providing maximum cultural resource protection to the most culturally 

significant resources and places. 

 

Cultural resource protection laws are another driving force behind the need to triage 

cultural resources and the places where they occur. Historically, these laws begin with the 

premise that some things and places are more important than others are, and only the most 

significant places should be afforded protection. Once this premise is established, then 

determining the criteria for assigning significance logically follows. In general, significance 

derives from some obvious value to the society at large or to science. Initially, these laws were 

focused on protecting single properties such as a house or a historic site. The laws eventually 

were broadened to protect archaeological or historical districts composed of multiple properties. 

 

Most recently, the concept of traditional cultural property (TCP) has been offered as a 

tool for identifying and protecting places and objects that have special cultural significance to 

American Indian or other U.S. ethnic groups (Parker and King 1990). The TCP concept is a 

logical extension of the NHPA, which was initially designed to protect individual buildings and 

historic objects. Although the TCP concept has been effective in protecting small places of 

extreme cultural significance, Indian people and scholars alike have questioned whether or not 

TCP is the best way to conceptualize and protect geographically larger American Indian cultural 

resources. 

 

 We maintain that American Indian perceptions of land and its resources can be 

represented as cultural landscapes, which are culturally and geographically unique areas. 

American Indian cultural resources (plants, animals, artifacts, minerals, air, and water) tend to be 

viewed by scientists and land managers according to inherent criteria defined by Western 

scientific concepts. Western scientists tend to study plants, animals, archaeology, and rock art 

without reference to other cultural resources found in the area under study. This isolation of 

cultural resources by their perceived inherent characteristics has the advantage of providing an 

information-rich discussion about a single type of cultural resource. For example, a complete 

study of plants significant to Native Americans is conducted and documented in a separate report 

that includes specific recommendations for protecting plants. Most Federal preservation laws 
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address a single type of cultural resource, and this piecemeal-approach procedure is useful to 

managers because it provides recommendations for resource management and preservation 

according to the predefined resource types. Despite the legal basis for and widespread use of 

resource-specific studies, these procedures for classifying and managing American Indian 

cultural resources do not fit and in some cases are quite meaningless in terms of how many 

American Indian people view cultural resources. 

 

To illustrate this cross-cultural reality, Southern Paiute people tend to view cultural 

resources as being bound together in broad categories based on functional interdependency and 

proximity rather than being defined by inherent resource characteristics. Most places where 

Indian people lived and visited contained the diverse necessities of life: plants and animals for 

food, medicinal plants for continued health; paintings and peckings on rock walls telling about 

historic events and blessing the area where the people gathered; and water to drink and use in 

ceremonies of all kinds. Indian people perceive places and the things associated with them as 

interrelated. For example, some archaeological sites were plant-gathering areas, and some 

animals appear in rock paintings and peckings that depict the relationship between Indian people 

and animals. 

 

The key question that confronts Indian people, scientists assisting them with cultural 

resource studies, and agencies which must use the information to make land use policies is "how 

can we best conceptualize Native American cultural resources?" Indian people contribute to 

resource-specific studies because they recognize that doing so has been the best way to protect 

the resource in a given cultural resource assessment situation. On the other hand, Indian people 

desire to reassemble the artificially disassociated components of their culture so that the fullest 

native cultural meanings associated with things and places are recognized and protected. 

 

The idea that American Indian cultural resources can be viewed, evaluated, and protected 

in new categories is more than repackaging. Employing a holistic analytical perspective is an 

attempt to seek to understand culturally different cognitions of environment, history, and place. 

There is a growing scientific literature that demonstrates the importance of different culturally 

derived cognitions of the environment. Greider's (1993:79) analysis demonstrated that one 

Native American medicine woman transforms the same plants into Indian and non-Indian 

medicine, each requiring different culturally expected practices for the medicine to be effective. 

Winthrop (1994:27-28) explained disputes over where to include Indian concerns in the EIS of a 

proposed ski area by contrasting a U.S. regulatory agency definition of nature as a wilderness 

lacking humans, with an American Indian definition of nature as oikumene or inhabited world. 

The Indian people involved in the ski assessment believed that their cultural concerns belonged 

in all sections of the report and should not be restricted to a human impacts section. Howell 

(1994:130-131) pointed out that the conquerors' conceptual removal of native peoples from the 

natural environment has had adverse impacts on how effectively U.S. national parks have been 

managed. Consequently, a reconceptualization of nature as human ecology is essential before 

realistic ecosystem management can occur. Treitler (1994:22-23) suggested that three Indian 

tribes have chosen different strategies for interacting with a federal environmental regulatory 

agency based on their differing cultural perceptions of the environment and the implications of 
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sharing sacred information about the natural landscape being studied. Greider and Garkovitch 

(1994:8) concluded that: 

 

Cultural groups socially construct landscapes as reflections of themselves. In the 

process, the social, cultural, and natural environments are meshed and become 

part of the shared symbols and beliefs of members of the groups. Thus the natural 

environment and changes in it take on different meanings depending on the social 

and cultural symbols affiliated with it. 

 

Kelley and Francis' (1993) research with Navajo people suggested that the latter view places as a 

part of larger landscapes and that it is ethically wrong to refuse to adopt the culturally 

appropriate categories that people use in their cognitions of the environment. According to 

Kelley and Francis (1994:101), even the Navajo Nation's Historic Preservation Department 

(HPD), when forced to do so by Federal laws, uses a piecemeal approach instead of the culturally 

appropriate landscape approach of its own people. The Navajo HPD argues (Downer et al. 

1994), however, that the HPD is working within U.S. Federal regulations while attempting to 

broaden overly constraining concepts such as history so that data derived from what is called 

traditional history can be used in the preservation of culturally important places. 

 

 Land management agencies manage places. If there are objects, plants, or animals to be 

protected, the place where the objects are located, the plants grow, or the animals live is assigned 

special status. Sometimes the place is the cultural resource, and thus it is termed a traditional 

cultural property (Parker and King 1990). In most instances, however, the place is set aside to 

protect the cultural resources it contains. Given the reality of contemporary land management 

practice in the U.S, cultural resources ultimately must be studied and managed as geographically 

coherent units. A key question is "how big do these geographically coherent units have to be to 

afford acceptable protection to the cultural resources they contain?" 

 

Both Native Americans and scholars of Native culture propose a number of terms to 

discuss these geographically coherent units: sacred geography (Walker 1991), spiritual 

geography (Griffith 1992) sacred landscapes (Carmichael 1994), symbolic landscapes (Grieder 

1993) and cultural landscapes (Kelley and Francis 1993, 1994; NPS 1994). Each of these  

terms conveys similar key elements of what Native peoples often express when they talk about 

their traditional conceptualization of a holistic view of the land and its cultural resources (Stoffle 

and Evans 1990). 

 

We chose not to use the terms sacred and spiritual here, even though these labels reflect 

the intensity of attachment Indian people have for their landscapes. Unfortunately, the terms 

sacred and spiritual imply in Western epistemology the concept secular, thus limiting cultural 

resource discussions to what non-Indians perceive to be strictly religious activities. Religious 

terms are appropriate if a study is only about ceremonial resources, but usually the terms sacred 

and spiritual cause many Indian cultural resource concerns to be eliminated from the discussion 

of landscapes. 
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The term symbolic was not selected for use in this essay because it is not commonly 

understood, and thus requires technical explication before being useful. Actually, the term 

symbolic does reflect how landscapes are created by human and why it is so difficult to find 

common terms to discuss them. Greider and Garkovich (1994:6), who have a theoretical 

discussion of how landscapes are created, conclude that human beings, in essence “...construct a 

landscape from nature and the environment through culturally meaningful symbols and then 

reif(y) it." Thus, any specific landscape exists and lives only in the minds of social groups. 

Competing views develop when more than one social group occupies or otherwise has some 

reason to establish a cultural perception of a landscape. When developmental changes to the 

landscape are discussed, the assessment of these changes will be affected by which symbolic 

landscape is being considered. The consequences of planned environmental change can only be 

understood with reference to a people and their symbolic construction of the landscape. 

 

The term cultural landscape is meaningful because it is widely understood without 

further explanation and has official standing in a number of U.S. Federal laws, regulations, and 

guidelines. Perhaps the most detailed federal policy statement on cultural landscapes appears in 

the National Park Service Cultural Resource Management Guidelines (NPS 1994). There, the 

agency defines cultural landscapes as complex resources that range from rural tracts to formal 

gardens (NPS 1994:93). The natural features such as landforms, soils, and vegetation provide the 

framework within which the cultural landscape evolves. In its broadest sense, a cultural 

landscape is a reflection of human adaptation to and use of natural resources. A cultural 

landscape is defined by the way the land is organized and divided, settled and used, and the types 

of structures that are built on it. 

 

The NPS stipulates that a cultural landscape is a geographic area, including both natural 

and cultural resources, associated with a historic event, activity, or person (NPS 1994:94). Using 

these criteria, the NPS recognizes four cultural landscape categories: (1) historic designed 

landscapes, which are deliberate artistic creations reflecting recognized styles; (2) historic 

vernacular landscapes, which illustrate peoples' values and attitudes toward the land and reflect 

patterns of settlement, use, and development over time; (3) historic sites, which are important for 

their associations with important events, activities, and persons; and (4) ethnographic 

landscapes, which are associated with contemporary groups and typically are used or valued in 

traditional ways. Rural historic landscapes are discussed in Bulletin 30 (McClellan et al. 1990). 

 

The NPS definition of cultural landscapes is both similar and dissimilar to definitions 

often expressed by Native Americans. Both definitions include the land, its natural components, 

places touched by prehuman spiritual beings, and objects left there by Indian people as these are 

conceived within the cultural system of the people. Both conceptualizations of cultural 

landscapes reflect the full range of human activities, all of which are perceived of as being a part 

of life and thus culturally significant. Native American landscapes, however, are much larger in 

geographic space than are those considered by the NPS guidelines. The latter suggests that tracts 

of several thousand acres are the upper size limit for cultural landscapes (NPS 1994:94). By 

simply broadening the spatial parameters of cultural landscapes, the NPS and Native American 

conceptualizations of these cultural resource units can be united. 
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Levels of Cultural Landscapes 

 

We now outline the major types of cultural landscapes as these are perceived by many 

American Indian people. In terms of both size and function, there are six types of Native 

American cultural landscapes: (1) eventscapes, (2) holy landscapes, (3) storyscapes, (4) regional 

landscapes, (5) ecoscapes, and (6) landmarks. 

 

Eventscapes 

 

 Eventscapes occur when people within and between ethnic groups jointly participate in 

an activity. By participating in this activity they tie together in special ways themselves and the 

places where these events occur. One such event that occurred in the region surrounding Hoover 

Dam was the Ghost Dance. Both Paiute and Hualapai people jointly danced in 1890 in order to 

restore the world as it was traditionally. This eventscape has been fully documented in a recent 

article (Stoffle, Loendorf, Halmo, Austin, Bulletts 2000) and is available on a web page at 

http://www.journals.uchicago.edu/CA/. 

 

Holy Lands 

 

Edward Spicer (1957) used the term holy lands to explain one of the broadest and most 

fundamental connections between American Indian people and the land. "Holy land" is a term 

that seeks a common land perception in order to convey to non-Indian people the cultural 

significance of Native American land perceptions. A holy land is created by a supernatural being 

who establishes a birthright relationship between a people (however defined) and that portion of 

the earth where they were created. This relationship provides the people with special rights to use 

and obligations to protect resources on that portion of the earth. The relationship between a 

people and their holy land cannot be broken, even by a diaspora. Forced relocation by another 

ethnic group will not break a relationship created by the supernatural, so holy land ties tend to be 

viewed similarly by contemporary occupants and those who have moved away. 

 

Although the term "holy land" conveys many similar features between land conceptions 

held by American Indians and those of people from other societies, there are also distinctions. 

Holy lands tend to be where a people was created by the supernatural, but the location of this 

place in real and spiritual space may differ. Middle Eastern religions, for example, view the 

surface of the earth as the only existing surface, while many Native Americans perceive of living 

surfaces above and below this one. The holy land on this earth surface may have been produced 

when the people emerged from another earth surface below this one where they were originally 

created. The center of the Zuni Indian Pueblo is such a place. 

 

The term "holy land" never exactly fits American Indian views of ethnic origin lands, but 

many Indian people have accepted this as a gloss for their perception of creation lands and have 

agreed to assign a term to it. These terms tend not to exist in the Indian language, probably 

because the concept is foreign. The Navajo Nation, for example, officially uses the English 

language term Navajoland when referring to an area bounded by the four sacred mountains 

(Kelley and Francis 1993). The Pima-speaking people of southern Arizona and northern Sonora 

http://www.journals.uchicago.edu/CA/
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Mexico refer to their creation land by the Spanish language term Pimería Alta (Griffith 

1992:xix). The use of foreign terms to refer to Indian places is common; after all, the term 

Navajo is a Spanish label for a people who call themselves Dine, and the term Pima is a 

Hispanicized mislabel for people who call themselves O'odham. 

 

Storyscapes 

 

The term storyscape refers to a portion of a holy land that is delineated by Native 

American story or song. Storyscapes may even exist outside of holy lands, a point that raises 

questions about whether storyscapes can serve to integrate humankind as well as the Indian 

people who hold them. 

 

The structure and meaning of the story landscape or storyscape derives only from where 

the story or song occurs. The storyscape is held together neither by common topography nor 

common plant and animal ecology. Quite the contrary, the story or song proceeds from place to 

place based on the activity it is conveying. Often the story is about spiritual beings that can move 

without reference to topography; that is, they can fly, swim along underground rivers, pass 

through mountains, or even move telekinetically. 

 

A great variety of storyscapes crisscross the landscape of American Indian holy lands. 

Many of these involve a time before today's humans existed, what some would call a mythic 

time. The term "mythic" implies only another time before present time; it certainly does not 

imply that either that time or the stories were fictitious. A story about the movements of mythic 

beings conveys the sense of purpose in the behavior of the mythic beings, but the story itself also 

is tied to places where either events occurred or the mythic being specifically established some 

relationship with the landscape (Kelley and Francis 1994). Vecsey (1988:145) concludes that in 

Navajo myth, physical place is as important as what is happening in the story because 

 

the geographic references tend to emphasize the movement and vivacity of the 

hero...the mythic text cares little for the products of heroism; instead it sings the 

praises the heroic journey, setting an example for the patient to be healed by the 

Chantway and thereby become restored in health through his own motion. 

 

In general, Indian myths, like those of the Navajo, occur along a storyscape that topographically 

represents what the story conveys. A hole in a sandstone cliff may be where a mythic being shot 

an arrow at an opponent, and a stain of color in a rock may represent an eagle frozen in flight. 

 

Were one to pass along the path of the story, the landscape would be marked with story 

or song points. Moving from point to point permits a living person to physically reenact and 

directly experience the story or song. Romanoff (1992:227) was told by a Lillooet person that the 

Lillooet Coyote story is marked by places where it occurred and that 

 

such landmarks are memorably named and arranged by the myth, so that a child 

hearing the myth acquired an internal map that he could follow on the ground. 
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Generally, specifically noted story or song landscape points are not more important than the less 

specific physical space between them, because they all constitute the geographical path of the 

storyscape. 

 

Regional Landscapes 

 

Regional landscapes are components of Native American holy lands. Like other cultural 

landscapes, they are defined in terms of both geography and culture. Typically, regional 

landscapes are spatially expansive, involving hundreds, perhaps thousands, of square miles. A 

regional landscape is often defined by a major geographical feature like the Black Hills of South 

Dakota or the Grand Canyon of Arizona. A major river like the Columbia may define a regional 

landscape, as can a desert like the Mohave. A regional landscape is the first level of cultural 

abstraction that can be expected to correspond with an ecoregion (such as the Mohave Desert) 

that is defined as somewhat unique by its biotic and abiotic characteristics (Golley 1993). 

 

Usually, with a regional cultural landscape there are somewhat unique natural resources 

that are generally bounded by a major geographical feature. For example, there are certain types 

of plants and animals found in the Black Hills, the Grand Canyon, and the Sonoran Desert. When 

American Indian people used the natural resources of a regional landscape over long periods, 

then specific adaptive strategies developed and were incorporated into their overall cultural 

system. 

 

Human adaptive strategies reflect, but are not determined by, their environment. 

Environmental deterministic theories have long since been set aside because studies demonstrate 

that ultimately people can live anywhere and do so largely on their own terms (Moran 1990, 

Vayda 1969). There are many dynamics between people and their environment (Ness, Drake, 

Brechin 1993), and these special relationships tend to be criteria in defining cultural landscapes, 

including regional landscapes. 

 

Ecoscapes 

 

Some new terms are necessary to clarify past discussions with greater conceptual 

specificity. One of these, storyscapes, and it has already been discussed. Another new term, 

ecological landscapes or ecoscapes, points to the special relationship between American Indian 

cultural landscapes and the well defined natural ecosystems they encompass.  

 

The term ecoscape refers to a portion of a regional landscape that is clearly defined by an 

unusual or distinct local geography and its unique cultural relationship to an American Indian 

group or groups. The ecoscape tends to be recognizable terrain that has already been named by 

both Indian and non-Indian people. It may be a mountain range, a long canyon, or an area with 

many hot springs. The ecoscape is, by definition, smaller than the regional landscape in which it 

is found, but the two are directly related. The geographical structure and cultural meaning of a 

regional landscape derives in large part from the structures and meanings of the many ecoscapes 

it contains. For example, the Mohave Desert is composed of great expanses of dry lake beds and 

their surrounding mountains, a massive unique valley called Death Valley, and dramatic areas 
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defined by volcanic cinder cones, magma tube tunnels, and mesas capped by surface lava flows. 

Each has the potential of becoming an ecoscape due to its own physiological components, the 

unique plant and animal communities it supports, and the special relationships it has with Indian 

people. Together, these ecoscapes become the Mohave Desert as a regional landscape. 

 

Indian people ultimately define an ecoscape when they specially incorporate this local 

geography into their culture. The ecoscape may be viewed as a power place or a series of 

connected power places. It may have the shape of a creation being that is lying down, like 

Kuuchamaa, the Kumeyaay sacred mountain (Shipek 1985). It may provide mineral waters for 

healing. It may be of special historic importance. Each ecoscape will serve a special role in the 

history and culture of an Indian group and it will contain numerous places of specific cultural 

significance. 

 

Landmarks 

 

The term landmark refers to a discrete physical place within a cultural landscape (Kelley 

and Francis 1993:158). A landmark tends to be a small part of the local geography that is 

topographically and culturally unique. Landmarks are easily defined both in terms of their 

physical boundaries and the reasons why they are culturally important. A landmark may be a salt 

cave, which is the source of an essential natural element, the object of numerous pilgrimages, 

and the end of a storyscape. A landmark may be a deep spring in the desert that is surrounded by 

pictographs from past ceremonies, plants for food and medicine, and water for the irrigation of 

gardens. A landmark may be a power rock that will heal sick people if they can talk to it in an 

Indian language and perform the proper ceremony. 

 

Landmarks tend to be obvious places that seem to demand the focus of intense cultural 

interest. The residual volcanic core standing on the high plains of Wyoming, for example, called 

by Lakota people Mato Tepee (Bear's Lodge) and by other people Devil's Tower, became the 

focus of cultural interest of at least ten American Indian groups as well as the federal government 

which made it a national monument (Evans, Dobyns, Stoffle, Austin, and Krause 1994:73-79). 

The central natural springs that gave Las Vegas (the Meadows in Spanish) its name are such a 

landscape (Stoffle et. al 1998). 

 

Because of what might be termed inherently interesting features, it is relatively simple to 

convey the cultural importance of such landmarks to people belonging to another culture. As 

easily identifiable places whose meaning is readily conveyed to others, landmarks are ideal 

subjects for cultural protection and management. Except for Mt. Shasta, most TCPs are defined 

as landmarks; however, the upper portion of Mt. Shasta has recently received the TCP 

designation making it the largest TCP. In fact, most cultural resource protection laws in the U.S. 

are designed to protect landmarks. However, a few laws are designed to protect larger 

geographic units like ecoscapes. 
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American Indian Cultural Ecoscapes in Riverine Ecosystems: 

A Model and a Theory 

 

The idea of developing a model and theory of riverine ecosystems was initially conceived 

and presented at the 1997 Society for Applied Anthropology (SfAA) meeting in Seattle, 

Washington. Then, as now, the driving observation was that from an American Indian cultural 

perspective there is something special about rivers and the valleys that contain them. That initial 

session on this topic laid out ideas regarding the importance of water, watersheds, rivers, and 

cultural resources near rivers. Participating in that session were representatives from three 

American Indian ethnic groups who shared ideas on this topic: the Skokomish, who live on the 

Skokomish River as it runs into the southern end of Puget Sound; the Wanapum, who live on the 

middle Columbia River at the junction of the Snake and Umatilla Rivers; and the Southern 

Paiutes who live along more than 500 miles of the Colorado River. Each of these ethnic groups 

sent elders to that SfAA session to explain their cultural attachments to these rivers and the 

surrounding valleys. This model and theory builds on those cultural perspectives as well as on 

the interactions our team have had with Mohave and Hualapai elders since then. This portion of 

the chapter is viewed as yet another step towards what may be a model and eventually become a 

theory for understanding why rivers and their valleys are so important to Indian people. 

 

The General Model 

 

Since 1997 our University of Arizona research team has published four articles1 and a 

number of reports that address the issue of what are American Indian cultural landscapes. These 

studies present what we believe to be the first stages in developing a general model of landscapes 

and an initial theory (based on the concept of Puha or power) regarding how the model works. 

The first point is that there are regular elements of the riverine model – which are both natural 

and human conceived. These elements, singularly or in combined, produce a cultural cognition 

of places and the spaces between them. The second point is that these places are related to other 

places forming a higher level of complexity and abstraction, which we call place networks. The 

third point is that place networks are in turn related to one another at increasingly higher 

levels of complexity and abstraction until reaching the spatial and temporal limits of ethnic 

group’s cultural cognitions. It is important to pause and realize that these cognitive limits may 

exceed, and are certain to be different than, those perceived by non Indians and may reach 

spatially outward to interplanetary and interstellar relationships as well to spatially other worldly 

plains of existence. All of these spatial relations will have real time and other time (mythic time) 

dimensions. Is it any wonder that we anthropologists have taken so long to piece the story of 

American Indian cultural landscapes together. 

 

Briefly and simply, cultural landscapes are geographically referenced units of human 

culture that are both spatially nested within one another and vertically layered through time. At 

the largest currently modeled spatial level
2
, American Indian landscapes in the Hoover Dam 

                                                 
1 Stoffle, Austin, and Halmo 1997; Zedeno, Austin, and Stoffle; Dewey-Hefley, 

Zedeno, Stoffle, Pittaluga; and Stoffle, Loendorf, Austin, Halmo, and 

Bulletts 2000. 

2 At this time we have not modeled landscape connections to other temporal 
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region involve (1)  Eventscapes –  interethnic connections produced by joint participation in 

culturally critically and persistent events such as the Ghost Dance of 1890, (2) holy lands – are 

that geographic area where a people were created thus given their birthright attachments and 

responsibilities to their land; (3) song- and story-scapes which identify rather narrow but often 

very long strings of places connected by a combination of spiritual or physical trails; (4) 

regional landscapes which generally define broad area of activities and spirituality that reflect  

broad ecological areas like the Mohave Desert and sociocultural interactions reflected in social 

subdivisions like a district, (5) ecoscapes (the focus of this chapter and the Hoover Dam EIS) 

which are unique and interactive biotic and abiotic systems that are somewhat bounded by a 

topographically unique area such as a canyon, mountain range, or watershed, and (6) finally, the 

smallest unit is a landmark – a highly unusual topographic feature that tends to attract the 

attention of people – such as a hot spring, big cave, jagged mountain peak, or volcanic neck 

sticking up out of the Colorado River. 

 

Riverine Ecoscapes 

 

When we focus on riverine cultural landscape, we begin by talking about ecoscapes. 

Riverine ecoscapes are cultural constructs (by this we mean they clearly are only known through 

the minds of humans), but they have both natural and human elements. Some would say that both 

the natural and human elements are in fact human artifacts. From this perspective there are no 

inherent meanings in nature, thus when common constructs are made about similar natural 

elements it is strictly because the people will it so, rather than because there is some 

characteristic of the natural elements that caused the common response. A recent book called 

How the Canyon Became Grand by Stephen Pyne maintains that the Grand Canyon was made 

into a nationally valued area by the work of a hand full of powerful white men. This is what may 

be called the “there is nothing out” theory. In contrast, there is a book called Reinventing 

Nature: Responses to Postmodern Deconstruction by Michael Soulé and Gary Lease that take 

this position to task. They maintain that nature does exist and influences human cognition 

whether we know it our not. From a Native American standpoint, nature is alive, willful, and 

talks. Nature is interactive and responsive to the behavior of humans, healing sometimes and 

punishing at other time. The essential balance defined at Creation can only be achieved by a two 

way flow of communication and culturally appropriate behavior between people (especially 

those people chosen by the Creator to be in this holy land) and nature. 

 

Natural Elements 

 

What are the key natural elements that define a riverine ecoscape and the landmarks 

within it as culturally important. (Figure 3.1. Natural Elements of a Riverine Ecoscape]. Riverine 

ecoscapes that become central in the lives of Indian people have the following elements (1) a 

river, (2) volcanic flows, (3) hot springs, (4) caves, (5) medicinal plants and animals, (6) paint 

source, and (7) geographic features like a mountain peak or big rock. There are interesting 

relationships between these elements. It is important to begin this discussion of these natural 

                                                                                                                                                             
and spatial dimensions but these are real elements of the whole cognitive 

system and may be critical for understanding access to and use of puha – 

power. 
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elements with the river  – a power force that carves canyons and brings life to the region. Then 

there are volcanic lava flows  – these arise at the edges of the river often flowing directly into it, 

only to be carved out again by the primary force of water erosion. Hot springs form as an 

offspring of volcanic activity and water and tend to be near both – sometimes actually at the edge 

of the river. Caves – are a product of erosion but more importantly are imbedded entrances into a 

mountain. Medicine plants are always useful but gain strength when they live at the edge of a 

river or near volcanic flows. Medicine animals also derive and share the special powers of a 

specific area. Many types of paint (especially red ochre and yellow ochre) are found near lava 

flows because they can be produced at the contact point between previous earth and a volcanic 

lava flow. And finally there are geographic landmarks those highly nuanced protuberances – or 

places that speak a story of power to all people and provide a universal and dramatic setting for 

human activity. 

 

 

Figure 3.1. Natural Elements of a Riverine Ecoscape. 

 

Human Elements 

 

Humans respond to these natural elements and regularly attach certain types of meanings 

to them producing the cultural conceptualization of the riverine ecoscape (Figure 3.2. Human 

Elements of a Riverine Ecoscape). Riverine ecoscapes commonly have the following human 

elements: (1) an origin story, (2) an identification of component places as having special 

• Hot Springs 

• Cave 

• Paint 

• Lava Flow 

• Plants 

• Mountain 

• River 

• Brown Rock 
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purposes,  (3) a connection between places derived from sequential ceremony, (4) rock peckings 

and paintings, and (5) historic event layers. 

 

It seems that places of great cultural significance have an origin story that explains why 

they are there and what is their purpose. Such stories may occur at the beginning of creation 

when the place and the people were formed together, or they may happen later during what some 

call “mythic time” when things are not just as they are today -- so animals can talk to strange 

beings and great deeds can be accomplished by rabbits. 

 

Figure 3.2. Human Elements of a Riverine Ecoscape. 

 

Within the riverine ecoscape are places that have special purposes – like caves where 

one can receive medicines or songs, places of curing like a rounded mountain top, and places that 

are portals for travel to other worlds. These special purpose places tend to be associated with the 

different natural elements discussed above, but can exist where there are no unusual natural 

resources. When two kinds of natural elements come together, like a river and a volcanic lava 

flow or the narrowing of space along a well traveled trail by canyon walls, a special place is 

formed that may elicit the formation of rock peckings and paintings. These marks on rocks are 

either made by powerful humans or by tiny anthropomorphic beings. The peckings are symbols 

indicating that the place is powerful, as such, the place not the symbols is the center. The pecked 

or painted places marked often indicate where power moves into and out of the earth, and may be 

a place where a vision can be received or where a qualified person can prepare to go into a more 

powerful area like a cave or curing landmark. 
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Places within a  riverine ecoscape that are identified in the culture are often connected 

though sequential ceremonial activity. This network of place connections is the foundation of 

the riverine cultural landscapes. It should be noted that a single network of connected places 

(itself a cultural unit) is connected with other similar cultural units. The entire spider web of 

relationships between places and networks of places is the foundation and ultimately the 

definition of all cultural landscapes. This spider web of place and network relationships extends 

outward spatially and back in time temporally thus becoming the world where an ethnic groups 

lives. As such, this spider web of places and networks is the foundation for understanding, 

predicting, and managing how life will be for this ethnic group in the future. Breaks in the spider 

web threaten the cultural cohesion of the people; and, given their perceptions of the web, the 

existence of the earth. 

 

Once the human dimensions of riverine ecoscapes are created they and the places so 

conceived operate as places of power used by people again and again. Though time, new 

meanings are attached. Historic events can add a layer – such as when an isolated canyon that 

once served as a spiritual retreat for medicine people becomes a region of refuge for all people 

hiding from an aggressor. Both meanings (place for medicine people and place to hide) still exist 

but do so as separate landscape layers. Through time, such historic events create what we 

eventscapes and together with previous landscape meaning can create at one place “cultural 

landscape layering.” 

 

A new landscape layer, such as an eventscape, can be created when a people face a great 

crisis and they use their place of balance and power to solve the problem. If the crisis is massive, 

the balancing ceremony itself becomes a cultural landscape layer that is attached to this riverine 

ecoscape. For example, the Ghost Dance [slide 28, ghost dance panel] of 1889-1890 among the 

Southern Paiute was practiced in places that had been relied on for seeking balance. We 

maintained that the Southern Paiutes were not only dancing in Kanab Creek – an riverine 

ecoscape that itself was then being used as a region of refuge, but they were Ghost Dancing the 

Grand Canyon itself - asking this special region to use its power to help solve the problems 

confronted by the Ghost Dance.  

 

Disastrous social and environmental changes were occurring to thousands of Indian 

people in North America and together they chose this healing event to solve these massive 

problems. The Indian peoples who danced the ceremony of renewal potentially (it has yet to be 

documented every where) created a network of relationships between themselves, the other 

dancers, and the placed danced. A new cultural landscape layer potentially was added to each 

place it was practiced. For the Kaibab Paiute people this involved Kanab Creek, the Grand 

Canyon regional landscape, their holy land, the lands of the Hualapai with whom they directly 

dance, and to hundreds of other distant places beyond Paiute lands where the dance was 

performed according to the prophet Wovoka’s vision. By performing the Ghost Dance ceremony 

all of these people and places were tied together into what we call an eventscape. 
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Puha As Theory 

 

It is beyond the scope of this chapter to explain why Puha is the most likely 

epistemological candidate to explain the cultural significance of places and cultural landscapes in 

riverine ecoscapes. However, a few ideas are presented here to begin this argument which is the 

subject of another longer essay. This short section is specifically focussed on the culture of  

Numic and Yuman speakers and should only be extended as an explanation in other Indian 

cultures with the addition of epistemological support evidence from those cultures. 

 

The presence of power is viewed by American Indian people in the western United States 

as the most robust explanation for why things are culturally significant, how these things are 

related to one another, and ultimately how they are intellectually integrated. According to 

Liljeblad (1986:643-644) supernatural power …was everywhere a source of individual 

competence, mental and physical ability, health, and success; for this concept the Numic 

languages use cognate forms of a single term: Mono and Northern Paiute puha, Shoshone puha 

and poha, Kawaiisu puhwa, Southern Paiute pua-, Ute puwavi. According to Lamphere (1983: 

744), many general characteristics of North American shamanic religion were apparent in the 

practices of the Yuman peoples of the Colorado River…For example, the shaman who has the 

power to cure acquires it through a dream experience. The connection between dreaming and 

power can be seen in the Maricopa work Kwstma’s “one who has power,” literally “the one who 

dreams.” The Maricopa words for dream and spirit are the same: sma’k (Spier 1933: 237-238, 

cited in Lamphere 1983). The dream is usually one in which the shaman travels to a sacred 

mountain place; where he encounters either a spirit of the mountain, a bird, or an animal who 

teaches him songs, gives him the opportunity to cure a sick person, or in some other way gives 

him the power to cure…Among the Walapai (Kroeber 1935: 188, cited in Lamphere 1983) a man 

may actually go to a mountain, build a fire in a cave, and spend four nights, during which time he 

dreams and acquires power from a spirit.  

 

Power is a highly abstract concept that has largely been overlooked by scholars who have 

studied the culture of American Indian people in the west. This has occurred because it is both 

esoteric (thus not fully understood by all members of the society) and confidential (thus not to be 

explained to outsiders or Indian persons who may not used the knowledge of power in a 

culturally appropriate way). Miller (1983: 68) estimates that only about 20% of an Indian ethnic 

group possesses information about power, and less than 5% has a systematic overview (see 

Stoffle, Halmo, and Evans 1999 regarding the distribution of Numic plant knowledge). Similarly, 

Tilley (1994:26) maintains that places are not equally shared and experienced by all people and 

in human society the ability to control access to and manipulate particular settings for action 

(that is power places) is a fundamental feature of the operation of power as domination. In other 

words, knowledge about power (and visits to power places) is shared on a need to know basis 

and only with those who should have cultural access whether the person asking about it is an 

Indian person or a federal land manager. 

 

 The best way to understand how the world is connected in Numic and Yuman culture is 

to begin with the concept of a “living universe.” This is an epistemological foundation of Numic 

and Yuman culture, or what Rappaport (1999:263-271; 446) calls Ultimate Sacred Postulates. 
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These terms simply mean that the concept of a living universe is so basic in Numic and Yuman 

culture that you cannot understand many other aspects of culture without first fully recognizing 

this concept. 

 

 A living universe is alive in the same way that humans are alive. It has most of the same 

characteristics as humans. The universe has physically discrete components that we will call 

elements and something like energy that we will call power. These are a few general statements 

that we can make about power:  

 

 Power exists though out the universe, but like differences in human strength, power will vary 

in intensity from element to element. 

  Power varies in what it can be used for and so determines what different elements can do. 

  Power is networked, so that different elements are connected, disconnected, and reconnected 

in different ways, and this occurs largely at the will of the elements that have the power. 

 Power originally derived from Creation and permeates the universe like spider webs in a thin 

scattering and in definite concentrations with currents, generally where life is also clustered. 

 Power exists and can move between the three levels of the universe upper (where powerful 

anthropomorphic beings live), middle (where people now live), and lower (where super-

ordinary beings with reptilian or distorted humanoid appearance live). 

 

Summary 

 

This portion of the chapter has focussed on presenting a descriptive model and a theory 

of riverine ecoscapes. The writings of Tuan, Greider, Feld, Basso, Strang, Tilley and others are 

leading us towards an understanding of just how essential cultural landscapes are to humans. 

This line of investigation needs to proceed, because it can help explain why Indian people (and 

others with long standing traditional ties to the land) express such grief when riverine cultural 

landscapes are impacted by projects and it can provide arguments for protecting cultural 

landscapes. In riverine ecoscapes, water makes a central contribution to ecoscape including being 

a source of life, creating spectacular geology, becoming a source of demonstrated power, and 

carving water-canyons which serve as regions of refuge for Indian people. Special places occur 

along rivers when a combination of natural elements also occurs, thus producing the necessary 

foundation for complex ceremonial activity. 

 

Hoover Dam Bypass Landscape Interviews 

 

 The next portion of this chapter presents the thoughts of the 36 Indian people who were 

interviewed with the cultural landscape form during the Hoover Dam Bypass American Indian 

studies. The answers are organized by (1) question and (2) gender. Each question is presented 

exactly as it was asked. Then the summary of answers is presented in a table. Finally, selected 

qualitative responses written at the time are listed; all answers are available in Appendix B. 

Gender is a variable that is always considered in ethnographic questions, and sometimes appears 

to influence responses, so all answers are cross-tabulated by whether the person being 

interviewed was male or female. 
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Responses to Q1: “Were there Indian villages in relation to the Hoover Dam area?” 

 

Table 4.1. Indian Villages in Hoover Dam Area: Response Summary Table 
Were there Indian villages in the Hoover Dam area? Female Male Total 

Yes 15 15 30 

No  2 2 

Don't Know 4  4 

 

Responses to Q2: “If yes, were the villages in the Hoover Dam area connected to villages to 

the East towards Hualapai Valley, or to the West in the Las Vegas Valley?” 

 

Table 4.2. Village Connections East and West: Response Summary Table 
Village connections Female Male Total 

Hualapai  1 1 

Paiute 3 5 8 

Mohave 1 1 2 

Hualapai and Paiute 9 4 13 

Paiute and Mohave 1  1 

All three 4 4 8 

No  1 1 

Don't Know 1  1 

No Response  1 1 

 

Ethnographic Observation 

 

 Most Indian people believe that the Hoover Dam area was connected to Indian villages to 

the east, south, and west. Paiutes, Mohaves, and Hualapai occupied these villages. People lived 

elsewhere they came to the Hoover Dam area for various reasons from medicine, ceremony, to 

hunting and fishing. The area is repeatedly mentioned as a place of power where people came to 

get songs. 

 

Responses to Q3: “If yes, specify valley and how were these connected?” 

 

m Good place for gathering food all the way down to Yuma, especially down on the river. 

Up to Flagstaff, to Prescott and Sandy, people lived and were related.  Men sometimes 

had four or five wives.  A bunch of Hualapais lived at Sandy, Prescott, Ash Fork, and 

Slipton; back at Kingman, too.  Yavapais did the same. 

 

m The White Rock band brought their dead here and put them under rock cairns. The 

Cerbat band from Pierce Ferry and Santa Marie came here. I have a pipe with a lizard 

etched on it that I  found at Travertine and it was from here in the black mountains and 

moved up to there. 

 

f All places down the Hualapai Valley are connected. The area is called Hahitat, which 

means vertebrae. One of the 14 bands, near Willow Springs area, they're called the red 

rock people. Together with others they went down as far as Santa Maria. Both Paiutes 
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and Hualapais had common places to get their songs from. The whole canyon is sacred, 

although some areas more specifically so. In our legends we were created from the river. 

It's our place of origin, the womb of ourselves. Spirit Mountain is very sacred too. When 

the world was flooded, at a certain point the water disappeared, went into the ground 

and the canyon emerged. It was our creator who gave us this land. Creators lived on 

certain mountains at the time of the flood. We cannot talk about it now because it's 

summer time. 

 

f This area is connected to the Chemehuevis, Needles, and Hualapai land. 

 

f They had relatives who lived over there and extended family relationships. 

 

m They were all up along the canyon, not at ceremonial areas like the hot springs which is 

a real powerful doctoring spot.  They were all connected through the water stories and 

had water songs from Cottonwood Island that were shared from there to here.  

Connected upstream to Moapa, too.  "Pagha": the Colorado River/Hoover Dam area. 

 

f May have been some at Warm Springs, where people camped; there were lots of people 

there with gardens near the water, and we had hunting in the mountains.  Chemehuevis 

traveled to trade with the Paiutes, but river crossings were important. 

 

m Moapa people came by - songs. 

 

f They sing the songs. That was how come it was told to us, you know. These mountains are 

named. The singers that sang and those that vision it, you know. They dream and they 

were gifted, some of the people. That’s how come we know the places around here, all 

down the river. 

 

f They came to mine salt. 

 

f They did trading with salt.  Our people didn't use turquoise for trade.  They were more 

content (than neighboring groups).  We lived on the Nile to survive. 

 

f The Hualapais immediate extended families lived in extended bands and had to go out of 

the band to find a wife or husband. The Hualapais that lived in this area were further 

down toward Black Mountains. Extended families that lived in bands were maternalistic. 

When my grandmother died, my grandfather moved down to Wards, the Big Sandy Area, 

because that's where my paternal grandfather is from. My grandfather's given name was 

Magenta or referred to as Indian Red or Judd Magenta. My maiden name is Majenty. 

Magenta was from the Lower Sandy Yavapai Fighter. My father was born 1901 at Willow 

Beach. His father was from Red Rock Bend and it runs all the way down to Chloride and 

then to Cerbat Mountain. Hualapai Valley was more of the center for the Hualapai 

people and they would gather for ceremonies and social gatherings, spending weeks. 

They brought and gathered what they had gotten during the year. It was a big gathering- 

telling stories, sharing news of what's going on in the different villages.  They embraced 
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one another. We address one another as father, mother, grandfather. There was a lot of 

sharing- passing on of information, gathered in their area.  There were so many different 

bands.  There was a main steward or caretaker of one family. My father and his siblings 

were born in the Willow Beach area. My father and his siblings were raised in this area. 

My father had a sister and a younger brother. Later on they went down below Kingman 

to Wickiup and that's where the Lower Big Sandy is. Sometimes the groups or bands had 

to wander out  and gather. They had to find food and gather what they could to survive 

and brought food for the animals and for the family, and had to make camps for their 

families. With the coming of the white man, they farmed out and gathered and brought in 

food for other people. They had to make camps at different sites where they were 

gathering. This is the reason why my dad and his family were up in the Willow each area. 

Hualapai Valley had gatherings, memorial ceremonies, pow wows . People came and 

traded spending weeks maybe. After the march from La Paz, when they came back all this 

was changed. Before then, in Chloride area, people there had one main leader and he 

sort of looked after the old people and everyone. He made out the schedule of what they 

were going to do- hunt, gather, trading. a Lot of times we had an elder that chose to go 

and would stay with another family. There was a lot of interaction going on at that time. 

At this time maybe some would choose their mate. A lot of interchange went on. There 

are about 14 different bands in the Hualapai Tribe. The ones in the Black mountains, 

Hualapai Mountains are closer to Paiutes or Mohave and language was a little bit 

different, sort of influenced by the different tribes. The ones in the lower part of the 

territory - the Yavapai Fighters and the people down in Lower Big Sandy, Mahone 

Mountains were influenced by the Yavapai and I believe that the Maricopas were up 

further north. The tribes that were here before, were also distant relatives of ours. The 

Halchidhoma were either forced out or chose to leave or for lack of food. They either 

went into a different tribe or meshed in with other tribes around the metropolitan area. I 

believe the Maricopa were there or maybe our area extended further south. I believe they 

have always been there as we believe we have always been there in this area. Our 

dialects are a little bit different. Those closer to Havasupai are more like Havasupai. The 

Yuman speaking tribes, almost all of them are along the Colorado River and this goes 

into Mojave, Cocopah, Quechan, Diegueno down in San Diego and the Paipai that are 

down in the Baja peninsula. We are all from the same Yuman family. 

 

Responses to Q4: “Do you know what Indian people did when they were here in the Hoover 

Dam area?” 

 

Table 4.3. Indian Activities in Hoover Dam Area: Response Summary Table 
Do you know what Indian people did here? Female Male Total 

Yes 19 17 36 
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Responses to Q5: “If yes, what kinds of activities?” 
 

Table 4.4. Types of Indian Activities: Response Summary Table 
Kinds of activities Female Male Total 

Farming 12 11 23 

Gathering plants 15 9 24 

Political meetings 6 8 14 

Fishing 12 10 22 

Gambling 5 4 9 

Ceremonies 12 12 24 

Other 19 17 36 

 

Q.5 Comments 
 

f Well, they lived here and they fished and they gathered their wild seeds, whatever they 

had to do to survive, and their social activities, they did that, and since there are hot 

springs, they did a lot of swimming.  They used the hot springs for a lot of medicinal 

reasons.  Fishing was for survival, not recreation.  They were gamblers; they had their 

own hand game.  They played a lot of hockey and they had a baseball game with different 

rules, and they had a line; if they hit you, you were out.  They also had a lot of social 

dances. 

 

f I also believe besides gathering, getting across, many people made tracks over to this 

area to the hot springs - for medicinal and for curing, for spiritual - it is a resource that 

we come to fulfill our needs when we feel that we need to be here. And because this is 

part of a way of living, this is what our elders or our grandfathers, the medicine man he 

came up to gather certain plants that grew in this area for the same purposes. They made 

these trips up here to get in touch with the past. A long time ago our people were here. 

The Colorado was really the backbone, our stamina, our purpose for being here. The 

water is our life giver and it has to be protected at all times. My grandfather Kate 

Crozier was a young man when he saw the cattle people crossing the Colorado with their 

animals. He worked at a very young age, worked along with the prospectors, cattle 

ranchers or anybody that was new to the area. He tells about the first confrontations with 

the white people that came in. He gathered sticks for the campfire, stayed by the campfire 

and cooked for the cowboy. He fed the animals and took care of them. He became a 

cowboy. Later on in his teens, the La Paz march came on and they had to gather all the 

Hualapais and march them down towards Yuma. He was on that march. Then he comes 

back, he was the spokesman for the Hualapai people. They had promised that for his 

scouting for the military they would give the Hualapais a piece of land, a place where 

they would be protected, and not be wandering from place to place anymore. Coming 

back from La Paz they were really a displaced people, displaced tribe, they really had no 

place to go. My grandfather and a few of the elders went up to Prescott, the state capitol 

for Arizona, and pleaded with the governor and they also had testimony from the military 

that they did their time and service so that they would be given a piece of land so that the 

Hualapai would remain so that's how the Hualapai reservation was established - in 1883. 

At that time my grandfather did various jobs and he later became an agent for the 
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bureau. When he was no longer needed they established the BIA. He also worked for the 

BIA, continued to do policing kind of work. Kate Crozier, my grandfather had Dotty 

Crozier (half Supai), my aunt Mamie and my mother Laura, and Roy. My grandfather 

was always a working man-even in his late 80's and 90's, even when he could no longer 

see. He was in his 100's when he came down to the Big Sandy. My dad would gather the 

skins of the game animals and save them for my grandfather, who tanned them, and he 

would bundle them up and take them back with him. My aunt Dotty was married to Flynn 

Wardhamadji, who was over at the Grand Canyon, before it was ever there as a tourist 

attraction. It was Peach Springs Canyon that people went down to see. Fred Harvey had 

established his enterprise there, Colorado River sights, in the 30's. My grandfather Flynn 

was Havasupai and from that village. My aunt Dotty would come down the Big Sandy 

and take the hides and take them to Grand Canyon and trade them for Navajo rugs and 

all the finery. I have always kept that memory alive. That is how I see my grandfather, he 

took care of people. Grandfather passed on in 1958. He was 115 or 118. He had been 

through so much. La Paz happened in 1872. People had to go from place to place. They 

were not in one area. 

 

f Ceremonies for spiritual purification occurred near the water.  Trading. 

 

f Gardening, hunting, trade.  They had pow wows and other gatherings.  Messengers 

would travel and tell people about ceremonies or gatherings; they also had doctoring 

dances with opportunities for one-on-one doctoring. 

 

f Our people were always curious.  They always wanted to know other tribes.  And they 

always went out, even when the railroad opened, they'd get on the railroad track and go 

way out; way out to other states and (then) turn around and come back.  They'd go out to 

visit all the other Indians just to see what was going on. 

 

f As far as farming is concerned, they would transplant certain plants to other areas, like 

the yucca, before we got pumpkins and squash from Mohaves. They would plant them on 

the trails in order to have food later when traveling. They also hunted. They would go 

within their boundaries, but songs and dances were shared (with the Paiutes) - salt songs 

and bird songs are very similar. They would also gather plants. Yatumba in Hualapai is 

[ifthi'] and is boiled and used for asthma (inhale the steam) and for itchiness. Indian Tea 

[Gimwa ai] is given to the children with nasal congestions. 

 

f A lot of them came here to hunt or explore, and to fish.  They came either for spiritual 

reasons or maybe they came to fish or to kill mountain sheep, that was their meat. Maybe 

there were certain kinds of herbs, maybe they were ailing, so they came to this area to 

find that special herb or plant. They had to go over to Yucca Mountain for pine nuts and 

deer. They planted (gardens), too, like at the bottom of the canyon.  Medicine men came 

here and did writing on the rocks. 
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f Camped in winter home.  They did have farms further up [river].  After they found out 

how, the Indians started farming winter food. It was too swift to fish though.  They also 

traded baskets for food. 

 

f Hunted for bighorn sheep and chuckawallas, gathered medicine plants, salt mining.  

They used salt for cooking. 

 

f They came here to hunt Mountain sheep and get greasewood for medicine. Maybe some 

of them fished. They had a salt mine (near St. Thomas) but [that mine] went underwater 

after the dam was built. It [the salt mine] used to be on the maps. Both men and women 

used to come here and get salt. They came from Moapa as well. 

 

f They farmed corn, casabe, and other plants. They gathered plant seeds. Medicine men 

went to Gypsum Caves to get bird and salt songs. People also hunted here. 

 

m They came here to get healing power. 

 

m This is a living river it brings people together -  it makes a bond between people no 

matter how far away you are, you can close your eyes and see this place and be better. 

There was fishing in the old days. They would dry fish for storage, farm small gardens 

along the river, gather plants growing in valley as a major food - a seed crop. Seed was 

collected in baskets. The Paiutes used to come across to hunt with the Hualapai and to 

have ceremonies in Gypsum Cave. It [the Cave] was used by the Hualapai. Sometime the 

doctor would go in caves that have power. If a person has that gift the mountain will call 

him and he will go to it [see Dr. Tommy story] Cave near Colorado River. Paiutes could 

come over to Dr. Tommy's cave to draw power from it, some of the people here had kin 

folk over there. The Paiutes came across during our Hualapai wars. When it became so 

bad here they had to go across and over there. We had runners stationed at high peaks. 

They would give warning and get 300-400 Hualapai then to defend the territory. 

 

m This place here is central in many ways.  They were here physically, but this place was 

included in ceremonies conducted elsewhere. This place was mentioned when you call for 

power from water for healing.  This was an especially important place for meeting with 

the Hualapais. We had political meetings with the Hualapais at remote locations, not at 

village sites, but at known meeting areas. They used to talk about a place west of 

Searchlight, Goffs (?) is the name, where people would congregate. Also used the same 

or other places to trade. The Goffs site has a specific mountain nearby where the 

meetings took place. 

 

m They would farm tumar, corn and squash. As far as ceremonies are concerned, they had 

traditional ceremonies and songs (bird, coyote, mountain sheep, and salt songs). Salt 

songs are traditional and sacred to the Chemehuevis. They come from the water and the 

wind, or somewhere form a hole in the mountains. As far as political meetings are 

concerned, chiefs used to talk to the people, tell them what they dreamt and what to do in 

everyday life. Indians would also hunt in the mountain  - sheep, deer, antelope, squirrels 



 96 

and chuckwallas. People used to come and dry the meat up here as well as Promontory 

point. 

 

m Political meetings, hunting sheep, spiritual things. 

 

m They gathered building and basketry materials and plants for medicinal use.  

Cottonwood Island was also an important place. 

 

m Hualapais played a game like kick ball (stick and ball).  During the summertime there 

were pow wows, big feasts; people traded food and things. Kingman, Ft. Mohave, and 

Hackberry had lots of ceremonies; people would sing and dance for about a week.  Peach 

Springs had lots of funerals. There was a mine at Kingman during the 1920's that 

employed lots of Indians; they hauled gold across the river at Cottonwood Crossing 

which was bound for California. 

 

m It was mostly spiritual things [that were done here];  visiting the hot springs, gathering 

medicinal plants, hiding from enemies, and hunting mountain sheep. 

 

f There was no one here- it was(n't?) like it is today.  All along the river that's where they 

lived.  They survived by rivers, by the water, by the plants, and that's what our maker, 

(Mastumu?) told us- instructed his son to tell us- (he) told us how to live and named the 

plants; told us what was good for us.  There was strict information given to us. (Different 

people hold various amounts of this knowledge).  The longer you live, the more you 

know." 

 

Responses to Q6: “Do you know of Indian trails that were connected to the Hoover Dam 

area?” 

 

Table 4.5. Indian Trails in Hoover Dam Area: Response Summary Table 
Do you know of Indian trails connected with the Hoover 

area? 

Female Male Total 

Yes 17 14 31 

No  3 3 

Don't Know 2  2 

 

Responses to Q7: “If yes, can you tell me something about those trails?” 
 

m They went to the Hopi and Paiute following the water sources for trade and protected 

areas, They would go to get salt across the river at St. Thomas, also Hopi Salt Mine. Both 

the Hualapai and Southern Paiute share the Salt Song trail. Uncle Jacob was a medicine 

man and he knew those things. Going back to Quaknuvi time, there was one language 

and animals could talk. Come from some one's tribe after broke up, those important 

things like ceremonials/religion. They never lost that. 

 

f Trails were used for traveling to places, like to hunt mountain sheep. 
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f They did a lot of trading with reservations to the west, so they went back and forth across 

the trails.  These trails were the only link to the areas they had.  We know about these 

trails on the Nevada side of the river. 

 

m Some may be associated with where U.S. 93 runs.  Trails were used for conducting trade, 

traveling to ceremonies, and communicating between groups. 

 

m I'm not too sure of the locations.  Trails were used to travel between settlements and to 

hunting places. 

 

f They had travel routes by foot. They were friends with the Paiutes and other tribes. There 

are trails all over, many forgotten ones to cross the river and trade with the Mohaves, the 

Yumas and the Chemehuevis.  Trails are like highways. They crossed the river in several 

places. Rocks are called grandfathers [Winakatcha], they were created before us and we 

were one single people until something happened (like in Babel's story). We believed this 

happened here within us. Winakatcha is not only the rocks, but also the wind and the 

water.  Everything is connected and sacred and has healing power. There are also other 

trails used in battles, but they are different. Then, if someone dies in another tribe, they 

had messengers to inform people and then other tribes come and help. Railroads and 

highways have taken some of the Hualapais trails. The Hoover Dam road was an old 

Hualapai trail. 

 

f (They had) family of trails where they migrated- they'd leave pots of water- (They called 

these places) runners shrines.  Sometimes they'd go to Willow Beach- ride there rather 

than walk. . .  Just below where our chief lived there was a shrine for runners.  They'd put 

rocks on that shrine.  It was simply about showing they'd come home safe. They prayed.   

They'd cleanse themselves before they came into (an area) where the eagles (were).  

They'd cleanse themselves at the side of the shrine; and sometimes they'd go down to the 

river and they'd wash themselves. 

 

f The salt trail comes from Chemehuevis to Gypsum Cave where they learned those songs. 

That's why these rocks are sacred to us and have a lot of meaning. Mountains sheep were 

our leaders. We followed them because they take us and lead us to the water. 

 

m Trails went across the river. On both sides of the river people were friends or had 

relatives. People used to spend the summer or the winter on these trails. They followed 

the deer and animal herds. This area is also part of the Salt Song Trail. 

 

f There is one trail that comes down from that gully in front of the side canyon (looking 

north). There is a salt trail but it's under the water. They also had a rouge mine 

somewhere here - my mom used to tell about it. They mixed the red material with grease 

to make some facial paint. 

 

f Most have destinations, this would be a destination; hunting was a use of this area, as 

well as spiritual purification.  This place is the mouth to the Grand Canyon. This is like a 
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path to the afterlife.  Where the water boils, this is like that.  Also, here they have the 

oldest rocks on earth, nearby on the Arizona side, which are considered real old, not 

volcanic like these are here.  Trails led to ceremonial and pow wow places elsewhere and 

would be here or around the water. 

 

f Trails came down out of the hills and were used to visit, talk, doctor and for trade. Trails 

were important to Paiute people; they had special feelings about them and would pray 

before using a trail. 

 

f Trails were used to get food along the river beds, or looking for homesteads, or roaming 

the land. 

 

f The salt trail, but it is under water now. 

 

f The Hualapai traded, crossed over, gathered plants, had gatherings. 

 

Responses to Q8: “Do you know of any songs associated with the Hoover Dam area?” 

 

Table 4.6. Songs Associated with Hoover Dam Area: Response Summary Table 
Do you know of any songs associated with the Hoover 

area? 

Female Male Total 

Yes 17 13 30 

No 1 3 4 

Don't Know 1 1 2 

 

Responses to Q9: “If yes, can you tell me something about the songs?” 

 

m Maybe local people had songs about it.  People had songs for their little place.  Men and 

women had their own songs.  They would sing all kinds of songs in these places.  Would 

sing when they got where they were going.  

 

m Salt songs-ceremonial. 

 

f I think they had traveling songs, but I don't know them.  There are songs for everything, 

for hunting, for good times, and for burial. 

 

f There were songs made for different places, like waterfalls and the running area. But 

we've lost that; we don't know too much of that anymore. You could say they were 

traveling songs that they sang as they went along to different areas.  You could say they 

were all-purpose songs, like when they picked the fruit, like for the water and waterfall 

songs. 

 

m The Mountain Sheep song. 

 

f They were traveling songs. Salt songs are sacred for the people who go to the spirit 

world and are sung usually to ensure a good trip. At 5 am we have the slow song, that's 
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when the spirit is gone. At 12 am it gets louder but the spirit leaves only after all 

ceremonies are performed. 

 

f Songs came from Gypsum Cave up in the Sunrise Mountains. When the earth was flooded 

with water, all animals got to Charleston Mountain. They ate everything and that's why 

there's only snow up there and the mountain is bald. Songs are like chants, but only 

medicine men knew how to sing. Bird songs are mourning songs people sang when 

people died. One year later we burn all their belongings and cut our hair, not much but a 

little, it depends how much you want. The songs associated with the Hoover Dam area 

are also traveling songs. 

 

m I can hear them but I can't pick the tune now. Also Mohave and Hualapais had salt and 

bird songs. 

 

f My sister used to sing daddy's song (a Shoshone song) when traveling and my father too. 

The songs came from Death Valley in California. One Paiute song is called Mamohomia, 

they sang it at funerals and it goes with a dance. Two men with a woman in the middle 

dance it, or vice versa. (M F M or F M F) The person in the middle goes back and forth 

and the song was sung right away when an individual died. It's a bird song 

[Witziwurnewinga]. Also another song [Asi' huvi' t' wa]: that's for the people who are 

being buried, until the person is under the ground. It is sung differently in Moapa. 

 

f It tells about each mountain- each thing that happened- incident- of history all the way 

around through our- all the way from here and all the way back around to [Avikwamay] .  

It was the whole thing in the song- there's different songs- these songs leave the mark- 

this is the stone, this is the rock, this is the mountain.  It talks about the old woman how 

she became a spirit and went to the ocean and you can see them today and see the red 

bird which is our inheritance (we will never die).  That w(as) given in the song, telling us 

when people are alive- gonna leave you know- we know that this is true because we know 

it.  We feel it.  Then there's the [Kaweea] song we were talking about- the universal song. 

. . goes clear down to Haulapai. . . We were all at one time from [Avikwamay]. 

 

f They told of activities in the mountains and where to find water.  These songs are still 

sung. They tell of special occurrences that are coming, that are yet to be; they are very 

factual.  They cannot be explained by science or data. They are very true.  Certain people 

had songs, such as medicine men and traditional singers. They used to last about four 

days. 

 

m The Chemehuevi Salt Song and Deer Song went through this area. 

 

m Bird songs, salt songs, and water songs.  According to Harry Sackett, water songs had a 

path, surface and subsurface, but also took you down to where water is and shows how 

all is connected.  You cannot have water songs without the water, but also, songs came 

from Cottonwood Island, but it’s underwater, so the songs went away.  The people got 

songs from water in the Colorado River, but it is now a lake; it is gone.  Water songs call 
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the water from downriver, so this area is a part of the song.  These songs called water to 

come as rivers, as rain, and as springs. 

 

f Water Songs, where people would gather by the river and sing around it to thank the 

water for the body.  People felt better afterward. 

 

m Salt Songs - songs that tell about a trail and the area that is part of a trail; a journey. 

 

f Bird songs, dance songs, songs for hand games, funeral songs, Shoshone songs. 

 

Responses to Q10: “Do you know of ceremonies that were conducted at or near the Hoover 

Dam area?” 

 

Table 4.7. Ceremonies Conducted At/Near Hoover Dam Area: Response Summary Table 
Do you know any ceremonies at the Hoover area? Female Male Total 

Yes 13 13 26 

No 2 2 4 

Don't Know 3 2 5 

No Response 1  1 

 

Responses to Q11: “If yes, can you tell me something about these ceremonies?” 

 

m Ghost Dance, Circle Dance (woman's dance), Salt Song Dance (old man song), and the 

Paiute Song. The Bird Song was sung when someone died to help calm the peoples mind, 

to show they care, and for encouragement. Songs are inherited, you can't forget them. 

 

f Before they flooded the dam there used to be a village, I think by Mesquite.  There used to 

be ceremonies there before it was underwater.  These ceremonies were for giving thanks. 

They were grateful for the things they had.  They had different types of ceremonies. 

 

m They may have had fertility rites in this area. 

 

f Both Paiutes and Hualapais held ceremonies at Moapa. There are lots of legends, but 

people don't talk about them. This is our holy place, our synagogue. 

 

f Both Paiutes and Hualapais, when they gather, they decide where to hold ceremonies. 

This was our land. We didn't have to stay in one given place. 

 

m Chemehuevis and Paiutes used to hold ceremonies at Searchlight. 

 

f They might have had ceremonies, but it was long ago. They used the rouge paint for the 

ceremonies but also for everyday purposes. My mom had also some black stuff for the 

eyes. She kept it in a small bag but we don't know where it went. They used the black 

paint also for designs on the baskets. Different tribes sing on each ledge of the river. 

People on the Arizona side sang and the Nevada people listened, so they traveled across 

the water [Paxa']. Before B.C. this river should have gone through Pahrump but Owl 
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[Muu’puts] who was coming down this gully, said he didn't want the water to go to 

Pahrump, otherwise it would have gone to California. Owl was a hunter and went to get 

the animals in the morning and returned in the afternoon. Owl used to live up by Mount 

Charleston [Siaku'].  

 

f Healing ceremonies at hot springs. These ceremonies sent spirits beyond the world.  

Good spirits are here, but if the mountain is to torn up, it has to know why it is being torn 

up.  There is a spirit of quiet here, it is spell bounding here, I can feel it.  It grabs your 

senses and it doesn't let you go.  We may change, but it never changes. 

 

m They may have done ceremonies at the hot springs for soul cleaning, for the spiritual 

renewal of one's  way of life.  These ceremonies helped a person keep in touch with what 

he had to know. 

 

m This area was mentioned in ceremonies. Hot springs were used for doctoring in the old 

days. 

 

f The Hualapai and Southern Paiute had a water dance near the shore.  The Southern 

Paiute had initiation ceremonies for young girls during the morning by the shore. 

 

m The Southern Paiute had funeral ceremonies at the Colorado River; they sang songs to 

help the deceased get where they were going. 

 

f They had ceremonies at the hot springs. 

 

m It's really hard for us to tell you.  We know there's a reason why you need to know, but 

it's hard to say.  How can you measure spirituality in a mountain?  You can't. Or in the 

land, the plants, the animals, the water?  You can't.   We can't but we're supposed to (tell 

you this information in order) to save the land.  It's kind of like environmental racism. 

 

Responses to Q12: “Is the Hoover Dam area at or near the place where the Paiutes or the 

Hualapais were created?” 

 

Table 4.8. Hoover Dam Area as Creation Place : Response Summary Table 
Is the Hoover area near the place where the Paiute, 

Hualapai, or Mohave were created? 

Female Male Total 

Hualapai 1 2 3 

Paiute 6 7 13 

Mohave 1  1 

Hualapai and Paiute 1 3 4 

Hualapai and Mohave  1 1 

Paiute and Mohave  1 1 

All three 5 1 6 

No 1 1 2 

Don't Know 2 1 3 

No Response 2  2 



 102 

Responses to Q13: “If yes, where is the Creation place?” 

 

Yes, Hualapai: 

 

m Up river about 75 miles, not far from the Ghost Dance places.  Some people still know 

the Ghost Dance. They came down here by boat, but mostly they walked up to the time 

they got horses, about 1888.  

 

m Spirit mountain (Awkomi), this one is when the water starts receding creator said go up 

river go to paradise come up this way and follow river into Spencer Canyon to a big size 

Spring and that is where all the tribes that the creator made from the reeds at Spirit 

Mountain there all tribes were happy Them kids fought family became involved in fight, 

big war overpopulated all this tension then the Yavapai went south and were enemies 

from that time on. Hopi got sent there and Paiutes across the river the Mohave to Ft. 

Mohave. So the Hualapai stayed there then the creator changed all their languages. Old 

Hualapai said the Navajo were not even there. 

 

f Our creation story is on Spirit Mountain, and it goes up the canyon, but not close to this 

area. 

 

f Overton, by Valley of Fire. We have a lot of stories that are connected with this dam. 

People used to come over this way.  This is their sacred ground and is connected by the 

water.  

 

f Spirit Mountain - Avikwame. 

 

f Down from here toward Spirit Mountain-Wikahme, that is where our origin story begins. 

Our origin story relates to the creation of many people who settled here, not just 

Hualapai, but other tribes too. It is also inclusive in a book called Spirit Mountain we 

wrote, written in Hualapai and translated in English. 

 

Yes, Paiute: 

 

m Moapa, some lived all around. 

 

f I don't even know the mountain, but they came through this hole in the mountain. 

Different tribes tend to say they were created here or there. 

 

m The mountain region here was the birth of their existence. 

 

m Snow Mountain. 

 

m Also the Chemehuevis' creation place is near here. People were created everywhere. The 

creator's brother made a man and a woman of clay and scattered them all over the place 

but then gave them different languages. 
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f Mt. Charleston. 

 

m It is part of were the Paiutes were created.  The Las Vegas Wash runs down into this 

area. 

 

f On the northwest side; the river is the boundary between the Hualapais and the Paiute. 

 

m Mt. Charleston; perhaps it's connected here through the mountain sheep as part of the 

creation story. 

 

f Mt. Charleston. There were two sisters from below and they weren't very happy with each 

other and were fighting while walking this way.  They sang all the way, that's where their 

sacred songs come from.  Finally they came up a separate canyon and went separate 

directions.  That's where the song ends. 

 

f Near Pahrump, Mt. Charleston. 

 

f I really don't know and I can't say because I am not Paiute. We don't tell their stories. 

 

Yes, Mohave: 

 

f That's where we believe all our people came from.  We were made there.  Our songs, our  

Indian songs, our clan names, the animals, the birds, the trees, the mesquite, the screw 

beans, the quail; even the mountains, the cactus… [Avikwamay] concerns all the 

mountains surrounding it. 

 

Responses to Q14: “Do you know if there are other places in the Las Vegas Valley- 

Hualapai Valley region that are also connected with the Creation of either the 

Paiute/Hualapai people?” 

 

Table 4.9. Other Places Connected with Creation: Response Summary Table 
Are there other places connected to the creation places? Female Male Total 

Hualapai 1 2 3 

Paiute 2 7 9 

Mohave 1  1 

Hualapai and Mohave  1 1 

Hualapai and Paiute 2 1 3 

All three 4  4 

No 1 1 2 

Don't Know 6 4 10 

No Response 2 1 3 

 

m Up the creek from Spencer Canyon, Matawita, another creation place.  The head of  

Diamond Creek, Quata, where water shoots out and makes a noise.  Hualapai Mountain 

is  another creation spot.  The true Hualapai tell that Pine people dispersed a lot from 
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there to all territory.  Origins stories vary by band telling and directional names for 

regions.  

 

m Christmas Tree Pass area (Mohave). 

 

f The mountains just west of here, the Hualapai mountains, the Grand Canyon. 

 

f There is also another creation version from the San Francisco Peaks, also another story 

that is called the Virgin Birth translated from the Hualapai. Some of the other Yuman 

speaking groups also have the same virgin birth story as their creation story, but I 

believe for the majority of the Hualapai we tend to use the Spirit Mountain (Wikahme)  as 

our creation story. Spirit Mountain is located on the other side of Laughlin. On the map it 

is sometimes called Newberry Mountain, I think it is called Grapevine Canyon. At Spirit 

Mountain are the petroglyphs, and depicted in the petroglyphs is the story about the 

people that were created there, how each tribe was sent from the area to different 

locations, whether it would be south, north, east, or west. Each tribe took its people and 

went out in search of a place to call their homes or where they were told to travel to . 

Each tribe was given a direction as to what to look for, what plants to eat, animals 

hunted and lived off of, and what plants to be kept sacred, or to be left alone for other 

people. The Hualapai don't eat the fish because we are to leave fish for the people that 

are further down the Colorado River. They are not in the mountains where we have the 

game animals to live off of. The Hualapais took this northwestern area of the territory. 

This was where they claimed their area, where the Havasupais went down into the 

canyons, the other tribes went further east or south, west or north.  They crossed at 

different places on the Colorado. 

 

Yes, Paiute: 
 

m Spring Mountain Range. 

 

m The Mohave were created at Spirit Mountain.  

 

f Red Rock Canyon is sacred ground. Mount Charleston and also the nuclear site is 

connected to here. 

 

f Cottonwood Island, near the base of a big mountain on the Arizona side of the river, the 

Virgin River and the hills behind Moapa, out by the Providence Mountains. 

 

m Mt. Charleston. 

 

m From Mt. Charleston to where the Chemehuevis are and up to Moapa/Paranagat - these 

areas are ones involved in creation.  These places are integrated by water.  The creation 

of the Colorado River - in creation a grandmother made the land.  When she lay down 

she blocked various areas to guide people into various areas.  When she blocked the 

travel of people, that place became a high point like Mt. Charleston.  The people spread 
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out following the places she didn't block, which became valleys and rivers.  There was 

another lady who lived in Sunrise Mountain   She looked out over this area since before it 

was underwater.  She finally died in this century because there was so much change and 

people weren't respecting the land.  When she died, the Indian people found her tortoise 

shell bowls in a cave in Sunrise Mountain  where she had lived since before the land was 

dry.  This area has not been looked after since then. 

 

f On the south side of Salt Lake, Utah. 

 

Responses to Q16: “Do you recall or have heard about events in Paiute/Hualapai history 

that occurred at or near the Hoover Dam area?” 

 

Table 4.10. Historic Events in Hoover Dam Area: Response Summary Table 
Are there any events in Indian history associated with the 

Hoover Dam area? 

Female Male Total 

Yes 10 12 22 

No 3 3 6 

Don't Know 6 2 8 

 

Responses to Q17: “Can you tell me something about those events?” 

 

m The Ghost Dance, up to Diamond Bar.  Used to have one in Moapa, and they had one in 

Peach Springs. 

 

f Paiute people did travel back and forth across the river.  That's why they have the 

Chemehuevis down there; they used to be a part of us. 

 

m Lots of things happened over at Cottonwood Island. 

 

m The great water. The legend says mother earth created this big water. Water is like 

nursing for us, to moisture their heat and flesh and bones. 

 

f Tecopa used to travel here and all over the place. He had a high crown hat and a small 

brim, a red brim and a black jacket. They have a map about where he used to go, like to 

Barstow. Because he was chief, he had to talk to the people. He stopped the war in 

Barstow. He was given an army uniform. He had a cave, the Mitchell cavern down there. 

Chief Tecopa owned Ray Craft ranch, where they had lots of arrowheads. John Tecopa, 

his son, owned Pahrump ranch.  Indians had canoes and they went into a whirlpool 

under the mountain. They came up below Needles, AZ. They were probably fishing. 

 

f Many battles between the Mormons and the Mohaves.  The Hopi were also in the area.  

The Chumash from the coast came in.  All were scared of the other tribes who lived here. 

 

m Havarumump:  this was a real powerful leader around Cottonwood Island.  He lived 

before Harry Sackett, who was a spiritual man born in the 1890's, Harry was 80 or 90 
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when he died in 1982 or 83.  There were wars with the Mohave when they came up this 

way.  This area was known for Southern Paiute and Hualapai, and we kept the Mohave 

out of this area.  At the same time we would trade down south with the Mohave, but we 

would war with them if they came up here. Queho - his cave is on the river.  When I was 

small, people used to talk about him, saying they were his relatives.  He was a very 

revered man because he wasn't going to give up; he followed the old ways.  He was 

respected because he watched out to help monitor the river.  He would look for intrusion.  

If there was any kind of adverse activities, like steamboats, he would monitor when they 

would go by and make certain no one got off.  He would come in the white camps and 

steal things, so they were really after him.  White people put a bounty on his head.  

Indian people said he did not do anything like the whites said he did, like kill a man.  

Queho was killed in a cave.  They used his remains in the head of the Helldorado Parade 

in Las Vegas. This was within the last 50 years. I do not know where the remains are 

now. 

 

f War parties - war paint on the side of the mountain by here.  They used to go across river 

crossings, sometimes to fight the Paiutes. 

 

f Chief Tecopa may have come here.  He went over there, she found a card from him with 

his picture; her daddy knew him and described him to her.  He was related to my mother. 

 

f The military brought here, come up from the river. Down in Yuma- as far as Needles. A 

Lots of people brought in from other places to these areas in that way. Even before the 

crossings, the Paiutes and the Hualapais had their exchanges. They had reason to gather 

and exchange goods. They had to flee the military.  The Hualapais went down into the 

canyons and sought aid from the Paiutes, and the Paiutes also came down and were 

being ambushed for certain things and came out toward the Hualapai area and were able 

to cross. They flee for their lives- a neighboring tribe came to the rescue, to be there to 

help them out. Our songs, our stories, our dances are almost similar except that their 

animals are different. We have a squirrel that's the messenger. Our social songs and step 

round dance use the same rhythm and the same drum. There was a lot of sharing, 

customs, clothing designs, there is so much interchange even with marriage. Hualapais 

went up north with  the Moapa, Nevada and Utah Paiutes. All kind of trade with bows 

and arrows. My grandfather working with hides, we had buckskin, we dyed and beaded 

them. Puberty ceremonies. Somehow that was lost and all of a sudden the Apaches had it. 

Mothers when they were giving birth used coals to keep them warm to aid in childbirth. 

Before 1870, around Needles they were trying to subdue the Hualapais. Cherum 

somehow escaped from chains and jumped off the train and fled and swam across the 

Colorado and came back to his people. !n 1872-1875 at Beale Springs, the La Paz march 

took place for over 2 years. Cherum was one of the fiercest leaders of our tribe. Cherum 

escaped from prison. The Walapai Papers are documents that the department of war had 

written up about the Hualapai. Hualapai wars started in the 1860's. The Hualapai were 

put into concentration camps and they put arsenic in the flour and many Hualapai men 

died of diarrhea, severe stomach problems. They fled the military and made their way 

back to the mountains. They were held there until they could round up all the Hualapais. 
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They killed a lot of them and grandparents died on the trail. Some had to be left behind 

and some were beaten to death. They did all kinds of things to the women and children. 

Some of them died, some survived. At one time hematite was very important in our trade, 

our mescal, our red paint, the buckskin, the main trade items. We traded with what we 

needed from the coastal areas and to the north and south. Only certain ones were 

qualified to take it and bundle it up. Used in our healing ceremonies, healing ceremonies. 

Many tribes used the red paint. This paint was significant to all tribes, with hopes that 

things would get better. It brought a lot of goods to us - was kept for only certain 

purposes. Took what we needed and left the rest to other people. In our traditional 

dances we used the paint to commemorate what the people are and to remember where 

we came from. There were all kinds of ceremonies- young girls, young boys, hunting, 

even as we gather, we give thanks for certain things. We grow through certain rituals and 

abstinence and all that good stuff. 

 

Responses to Q18: “Is there a connection between the Hoover Dam area and the mountains 

you can see from here?” 

 

Table 4.11. Connections with Mountains: Response Summary Table 
Are there any connections between the Hoover Dam area 

and surrounding mountains? 

Female Male Total 

Yes 18 14 32 

No  1 1 

Don't Know 1 2 3 

 

Responses to Q19: “If yes, what mountains and how are they connected to the Hoover Dam 

area?” 

 

m The river is like any plant.  The water feeds the mountains, water goes under the 

mountains, then comes out somewhere else.  Water is life giving; the springs feed the 

people. 

 

m The Black Mountains [Wi' katola] whose mountain head is toward  Pierce Ferry (South 

Cove). 

 

f The water goes with the mountains.  Lava Mountain  - rocks there used for buffing 

animal hides and smoothing your skin. 

 

f Well, they belong together, that's the way they were created.  Sugarloaf Mountain is a 

sacred place.  They feel that there is some kind of spirit there.  They say you can feel it, 

some kind of feeling that comes over you.  Hot springs (quachingpa) can be classified as 

sacred places because a lot of spiritual things go on through water. 

 

m The Hoover Dam area is of high significance as a sacred area. 

 

m Snow Mountain.  
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f Spirit Mountain is spiritually connected to carry messages and songs. San Francisco 

Peaks  [Wihak'bacha] connected through spiritual legends and songs; it is also the 

boundary for our spiritual beliefs. Mountains are still connected today through 

pow-wows. 

 

f The mountains are connected through the songs. Mount Charleston is spiritually 

connected to the Hoover Dam area. But also through the traveling. Still do today through 

the pow-wows. This area is also connected to the Sunrise Mountains, to Standing Rock 

[Timbikarit], and Sitting Bush Mountain [Mahgarit], because they're all sacred 

mountains. 

 

f There's a song that my father sang.  I always remember the woman at the well.  The 

woman that sleeps up here by [Avikwamay]  and further down and tells the story about 

that woman and it goes along and tells the different mountains all the way down to Yuma 

and all the way back around. 

 

m All the mountains are connected together. It's mother earth. It's a rough/tough place. 

Here it's a good place, although it's rough. The people who used to  live in the spiritual 

way. They're here. Sometimes the whites destroy places and spiritual people cry. That's 

how I feel about a lot of places like this one here. 

 

f Indians had canoes and they went into a whirlpool under the mountain. They came up 

below Needles, AZ. They were probably fishing. People would have crossed the river 

rather than traveled along it. They used to hunt mountain sheep. Mother nature created 

the mountains and the gullies and the river. But Owl decided where to divert the waters. 

In these mountains they had pumice [Si' wan' um'], used to smash the pine-nuts because it 

doesn't break the kernels inside. 

 

f Some of the mountains hold chuckwallas, eagles, hawks, sheep or birds to nest.  Some 

mountains have been specially prepared for that purpose.  Some mountains are highly 

favored over others and there is no place like this anywhere on earth, and it is well 

preserved. 

 

m There were a lot of things here that went under water, so no one will ever know.  Once a 

powerful place is covered it will never get its power back. 

 

m Mt. Charleston, the creation place.  Sheep Mountain, Spring Mountain, Black Mountains, 

Sunrise Mountain, Gypsum Cave was where the sheep gave medicine to doctors who 

prepared themselves and stayed in that cave. 

 

f Sugarloaf Mountain, for hunting mountain sheep; Colorado Canyon (tur Parusuwip) - 

people would go there to cross the river. 

 

f Mt. Charleston. 

 



 109 

f People would come through here to cross the river. 

 

f Spirit Mountain, Black Mountain. 

 

Responses to Q20: “Is there a connection between the Hoover Dam area and any other 

section of the Colorado River?” 

 

Table 4.12. Connections: Hoover Dam Area and the Colorado River: Response Summary 

Table 
Are there connections between the Hoover Dam area and 

other parts of the Colorado River? 

Female Male Total 

Yes 19 15 34 

Don't Know  2 2 

 

Responses to Q21: “If yes, what other sections of the river and how is it connected to the 

Hoover Dam area?” 

 

m The Little Colorado River, Supai, where streams join the river. 

 

m [Ha' tata] it is the boundary between the Paiute and the Hualapai territory and it means 

backbone of the river. The boundary goes right down the middle of the river. 

 

f The Grand Canyon (Pia Kaiv). The hot springs are part of the spiritual things that people 

use for ailments; Colorado River - people lived and hunted there.  The Virgin River is 

connected with the Big River. 

 

f Hualapai Crossing, where they used to cross to get red paint.  The whole thing here, the 

Colorado River, connects to the Hoover Dam area.  There were months during the 

summer before Lake Powell was built, water would get so low and the Paiutes would 

trade with the Hualapais and the Hualapais would gather paint.  There was a big cave up 

there, the biggest one I've ever seen.  Lees Ferry was a crossing where they had that little 

ferry to take people across the river.  They did a lot of trading through there to get things 

and I think the Navajo did and we did, too.  I'm not sure about the Hopi's.  The Supai - 

the river has a small entrance where the Supai enters the Colorado. 

 

m Connected through trade; the tribes held this area sacred and would not condone any 

more disturbance here. 

 

m Water flow is connected. 

 

f It is connected to the Gila river because god gave the river to each tribe and also 

because there is archeological remains and artifacts as evidence of the fact that our 

people lived there.  There are also connections through the water that goes to Mohave 

and Chemehuevis. 

 

f It is connected to the Virgin river and the Lake Mead. 
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m All valleys are connected together. 

 

f It is connected to the Muddy River by Moapa [Pah huia pah yu widge] The water is 

important to the Indians and the river is a connection between people living along it. 

 

f Cottonwood Island - a spiritual place, a creation area; entrance to the Grand Canyon; 

Muddy River; connected by streams that go to the river.  Virgin River, hot springs.  All 

the water goes from Death Valley to Mt. Charleston to Utah, it is ongoing. 

 

f The Colorado is like the Nile. We lived on the Nile to survive. 

 

m Black Mountain  is on a trail system; the mountain sheep song.  Songs are there from 

when they were created; song came from Moapa when they were created.  Go over the 

arrow Canyon Range.  There's also a red paint source near here. All these areas are 

connected by water songs.  At Cottonwood Island, spiritual men would sing these water 

songs.  According to Harry Sackett, he would take these songs to other areas and sing 

them. 

 

f Lees Ferry - travel to here, river trail. 

 

m All tributaries, Muddy, Moapa, and Virgin rivers, flow into the Colorado River.  They 

used the tributaries to travel to places south, to visit relatives.  This was a travel route, 

also, to visit Mohave and Hualapai relatives. 

 

f The bottom of the river connects all places. 

 

f The river was used all along by all kinds of people.  The Moapa, Muddy and Virgin 

Rivers are connected to it. 

 

f Crossings, Willow Beach, all the areas in this area have Hualapai names, many places 

where the Hualapais have crossed, in their trading and their imprisonment. Paiute came 

down when Mormons settled in, and Paiutes sought refuge with the Hualapais and stayed 

as long as they needed to stay until they could go back home.  My father, Adam Majenty, 

being born here and knowing the family, camped at Willow Beach, and was born there. 

with the purpose of coming to the hot springs, for their healing ceremonies. We have a 

word for canoe- kahlo. People traveled along the Colorado, made raft by tying poles 

together.  People were provided for along the trail, traveling up and down the river. They 

restocked and stored food for a year. For our people certain people are medicine men, 

carriers, messengers, singers, specialists in their own rites. This person had to travel 

along the Colorado and seek a certain plant only the Colorado could offer.  Many 

crossed to run away from the military. Places in northern Utah, connections with people 

escaping. 
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Responses to Q22: “Is there a connection between the Hoover Dam area and any of the 

natural springs in the regions?” 

 

Table 4.13. Connections: Hoover Dam Area and Springs: Response Summary Table 
Are there connections between the Hoover Dam area and 

natural springs? 

Female Male Total 

Yes 16 11 27 

No 1 3 4 

Don't Know 2 2 4 

No Response  1 1 

 

Responses to Q23: “If yes, what springs and how are they connected to the Hoover Dam 

area?” 

 

m Gold Strike Canyon hot springs are connected to here. Hualapai probably used them with 

permission of the Paiutes to go and heal themselves, thus sharing the resource both 

spiritually and materially. Beal Springs [Hakome] is also connected to here. It is a good 

medicine area, where the water is luke warm, near Kingman, AZ.  Also the springs at 

Spencer Canyon are connected to here. Those have medicine at the head. That spring 

takes your sickness underground and leaves it there. It is the small springs that have 

more power. The spring is what makes the landscape what it is. You just don't run to a 

spring. It might take several days because that water is power. Don't just run up to it; 

treat it with respect because that water gives you life. There are certain places you go for 

certain ailments and you talk to the water. You take your time to get to it; it makes you 

anticipate it. 

 

f Hot springs, Sheep Springs, Blue Point Spring, Roger Spring. 

 

f Connected through underground seepage, water from the mountains.  Big Springs, Kiel 

Ranch, Lorenzi Park. 

 

m Connected to nearby hot springs. 

 

m Connected through the subsurface aquifer to springs in the Vegas area. 

 

f I don't know the name in English, but in Hualapai it's called [Ha' puk] and it's connected 

through the water itself. Also another one called [Hamuai] which is connected 

medicinally. It has a lot of springs used for healing purposes and bathing purposes. 

People used to sing songs in there. Medicine men can prescribe springs to go to and tell 

you about what to do for healing. But if you cannot reach that spring physically, you can 

ask it spiritually to come here and heal you. 

 

f To Ash Meadows and Warm Springs, medicinally and also through the water. 

 

m They have a special spring here, but I don't know where. 
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f The springs down by the hot water. They didn't have springs in this area (Promontory 

Point). 

 

f Hot springs - the ones behind Sunrise Mountain, three or four there along the highway 

towards Overton, NV.  The hot springs below the dam, including the Sugarloaf Mountain  

spring.  These offer minerals from the earth that are good for the body.  I call this a 

miniature Grand Canyon; it has the same things.  Water runs it; same archaeological 

sites.  It is millions of years old.  It is a shame to tear any part of it up.  There is 

perfection here; it should not be torn up. 

 

m Gold Strike hot springs was used for doctoring.  Hot water is a separate area than Cold 

water springs.  The doctoring at the spot would help bring the water to that spot.  All 

known spots of great importance that are interrelated. 

 

f Warm Springs; might be underneath lava bed. 

 

f Near Lake Mead on the Colorado River. 

 

f Hot springs. 

 

Responses to Q24: “Is the Hoover Dam area connected to any other places or events in the 

Las Vegas Valley-Hualapai Valley region that we have not already talked about?” 
 

Table 4.14. Other Connections: Response Summary Table 
Is the Hoover Dam area connected to other places or 

events? 

Female Male Total 

Yes 12 6 18 

No 3 7 10 

Don't Know 1 1 2 

No Response 3 3 6 

 

Responses to Q25: “If yes, what other connections would you like to talk about?” 

 

m Indian runners [Kaviem] who came with news would holler across the river, that's how 

they guarded the area. This is really a sanctuary for us because this is our western and 

northern boundary. Two places are connected to this area. The first is Granite Park, 7 

miles north of Diamond creek.  When the white men outlawed the Ghost Dance that is 

where we took it because it is isolated. The other place is Pierce Ferry, where we would 

meet the Paiutes for rifles, which they got from the Mormons (during the Hualapai wars). 

There were a lot of places you could cross over and also a crossing at Bullhead City. 

When the Mohaves got hungry we let them in here, same as the Hopi with the Spanish.  

We let them into our eastern portion of territory. 

 

f Mt. Charleston - they used pine nuts from the mountains to eat, used shrubbery for 

medicine, a lot of roots, lots of different types of meals.  Water from the springs in the Las 

Vegas Valley; that's where they knew all the water sources.  You know hot Las Vegas is.  
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I don't think anyone could survive if they didn't know about water, vegetation, medicine 

and that. 

 

f Our creation story, from what I was told (is based on the cremation story).  Our creation 

and our ability for us to understand our creation at [Avikwamay]  is that base (of) how 

we exist.  [Avikwamay] is the base of our existence and that is how important (it is) to us. 

And the outlying areas that have ties to the land, ties to [Avikwamay] (are equally 

significant).  We would lose that- we would lose the significance. 

 

f Everyday things, but no special events. 

 

m Creation of the River.  The water had been brought in to cover up the trail of a Rabbit 

was being chased by a giant fireball, rabbit was following a natural path.  The water kept 

going south to the Gulf of Cortez. 

 

f My father was a water doctor (Puaba means water doctor) for this area from Kaibab.  He 

knew this area and came from Lake Powell to the Hualapai country.  Salt Cave - for 

healing and medicine; people from here would go up there for medicine and materials.  

The yellow clay place; the clay was used for body paint for braves. 

 

f Canoe story near Needles; people would come to this area sometimes. 

 

Key Regional Landscape Features 
 

The previous section of this chapter presented the answers of Indian people to a series of 

questions about cultural landscapes. Embedded in those answers were references to places and 

events. This portion of the chapter discusses those places and events so the reader may better 

understand what was being discussed. In addition, where appropriate, this portion of the chapter 

includes details about these places that derived from the previous interviews with Indian people. 

 

Caves 
 

Caves are places of power. They reside in mountains which have their own power, some 

of which is related in unknown ways to the caves themselves. Also in caves are spirits  

sometimes glossed in English as “the little people.” Associated with caves are rivers, mineral 

deposits, hot springs, plants, and animals. Each of these cultural resources was combined in 

special ways to influence how caves were used. In turn, because of their relationship with caves, 

each of these resources was influenced by the caves. In this section we present two examples of 

sacred caves in the region: (1) Gypsum Cave in the Frenchmen/Sunrise Mountains due east of 

Las Vegas and (2) Pintwater Cave in the Pintwater Mountain Range north west of Las Vegas. 

 

Gypsum Cave 

 

Sacred caves are places of power and served a vital role in the quest for knowledge by 

shamans or medicine men. Caves are perceived by Native Peoples as the embodiment of an 
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individual, spiritual entity, as well as the home of lesser spiritual beings. Sacred caves were 

visited by shamans in order to seek visions, find spirit guides, and to acquire healing power and 

shamanistic songs (Kelly nd: 24:7; Laird 1976:38). 

 

Prior to using caves and other sacred places, medicine men would undergo rituals of 

preparation which involved fasting and prayer.  Such rituals purified the shaman’s body and 

spirit and helped ensure a safe visit to spiritual places and the receipt of spiritual knowledge.   

Rituals of purification often occurred at hot springs, such as those on the Colorado River below 

Hoover Dam.  Before entering caves or other spiritual locations, shamans would provide 

offerings of food, tobacco or other items, and would pray to the spirits of such locations for safe 

passage and the receipt of knowledge (Laird 1976:38).   

 

One of the most important caves in the study area is Gypsum Cave, located in the 

Frenchman Mountains near present day Lake Mead (Figures 9 and 10).  Indian peoples used 

Gypsum Cave possibly as early as 6,000 B.C.   Paiute medicine men visited Gypsum Cave up to 

the early nineteen hundreds in order to obtain shamanistic dreams (Kelly 1939: 161).  Gypsum 

Cave was extensively excavated by M.R. Harrington in the early 1930’s.  Paiute people told 

Harrington of a large ‘lost chamber’ toward the back of the cave. Attempts by Harrington’s team 

to locate this chamber were unsuccessful (Harrington 1931, 1933).   

 

Paiute medicine men were said to have visited this room for the purpose of depositing 

offerings to cave spirits.  Harrington (1931:235) states that these cave spirits were described by 

the Paiute as beings around three feet high.  Such a description corresponds with information 

from recent Paiute and Hualapai informants concerning the ‘little people’, shadow-like spiritual 

beings about three feet tall which inhabit canyons and caves (personal communication, Paiute 

and Hualapai tribes).   

 

Harrington (1933:163) considers diagnostic arrow points the only evidence of Paiute 

presence at Gypsum Cave.  He states that Paiute people visited the cave rarely and only for the 

purpose of depositing offerings to spirits inside the cave.  However, food remains found in the 

upper cave levels also may be associated with Paiute use.  Corn kernels recovered from these 

levels belong to the starch or flour corn variety, and are attributed by Harrington to Pueblo or 

Paiute origin.  Other plant remains included four cultivated beans, possible squash seeds, the 

remains of a small reddish cactus, mesquite and screwbean pods, pinenuts, and catclaw seeds.  

Some of these seeds had been ground into a cake-like form.  Harrington (1933) implies that such 

food remains indicate intra-cave food preparation and consumption. 
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Figure 9. Interior of Gypsum Cave. 

 

 
 

Figure 10. Interior of Gypsum Cave, view toward entrance. 
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The possibility must be considered that some percentage of food remains and 

cultural items were associated with cave offerings by visiting medicine men. 

Ethnographic data indicates that items identified by Harrington as utilitarian may have 

served dual or sacred functions.  Paiute people discussed the importance of the mountain 

sheep and the sacred connotation of material items made from this animal. 

 

A Pahrump Southern Paiute person said that mountain sheep often bring songs 

and knowledge.  When visiting spirit caves, medicine men would become possessed by 

the spirit of a mountain sheep and would travel places and receive songs and healing 

knowledge.  A petroglyph at the Nevada Test Site shows a medicine man becoming a 

bighorn sheep and going on a spiritual journey.  

 

The sheep horn spoon and sheep’s hoof rattle at Gypsum cave are sacred items 

used by medicine men.  Mission period Indians used sheep hoof rattles to chase away bad 

spirits; the noise from these rattles scared evil spirits away. Sheep horn spoons are part of 

various Paiute stories, such as “How the Crow Became Black”.  

 

A Chemehuevi Southern Paiute man explained how the Crow Became Black.  

Coyote’s nephew, Crow, became very ill.  Coyote went to the medicine man, 

Duck, who agreed to heal Crow.  Coyote was instructed to paint Crow black and 

he would be healed.  In return for his help, Duck was paid by Coyote with the gift 

of a sheep horn spoon.  After being painted black, Crow was healed, and remains 

black to this day. 

 

Two Southern Paiute men independently suggested that two tortoise shell bowls 

were recovered from the upper levels of Gypsum Cave.  Ethnographic data indicate that 

these items were used for mixing medicinal drinks or potions; the bottom of the tortoise 

shell was ground into a powder and mixed as a drink which had healing properties and 

also prevented thirst. 

 

Atlatl dart and arrow fragments found by Harrington at Gypsum Cave could also 

have been cave offerings, rather than purely functional items.  Ethnographic data indicate 

that arrows were commonly left at caves and other sacred locations as spiritual offerings 

(Kelly nd: 24:7).  Paiute people interviewed in this project also have stated that colored 

decorations on atlatl shafts from Gypsum Cave possess a high degree of spiritual 

significance.  

 

Feather fragments recovered from Gypsum Cave also may provide additional 

evidence of shamanistic activities (Harrington 1933: 89, 150-151).  According to three 

independent Southern Paiute men, eagle, hawk, and vulture feather fragments recovered 

by Harrington are highly significant components of ritual paraphernalia. 

 

Nine manos were discovered at Gypsum Cave, none of which resemble Pueblo or 

Paiute manos from Moapa Valley.  Manos from Gypsum Cave show no evidence of 

extensive use and probably are not associated with food processing.  Similar manos have 

been recorded at Nevada Test Site rock art sites nearby and are believed to be associated 
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with pigment processing.  The possibility should be considered that manos at Gypsum 

Cave served a similar function, although Harrington (1933) makes no mention of the 

presence of residual pigment. 

 

Gypsum Cave has suffered greatly from both historical and modern impacts.  

Harrington’s (1933) excavations, while providing valuable information on cave 

occupation, are considered by Indian peoples as the desecration of a sacred place.  

Dynamiting and graffiti defacement by vandals have continued to impact Gypsum Cave.  

However, Paiute people state that this sacred cave can eventually heal itself if left alone.  

Paiute people have expressed deep concern over protecting Gypsum Cave and the 

surrounding area from further damage (Stoffle and Dobyns 1983). 

 

Pintwater Cave 

 

Another sacred cave in this region is Pintwater Cave, located within what is now 

Nellis Air Force Base, Nevada in the Pintwater Mountain Range. The cave is located just 

north of the old Indian village at Indian Springs. The Pintwater Cave area is believed by 

Indian people to be the home of Wolf and Mountain Sheep, who are mentioned as 

important figures in the Southern Paiute creation story, and many other stories, as well.  

Paiute elders speak of Pintwater Cave as being the place where wind originates, and one 

of the homes of the Little People, or mountain spirits (NAES 1997). 

   

Archaeological investigations in 1963-64 indicate that the earliest occupation of 

Pintwater cave most likely began about 6,500 B.P.  This date was obtained from a dart 

shaft recovered from the cave surface during the 1963 investigations.  The majority of 

items recovered during the 1963-64 investigations consisted of atlatl dart shaft fragments 

and dart points which date to 3,000 B.P. and older, and at least 31 arrow shaft fragments 

were also recovered.  Many of these shaft fragments exhibit residual painted decoration 

similar in both color and design to examples from Gypsum Cave, Nevada (Buck and 

DuBarton 1994). 

 

Like Gypsum Cave, Pintwater Cave is considered by Indian people to be a place 

of great spiritual power.  Paiute elders have expressed substantial concern toward 

protecting this power cave and the surrounding area. 

 

Hot Springs 
 

Hot springs are places of mixed power. They supply water for healing and they 

represent a place that has its own spirits. Hot springs, like all water was created for a 

purpose and Indian people look for the answer to this purpose whenever they visit new 

hot springs. Hot springs can be embedded in a powerful river, like Pumpkin Springs in 

the lower Grand Canyon which comes directly up out of the bottom of the river (Stoffle, 

Loendorf, Austin, Halmo, Bulletts, Fulfrost 1995: 214) and has been identified as a 

Traditional Cultural Property by the Southern Paiute and Hualapai people. Hot springs 

can also be embedded in a canyon like those in the Gold Strike Canyon near the Colorado 
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River. Hot spring can be embedded in a small river like those along the Virgin River near 

Hurricane, Utah. The latter spring has been chosen for illustration here. 

 

Pah Tempe Spring 

 

Hot springs function as very sacred sites for Indian people.  Such places are 

traditionally visited by Indian people in order to make use of their healing qualities.  Hot 

springs contain water which is used in healing ceremonies both at the springs and at other 

locations.  Patients would come to hot springs at the instruction of medicine men or 

accompanied by a medicine man.   Before entering a hot spring, Indian people speak to 

the spirit of the spring, introducing themselves and telling what type of healing is needed.  

Indian people have traditionally carried water from hot springs back to individuals who 

were unable to leave home due to age or illness (Stoffle et al., 1995). 

 

Paiute elders have provided information, which indicates that hot springs also 

were used by shamans for ritual purification prior to visiting sacred caves or other 

spiritual locations.  Such purification was necessary in order to prepare the mind and 

body for a safe and proper interaction with spiritual beings.  

 

Pah Tempe Hot Springs in southwestern Utah, near the town of Hurricane, 

provides an example of a sacred hot spring used by Indian people for many centuries.  

Interviews with Southern Paiute elders indicated that these springs were visited regularly 

by Indian people from as far as Moapa Valley.  Indian people used these springs well into 

this century for relieving various ailments and conducting healing ceremonies (Stoffle et 

al. 1995).   

 

Pah Tempe Hot Springs is now privately owned and serves as a commercial resort 

for natural healing and relaxation.  Extensive modification has removed the majority of 

native plant species.  Paiute elders, however, have provided information that these 

springs were once an important location for gathering medicinal plants.  The geological, 

aquatic and floral aspects of this location integrate to form what is still an important 

sacred location for Indian people (Stoffle et al. 1995).  

 

Artesian Springs 
 

Like hot springs, artesian springs exist for a reason from the time of creation. As 

such they have their own power or life force, derive special meanings from places around 

them, and contain their own living beings. The entire Las Vegas Valley is composed of 

artesian springs making the entire area culturally special and subject to interpretation as 

to the system of water and power that created it. Other artesian springs are of great 

importance to Southern Paiute people. These include those at Ash Meadows, which has 

the famous Devils Hole with a special species of pupfish was has been the focus of world 

controversy. Ash Meadows has recently been “restored” to a previous condition by the 

removal of human farming, homes, and dams, and has been used here to illustrate 

Southern Paiute attachments to artesian springs and their thoughts on restoration of such 

springs. 
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Ash Meadows Artesian Springs 

 

Ash Meadows has been a focal location for Native American occupation during 

both pre-contact and post-contact times. This area is located in Nye County, Nevada near 

the border with California, and has numerous large springs which provide an abundance 

of water and a unique biotic community. Indian people used the water from these springs 

for irrigation agriculture to cultivate corn, beans, squash and sunflowers (Steward 

1941:231-232).  Historical documents indicate that Paiute families continued to reside 

and farm in the Ash Meadows area well into the 1950's (Stoffle and Zedeño 2000). 

 

Desert springs such as those at Ash Meadows possess a diverse range of floral and 

faunal species which differs significantly from surrounding arid environments. The Ash 

Meadows National Wildlife Refuge contains over twenty floral and faunal species found 

nowhere else in the world, many of which are threatened or endangered.  An abundance 

of water and the uniqueness of the biotic environment have attracted Indian people to this 

area for countless generations.   

 

Deep stone mortars near one spring bear testimony to the antiquity of Indian 

occupation at Ash Meadows. These features provide evidence of extensive processing by 

Paiute people of mesquite, screwbeans, and other seeds.  Mesquite trees still exist in 

abundance here, and are known for producing some of the sweetest beans available.   

Large grapevines flourish near springs in this area and most likely provided an additional 

food source for local Indian people (Stoffle et al. 1990:29). Additional plants at Ash 

Meadows which were important to Indian people include Anemopsis californica (Yerba 

mansa), Pluchea sericea (Arrowweed), Stanleya pinnata (Indian spinach), Lycium 

andersonii (Wolfberry), and Apocynum (Indian hemp). 

 

Numerous small lithic scatters have been observed near springs and streams in the 

area.  The nature of lithic tools and debris provide further verification of prehistoric use 

of the Ash Meadows area as an important location for hunting, as well as processing 

floral and faunal resources unique to this area. Lithic assemblages observed on the 

surface include cores and expedient flake tools; no temporally diagnostic items were 

observed.  It is likely, however, that a complete representation of surface artifact 

assemblages no longer exists due to surface collecting by tourists. 

 

Mountains 
 

Mountains have always been recognized by non-Indians as being of great cultural 

significance to Indian people. Mountains are central points in most patterns of 

connections, which are the foundations of cultural landscapes. Mountains are recognized 

as influencing the weather and defining a diversity of topography so that multiple plant 

and animal communities are present in a local area. Like other places, mountains have 

their own life force while being the host of other powerful beings like caves, springs, 

mineral deposits, and little people. But more than this, mountains are alive. They are 

connected with each other by webs of power - power that can be disrupted by electrical 

and radio towers. Mountains are complex; they vary as to why they were created for 
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Paiute people.  Some were created to provide food while others were created to be a place 

for the teaching of youth. This section uses three illustrations to explain the cultural 

significance of mountains; two are Creation Mountains, one is a powerful curing 

mountain. 

 

Spirit Mountain 

 

Spirit Mountain is located near Davis Dam on the west side of the Colorado River 

and represents a highly significant central place in the religion and oral history of many 

regional Indian peoples.  For Yuman language speaking tribes such as the Hualapai, 

Havasupai, and Mohave, Spirit Mountain, or Wi Kahme [alternative -Avikame], is the 

creation place.  Oral history speaks of this sacred mountain as being formed from the soil 

removed when the Creator carved the channel of the Colorado River. Wi Kahme is also 

perceived as the location from which Yuman peoples (and other humans) first emerged 

from under the earth and spread out across the landscape (Hinton and Watahomigie 

1984). 

 

Mt. Charleston 

 

Nuvagantu, or Charleston Peak, is the highest mountain between the Sierra 

Nevada in California and the San Francisco Peaks in northern Arizona. It is located in the 

Spring Mountain Range west of Las Vegas. It constitutes a significant boundary for the 

Las Vegas hydrological basin.  Probably no other place is more sacred to the Southern 

Paiute people, for whom Nuvagantu is the place of creation.  According to Southern 

Paiute belief, the summit of Nuvagantu is near the location at which Wolf and Coyote 

created the Paiutes. The actual location is suggested as being in Las Vegas Wash. For 

those who are aware of their creation story, this sacred mountain serves a reminder that 

all land within sight of Nuvagantu compose the Paiute Holy Land.  

 

Sunrise-Frenchman Mountains 

 

The Sunrise-Frenchman Mountains compose an area of high sensitivity to local 

Indian peoples.  This area traditionally has been used for hunting game animals such as 

bighorn sheep and collecting a wide variety of medicinal and staple plant resources.  

Several caves exist in this area, such as Gypsum Cave, which are traditional sacred 

places.  Local Indian peoples have expressed a high degree of concern over protecting 

sacred places in these mountains (Stoffle and Dobyns 1983). 

 

Canyons and Rivers 
 

Canyons and rivers are powerful beings working together to create cultural 

landscapes of enormous complexity and cultural centrality for Indian people. In a paper 

prepared for the 1997 SfAA organized session involving Indian speakers from the 

Southern Paiute, Skokomish, and Wanupum tribes, Stoffle (1997) suggested a beginning 

for understand riverine cultural landscapes could start with a quote from the San Juan 
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Paiutes provided during the Grand Canyon studies associated with the Glen Canyon Dam 

project: 

 

If we consider again the San Juan Paiute metaphor of the Colorado River 

as the veins of the earth, then we are tempted to extend this perception and 

to conclude that the valleys of the Colorado River are the body of the 

river. Valleys channel water into streams that join the Colorado River, 

they feed the river, they are the river. Valleys with streams that join other 

rivers belong to those rivers. Thus valleys that constitute the watershed of 

the Colorado River are, in a real sense, its body. 

 

The body of a river is bounded. What is inside contributes to its unique 

qualities, what is outside serves as contrast.  Given that the body of a river 

is primarily defined by its watershed, we could also use the term 

ecosystem to describe the body of a river. While not totally self contained, 

certainly birds and people do move in and out of the ecosystem, thus 

breaking its boundary and moving into other places. Yet, there is 

something unique about each river, its associated valleys, and the things 

that occur within its body.  

 

In that essay it was suggested that the best technical term for talking about a river and its 

body is riverine ecoscape, which demands a more descriptive way of discussing this 

cultural phenomena. The concept places the emphasis on the Indian people who live, use, 

perceive, and attach themselves to the river and its body, but still includes the biotic and 

abiotic features of the ecosystem. 

 

This role of a river and canyon in Southern Paiute culture is illustrated by the 

Colorado River as it passes through the Grand Canyon. This cultural/topographic area has 

been defined as a regional cultural landscape (Stoffle, Halmo, Austin 1997). 

 

Grand Canyon as a Regional Landscape 

 

The Grand Canyon is a bounded ecosystem set apart by Native American people 

as culturally special. Geographically integrated, the Paiute portion of the system includes 

those watersheds that drain into the Colorado River within an area defined to the east by 

Kaivyaxaruru (Navajo Mountain) and the Kaibito Plateau, defined to the north by the 

Paunsaugunt Plateau and the Markagunt Plateau, defined to the west by the Beaver Dam 

Mountains, and defined along the south by the center of the Colorado River. This 

regional landscape is biotically diverse due to great variations in microclimate, soils, and 

rainfall due to geographic isolation caused by the Colorado River and high mountains. 

 

The Paiute conceptualization of the Grand Canyon regional landscape emerged 

during a series of studies of local cultural resources. Southern Paiute people were asked 

"To what, if anything, is this placed connected?" Whether it was a women's healing 

ceremony site along the Colorado River, a Ghost Dance ceremony site in Kanab Creek, a 

plant collecting site in Pipe Spring National Monument, a pictograph panel in Zion 
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National Park, or a hot mineral spring on the Virgin River, Paiute elders said that the 

meaning of these places derives in part from their connection with other places. When 

these other places are laid on a map, they create something like the ecosystem-based 

Grand Canyon regional landscape. The concept, therefore, is emergent and thus subject to 

test by further analysis. Current data suggest, however, that it meets the criteria 

established in the cultural landscape model discussed previously, of having unique and 

mutually interactive geographical and cultural components. 

 

Before Euroamerican encroachment and diseases disrupted the Indian people of 

this region (Stoffle, Jones and Dobyns 1995), the Grand Canyon was a critical part of 

Hualapai and Southern Paiute life, and those lands along the Colorado River were 

especially important components of these peoples’ transhumant adaptive strategy 

(Dobyns and Euler 1970; Stoffle and Evans 1978:5). That portion of the Colorado River 

that flows through the Grand Canyon involves the traditional territory of three local 

Southern Paiute districts whose people are called today by the terms Shivwits-Santa 

Clara, Kaibab, and San Juan. Each district is composed of (1) an oasis where crops were 

grown near permanent communities and (2) upland areas where plants were gathered, 

animals were hunted, minerals quarried, and where other Paiute people belonging to the 

district lived on a more or less permanent basis. The Shivwits-Santa Clara district had its 

horticultural center on the Tunakwint (Santa Clara River, UT), the Kaibab district was 

centered on Kanab Creek, and the San Juan farmed along the San Juan and Colorado 

Rivers. People from the Kaibab and Shivwits-Santa Clara districts used irrigated farming 

techniques most adapted to the steady and quiet flows of streams and rivers that flow into 

the Colorado River. While most Paiute horticulture was adapted to these small riverine 

systems, techniques were available for farming the flood plains of the Colorado River. 

Such farms existed all along the Colorado River from the San Juan territory down river 

past the Las Vegas district (Jensen 1926:140), to the farms of the Chemehuevi Southern 

Paiute at Cottonwood Island, and along the west bank of the Colorado River near the 

current town of Blythe, California (Laird 1976:19-20). 

 

Piapaxa 'uipi (literally "Big River Canyon" or Grand Canyon) is the central focus 

of the Southern Paiute portion of this ethnically shared regional landscape. Here are high 

quality quarries of salt and red pigment needed for life. Here too is a place for farming, 

hunting, curing, conducting ceremonies, and exchanging manufactured goods with other 

Indian people like the Hualapai, Havasuapi, and Hopi. A San Juan Southern Paiute elder 

defines this regional landscape in terms of water: 

 

The river there is like our veins. Some are like the small streams and tributaries 

that run into the river there, so the same things; it's like blood--it's the veins of the 

world...This story has been carried down from generation to generation. It's been 

given to them by the old people...It would be given to the new generation, too. 

(Stoffle, Halmo, Evans, and Austin 1994:1) 

  

By likening the watersheds of this ecosystem to their own veins, Indian people express 

how they have a direct and personal relationship with the Grand Canyon inter-ethnic 

regional landscape and the Colorado River that flows through it. 
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Trails: Spiritual and Physical 
 

Trails exist from the time of creation down to the present. They exist in physical 

form, used by living Indian runners and travelers to move from place to place. They exist 

in spiritual form, used by spirits of humans and others to move from place to place. Trails 

are a special cultural resource and American Indian ethnic groups, families, and 

individuals owned them. Knowing songs and stories associated with trails was way of 

defining trail ownership. Performing these songs and telling these stories was a way of 

having this ownership socially recognized. The cultural significance of trails is tied in 

part to where they go; that is what they connect.  Both spiritual and physical trails have 

places that exist on the ground and are thus potentially subject to disturbance. Paiute 

elders have expressed a concern for protecting trails since they were first asked about 

potential physical impacts from development projects (Stoffle, Jake, Bunte, and Evans 

1982). The cultural importance of trails is illustrated in this chapter with the spiritual trail 

identified as the Salt Song trail. 

 

Trails, the Cry, Bird Songs, and Salt Songs as Songscapes 

 

The Southern Paiute and Hualapai people have two major categories of 

songscapes, one connected with specific trails and the other connected with the trail to 

the afterlife. Traditionally, Southern Paiute and Hualapai people had a system of trails 

and specialists who moved along them carrying messages, goods, and services. A knotted 

string, called tapitcapi (literally "the knotted"), was sent out via a runner to other people 

to inform them of events (Laird 1976:26-27). Perhaps the best account of these trails is 

provided by Carobeth Laird who was married to one of the last of the ritual runners from 

the Chemehuevi Southern Paiutes (1976:47-49). These Chemehuevi Paiute runners 

traveled along trails specifically created by Southern Paiute people. The trails were 

complex because they passed from water source to water source across the rugged terrain 

of the Mohave Desert regional landscape. Often trails were traveled at night. In order to 

remember the trail routes, the runners would know a song that told the way. The trail 

songs described the path to be followed as well as encouraged the runner by recounting 

stories of mythic beings who traveled or established the same trail. The trail songs were 

so critical that ownership was limited to specific individuals and families who maintained 

the songs and passed them from generation to generation as a heritage (Laird 1976:19-20, 

268-276). 

 

Perhaps the least known but most important trail is that trail traversed by Paiute 

and Hualapai people to the afterlife. The deceased person moves along this trail in 

response to Salt Songs and Bird Songs which are sung by Indian people at the funeral 

ceremony, which is termed the Cry (Sapir 1912). The multiple days of collective singing 

move the spirit of the departed along a trail that begins in the south, near the origin 

mountain, and ends in the north, in the Grand Canyon, where the spirit jumps into the 

afterlife. After each set of songs the singers know the physical location of the spirit 

person. In this way progress is marked, and the living are assured that the afterlife is 

being achieved. Generally there are both Bird Songs and Salt Songs sung at each funeral. 
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There is a general tendency for the Hualapai to sing bird and the Paiutes to sing salt 

resulting in singers from the two ethnic groups helping deceased members of each ethnic 

group to get along the path to the afterlife. 

 

Ethnographic Summary 

 

The cultural landscape interviews conducted as a part of the Hoover Dam EIS 

argue for the existence of a number of nested cultural landscapes being directly 

connected the mouth of Black Canyon on the Colorado River and thus to the Hoover 

Dam site and Bypass study area. Indian elders consistently made these observations 

whether they are from Mohave, Hualapai, or Southern Paiute tribes. It is important to 

qualify these summary statements because additional cultural landscape interviews are 

current planned for the Hoover Dam Bypass study. These new interviews will increase 

the detail and confidence level of these summary statements. In addition, it is important 

to remember that knowledge about cultural landscapes and the power places they contain 

is not equally distributed. As mentioned above, Miller (1983: 68) estimates that only 

about 20% of the members of an Indian ethnic group possesses information about power, 

and less than 5% have a systematic overview. A recent study demonstrated that when 

plant knowledge is not perfectly shared among a people being interviewed it may take up 

to 16 different interviews to fully understand the cultural importance of a single plant 

(Stoffle, Halmo, and Evans 1999). At this point in the Hoover Dam Bypass study there 

are too few cultural landscape interviews to reach final conclusions about what landmarks 

are present, how these may be ceremonially connected, and how relationships between 

networks of places may be connected and nested. 

 

The current cultural landscape interviews as sufficient to document that there are: 

 

(1) Event scapes – at least the Hualapai and Paiute ethnic groups have common 

event scapes that occurred within Black Canyon these include, but are not 

limited to, the use of the canyon as a region of refuge and the common 

conduct of religious ceremonies at Gypsum Cave and Sugarloaf mountain. 

Some people perceive the area to be connected in unspecified ways to the 

Ghost Dance of 1890. The middle portion of Black Canyon (near Nelson 

Landing) contain a socio-political boundary between the Southern Paiutes and 

Mohaves at which point at least two major battles have been fought in historic 

times. 

(2) holy lands – Black Canyon and this portion of the Colorado River are 

contained within the holy lands of the Mohave, Hualapai, and Southern Paiute 

ethnic groups – Spirit Mountain in the southern Newberry Mountains was 

created by the excavation of the Colorado River channel and is the recognized 

place for the creation of all Yuman-speaking peoples and Mount Charleston 

in the Spring Mountains is seen as a creation mountain associated with Las 

Vegas Wash (a river before dewatering) where all Southern Paiutes were 

created; 

(3) song and story scapes all three ethnic groups have one or more spiritual and 

physical trails directly connected to the mouth of Black Canyon – the Paiutes 
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have a origin story to explain the relationship between the Black Canyon and 

this portion of the Colorado River, the Hualapai have …; the Mohave 

have….; 

(4) regional landscapes all three ethnic groups have regional landscapes that 

include the mouth of Black Canyon – these regional landscapes include 

connections between this area and distance villages. The Hualapai have a 

spirit lizard that corresponds with the Black Mountains. The Paiutes view the 

water systems of the entire Las Vegas valley to be from a single creation by 

Ocean Woman. The major power caves of the region are connected these 

include Gypsum, Pintwater, and an unnamed cave in the Spring Mountains. 

(5) ecoscapes – all three ethnic groups recognize that an important ceremonial 

and religious area is centered on Sugarloaf Mountain, Gypsum Cave, and the 

Goldstrike Canyon hot springs at the mouth of Black Canyon. These places 

are sequentially connected and functionally interdependent components of 

traditional ritual, and  

(6) landmarks – all three ethnic groups recognize the existence of special places 

in the Black Canyon ecoscape which include Sugar loaf Mountain as a 

medicine and ceremony place; the Goldstrike Canyon hot springs as a place 

of spiritual and physical cleansing, and Gypsum Cave as a place that provides 

songs, medicine, and power to traditional practitioners. Other landmarks 

which have been suggested but await further study include – turquoise and 

red paint mines; the Indian agriculture village at the junction of the Las Vegas 

and the Colorado Rivers; sites of pecking and painting in Petroglyph Wash on 

the western slope of the Black Mountains and at Keyhole Canyon in the 

western side of the northern Newberry Mountains; and the secret cave of 

Queho near Willow Beach. 
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Chapter Four 

Site-Specific Interviews 
 

This presents a summary of the cultural resource identifications and cultural significance 

evaluations by the Mohave, Hualapai, and Southern Paiute tribal representatives. The responses 

to 78 interviews are presented here by the site where the interviews occurred. The Site-Specific 

interview instrument was used to collect data at each location from each tribal representative. 

 

The following analysis is divided by (1) where the interview occurred, (2) questions 

about how the site may or may not have been used by Indian people
1
, (3) questions about how 

the site may or may not be culturally connected with other places in the Hover Dam region, (4) 

questions about the roles of animals, plants, water, archaeology, and geology as contributors to 

the cultural meaning of the site, questions about the condition of these resources and how they 

could be improved, and (5) questions about the overall condition of the site and how the 

condition of the sites and resources might be improved. The complete Site-Specific instrument is 

presented in the appendix of this report. Consult Map (Appendix G) to locate each of these sites. 

 

Promontory Point 

 

There were 17 interviews at Promontory Point (Figure 11), nine of which were female, 

and eight of which were male. When asked to describe the area, responses varied from 

describing the view as beautiful or nice, to describing the plants and other objects within the 

range of sight. Both female and male respondents described the area in terms of its spiritual 

meaning to them and indicated that it was a very spiritual and holy area (Figure 12). Others 

remarked on the jagged rocks of the immediate surroundings. 

 

Use 
 

When asked whether Native Americans would have used this place, 16 of 17 said yes, 

and one gave no response. The ways Native Americans used the area in order of frequency were: 

 

 For hunting animals 

 For ceremonies or for gathering power 

 For gathering food 

 For permanent living 

 For seasonal camping 

 For trading 

                                                 
1
 Indian people in this document refers to the Mohave, Hualapai, and Southern Paiute people. 
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Figure 11. Indian people at Promontory Point. 

 

 
Figure 12. Richard Stoffle interviews Pahrump Paiute leader at Promontory Point. 

 



 128 

Comments on the above answers varied in elaborations but generally offered 

examples of what the Native Americans would hunt. Many who indicated the area was 

for ceremonies, in most cases chose not to elaborate upon that initial indication. One male 

indicated that the mountains above the river were used in ceremonies, and another male 

said the area was a good area for spiritual healing. Many respondents felt that 

Promontory Point was an area where Indian people gathered to hunt and gather plants for 

eating and medicinal purposes. One male commented on its use as a good vista where 

they could camp and talk. One male felt that salt songs could be received in a place like 

Promontory Point. No females elaborated upon this site's use as anything more than 

gathering food and resting (see Figures 13, 14, and 15). 

 

Connections 
 

Thirteen of the 17 answers to the question of whether Promontory Point is 

connected with other places indicated that it is connected. One response indicated no, and 

three had no response. One female who indicated that Promontory Point is connected to 

Mt. Charleston and Sunrise Mountain said that traveling songs and prayers originated in 

this area, and indicated that this spiritual reason was why Indians did not like the Dam 

being built in the first place. She further indicated that the Dam has put a lot of stress on 

the earth. Other responses connected this area with water, Salt Cave, and other Paiute and 

Hualapai villages. Overall, most responses indicated a connection with mountains and 

water places in Hualapai and Paiute cultural territory. One female stated that medicine 

connects this area with others. Overall responses indicated that Promontory Point is 

connected with most spiritually important Paiute and Hualapai places. 

 

Resource Questions 

 

Native American consultants were asked at each site if the area was used for its 

animals, plants, water, or because of its traditional occupation, or because of a specific 

landform or geographic location. Comments were elicited on the uses, condition of, and 

recommendations for minimizing effects upon each resource. 

 

Animals 

 

 Animal uses included food, medicine, ceremony, clothing, and for tools. 

Responses did not always indicate all of these uses. The majority of the responses 

indicated that animals were used in this area for food, clothing, and medicine. 

 

 Animals that were used at Promontory Point were: rabbits, squirrels, bighorn 

sheep, chuckwalla, rats, snakes, chipmunk, bobcats, beavers, lizards, birds in 

general, turtles, prairie dogs, mountain sheep, coyote, buzzards, hawks, and Gila 

monsters. 

 

 Comments on uses of animal parts indicated that sheep bones were used for 

scraping hides of fur-bearing animals. These hides were used for clothing and shelter. 

Turtles were used medicinally to cure ailments. Horns were sometimes used for jewelry, 
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and certain parts of the rabbit are used for making whistles and thread. Most responses 

indicated that animals were used for food. 

 

When asked what the current condition of the animals in the area was, one of 17 

said excellent, eight indicated good, six of 17 indicated the animals are in okay or fair 

condition, and one indicated the animals are in poor condition. One person did not 

comment. Overall the condition of the animals at Promontory Point is good. 

 

Native Americans were asked to indicate what, if anything, they felt was affecting 

the condition of the animals. Most answers indicated pollution, drought, tourism, and the 

traffic and noise associated with people visiting the area. Half the consultants chose not 

to comment. These results indicate that although there are conditions which negatively 

impact the area, the overall integrity of the site remains intact both in terms of the 

meaning of the site and its physical attributes. Recommendations for protecting the 

animals from these factors were given as follows: 

 

 Don't hunt animals or net birds here.  

 Keep chemicals from the water.  

 Indian people should work with the NPS in managing the animals. 

 

Plant Use 

 

 Plants were used for food, medicine, ceremonies, and for making things.  

 Plants used in the area include: chaparral, cacti, berries, squash, beans, yatump 

(greasewood/creosote), willows, greasewood, creosote, pygmy cedar, desert fir, 

and snakeweed. 

 

Cacti were used for food, but in some cases also for medicine. Greasewood is used 

for stomachaches and skin infections. Yatump is well known for its curing properties. 

Wine was made out of cactus apples, and many herbs were gathered for food and 

medicine. Willows were used to make willow baskets, and chaparral sap was used in the 

basket-making process. 

 

When asked what the current condition of the plants in the area was, two of 17 said 

excellent, 12 of 17 indicated good, one indicated the plants are in okay or fair condition, 

and one indicated the plants are in poor condition. Two people did not comment. Overall 

the condition of the plants at Promontory Point is good. 

 

Native Americans were asked to indicate what, if anything, they felt was affecting 

the condition of the plants. Most answers indicated pollution, and the traffic and noise 

associated with people visiting the area. One answer attributed the condition to lack of 

pruning by Indian people. Many people had no response to this question but a few had 

recommendations for protecting the plants: 

 

 Indian people should work with the NPS to protect the plants here.  

 Allow traditional Indian people to come and sing the songs for the area. 
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Figure 13.  Kaibab Paiute consultant being interviewed on aspects of Promontory Point.  

 

 

Figure 14. Moapa Paiute consultant being interviewed about Promontory Point.
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Figure 15. Shivwits Paiute elder discussing landscape features at Promontory Point. 

 

 

Water Use 

 

 Water was gathered from the river and nearby springs. It was used in this area for 

drinking, food preparation, medicine, and ceremonies. 

 

Many comments on the uses of water centered around its use in medicinal 

mixtures. Its use in farming, food, and medicinal preparation was routinely stressed. 

Many consultants indicated that water is essential to all aspects of life in general and 

central to Paiute and Hualapai living. 
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The condition of the water was evaluated as mostly good. None indicated the water 

was in excellent condition, while eight of 17 indicated that the water was in good 

condition. Five of 17 indicated poor, and three of 17 thought the water was in fair 

condition. One person had no comment. Most indicated that pollution and tourism were 

affecting the condition of the water. Recommendations for minimizing effect upon the 

water were: 

 

 Let out some water every so often.  

 No swimming, boating, or fishing should be done in the area.  

 Don't add chemicals to it. 

 

Traditional Use 

 

Native Americans described certain features as evidence of previous Paiute, 

Hualapai, or Mohave use of the area. This evidence included: ceremonial clearings, stone 

piles, trails, a turquoise mine, manos, lithics, doctor rocks, a petroglyph, and the presence 

of caves (traditionally used as shelter and for medicine). 

 

 These features were used for permanent living, temporary camping, ceremonies, 

social gatherings, and for aid in hunting. 

 

Comments on the uses of elements such as ceremonial clearings for traditional use 

were few. Most chose not to elaborate, but if they did, it was on the use of ceremonial 

clearings within their culture for sleeping and keeping evil spirits away. Most comments 

revolved around the presence of ceremonial clearings at Promontory Point being 

evidence of previous occupation of the area. 

 

On the condition of these traditionally used features, only two of 17 felt the 

features were in excellent condition, and five of 17 felt they were in good condition. 

Significantly enough, two of 17 indicated the condition as fair, and none indicated the 

features were in poor condition. A majority (eight of 17) of the Native Americans gave 

no response. Of those that did, however, the overall condition is good. When asked what 

is affecting the condition, most said tourism or people in general. Most had no 

recommendations but those made for protecting these features were: 

 

 Control tourists. 

 Bring a spiritual leader to the area to make a blessing. 

 

Geological Feature Use 

 

 Features of importance at Promontory Point included volcanic rocks, warm 

springs, red rocks for sweats, mountains – its visual connectedness to the 

Frenchman Mountains and Sugarloaf Mountain - and its viewpoint – the presence 

of unique acoustics which facilitate the sending of prayers. 
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 These features would have been used for seeking knowledge or power, 

communicating with other Indians or with spiritual beings, for ceremonies, as a 

territorial marker and for teaching other Indians. 

 

Comments were not very elaborative, but the hot springs were noted for their 

healing properties, and rocks for their use in the sweat lodge. Mountains are said to be 

able to absorb songs and move them around, in addition to their use as a marker. 

Acoustics of a place are also said to be important for its meaning. 

 

When asked about the condition of these features, none felt the features were in 

excellent condition, but seven of 17 felt they were in good condition. Only one indicated 

the condition as fair and one indicated poor. A majority (eight of 17) of the Native 

Americans gave no response. Of those that did, however, the overall condition is good. 

When asked what is affecting the condition, most said tourism or people in general. Most, 

again, had no recommendations. The recommendations that were made for protecting 

these features included: 

 

 Stop all construction in area, if at all possible. 

 Leave it alone, it will take care of itself. 

 

 

Sugarloaf 

 

There were 38 interviews at Sugarloaf, 18 of which were female, and 20 of which 

were male. When asked to describe the area, responses varied from describing the rocks 

and hills as colorful and pretty, to commenting on the distinctive characteristics of the 

mountains. Other comments were on the position of Sugarloaf in relation to its 

surrounding valleys. Both female and male respondents described the area as unusual and 

therefore distinctive. One male remarked that the area was a good example of a lithic 

workshop (Figures 16 and 17). 

 

Use 
 

When asked whether Native Americans would have used this place, 14 of 15 said 

yes, and one gave no response. Reasons for Native American use of the area were given 

as follows, in order of frequency: 

 

 For ceremonies or for gathering power 

 For a specific personal reason 

 For hunting animals 

 For gathering food 

 For seasonal camping 
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Figure 16 Chemehuivi Paiute elder showing flaked stone to team members, Sugarloaf. 

 

 
Figure 17. Close-up of flaked stone artifact at Sugarloaf. 
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Comments on the above answers were lengthy in elaborations but generally 

offered the same types of examples of reasons for gathering at this place. A few 

responses indicated that the area was used for permanent living, but this was not a 

majority opinion. The vast majority either felt it was used for ceremonies or felt it was a 

toolmaking station. Many who indicated the area was for ceremonies also pointed out that 

arrowheads were probably made at this location. Most who indicated toolmaking as a 

reason for staying at Sugarloaf concentrated on the special nature of the rocks and the 

power which rocks hold. One male indicated that the mountains and springs nearby made 

it perfect for ceremonies due to its heightened spiritual status. Many respondents felt that 

Sugarloaf was an area where Indian people prepared to hunt and a place for gathering and 

conducting ceremonies (Figures 18 and 19). 

 

Connections 

 

Thirteen of the 15 answers to the question of whether Sugarloaf is connected with 

other places indicated that it is connected. One response indicated no, and one didn't 

know. One male said that the area was directly connected with the other three sites 

because of the Colorado River. A few feel Sugarloaf is connected to Mt. Charleston, 

Willow Springs, and other Paiute and Hualapai villages. One male reiterated that the 

Colorado River is the source of life. One female commented on the proximity to other 

areas with ceremonial clearings. A few indicated the area was a part of other places 

connected through kinship. Overall, most responses indicated a connection with 

mountains and water places. There was no particular gender influence in response. 

 

Resource Questions 

 

Native American consultants were asked at Sugarloaf if the area was used for its 

animals, plants, water, or because of its traditional occupation, or because of a specific 

landform or geographic location. Comments were elicited on the uses, condition of, and 

recommendations for minimizing effects upon each resource. 

 

Animals 

 

 Animal uses included food, medicine, ceremony, clothing, and tools. Most 

responses indicated that animals were used for food, clothing, and tools. 

 

 Animals that were used at Sugarloaf were: sheep, eagles, rabbits, squirrels, 

chuckwalla, snakes, chipmunk, beavers, lizards, turtles, coyote, dove, quail, crows, 

swallows, buzzards, hawks, antelope, fox, and Gila monsters. 

 

Uses of animal parts included that feathers were used in ceremonies, as well as 

prayers. Sheep bones were used for scraping hides of fur-bearing animals. These hides 

were used for clothing and shelter. Lizard tails were used to remove cataracts, and animal 

blood drank to purify the system. Buzzard tails are used as ceremonial fans. Antlers and 

horns were sometimes used for jewelry, but mostly for tools. Many animals were used for 

food. 
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Figure 18. Mohave elder holding a healing rock at Sugarloaf. 

 

 

Figure 19. Ethnographer interviewing Hualapai elder at Sugarloaf. 
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When asked what the current condition of the animals in the area was, two of 15 

said excellent, while seven of 15 indicated they were in good condition. Four of 15 

indicated the animals are in okay or fair condition, and one of 15 indicated the animals 

are in poor condition. One person did not comment. Overall the condition of the animals 

at Sugarloaf is good. 

 

Native Americans were asked to identify what, if anything, they felt was affecting 

the condition of the animals at this site. Most answers indicated drought, and then traffic 

and noise associated with people visiting the area. Recommendations for protecting the 

animals from these factors were given as follows: 

 

 Keep people (tourists) away from here.  

 Let Indians have a role in its protection.  

 Restrict animal hunting. 

 

A third (five of 15) of the consultants chose not to comment. 

 

Plant Use 

 

 Plants were used for food, in medicine, in ceremonies, and for making things. 

 Plants used in the area include: Indian tobacco, sage, chaparral, cacti, berries, 

yatump, willows, greasewood, creosote, pygmy cedar, and desert fir. 

 

Beaver tail and other cacti were used for food. Sage and creosote were used for 

medicine. Greasewood is used medicinally for stomachaches and skin infections. Yatump 

is well known for its curing properties. Tobacco is used for smoking and in prayers and 

ceremonies. Many plants were gathered for food and medicine. Most comments were on 

how these plants were used medicinally. 

 

When asked what the current condition of the plants in the area was, two of 15 said 

excellent, six of 15 indicated good, three of 15 indicated the plants are in okay or fair 

condition, and two of 15 indicated the plants are in poor condition. Two people did not 

comment. Overall the condition of the plants at Sugarloaf is good. 

 

Native Americans were asked to identify what, if anything, they felt was affecting 

the condition of the plants. Most answers indicated drought and pollution. One female 

attributed the condition to lack of respect for the plants (not being talked to and being 

trampled upon). Recommendations for protecting the plants from these factors were 

given as follows: 

 

 Find a way to permit Indians to spend more time with the plants here.  

 Protect the plants by leaving them alone. 
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Water Use 

 

 Water was gathered from the river and nearby springs. It was used in this area as 

well as others for drinking, food preparation, medicine, and ceremonies. 

 

Many comments on the uses of water centered around its use in medicinal 

mixtures. Its use in medicinal practices was the majority of responses. Many consultants 

indicated that water is essential to all aspects of life in general and central to Paiute and 

Hualapai living. 

 

The condition of the water was evaluated as mostly fair. One indicated the water 

was in excellent condition, while one of 15 indicated that the water was in good 

condition. Three of 15 indicated poor, and six of 15 thought the water was in fair 

condition. Four people had no comment. Most indicated that pollution and tourism were 

affecting the condition of the water. Recommendations for minimizing effect upon the 

water were: 

 

 Minimize trash in the water.  

 No swimming, boating should be done in the area; fishing would be okay.  

 Restrict access. 

 

Traditional Use 

 

 Native Americans described certain features as evidence of previous Paiute or 

Hualapai use of the area. This evidence included: ceremonial clearings, chips, and 

the presence of caves. One figure is pecked/scratched into a boulder on top. 

 

 These features were used for permanent living, temporary camping, ceremonies, 

social gatherings, and for aid in hunting. 

 

One male commented that this area would be a good lookout area, and the rock 

circles are in the perfect place for a morning prayer. Toolmaking was also listed as a big 

factor in the traditional use of the area. Rock formations here played a large role in the 

importance of the site (Figure 20). One female described the place as a good lookout for 

enemies. 

 

On the condition of these traditionally used features, only two of 15 felt the 

features were in excellent condition, while nine of the 15 felt they were in good 

condition. Three of the 15 indicated the condition as fair, and none indicated the features 

were in poor condition. One of the Native Americans gave no response. The overall 

condition of the traditional features at Sugarloaf is good. When asked what is affecting 

the condition, most said tourism, or people in general. Most had no recommendations but 

those that were made for protecting these features were: 

 

 Leave the area alone.  

 Keep tourists away. 
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Figure 20. Haulapai elder identifying ceremonial clearing on top of Sugarloaf. 

 

Geological Feature Use 

 

 Features of importance at Sugarloaf included smooth round stones, cave on red 

hill, Sugar Mountain, and its location in the valley. 

 

 These features would have been used for seeking knowledge or power, 

communicating with other Indians or with spiritual beings, for ceremonies, as a 

territorial marker, and for teaching other Indians. 

 

 The most common answer to the question of what features are important and why 

was the mountain itself important was because of its spirituality. The mountain’s shape 

and location near the river led at least two Native Americans to believe it is a powerful 

place (Figure 21). The caves are deemed significant as well because they are places 

where one prays for health and good luck, and were sometimes used for the dead. One 

male felt the area was good for gathering doctor rocks. One female elder felt the caves 

were good for hunting ceremonies. Three respondents felt the mountain was used for 

camping and as a territorial marker. One male mentioned that the domed shape of the 

mountain would make it likely that the Ghost Dance was performed around this site. 

 

When asked about the condition of these features, four felt the features were in 

excellent condition, and six of 15 felt they were in good condition. Four people indicated 

the condition as fair, and none indicated poor. There was one person who gave no 
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response. The overall condition of the geological features at Sugarloaf is good. When 

asked what is affecting the condition of the site, half said either people in general, or that 

power lines, roads, and structures were disturbing the mountain. Recommendations for 

protecting these features were centered on leaving the area alone or secured from people. 

Most had no recommendations. 

 

 

Figure 21. Pahrump Paiute leader on top of Sugarloaf Mountain. 

 

Gold Strike Canyon 

 

There were 13 interviews at Gold Strike Canyon, seven of which were female and 

six of which were male. When asked to describe the area, responses varied from 

describing the berth and color and shape of the rocks, to commenting on the distinctive 

characteristics of the cliffs and rock shelters. Other comments were on the trail that 

would bring people here to collect vegetation for medicinal purposes. Both female and 

male respondents described the area as beautiful and the home of spiritual beings (Figure 

22). One female remarked that the area was a peaceful combination of springs, canyon, 

rocks, and abundance of plants and animals. 

 

Use 
 

When asked whether Native Americans would have used this place, 12 of 12 said 

yes. Reasons for Native American use of the area were given as follows, in order of 

frequency: 
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 For temporary camping  

 For ceremonial use  

 For hunting animals  

 For gathering food  

 For permanent living 

 

 

 
Figure 22. Gold Strike Canyon. 

 

Comments on the above answers centered on its use for a spiritual healing 

activity. One male felt everyday activities would not have occurred at a place this 

important. A female corroborated this and further expanded that although there is a place 

for living at the mouth, the hot springs are not usually used for anything other than 

healing purposes. A few responses indicated that the area was used for permanent living, 

but this was not a majority opinion. The vast majority either felt it was used for 

ceremonies or gathering medicinal plants. One female felt it was a traveling route for 

men to get to the river and because of its connection to the Black Canyon area. Most felt 

temporary camps would be put up here for some ceremonial or medicinal reason. 

 

Connections 
 

Eleven of the 12 answers to the question of whether Gold Strike Canyon is 

connected with other places indicated that it is connected. One male indicated he didn't 

know. One male pointed out that the canyon, the hot springs, and the Colorado River are 

all connected back to Mount Charleston; that life flows from the Mountain into this area. 
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Half felt that Gold Strike Canyon was connected to the Las Vegas area, and one male 

elaborated that it was a very spiritual and ceremonial place, probably used in the past for 

gathering songs. One male pointed out it is not on the Salt trail, but that individual 

medicine men probably came here regularly for songs from the water, river, and springs. 

It is also connected to Black Canyon, Cottonwood Island, and Willow Beach. There was 

no particular gender influence in response. 

 

Resource Questions 
 

Native American consultants were asked at Gold Strike Canyon if the area was 

used for its animals, plants, water, or because of its traditional occupation, or because of a 

specific landform or geographic location. Comments were elicited on the uses, condition 

of, and recommendations for minimizing effects upon each resource. 

 

Animals 

 

 Animal uses included food, medicine, ceremony, clothing, and for tools. Most 

responses indicated at least three of these. The majority of responses indicated that 

animals were used in this area for food, clothing, and medicine. 

 

 Animals that were used at Gold Strike Canyon were: sheep, eagles, bugs, bats, 

rabbits, squirrels, chuckwalla, snakes, mice and rats, chipmunk, beavers, lizards, 

turtles, coyote, hummingbirds, crows, and hawks. 

 

Uses of animal parts included bugs, sheep, and snake for food. Lizards were used 

by nursing mothers to make kids stop biting nipples. Snake rattles were used in good and 

bad medicine. Sheep were used for clothing. Many animals were used as message 

carriers; eagles, snakes, and lizards carry different messages to men who would talk with 

them. Animal bones were used for tools and beads. The bighorn sheep was a teacher/ 

messenger. Many animals were used for food. 

 

When asked what the current condition of the animals in the area was, one of 12 

said excellent, while eight of 12 indicated they were in good condition. One of 15 

indicated the animals are in okay or fair condition, and two of 15 indicated the animals 

are in poor condition. One person did not comment. Overall the condition of the animals 

at Gold Strike Canyon is good. 

 

Native Americans were asked to identify what, if anything, they felt was affecting 

the condition of the animals at this site. Most answers indicated tourists and general 

weather. Recommendations for protecting the animals from these factors were given as 

follows: 

 

 Keep people (tourists) away from here.  

 Protect and manage the area.  

 Develop an Indian monitoring program or a co-management plan. 
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Plant Use 

 

 Plants were used for food, in medicine, in ceremonies, and for making things.  

 

 Plants used in the area include: Indian tobacco, mesquite, rabbit bush, matchweed, 

catclaw, sage, chaparral, cacti, berries, yatump, willows, greasewood, creosote, and 

pygmy cedar. 

 

Sage, creosote, and other plants were used for medicine. Greasewood is used 

medicinally for stomachaches and skin infections. Barrel cactus was used for food and 

tools, and brittle bush for medicine. Bear cactus was used to play a game involving yucca 

fiber and animal muscle. Chaparral is used on sores. Yatump is well known for its curing 

properties. Tobacco is used for smoking and in prayers and ceremonies. Many plants 

were gathered for food, medicine, and basketmaking. Most comments were on how these 

plants were used medicinally. 

 

When asked what the current condition of the plants in the area was, three of 12 

said excellent, nine of 12 indicated good, and one of 15 indicated the plants are in poor 

condition. None indicated fair, and all participants responded to the question. Overall the 

condition of the plants at Gold Strike Canyon is good. 

 

Native Americans were asked to identify what, if anything, they felt was affecting 

the condition of the plants. Most answers indicated air pollution, power lines, and 

weather affect the conditions of the site. Recommendations for protecting the plants from 

these factors were given as follows: 

 

 Allow Indians to practice traditional horticulture.  

 Protect the plants by leaving them alone. 

 

Water Use 

 

 Water was gathered from the river and nearby springs. It was used in this area, as 

well as others, for drinking, food preparation, medicine, and ceremonies. 

 

Many comments on the uses of water centered around its use in medicinal 

mixtures, as it did in the other sites. Its use in medicinal practices was the majority of 

responses. A couple of people mentioned that one can bathe in the springs as well. One 

female said that water could be used in having fun times and in healing. 

 

The condition of the water was evaluated as mostly good. Three indicated the 

water was in excellent condition, three of 12 indicated that the water was in good 

condition. Three of 12 indicated fair, and two thought the water was in poor condition. 

One person had no comment. Most indicated that pollution and people were affecting the 

condition of the water. One female, though, felt that it was not polluted and furthermore, 

that it was well protected by the Park Service. Recommendations for minimizing effect 

upon the water were: 
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 Limit access to this site and minimize trash in the water. 

 Prohibit swimming and boating in the area. 

 Include Native Americans in the management process. 

 

One person felt that the cement dam should be replaced by a stone dam; no 

elaboration was made on this comment. Most had recommendations. 

 

Traditional Use 

 

 Native Americans described certain features as evidence of previous Paiute or 

Hualapai use of the area. This evidence included the presence of caves. 

 

 This feature was used for permanent living, temporary camping, ceremonies, social 

gatherings, and for aid in hunting. 

 

Most of the Native Americans did not offer examples of traditional use; however, 

four mentioned caves as used for living and camping. One person thought there may be 

ceremonial clearings. Caves would also be used for powwows. One male felt the caves 

were used for their spiritual power. 

 

On the condition of these traditionally used features, three felt the features were in 

excellent condition, and two of the 12 felt they were in good condition. One indicated the 

condition as fair, and one thought they were in poor condition. Five of the Native 

Americans gave no response. Of those who did respond, the overall condition of the 

traditional features at Gold Strike Canyon is excellent. When asked what is affecting the 

condition, most said tourism or people in general. Recommendations for protecting these 

features were: 

 

 Involve Native Americans in management.  

 Keep protecting the area. 

 

Geological Feature Use 

 

 Features of importance at Gold Strike Canyon included hot springs, rock 

formations, caves, trails, and its location as a canyon. 

 

 These features would have been used for seeking knowledge or power, 

communicating with other Indians or with spiritual beings, for ceremonies, as a 

territorial marker, and for teaching other Indians. 

 

The most common answer to the question of what features are important and why 

was that the canyon was important because of its potential use and spirituality. It was 

thought to be a landmark and a good hiding place. One male felt people would travel 

through the area to gain spiritual power. Other answers included using the canyon for 

ceremonial and trading purposes. Also of importance were caves. One male felt the area 
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had good acoustics and would be good for ceremonies. One female felt that people would 

have camped here in the winter. 

 

When asked about the condition of these features, three felt the features were in 

excellent condition, while six of the 12 felt they were in good condition. Two people 

indicated the condition as fair, and one indicated poor. All responded to the question. The 

overall condition of the geological features at Gold Strike Canyon is good. When asked 

what is affecting the condition, almost all said vandalism and people in general, and some 

said natural erosion. Recommendations for protecting these features were: 

 

 Protect it from people. 

 Needs to be cleaned up and managed with Indians and NPS. 

 

Many felt cleaning the area and keeping people out would improve the condition. 

 

 

Hot Springs, Gold Strike Canyon 
 

There were 10 interviews at the Hot Springs in Gold Strike Canyon, six of which 

were female and four of which were male. When asked to describe the area, responses 

centered around the healing nature of the springs and the general beauty of the area. 

Other comments were on the mixture of colors and natural surrounding. Some felt the 

canyon gave the springs an added sense of beauty and importance. Both female and male 

respondents described the area as important and healing in essence. 

 

Use 
 

When asked whether Native Americans would have used this place, all 10 said yes. 

Reasons for Native American use of the area were given as follows, in order of 

frequency: 

 

 For ceremonies or for gathering power 

 For hunting animals 

 For gathering food 

 For permanent living 

 For seasonal camping 

 

Comments on the above answers centered around the healing and medicinal 

properties of hot springs. One female said they might have used the canyon also for 

hunting. Another female pointed out that the springs would also have been used for 

bathing, but the river for fishing. Most felt the area was sacred. One male felt the springs 

would be used to talk to the spirits. 
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Connections 
 

Nine of the 10 answers to the question of whether the Hot Springs are connected 

with other places indicated that it is connected. One female had no response. About half 

indicated that the Hot Springs were connected with other springs in the area. A few felt 

the Hot Springs were connected to Gypsum Cave, Pintwater Cave, Willow Springs, 

Warm Springs, and Paiute, Hualapai, and Mohave villages. One male reiterated that 

water is the source of life. Females tended to not name a place that Hot Springs was 

connected to, but in general mentioned that the area was spiritually connected to the 

people through water and the mother earth. Men tended to focus on the ceremonial and 

medicinal connection to people and places. 

 

 

Resource Questions 
 

Native American consultants were asked at Hot Springs if the area was used for its 

animals, plants, water, or because of its traditional occupation, or because of a specific 

landform or geographic location. Comments were elicited on the uses, condition of, and 

recommendations for minimizing effects upon each resource. 

 

Animals 

 

 Animal uses included food, medicine, ceremony, clothing, and for tools. 

Responses did not always indicate all of these uses. The majority of responses 

indicated that animals were used in this area for food, clothing, and tools. 

 

 Animals that were used at Hot Springs were: sheep, rabbits, mice and rats, 

squirrels, chuckwalla, turtles, snakes, lizards, dragonflies, hawks, buzzards, coyote, 

turtles, dove, quail, fish, and deer. 

 

Most answers were vague in how animal parts were used (possibly since this was 

the last site, and most of these animal uses were already covered). One female mentioned 

she had played a game with a rabbit skull. One man mentioned all the organs which are 

eaten from the bighorn sheep. Another mentioned that the mountain sheep has great 

power and that chuckwalla is used when one is close to death. Many animals were listed 

as used for food. 

 

When asked what the current condition of the animals in the area was, three said 

excellent, and four of the 10 indicated they were in good condition. One indicated the 

animals are in okay or fair condition, and none indicated the animals are in poor 

condition. Two people did not comment. Overall the condition of the animals at Hot 

Springs is good. 

 

Native Americans were asked to identify what, if anything, they felt was affecting 

the condition of the animals at this site. Most answers indicated nothing, but some 

indicated people and trash. Three people felt that the mountain sheep were in good 
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condition and did not elaborate upon this. Recommendations for protecting the animals 

from negative factors were given as follows: 

 

 Leave the sheep alone.  

 Let Indians have a role in the site’s  protection. 

 

Most of the consultants chose not to comment. 

 

Plant Use 

 

 Plants were used for food, in medicine, in ceremonies, and for making things. 

 

 Plants used in the area include: Indian tobacco, cattails, willows, mesquite, and 

other medicinal plants which grow near water. 

 

Many plants were gathered for food and medicine. Cattails were used for food, eye 

medicine, and toys. Berries and rock plants were used in medicine. One male mentioned 

that many of the medicinal plants are located in the area because of the importance of the 

area. Mesquite was used for food and willows for baskets. Most comments explained 

how these plants were used medicinally or ceremonially. 

 

When asked what the current condition of the plants in the area was, three said 

excellent, three indicated good, one said the plants are in okay or fair condition, and one 

indicated the plants are in poor condition. Two people did not comment. Overall the 

condition of the plants at Hot Springs is good to excellent. 

 

Native Americans were asked to identify what, if anything, they felt was affecting 

the condition of the plants. Most answers indicated tourists, noise and pollution from 

boats, and drought. One male attributed the condition to lack of pruning of the plants, and 

to lack of songs and prayers. Recommendations for protecting the plants from these 

factors were given as follows: 

 

 Co-management and traditional pruning.  

 Protect the plants by leaving them alone. 

 

Water Use 

 

 Water was gathered from the river and nearby springs. It was used in this area as 

well as others for drinking, food preparation, medicine, and ceremonies. 

 

Many comments on the uses of water centered around its healing powers. One 

female said the water at Hot Springs was used for its laxative and system cleansing 

properties. One male said the area may have been used as a training place for medicine 

men. One female indicated water here was used for plants, teas, and washing wounds. Its 

use in medicinal practices was the majority of responses. One man said ceremonies of 

healing and purification were held here prior to going to Gypsum Cave. 
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The condition of the water was evaluated as mostly good. One indicated the water 

was in excellent condition, while five of 10 indicated that the water was in good 

condition. Three indicated fair, and one thought the water was in poor condition. All 

responded to the question. Most indicated that pollution, graffiti, trash, and tourism were 

affecting the condition of the water. One said lack of prayers and songs, and another said 

the sewage runoff from Las Vegas was polluting it spiritually and physically. 

Recommendations for minimizing effect upon the water were: 

 

 Strict supervision of tourists. 

 Clean up the water, remove moss.  

 Restrict access to the site.  

 Co-management of Gold Strike Canyon by Indians and the Park Service. 

 

One person said it might help to produce brochures and signs which would teach 

people about respecting its sacredness and importance to Native Americans. Another 

suggested using a daily log of visitors kept that would be kept by the Park Service. 

 

Traditional Use 

 

 Native Americans described certain features as evidence of previous Paiute or 

Hualapai use of the area. This evidence included: a possible pictograph and a small 

bundle of sticks. 

 

 These features were used for permanent living, temporary camping, ceremonies, 

social gatherings, and for aid in hunting. 

 

There were only two comments on this set of features. One was that the small 

bundle was left as an offering for the cave and hot springs. Another felt a presence on the 

way up the canyon and felt that there might have been a grinding bowl in the rocks for 

corn. 

 

On the condition of these traditionally used features, only one felt the features 

were in excellent condition, while none felt they were in good condition. One of the 10 

indicated the condition as fair, and one felt they were in poor condition. Most (seven) of 

the Native Americans gave no response. The overall condition of the traditional features 

at the Hot Springs is good. When asked what is affecting the condition, most said people, 

trash, and graffiti. Recommendations for protecting these features were: 

 

 Limit the number of people who can have access to the site. 

 

Geological Feature Use 

 

 Features of importance at the Hot Springs included colors of walls, flint for fires, 

the hot springs, and the canyon. 
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 These features would have been used for seeking knowledge or power, 

communicating with other Indians or with spiritual beings, for ceremonies, as a 

territorial marker, and for teaching other Indians. 

 

The most common answer to the question of what features are important and why, 

was the spring itself. The heat of the spring adds to its significance as well as the power 

of water itself. One female said that hot springs doctor sickness like arthritis. Springs 

were also used to teach other Indians and communicate with the spiritual beings. One 

male said places such as these were used in healing ceremonies, and that medicine men 

from both the Hualapai and Paiute used it for healing power and to share knowledge 

between tribes. One male said that springs, mountains, trails, and turquoise played a part 

in a complex and holistic religious series of activities. He said some items were used as 

markers of territories and others in ceremony. 

 

When asked about the condition of these features, three felt the features were in 

excellent condition, and four felt they were in good condition. Three people indicated the 

condition as fair, and none indicated poor. All answered the question. The overall 

condition of the geological features at Hot Springs is good. When asked what is affecting 

the condition, about half said either graffiti, people, trash, and noise. Most had no 

response. Recommendations for protecting these features were: 

 

 Protect from graffiti. 

 

 

Final Recommendations By Site 
 

Native Americans were asked at the end of each interview to volunteer any 

recommendations they had for protecting the site as a whole. They were then asked if 

Native Americans would like to have access to the site and why. Then they were asked if 

there are any special conditions which would have to be met for Native Americans to 

come to the site. 

 

Promontory Point 
 

There were 17 interviews at Promontory Point, 14 of which had recommendations. 

Two males and one female declined to give recommendations. Recommendations for 

Promontory Point are as follows: 

 

(Females) 

 Reduce the amount of people and don’t destroy the resources; don’t mine here. 

 Leave this place alone. 

 Make a management plan for the area around here. 

 We need to start limiting [access] and start by being specific. Limit boats and the 

types of things people throw in the water, limit the boat to something they can row 

that is not going to damage our waters anymore. We are instructed in our ways not 

to deplete [resources], to leave them alone. We need to be careful. 
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 Control visits by tourists with monitoring by Indian people to assess new impacts. 

[Indians] jointly working with BOR and NPS as comanagers. Working 

cooperatively so that there is a Native American input. 

 Trucks should have their own routes. They might spill funny materials into the 

river. They should build a bridge for this heavy traffic, but split it from the tourist 

lines. 

 Keep people from walking all over the place and smashing the plants. 

 Leave it as it is, enough has been destroyed already. 

 

(Males) 

 Stop construction. 

 This place is good just the way it is; God made it this way and we feel good about 

it. 

 Protect natural resources here by limiting the number of visitors and by not 

advertising. That will limit human impact. 

 This is the best route for the bridge and will have less impact from construction on 

cultural resources. 

 Keep people out who have no business here. Anyone should be able to get 

permission to come here, but they should have to sign in. Limit the access and keep 

out construction. 

 Develop systematic studies for each of the resources and use it a foundation for 

long-range co-management. 

 

In response to the questions of would Indians want access to Promontory Point and why, 

16 said yes, one said no. These were their reasons: 

 

(Male) 

 To look at the water; it is peaceful here. 

 To go to lots of places, like in the parks, we can go, it doesn’t matter what tribe 

you are in, as long as you are Indian, you’re free to go. 

 People would want to come and look at the water. It is our grandfather. We pray 

and talk to it. That’s what I did this morning. It’s our life. 

 To connect spiritually with their ancestors, that is, for communicating with the 

ancestors. 

 For hunting and gathering plants. 

 Perhaps to hunt. 

 To conduct periodic ceremonies, to heal and say we have not abandoned the 

plants, the animals, and other parts of the area. 

 

(Female) 

 To use the river, and maybe to learn the old ways and teach them. 

 To hunt for food. This is a useful place with shelter and passes, food and water. 

 New generations never do, but my son always comes here with his daughter. It 

would be important also to take children here and teach them the old ways. 

 For traditional people to come here to camp or visit and say prayers. 
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 Gathering creosote. [Indians would come for] Spiritual activities and visitation as 

either tribe or individuals.  

 I would go for the Hualapais, they send me on missions, but I do not have to go to 

know it’s there. 

 We are here because our ancestors were here. It’s sacred to us. Our tears are 

rolling because of all the changes. 

 To visit the sacred places and take baths in the spring water. There are medicinal 

healing elements in the water. 

 To come back here, because it is was an Indian place. 

 

Nine of the 17 respondents felt that there were special considerations that must be met in 

order to visit Promontory Point. These conditions are:  

 

 Keep the noise down, and keep it natural. 

 Close the area off when we are here doing what we need to do, to keep other 

people away. If they are going to disturb this, then they should put the bridge in 

the rock where it will blend into the natural setting.  

 Native people should be allowed to be here. 

 Prior to our ceremonies, we would need to visit and select sites. If the bridge is 

built, there will be an increase in disruption of natural resources. There needs to 

be better planning, and Indians could help in that process. 

 If I had my own way there would be no boats, no nothing, so it was as it once was. 

Indian people shouldn’t have to pay to come here, and other people shouldn’t use 

the springs, they don’t know how to pray in them. 

 

A few voiced such similar recommendations and they were only written above once. 

 

Sugarloaf 
 

Thirty-three people gave recommendations of the 38 people who were interviewed at 

Sugarloaf.  

  

(Females) 

 This alternative [for the bridge] should be avoided. 

 Leave it alone; don’t construct anymore. This place is already too modern. 

 More monitoring. More laws regulating the use of the place, more consultation 

with the tribes, more monitoring, and co-management. 

 Don’t destroy it. 

 Don’t disturb the archaeological resources. 

 This is a bad place to put the bridge. 

 This would be my second choice for the bridge, especially after looking at some of 

the artifacts and looking at the caves. But if we could be reassured that this area 

would be protected, fenced off, so as it’s not so obvious to the traffic, then I would 

not have misgivings about the bridge going through here. 

(2000) 
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 You need special permission to get there but allow us as tribal entities to go there 

with making arrangements whenever we can- and allowing us to go up there and 

have the respect. 

 Go public.  Tell the people, please let them be.  Some people just don't get it.  

They don't want to accept that or they're more for progress than they are for 

leaving it as it is. 

 (Regarding the) water pits; did they ask a blessing or permission? They've 

already hurt the place, the plants, the animals, the mountain. Leave it as it is now. 

 To petition Congress to leave this site as it is, to get more protection. To get it on 

the National Register for Indian people to come to this site for their purposes. 

Intellectual Cultural Property- to designate it as this. This is for the Indians that 

were & are in this area. 

 Just leave the rest of the land alone and have some respect for its preservation. 

 Have to talk to David about that. 

 There are many things involved in considering the water, plants, animals, uses, 

and land. (It's important) to be aware of the cultural significance of the 

environment; to keep it in its natural state. 

 General recommendation for all resources = There are many things involved in 

considering the water, plants, animals, uses, and land.   To keep aware of the 

cultural significance of the environment; to keep it in its natural state 

 

(Males) 

 Advise people down here about what is going on. 

 Don’t put any more stuff around here. Don’t build anything. 

 They should never think of bothering this place. Indian people did serious things 

here. Don’t put the highway here, it would tear up Indian country. Promontory is 

better because damage has already been done on the Nevada side. Go with that 

route. 

 It would make sense to do something with the managers. We should show interest 

and be involved with the management of this place or else the government will do 

anything it wants. 

 Secure it in such a manner that people need to explain why they are coming here. 

If it was managed by the Park Service, they should keep track and record who 

comes, and at what time they come and go. I would limit the number of people to 

ten a day. 

 Limit access to the mountain, if the highway does come through, don’t let people 

stop there. 

 Leave it as it is. 

(2000) 

 Clean and close it. 

 Allow co-management by Indian people, restrict access - only Indians can use. 

 Close the roads and have another route. They should pay a price to come 

through, like a $20 toll to re-do what's been done, like clean up the water. Hire 

guides who can take people through who want to see but with a guide knows how 

to do it right. 
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 I would like to see that more people would be involved in looking at these places 

and maybe notations to the agencies and being involved in protecting it. When I 

go through this area, I look around and am pleased with its beauty so I think it 

should be well protected. 

 One solution would be to cut the # of boats and tourists. No construction. Leave it 

alone. No further development. It attracts people who disturb the sites. No more 

water power. There are enough of them. 

 This is a sacred site, to pray, have visions, fasting, pray to Creator. May be burial 

grounds nearby. It should be included as a historical site for the Hualapai. 

Include it in with the prehistorical area boundary. Leave it the way it is and don't 

destroy the land. Several tribes must have one voice that sacred grounds should 

be protected. No bridge project. 

 If all the different agencies could come together, say okay, let's do it this way- 

have protection for these areas - To me, the tribes too, all the agencies -  BLM, 

the Park Service, Law Mead (?) have agendas.  (They need to) come together, 

realize their efforts are negative.  With help from the tribes (we could) figure out 

solutions which would benefit everyone.  All the parties  (need to get together) at 

once.  They're all different. The formats (are all different).  If all come together, 

(all need to) go by one set of rules.  The tribes would say okay, got rid of the dam, 

people say build (the road). 

 Advertise it and tell the public not to destroy it. 

 Leave the area alone without more destruction. 

 In a 24-hour day, only allow 24 heavy-weight vehicles to transport the vehicles, 

and the others take another route. There is Topoc down there and I don't know 

why they don't use that. I think that it is very dangerous for those heavy-weight 

vehicles to use this dam. 
 

When asked if and why Indians would want access to Sugarloaf, 34 said yes they would. 

Here are their reasons: 

 

(Female) 

 To look at the rocks and enjoy the beauty of this place. 

 To teach the children about the plants and other things. 

 For ceremonial gatherings. It should be made available for this. 

 To come and visit; maybe to come and fish. 

 To hunt sheep; this is a good lookout place. 

 They would want to come here and congregate and have ceremonies. 

(2000) 

 Spiritual help, prayers. 

 For learning, tell them and let them know I was on the land where the Salt Song 

was. Yes, we need to stick together on this. I do not know who we ask but we need 

to be given this right to go up there. 

 Some youth and teenagers should come and see and visit (Sugarloaf) so they 

know this place.  It's a part of them too.  They probably don't even know about the 

special points of this area. 
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 Put up a sign that says this is where elders came; a sign to keep out; signs 

wherever needed to protect places. 

 Ceremonies, to visit, to connect back to where their ancestors came from. It is 

very important that they come to these sites. It makes it more meaningful for us to 

come to this place here for the Red Mountain Band, Wi kahwadta Ba'a, for their 

descendants to see this place. The afterbirth is buried here where our ancestors 

were born. It is important that they come to these sites. It makes it more 

meaningful. 

 (They want to come to this place) just to experience what the ancient ones 

experienced; the spiritual, religious manifestations, just to visit. 

 They would come see it for its beauty- Leave it alone. How fortunate we have 

been to have such a beautiful place given to us. The place needs to be taken care 

of. 

 To learn and know what's going on around them. Get to be with people and learn 

about issues. Should bring younger people because they're going to carry on. 

 They would come to see it.  To recognize it as a landmark. 

 Indian people want to see it; to recognize it as a landmark. 

 

(Male) 

 Make a trip for Indian children to look around, but they must be told to look and 

not pick up things. This place is important for all Indian tribes. 

 If they knew about this, they’d want to come and see where their ancestors lived, 

had meetings and ceremonies, and lived with the land. 

 To monitor and conduct ceremonies.  

 Ceremonial purposes maybe. You can see the river and meditate and converse with 

ancestors spiritually. Also, there is an educational purpose; you could take the 

children and teach them the ways they used to live in the old days. 

 To learn Indian ways or for spiritual reasons. 

 They would like to collect doctoring stones. 

 I would like to go to the mountain and see about feelings up there. I would like to 

bring my children to this place and teach them what their ancestors did. 

(2000) 

 Yes- to pray. 

 They would want to see the place they way it is now, to bring the elders and young 

people here to teach traditions and about their people. Should always say a 

blessing in your heart when you come to sacred mountain and when you leave. 

 Ceremonies, i.e. restoration, healing, collecting medicine. 

 Not just Paiutes and the ones you've been talking to but all Native Americans. It's 

some kind of spiritual gathering, can't say all about it. 

 In the years to come, they will like to come to this place and voice their opinion 

and be involved in trying to protect it as much as they can. 

 They are opposed to anymore building. Tribes should get together and oppose 

this. We are assimilated by the dominant society. A lot of practices no longer 

exist. Younger kids- it is not something that they want to do. They want 

modernization, like the language. 
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 The younger generation would like to know about this area. (Children) already 

being taught in school about the areas the Hualapai roamed. Some children have 

already been brought to the hot springs. This place would be recognized as a 

shrine but probably no one would try to seek visions or become shamans. 

 (They want to come to this place) just to experience what the ancient onces 

experienced; the spiritual, religious manifestations, just to visit. 

 If you tell them about it first. 

 I doubt it. "We are at a point of no return". Younger Indians don't know anything 

about the place. We are trying to reach them. 

 They would like to look out at the view and admire the riverbank. 

 

Allowances which would have to be made for Indians to visit this area were given by 28 

people. Some are the same as others. Unique responses are given as follows: 

 

 Give Indians access to this place. 

 Need to make an agreement with the agencies for more sensitive requests not to 

publicize the use of this place. Nominating it as a TCP would bring more exposure 

and then more contact, but also as a TCP it would bring more restrictions. 

 Restrict access and protect it from harm. 

 Should not build a road here. 

 We should not have to pay. 

 Should be given permission for overnight stays. 

 To have better communication between the governing agencies and the tribes. 

They should know what is going on here, and vice versa. We would call the 

officials and plan what we would do and when, and then make it a shared event for 

all tribes. 

(2000) 

 Need permission.  Please don't try to dig a road next to the mountain; maybe (it 

would be less damaging) on the side. 

 Like we are now, trying to learn about things, about the past, to look at the 

beautiful sites; access for Indian people. 

 Privacy, free access. 

 I don't know whether enough people know about it either. If the bridge is built 

right there, then give it back to us in a spiritual sense. Allow us to use it the way it 

was in the beginning. Let's be fair here. 

 My grandfather came from Cedar to St. Thomas (which is) now underwater.  He 

farmed for a guy and his wife.  He had one son.  He came down every spring.  His 

wife was pregnant.  They came by horse. She had it on their way down.  The wife 

died.  His wife died.  He buried her there.  You can take that baby.  I don’t ever 

want to see it again.  He thought a wild animal would kill it.  He killed rabbits 

and used the milksacks to feed the baby.  He stayed down here.  Then the old man 

died.  When (the baby) gets older, he tells him she has people , relatives in Las 

Vegas, Moapa, Cedar, Chimehuavi.  He stayed until old enough to leave.  You 

have relatives.  He decided to go to his people. 
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 Don't need anything special, already know place and how to use it and what we 

need to use it is here. 

 Like we are now, trying to learn about things, about the past, to look at the 

beautiful sites; access for Indian people. 

 A lot of people would like to come here and be alone and camp out here. They 

would take care of this place and keep it clean. Sharing information - some of us 

elders do not like to share information because we will not receive the credit for it 

and it will not benefit the tribe. At this place the tribes should work together for 

mutual benefit. The visit to Gypsum Cave - it is not being protected to stop people 

from coming in and doing those things. In those days, the Chemehuevis, Paiutes, 

and Hualapai would band together to protect this cave, and so we should band 

together today to protect it. If we do, we will really get the support of the people. 

 Bring children, the ones who want to participate but perhaps the older ones 

would come back. Education about the meaning of traditional places should be 

done soon. 

 If schools would provide transportation, children could come. 

 I don't want to wait for Richard to make an appointment for us to come here. We 

should be able to come to Sugarloaf. It is where shamans came up & performed 

their ceremonies. Our children should be able to come here & camp for days and 

weeks. To have open access to this place. We need not be card carrying Indians to 

come to this place. It 's good to come here to feel the peace, to come & talk. I wish 

that we had our young kids to listen to us. 

 The policeman has to open the door here (to get into Sugarloaf).  The agencies 

are supposed to let Native Americans have access- not good when you're down 

there trying to (get in). 

 The policeman has to open the door here (to get into Sugarloaf).  The agencies 

are supposed to let Native Americans have access- not good when you're down 

there trying to (get in). 

 I think it depends on who is here at the time that they came. We appreciate the 

studies. They help us meet our goals of preservation. 

 They would have to understand the conditions such as loose rocks, rattlesnakes. 

 Something we need, people like asking questions. This is a way of protecting 

Indians. It was like what we are doing now. Back then, they wanted to. The dam 

was built without asking anyone and now, you are asking. Maybe in the old days, 

people had ceremonies this way, I don't know. 

 Make an international park here for all the tribes to come, to continue the cycle. 

It would be inspirational, a meeting place again. I'd have to think about it more. 

 It is special all the time. 

 It is special all the time. 

 They would like to be by themselves. It is one thing they always like- to be by 

themselves. 
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Gold Strike Canyon 
 

There were 13 interviews at Gold Strike Canyon regarding recommendations for 

the site. All 13 had recommendations. 

 

(Female) 

 Don’t build a highway or bridge here. I cannot condone the blasting of the rocks. 

 Keep people on the trails. 

 Limit the pollution. Don’t let them go through here with a bulldozer and destroy 

everything. There are eagles and hawks who nest here. There should be no 

highway here. 

 If they put a road through the canyon they would destroy it. I would take the dam 

out and have the way it was.  

 Do an RMP. I would like to see an RMP with the EIS. That way we can work 

together, and I recommend that they start a writers’ group particularly on cultural 

resources, to have a say in the voice for the environment. 

 Visit the area and pray with it. 

 Clean up the place and don’t let anyone in here. 

 

(Male) 

 Make a co-management plan, systematic studies, develop an intervention program, 

and incorporate an Indian monitoring program. 

 Keep it in its natural state. 

 Any construction here would damage Mother Earth. This is the home of spiritual 

beings, there should be no construction here. 

 There should be Indian consultation with the NPS on long-term management of 

this area. As a council member, I am interested in these studies. 

 Don’t let the highway destroy this place. Have registration for visitors. 

 This is Indian country placed here for the Chemehuevi, Hualapai, and Paiutes to 

use. Although I’d like for it to be closed off for only Indian use, this goes against 

what this place means. This place was made to save people, it has medicine herbs, 

a bit of everything, and also spiritually people might be healed and saved. 

 

In response to whether Indians would want to come here, all said yes. 

 

(Female) 

 To bring their young and show them how things used to be. To use the Hot Springs 

around here. To be near the water.  

 To see what the old ones went through and saw here. 

 For camping and teaching the younger generation about Indian ways. 

 Go and look at the area, and collect plants, and teach how the old ones did it. 

 I would come here again and again. 

 To gather wild food and plant medicines, and to have ceremonies. 

 To come to the hot springs for healing and gathering plants. 
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(Male) 

 For ceremonies, collecting plants, teaching, and communicating with spiritual 

beings. 

 For ceremonies, pilgrimages, and meditation. 

 To learn Indian ways; to teach the younger people 

 To clean it up and have a ceremony as a spiritual learning tool for young people. 

 To conduct ceremonies and have vision quests. 

 To preserve it and to come back and teach children their Indian culture. 

 

On special access issues to Gold Strike Canyon, comments were given: 

 

 Have the NPS allow Indian people to come here as groups and stay overnight. The 

Indian people should be allowed to gather plants here. They may also want to take 

rocks. 

 If there were privacy, and continuous and long-term access. Develop a process for 

visitation. 

 NPS should give permission for us to come here and clean it up. There should be 

closure for Indian ceremonies. I would like to know about the quality of the water 

here, and would need some information bout the potential effects of a hazardous 

truck accident on water quality. 

 I don’t think we should have to pay. 

 To be able to have ceremonies. 

 

Hot Springs 
 

There were ten interviews at Hot Springs and all ten had recommendations. These 

recommendations are: 

 

(Female) 

 Leave it alone. Supervise tourists and educate them about the value of this place. 

Everything here is useful. 

 Control the amount of people coming here. People should be knowledgeable about 

what’s here and instruct those who come. 

 Regulate the amount of tourists accessing the place. 

 Tell them not to destroy it. 

 Do an environmental study, and closely monitor the area for damage. 

 The whole area can take care of itself. 

 

(Male) 

 Systematic cultural evaluation, Indian access to the area, more police protection, 

remove trash and graffiti, and periodic monitoring by Indian people. 

 Remove the graffiti. 

 I strongly feel the highway should not come through here. If you build around the 

canyon, you may stop the passage of water from beneath the earth, and the place 

would be destroyed.  Try to limit the negative impact of visitors to this place by 
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educating them about its importance and sacred nature. By teaching the visitors 

about the sacred nature of the area and river, people would be less likely to cause 

harm.  

 

In response to the question of whether Indians would like to visit the site again and why, 

again, all ten gave a response. 

 

(Female) 

 To cure illness. 

 They would want to come here to connect with whatever was here before 

spiritually. When I came up the river, I was imagining how it would have looked 

for the people who lived here before. 

 For healing purposes. They would come and pray and respect the place. It’s losing 

its value for the younger generation. Maybe include it in educational programs for 

the young. 

 Different tribes want to have access to bathe in hot water. 

 To feel this place, and depending on their heritage, to honor it.  

 To go fishing. They would not use the hot spring because it has an amoeba, but I 

guess that you could talk to it and pray for it. If you speak to it, that would be good 

for your body, like for aches and pains.  

 

(Male) 

 For ceremonies, monitoring, teaching, talking to the mountains and water spirits 

who live and watch over the area. To collect things like turquoise for offerings, 

ceremony, and trade. 

 For relaxation and to learn traditional Indian ways. 

 To use the water to help heal themselves. 

 To visit the springs for healing purposes and to take water back to those too old or 

sick to come here themselves. 

 

With regards to special conditions which would have to be met for Indian use of the area, 

six of the ten had requests. 

 

 If I could come and sit unmolested, just to think good thoughts. 

 If I had some kind of transportation. 

 Privacy, transportation, site preparation, and overnight camping.  

 If there were a Paiute guide. 

 Clean up the area and restrict access during the time Indian people are here. 

 Prevent its destruction and limit the impact of tourists. 
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Chapter Five 

Final Evaluations of Hoover Dam Bypass 

 

The purpose of this chapter is to provide a brief summary of findings regarding the 

cultural significance of the Hoover Dam area for Southern Paiutes and Hualapais and to 

summarize the potential impacts to cultural resources within the three proposed highway and 

bridge alternatives. This chapter presents findings from the three interview forms used to collect 

the thoughts of Southern Paiute, Hualapai, and Mohave representatives who participated in this 

study. These forms include: (1) cultural landscape interviews, (2) site-specific interviews, and (3) 

final evaluation interviews. The data for understanding the first two sets of interviews are 

provided in previous chapters of this report. The data from the final evaluation interviews are 

presented here. 

 

The following presentations of findings are divided by type of interview. Commentaries 

by the UofA ethnographers follow the representative’s statements. Previous chapters should be 

consulted for more detailed responses. The following summary is intended to simply present the 

major ideas that emerged from those interviews. 

 
Cultural Landscape — Summary of Paiute, Hualapai, and Mohave Interpretations 

 

The following conclusions can be drawn from the interviews conducted with the Cultural 

Landscape Instrument (see Figures 23 to 26). Chapter Three should be consulted for a full 

presentation of these responses, and a copy of the instrument is located in Appendix A of this 

report. According to these interviews: 

 

 the Hoover Dam area contained traditional Indian villages which were located on both 

sides of the Colorado River; 

 

 both Hualapai and Southern Paiute people gathered plants, conducted ceremonies, farmed, 

gambled, and held political meetings in the Hoover Dam area; 

 

 the Mohave, Hualapai, and Southern Paiute people share physical and spiritual trails 

which connect the Hoover Dam area with other places in the region; 

 

 Southern Paiute, Mohave, and Hualapai people were created near the Hoover Dam area; 

 

 there are other creation places related to both Mohave, Southern Paiute, and Hualapai 

creation events located near to and directly connected with the Hoover Dam area; 
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Figure 23. Mohave elder discussing landscape features of Sugarloaf. 

 

 

Figure 24. Ethnographer interviewing Cedar City Paiute Elder. 
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Figure 25. Kaibab Paiute elder discussing landscape connections of study area sites. 

 

 

Figure 26. Richard Stoffle interviewing Hualapai elder. 
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 historic events that are culturally important individually and jointly to Southern Paiute and 

Hualapai people occurred in the Hoover Dam area; 

 

 the surrounding mountains, some of which contain spirit caves, are connected to the 

Hoover Dam area and were jointly used by Hualapai, Mohave, and Southern Paiute 

people. 

 

 other sections and tributaries of the Colorado River are connected with the Hoover Dam 

area which is perceived as the “backbone” or center of river and thus lands jointly used by 

the Hualapai and Southern Paiutes. 

 

 

Cultural Landscapes — An Ethnographic Interpretation 

 

The UofA ethnographers have extensive experience working with Southern Paiute and 

Hualapai people and their culture, as well as professional experience researching American 

Indian cultural landscapes.  Based upon this experience, the above findings indicate that the 

Hoover Dam area is: 

 

 one place in a series of integrated canyons, mountains, hot springs, and artesian springs 

which in turn are bound by a common creation, a common water source, and a common 

role in the traditional lives of Southern Paiute and Hualapai people;  

 

 highly culturally significant because it is located in a Southern Paiute and Hualapai 

ecoscape, a regional landscape, and is near a songscape which is called the Salt Song 

Trail; 

 

 within a canyon and along the Colorado River where there is a separate Southern Paiute 

creation story. 

 

  

Site-Specific — Summary of Mohave, Paiute and Hualapai Interpretations 
 

The following section provides a summary of Mohave, Southern Paiute and Hualapai 

interpretations of each of the visited sites in the Hoover Dam area. Chapter Four should be 

consulted for a full presentation of these responses. 

 

Promontory Point 
 

According to Paiute, Mohave, and Hualapai people, Promontory Point is a place: 

 

 that is connected to other culturally significant places in the region forming cultural 

landscapes which are themselves critical aspects of Indian culture; 

 

 where Indian people gathered food, lived, camped, and conducted ceremonies, and many 

of these specific uses contribute to its overall cultural significance; 
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 that is important for Indian people as a source of water, animals, and plants, as well as for 

its archeological and geological resources; 

 

 where the Colorado River was used for food, drink, medicine, and ceremony; 

 

 where plants were used for medicine, food,  and for ceremonial purposes; 

 

 where animals were used for food, clothing, making tools, medicine, and ceremonial 

purposes; 

 

 that has archeological sites (especially stone rings) which are significant to Indian people 

because they were used for ceremonies; 

 

 that has geological features (being at the edge of the Black Canyon of the Colorado River) 

which are significant to Indian people.   

 

Sugarloaf Mountain 
 

According to these Southern Paiute, Hualapai, and Mohave people, Sugarloaf Mountain is a 

place: 

 

 where Indian people conducted ceremonies; 

 

 that is connected to other places in the region because it is a central powerful place; 

 

 where the water (from the nearby Colorado River and Gold Strike hot spring) was used for 

medicinal and ceremonial purposes conducted at Sugarloaf Mountain; 

 

 where the plants were used for food, medicine, and ceremonial purposes; 

 

 where the animals were used for food, medicine, and ceremonial purposes; 

 

 that has historic and prehistoric archaeological sites that are significant because they were 

used for ceremonies; and 

 

 that has geological features that are significant to Indian people because they were used to 

communicate with other Indians, teach other Indians, communicate with spiritual beings, 

seek knowledge or power, as territorial markers, and for ceremonial and other purposes. 

 

Upper Gold Strike Canyon 
 

According to Hualapai and Southern Paiute people [note: no Mohave people have been 

interviewed in Gold Strike Canyon], Upper Gold Strike Canyon is a place: 

 

 where Indian people camped, conducted ceremonies, hunted, gathered food, and lived; 
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 that is part of a group of connected places in the immediate Hoover Dam area and in the 

region; 

 

 that is important for Indian people because it was used as a source of water, animals, 

plants, as well as for archaeological and geological reasons; 

 

 where the water was used for drink, food, medicine, and ceremonial purposes; 

 

 where the plants were used for food, medicine, for ceremony, and to make things; 

 

 where the animals were used for food, clothing, tool-making, medicina;, ceremonial, and 

other  purposes; 

 

 which has prehistoric and historic archaeology sites that are significant to Indian people 

because they were used for gathering, living, hunting, camping, and other purposes; and 

 

 which has geological features that are significant because they were used for ceremonies, 

to seek knowledge or power, to communicate with other Indians, as a territorial marker, to 

communicate with spiritual beings, and for teaching other Indians and other purposes.   

 

Lower Gold Strike Canyon, Hot Springs 
 

According to these Southern Paiute and Hualapai people, the hot springs in the lower Gold 

Strike Canyon is a place: 

 

 where Indian people conducted ceremonies, hunted and gathered; 

 

 that is part of a group of connected places including upper Gold Strike Canyon, Sugarloaf 

Mountain, other places in the region; 

 

 that is important for Indian people because it was used as a source of power for ceremony 

and medicine; 

 

 where the water (both that from the Colorado River and from the hot springs) was used in 

ceremonial and medicinal purposes; 

 

 where the plants were used for medicine and ceremonial purposes; 

 

 where the animals were used for food, medicine, and ceremonial purposes; 

 

 which has prehistoric and historic archaeology sites that are significant to Indian people 

because they were used for ceremonies and medicine; and 
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 which has geological features that are significant because they were used for ceremonies, 

to seek knowledge or power, to communicate with other Indians, as a territorial marker, to 

communicate with spiritual beings, for teaching other Indians, and other purposes.   

 

 

Site-Specific Interviews — An Ethnographic Interpretation 

 

Analysis of the Indian responses to the site-specific interviews and participation in the 

interviews themselves suggests the following: 

 

 Physically separate and socially private interview locations were appreciated by the Indian 

representatives, and these interview environments assured independent identifications and 

evaluations of the sites in the study area.  

 

 The answers to most questions exhibit clear trends, suggesting common culturally based 

responses are being shared in response to culturally recognized phenomena. 

 

 That although each of the sites has been damaged by previous impacts, but the Indian 

people have specific mitigation recommendations, especially for the protection of 

archeological, hydrological, animal, floral, and spiritual elements existing at each site. In 

other words, Indian people can’t bring it back to what it was, but they think there are ways 

to improve how these cultural resources are currently managed. 

 

 
Exit Interviews, Overview of Responses by Indian People 

 

The following portion of this chapter is about how the Indian people being interviewed 

during this project responded to questions from the Hoover Dam Area Exit Interview form.  

Tabulated summaries of answers are organized by (1) question and (2) gender, and are followed 

by most of the qualitative responses written at the time of the interview. Gender is a variable that 

is always considered in ethnographic questions and sometimes appears to influence responses. 

 

 

Responses to Q1: “Do you think there will be damage to Indian cultural resources if they 

build the new bridge?” 

 

Table 6.1. Perceptions Regarding Damage to Cultural Resources: Response Summary 

Table 
Will there be damage to cultural resources? Female Male Total 

Yes 18 17 35 

No  1 1 

 

 

Responses to Q2: “If yes, what damage might occur?” 
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m There would be a tremendous amount of ground disturbance, especially at Gold Strike. 

 

m Intrusion and interference with ceremonies, songs, or trail systems. 

 

f It would scare the rams away and it would also damage artifacts and archeological 

 sites. 

 

m It would destroy the whole big site, the scenery, and also the culture related to it. The 

bridge would destroy both artifacts and the aesthetics of place. 

 

f If they make it down there. This is all Indian sacred land and any kind of construction 

would be damage to Indian sacred country. 

 

f This is all Indian sacred land, and any kind of construction would damage sacred 

country. 

 

f Dynamiting rock and bulldozing are bound to scatter the rocks everywhere. People 

would view during construction. The construction can kill you like it killed one of the 

Pahrump Paiute men in 1935 [he was killed while working on Hoover Dam]. He left a 

wife and children. 

 

m Feelings about bridge: I do not want any more Indian land disturbed, but if building a 

bridge reduces the chance of pollution from hauling hazardous and radioactive waste 

across the dam, then I support the bridge. Our people live down river from the dam and 

any big accident [that gets into the Colorado River] will impact us. It could start a chain 

reaction for us and cause many problems. 

 

f Trampling our ruins. Also depleting the herds of mountain sheep. 

 

f It would damage trails for mountain sheep to get to water.  There also may be 

undiscovered rock writings that would be destroyed. 

 

f I think they need a new bridge because the traffic needs to move through.  But, there will 

be more pollution and public access, more vandalism and destruction. 

 

m It might. If you found turquoise where you find the road, people might be coming in to 

look for that. If they build a bridge, if they start tearing down the mountain, there is going 

to be more of that showing up. 

 

f Yes, they should build a new bridge because of all the congestion problems.  However, 

there are known cultural resources here that will be destroyed and more may be found 

and destroyed. 

 

m Yes, a new bridge should be built.  What we say holds some weight.  But, the Highway 

Department needs this bridge and it will eventually happen.  This is not the first place 

where they will be crossing the Grandfather (Colorado River).  This new bridge would 
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help move a lot of traffic, and the Hualapai would use this bridge too.  This 

[ethnographic study] is just a formality.  Grandfather is just like me, restricted by the 

dam like I am by the reservation.  There are a lot of cultural areas up and down the river.  

This piece of property will benefit two states.  I think we can live with losing some of 

them. 

 

f I don't think so. If they are gonna build it is sacred ground but they always condemn it. 

Over here, it is another area. 

 

m Too many things are destroyed. 

 

m Modernization is causing too many people. 

 

m From the traditional point of view, the land is sacred. Being aboriginal to the area, to 

disrupt the land is unfathomable, can't be answered. Contemporarily speaking, the least 

unimpacted area (i.e. the most disturbed or destroyed area) should be discussed with the 

tribe as the alternative. 

 

m Destruction 

 

m All over the U.S. all these roads and buildings wipe out sacred sites. 

 

f A lot of damage, especially on Sugarloaf Mountain, our sacred place and shelters but it 

is still here. I cannot sell out one for the other. 

 

f Well, the (Indian) culture (was) unknown to Anglos at the time they built the bridge.  

When it was built, (it was) limited to not have a lot of people.  (People) desperately need 

a bridge.  (There are) tourists, (and many) vehicles. 

 

f Of course, both spots would be damaged. They are gonna tear away some of Sugarloaf 

Mountain, ripping out Mother Earth and our connection for us, our spiritual connection. 

She might dry up those springs because you didn't protect this. 

 

m It will hurt the rocks. 

 

f There are already damages, damage to ancient Indian burials, more pollution, even 

though it's nice. The fish are bad; are they even edible? This place (Hoover Dam) was 

put here against their will. My grandfather was a fisherman; he wouldn't fish here. 

 

m Damage to the mountain. It would be disturbed. 

 

f There is already damage. Construction will cause more damage. There is nothing we can 

do. If it is for a good use, then the bridge should be built. 

f The mountains will disappear. The resources such as animals and plants will disappear. 

When they start destroying it, they will release harmful things like uranium and 

everybody will have their health endangered. 
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m Sites and places would be damaged from the moving of rocks during construction. 

 

m It would disturb the creation - the sacred areas. They should leave it the way it is, but the 

dam is carrying too much. So, do a bridge but divert traffic south of Black Canyon. 

 

f It would be foreign to the area. It would disturb what the tribes think are important. It is 

our area where Hoover Dam has done so much. I think that our people long ago would 

be very sad to see this. 

 

f Traffic and pollution. 

 

m Irreparable damage to Sugarloaf and the afterlife. 

 

Responses to Q3: “Now that we have visited three locations associated with each of the new 

bridge alternatives, I would like to ask you which alternative would be best from an Indian 

point of view.” 

 

Table 6.2. Best Alternative: Response Summary Table 
Which is the best site for the bridge? Female Male Total 

Gold Strike Canyon 1  1 

Promontory Point 6 9 15 

Sugarloaf Mountain  1 1 

None 10 7 17 

Don't Know 1 1 2 

 

Responses to Q4: “Could you explain why you selected that answer?” 
 

m Each of the three places contains items that fall within ceremonial trail systems that were 

described in other Paiute creation stories and journeys to the afterlife. 

 

m This is a more direct route, would cause less ground disturbance, and would have less 

impact on cultural resources. 

 

f They shouldn't build the bridge. They have one and that's enough. 

 

m All of them [the Bypass Alternatives] would destroy something. The river and the rocks 

are interconnected. If you break the cycle [of interconnected life], you break all that is 

there. I believe things do go in cycles. 

 

f None is appropriate, but the second alternative is Promontory. The reason why we are 

saying this is that other roads seem better. The issue is that all the mountain areas up 

here are too important. 

 

m Promontory has the fewest cultural resources. 
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f Because there are sites there that are meaningful to Indian people, such as the healing 

rocks at Sugarloaf and the hot springs here at Gold Strike Canyon, and the rock circles 

at Promontory. Those are evidence that the native people were there using the land,  

which to others would have been a waste, but our people roamed and utilized the desert. 

And the river here is a part of our history, a part of the Salt Songs, which is not only the 

Paiute, but all the Indians have that songs about the Creation. Our generation now grows 

up with the T.V. So we knew their sacred areas and they should not be destroyed. The 

Creator gave us this place to use, and he could take it away. Also the Anglo population is 

taking more and more. They do need a bridge, but what is that going to bring?  Maybe it 

will open up the area even more to tourism. 

 

f Sugarloaf is the straightest, but there is no easier way.  All areas have the things that our 

ancestors did, where they camped. They camped at Promontory in the cave.  There was 

evidence someone had lived there. At Sugarloaf, they have the grinding stones and the 

rock rings.  At Gold Strike there are hot springs. 

 

m My second choice was Promontory. Sugarloaf is too close to the dam. None is my first 

choice right now. Sugarloaf is right close to all this, the dam, the power poles. You're 

gonna have to move all that before they build.  I don't know how much work they will do.  

I am not in favor of that. 

 

f Gold Strike would impact the scenery of the canyon.  Promontory didn't look too far to 

cross. 

 

m Promontory has the least cultural resources.  The dam is already here and the 

Promontory route will also have the least possible impact on the hot springs. 

 

f Farther away from Sugar Mountain. Maybe because we believe in Sugar Mountain. One 

of its sacred grounds, just looking at it. I believe that above the dam, away from the dam 

would be a better place because Sacred Ground. 

 

m Other Indians don't want it over here because of the spiritual mountain. 

 

m Seems to bypass a lot of Indian sites. Here, there aren't too many. 

 

m From the traditional point of view, the land is sacred. Being aboriginal to the area, to 

disrupt the land is unfathomable, can't be answered. Contemporarily speaking, the least 

unimpacted area (i.e. the most disturbed or destroyed area) should be discussed with the 

tribe as the alternative. 

 

m Less damage to resources compared to Sugarloaf. 

 

m Tribal council should say. They would have to adopt a resolution. 

 

f I cannot sell out one for the other. We haven't really looked around. Maybe we should 

have taken a second day. Because everything is interconnected and there is always 
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something we may have missed and the spirit is moving me . Something is telling me to 

say that. 

 

f (They should) build from Promontory Point.  They already built (the dam), highway and 

runway, powerline, new car lot.  This area is already built on.  There's already lots of 

work and blasting.  (There is a ) need for a road for people and more traffic.  (It's ) much 

easier (at Promontory Point).  The work is already started.  (They should) do (the bridge) 

at the narrow point; around the new parking lot. 

 

f How much more can she take? It is strong but how much more can you do to her? Why 

don't they build it over the lake? There are closer ways by Overton. They've damaged 

enough of this. How much more can these rocks stand, bothering not only the Indian 

sites. Can they afford to mess with what they have/ 

 

m It's where the powerlines already go. It's already torn up. 

 

f It would be easier. They've already built here (Promontory), have blueprints; way easier 

here. 

 

m Perhaps it is a better alternative than Sugarloaf. 

 

f Because this site is already damaged. 

 

m Because that Sugarloaf place and this little spot here are important and it is just not 

right. They should make the track go another route. 

 

m In the Promontory area, there are fewer cultural resources. Many costs should not make 

the decision. 

 

f If the bridge is put down below the dam, it will disturb the areas that are so important to 

the tribes. 

 

f Need more insight to really decide. What we say and what tribal government says are two 

things, however, Promontory Point is closer to Hoover Dam; it makes more sense to keep 

them together. 

 

m It is the best of the other two. 

 

 

 

 

 

 

 

Responses to Q5: “Which alternative would be the worst from an Indian point of view?” 
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Table 6.3. Worst Alternative: Response Summary Table 
Which would be the worst choice? Female Male Total 

Gold Strike Canyon 5 4 9 

Gold Strike Canyon, Sugarloaf  2 2 

Promontory Point 2  2 

Sugarloaf Mountain 9 9 18 

None 2 2 4 

Don't Know  1 1 

 

Responses to Q6: “Could you explain why you selected that answer?” 

 

m Each of the three places contains items that fall within ceremonial trail systems that were 

described in other Paiute creation stories and journeys to the afterlife. 

 

m Gold Strike is a beautiful, unique canyon with high spiritual meaning. This place provides 

sensitivity to our ancestors and has an abundance of rock shelters and important plants. 

 

f There are more rocks involved. It would mean a lot of destruction other than the bridge 

itself. 

 

m From my point of view, Sugarloaf is the worst, because there is a lot of stuff there, and 

they would have to come and get it all out. 

 

f It would eliminate and cover up the canyon. It is an area where a lot of Indian activities 

happened. There are a lot of animals. It would be a setback for Indian cultures and at the 

same time it would damage Indian spiritual culture. This area has been impacted enough. 

There are already sufficient power poles, if you move the ones that exist it will cause even 

more damage. 

 

m Both sites are the worst, the canyon and water impacts in Gold Strike and the archaeology 

in Sugarloaf. 

 

f Well, I think that is where the Mountain Sheep are from. They are like the Paiutes, we 

both are almost extinct. If you corral them up into a small area, what are they going to 

do? These sheep are very powerful to me, we have to protect them. They have trails at 

Sugarloaf. Another reason is the circle [on top of Sugarloaf], that's a history there, that 

the people were there and they were surviving. That circle was for healing, women would 

use it for 30 days and they would jump into the river. This is observing the ritual. 

 

f Sugarloaf would destroy the most cultural resources. 

 

f Would get overdeveloped for recreation.  There's too much already, and the bridge would 

worsen it. 

 

f Gold Strike would destroy a lot of scenery by cutting into the mountains. 

m Gold Strike, because that route may damage the hot springs or encourage their 

commercialization. 
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f Sacred Grounds. If it's already written, I can't be saying that. It is up to whoever is gonna 

do that. I am an apostle. I really can't say that. It would have an affect. 

 

m Other Indians don't want it. 

 

m It has Indian sites and artifacts. 

 

m From the traditional point of view, the land is sacred. Being aboriginal to the area, to 

disrupt the land is unfathomable, can't be answered. Contemporarily speaking, the least 

unimpacted area (i.e. the most disturbed or destroyed area) should be discussed with the 

tribe as the alternative. There are two factions - the traditional and the tribal council. 

Where traditional would say no, the tribal council would have a different answer based 

on economics, establishment of the reservation, the tribal government. 

 

m Because the findings show that it was a prominent site used by local natives & should be 

left alone. 

 

m Tribal council should say. They would have to adopt a resolution. 

 

f Because the things we have seen up there. 

 

f The rocks are still there are Sugarloaf Mountain.  (Sugarloaf) is sacred.  Like at 

Kingman (there are) problems. People got angry. People took grind(ing) rocks. (Also 

Sugarloaf) is more work to do.  They will run into artifacts.  The mountain (at Sugarloaf) 

would require more blasting.  It would damage the mountains. 

 

f Because I did not realize that point is so spiritual. 

 

m Crossing the river, doing damage to places not yet harmed. 

 

f It has more of an Indian sacred place. I think of what's underneath in the dirt. There may 

be dwellings; we don't know, we just see the surface. 

 

m It will disturb the ceremonial site. 

 

f Both - Both are on sacred grounds. Maybe it will disturb burials and sacred passages. 

 

m They are both worst. 

 

m Because there are things on that mountain and I would not like to see them disturbed and 

I do like the beauty of the area. 

 

f Far away and sacred place. 

m Sugarloaf is a sacred place. 
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Responses to Q7: “If they build the new bridge, is there a way to mitigate or even eliminate 

wrong changes or damages to Indian cultural resources?” 

 

Table 6.4. Possible Mitigation: Response Summary Table 
Is there a way to lessen damages in the event of a bridge? Female Male Total 

Yes 5 7 12 

No 9 6 15 

Don't Know 3 5 8 

No Response 1  1 

 

 

Responses to Q8: “If yes, what can be done to mitigate impacts?” 

 

m If the bridge is built, there should be an acknowledgment that this is an important Indian 

place.  Perhaps it should be given an Indian name, or there could be a monument to 

Indian peoples. 

 

m Develop long-term interaction program. Develop a co-management plan. Allow access to 

conduct pre- and post-ceremonies to explain to the land. Incorporate Indian monitors 

throughout. 

 

f If they destroy it, that's gone. 

 

f There’s no way to eliminate adverse damage. 

 

f There is no way to eliminate the damage. 

 

f For instance the cave, they should preserve it by asking the tribes what they want to do 

with it. 

 

f Maybe they could just upgrade the (existing) road and bridge. 

 

f Keep people from getting out and vandalizing resources. 

 

m Not necessarily, damaging the plan, damaging the mountain. If they do it right, they 

might not do much damaging of that. If they do it right, they might not take out too much 

of the mountain. Sugarloaf here is mostly where people camped. At Promontory, there 

was not much camping, only staying a night and traveled. If they just don't damage the 

whole mountain doing what they're supposed to do. I would like to see this dam safer 

than what it is now. Trucks going through with explosives, fuel, hazardous waste, to 

eliminate some of that. It will damage the water for everybody and the animals. 

 

m Some form of display to remind people of the importance of the past and to help teach 

respect for Indian places and ways. 

 

f I can't say. If we can get an understanding with the rest of the elder group…...We have a 

gathering meeting  to discuss about that. 
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m  Fence off most important sites. 

 

m These are government-to-government question. It would be between the feds and the 

tribal government to decide that. 

 

m They always say they try and protect but don't know. They say one thing and do another. 

 

f No way you can do that. It would be lost forever. The power source would be gone. 

 

f Let the artifacts alone.  Take pictures of it.  If (there are) several ruins, bypass them or 

build around it.  Even better, leave it alone. 

 

f We are gonna sacrifice ourselves spiritually if they do this, because my grandsons' and 

daughters' spirituality and then on down the line. Think of the damage that is done, to 

mess up the Salt Song Trail. We are sacrificing who we are because some of us don't 

know because we haven't had a chance to learn. Why should people take that new bridge 

if they are out to sight see? They will need more parking lots to accommodate more 

people. How much more can they do to this place? 

 

f No, they've already done the damage. Listen to us for once. 

 

f Replant plants. 

 

f I do not know how they can mitigate the land resources because they cannot be reshaped 

and they will just weaken the edges. 

 

m You cannot fix this problem. 

 

m Try to protect it by not disturbing resources. 

 

f I don't see anything that can be done. 

 

f Maybe but it already feels done. They will not listen to the ideas (of Indians). It's already 

down in black and white (points to interview form). Possibly less damaging at 

Promontory Point. 

 

m Allow migration and open access to the place for Indians. Reroute to minimize access. 

Conduct ceremonies when needed. 

 

 

 

 

Responses to Q9: “If they build the new bridge is there a way to improve the condition of 

Indian cultural resources?” 
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Table 6.5. Improvement Strategies for Cultural Resources: Response Summary Table 
Is there a way to improve resources in the event of a 

bridge? 

Female Male Total 

Yes 10 8 18 

No 6 6 12 

Don't Know 2 4 6 

 

Responses to Q10: “If yes, what can be done to improve cultural resources?” 

 

f If they destroy it, that's gone. 

 

m It doesn't make sense to me. You cannot improve after you destroyed it. You need to leave 

it alone. 

 

f The bridge could be given an Indian name. It should blend in with the structure of the 

mountains rather than appearing as a modern structure. 

 

m They could give it an Indian name. They should blend it in with the structure of the 

mountains so it won't be so modern looking. Have Indian people play a role in the EIS 

process, consultation during future studies. Have future studies on Indian ethnobotany, 

TCP recommendations for the NRHP. Document and protect that Native Americans have 

a right and a say regarding proposed projects. 

 

f By explaining this is where their ancestors lived and to educate them. They lived here 

trading and other things. 

 

f No boats on the river. Close the hot springs and open them only to Indians. 

 

f The laws are not followed, and our opinions are not heard. 

 

m What we are doing now is to save all the country. With these changes and building roads, 

if they see Indian settlements, they have to stop working on it, and before they build, they 

have to stop working on it. Anything they come up with, Indian settlement and Indian 

ruins, just don't work on it. That is what they are trying to stop, that's where Indians 

gathered food and things like that. First thing you ought to do is to go to the authorities 

and ask how to go about it without harming Indian culture. If they don't know the way, 

that's how it should be stopped right there. I guess what I say is meant to be, I guess. 

 

f Indian monitoring. 

 

m Through education. The past is important to everyone.  There should be a way to bring the 

agencies and the tribes together more effectively. 

 

f If it is done, it is done to me. We have Sacred Grounds we have. That is all I can say. We 

try to find history about the cultural ways, what could be done. 

  

m How would you burn a piece of wood and try to restore it? 
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m Could protect it as a historical site, add it on to Hoover Dam survey, if there's anything 

left of the mountain. 

  

f If Anglos could understand the cultural sites, (that would help to protect cultural 

resources).  The Haulapais (could) step in and explain cultural sites. 

 

f Sugarloaf should be open to us. We need to learn more about these Salt Song trails. To 

provide funds, museums, places to teach people because if you are gonna pay money for 

a dam, give us a piece of that so we can educate our children. 

 

m Keeping people out. 

 

f Fix the place up, beautify it the way it was before. 

 

f Nothing. 

 

f Control recreational activities near and by the bridge. 

 

m Prayers, ceremonies. 

  

 

Responses to Q11: “If they build the new bridge, do you see a role for Indian people before, 

during, or after construction?” 

 

Table 6.6. Role for Indian People in Construction Process: Response Summary Table 
Do you see a role for Indian people in the construction 

process? 

Female Male Total 

Yes 17 15 32 

No  3 3 

Don't Know 1  1 

 

Responses to Q12: “If yes, could you describe the role or roles that Indian people should 

have?” 

 

Roles before construction: 

 

m Relocation of cultural resources and evaluation of areas through long-term consultation. 

Prayers and ceremonies. Set areas aside [for Indian use]. 

 

m The DOT should conduct all necessary studies. 

 

f  Consult with the tribes and do not destroy artifacts, grindstones, etc. See if there is 

anything the archeologists have missed. This would prevent people from picking up items. 

This should be done systematically also during construction every 3 or 4 months, because 

I don't trust people. What bothers me is the fact that we are brought in at the very last. 

This is a slap in the face for all tribes. They should bring us in at the very beginning of 
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any project. They are afraid of having the trucks go south and create another route. In 

Hawthorne, NV, trucks don't go through town but around it. Diverting the dangerous 

(hazardous) traffic southward could be an alternative. They don't have enough money to 

pay for security. They could bid that [contract] to the tribes who can better manage funds 

than the government itself. Salaries would be lower but still attractive for Indians, while 

less expensive for the government. When they have the EIS scoping meeting, each 

individual tribe should be invited, since we are all individual nations. 

 

f To be able to have access to all Indian artifacts found during construction and have 

access to NAGPRA objects. They should have a say in program management over these 

Indian items and some kind of voice in a committee. Native people should be included 

because of the Colorado River and the sacred sites here. 

 

m A role in the EIS process, consultation during future studies. We want future studies. 

There should be Indian ethnobotany. TCP studies are recommended and nominations to 

the National Register of Historic Places. Document and protect the rights of Native 

Americans in their say regarding proposed projects. 

 

m Have Indian monitors with archaeology survey team. 

 

f Help out and have their input in setting up markers and give Indian people the right to 

name the bridge, so they could have pride that they had input. 

 

f More consultation.  Keep the tribes informed. 

 

m If they are gonna go ahead and build a bridge, they should hire some workers from the 

Indian tribe. That way, they can say the Indian people helped them build the road. 

Whatever comes up in the long run, if they put them to work, that way they can say the 

Indians helped. Most are hired on the reservation. It is pretty hard to look for a job when 

they have no transportation. 

 

f Help design the bridge to lessen its impact upon the land. 

 

m Incorporate Indian perspectives into dam presentations or tours.  Put things in dam 

exhibits about Southern Paiute and Hualapai peoples. 

 

f If the Indian people are hired, it wouldn't hurt to try. We try to find history about the 

cultural ways, what could be done. 

 

m Should NOT be involved at all - No one should. 

 

m Better relationships, camaraderie between the two governments. Conduct ceremonies 

before any work. Would want to name the bridge. It should be culturally sensitive in its 

design. 

 

m Good to work BEFORE so they know what the Indian people have to say - Before it was 
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the opposite. Now, they ask the opinion of the Indians. They should keep tabs on them 

and keep meeting. They may find more things they didn't know were here before. 

 

m To protect resources. 

 

f The Indian people should do a great big ceremony and who is building this should pay 

for a big Pow wow for all the Yuman speakers. Name the bridge. We need to all be 

involved -the whole tribe to be involved in ceremonies. 

 

f (They could act as) role modes to take care of artifacts, but the tribe has no place to store 

them.  They could put the artifacts in the ground, and not publish where they are; keep it 

private, and have the knowledge for a few. 

 

f You gave us a chance to express our feelings and our thoughts. You made me aware of 

my spirituality and connection and I am gonna pass it on…... It made me stronger in 

knowing who I am. It won't be gone. It will be in my heart. 

 

m We could tell them best how to build it and where to put it. We've been here a long time; 

it belongs to us. 

 

f Blueprints. 

 

m Consultation information by Indian people. 

 

f It would be real good to hire Indians in the construction. 

 

f 1. To make prayers to talk with the land to explain what is happening. 

2. On site monitoring. 

3. If they hit a site not currently known, they would have to consult with tribes as soon as 

possible. 

 

m Indian monitors to look out for burials and if they discover something during 

construction. Indian jobs as workers. 

 

m I would like to see the Indian people involved and not be put aside. They should be there 

to preserve some of the things that are here. There should be a way to inform the people. 

 

f Advise them - to have tribal people here with them. 

 

f Consult tribal entities. 

 

m Prayers, memorial services, tribal consultation, ethnographic surveys. 

 

During construction: 

 

m Hire Indian consultants to work with engineers and monitors. 
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f Having Indian engineers and give jobs to young unemployed people. 

 

m Be able to consult with and talk to who is constructing the bridge, and to maybe move the 

roads if they are not in the appropriate place. It doesn't have to be hundreds of feet away. 

Indian work could be included as iron-workers and also trained to perform all activities. 

Also engineers. Construction companies or the government should support those who 

want to get involved in the construction. 

 

f Some Indian people could be employed as monitors and make a liaison between the 

project and the tribe involved. I would suggest a role similar to the cooperating agency, 

like the Glen Canyon project. 

 

m To have access to NAGPRA objects. We should have a say in project management, some 

kind of voice in a committee. Native people should be included because of the Colorado 

River and the sacred sites here.  

 

m Have Indian monitors for ground-disturbing activities. 

 

f Hire Indian people. 

 

f Monitoring by Indian people. 

 

m They can go up there and ask them if they need a job, and if they do want to work, hire 

them, just put them to work right there. Most of them learn how to operate machines. I 

don't think they have any trouble as machine men or mechanics. They do a lot of their 

own work on their own. 

 

f Training people about resources, monitoring construction.  Discoveries should be told to 

Indians.  The tribes should be involved with all phases. 

 

m Have Indian monitors during earth moving. 

 

f Construction employment. 

 

m Jobs. 

 

m The Indians should keep tabs on them and keep meeting. They may find more things that 

they did not know were here before. 

 

m To protect resources. 

 

f The government has to do something. For so long they have treated us as an oppressed 

people. They should have tribal representatives to come out and watch and whatever is 

being destroyed be given back to the tribes. All the materials and interviews should be 

shared with all the tribes. 
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f Keep a close watch on construction; where the exact sites are, (as well as) the caves 

(and) any artifacts.  (They could) tell the tribal members. 

 

f Send advisors out to oversee. Hire x number of Indian, talented construction and heavy 

equipment operators in on it because you are plowing up our land. 

 

m Could be hired. 

 

f Hire them to work construction, cement, foremen, almost anything. 

 

m Monitoring the construction. 

 

f It would be real good to hire Indians in the construction. Have real good jobs for Indian 

people. Indians would feel better if they were hired, otherwise segregation. 

 

f Let Indians do construction. 

 

m Monitoring, prayers, tribal consultation, ethnographic surveys. 

 

Roles after construction: 

 

m Have tribal representation at the ribbon-cutting ceremony. 

 

f Use judgment to see whether they can use the road first. If they build the bridge they 

should call it Pagha', that's where the water is running. 

 

m A place for monitoring, and every now and then check the site, the sides of the roads, etc.  

There could still be artifacts or remains previously not found. 

 

f To be on a mailing list and have a program set up with Native American people on a 

continual basis, also an interaction program. 

 

f A cooperating agency role, like Glen Canyon Dam, FHWA connection.  Have an 

interaction program set up with Native American people on a continual basis. Be 

included in a mailing list.  In the case of funding, the government could interact with 

Native people in the management of the bridge (interactive program.) We also want to be 

included in all EIS programs (archeological studies, consultation process etc. ) in regards 

to the river, especially for any water uses. We want future studies of botany, the 

importance of the Colorado River (TCP recommendation), in an effort to preserve the 

area, and this also for the Hualapai. Native people do have a say in these mountains. 

 

m A cooperating agency role, like Glen Canyon Dam, FHWA connection.  Have an 

interaction program set up with Native American people on a continual basis. 
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f A cooperating agency role, like Glen Canyon Dam, FHWA connection.  Have an 

interaction program set up with Native American people on a continual basis. 

 

m A cooperating agency role, like Glen Canyon Dam, FHWA connection.  Have an 

interaction program set up with Native American people on a continual basis. 

 

m Continue the consultation process with Indian people — if they modify the bridge — and 

also monitor pollution from bridge. 

 

f Have an Indian cultural education center — have the tribes mark in it — they could tell 

their story as a part of a slide show presentation and this would remind the people that 

they should respect this area. Also have a spiritual leader down here thanking the 

grandfather — so both Anglo and Indians can be a part of the dedication. 

 

f Educate the public about the tribes and the concerns of Indian people. 

 

m After the job is done, if they are fired or let go, they can go back to their original job after 

they are not needed.  They can have a steady job here on the highway — like all the 

highway workers. Maintenance — maintaining the bridge. 

 

f Still be involved with getting jobs. 

 

f It is kind of hard to say now. 

 

m Acknowledgement of tribes, of their giving of the land, of no dispute because the 

government acknowledges it. 

 

m To protect resources. 

 

f These places are important to us and we need some sort of healing ceremony. The 

children need to know these things. It should be public knowledge. The children should 

be able to access all the information. Even now, to have access to and perform 

ceremonies. 

 

f When they complete the bridge (they should) leave the sites (and have) tribal members 

take care of the sites. 

 

f For the museum, still hire more of our people to work with them. Maybe Gypsum Cave 

will lose more of its power. Maybe the Hot Springs would dry up. We better get with it. 

The creator is waiting for us but we have to come there. We have to teach our people. 

Look at what we are sacrificing! The creator gave us our beautiful Salt Song Ceremony 

with that piece of clothing, taking that person to the sacred area. We need to go inside 

the cave and asking...We are forgetting who we are. 

m Could be hired for management and maintenance. 

 

f Different roles, i.e. at a visitor's center, selling Paiute arts and crafts here; a museum, 



 186 

sell authentic art work. 

 

m Monitoring the area. 

 

f Indians as guards and policemen to help control the place. 

 

f Constructional consultation. 

 

m Restoration ceremonies, tribal consultation, ethnographic surveys. 

 

 The following questions were asked only during the interviews held in May 2000. There 

were 19 respondents for these interviews. 

 

Responses to Q13: “Do you think Sugarloaf should be nominated as a TCP?” 

 

Table 6.7 Sugarloaf nominated as a TCP? Response Summary Table. 
Should Sugarloaf be nominated as a TCP? Female Male Total 

Yes 8 8 16 

No  1 1 

Don't Know 1 1 2 

 

Responses to Q13a: If yes, why should Sugarloaf be nominated? 

 

m Would like to say 'yes' but it's not his place. Need to go back and confer, dream and have 

consultation with other tribes. 

 

m Because some of the new generation growing up, they feel that their ancestors do their 

worship at the sacred site long ago to survive, for survival. And that to tell the 

generation, the Hualapai young generation that there is a site for their tribe and knowing 

that site is there long ago before their time and by coming down to bring them to visit the 

site, the young children, school age, and tell them what the purpose of the site was long 

ago so that they would understand that there is a, its just like a monument built for them, 

to know that there is a site, a Hualapai site here by the Colorado River and that will 

extend to their children and they will have that through their hereditary life. They know 

have a place that is known. 

 

m People know Sugarloaf, it's higher than these other places. You can see all over. And for 

all the things we talked about this morning (the sacred and ceremonial, etc. during the 

Sugarloaf site visit). 

 

f It is a sacred place, used to be used for prayers. Make it available to our people and 

teach people who don't know about it; show kids, teach them of their people. 

 

f Landmark; importance to Mohave. 

 

f It should be nominated because the tribes want to have access to it and protect it. This is 
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generally not impacted - but the sewage ponds are negative. Not much human use. 

 

f You are condemning it, when we say we have a culture there. It is Sacred Grounds. 

 

m What I have seen is enough for me that this is a Traditional Cultural Property. 

 

f Definitely. It is exactly what I had wanted to say. 

 

f Because of the connection to the Indian with Mother Earth and the creator and what it 

will do for you and knowing who you are and you know where you are going. They can't 

take that away from us. 

 

m It is a place of prayer, like by the altar. 

 

f It is a sacred place where people used to migrate for ceremonies, asking for good things, 

good health and healing powers. 

 

m Yes, definitely, because of that stuff on the top of the hill. 

 

m It is a sacred area & surely they can preserve it because of what is in that area. 

 

f It should be nominated as a cultural landscape unless you make it a large Traditional 

Cultural Property. 

 

m Used by Southern Paiutes for ceremonies. 

 

f We're just right at the tail. It's already planed out.  (I will accept) whatever options other 

(Indian) groups decide.  Sugarloaf Mt. (has) lots of cultural sites, grounding rock sites.  

More research is needed. 

 

m Could be, according to "THEIR" belief (other Indians). Mohaves were chased out of here 

long ago, but they will support other tribes. 

 

Responses to Q13b: If no, why shouldn't Sugarloaf be nominated? 

 

m It would harm it because there would be too many wandering people. 

 

 

 

 

 

 

 

Responses to Q14: “Do you think Promontory should be nominated as a TCP?” 

 

Table 6.8 Promontory Point as a TCP? Response Summary Table. 
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Should Sugarloaf be nominated as a TCP? Female Male Total 

Yes 6 4 10 

No 1 3 4 

Don't Know 1 1 2 

No Response 1 2 3 

 

Responses to Q14a: If yes, why should Promontory be nominated? 

 

m Would like to say 'yes' but it's not his place. Need to go back and confer, dream and have 

consultation with other tribes. 

 

m Long before our time, that they lived here and along the mountains and the ruins here 

belong to the Hualapai people. 

 

m People like to see it the way it is. 

 

f If not used for bridge; but excellent place for bridge. 

 

f It holds a lot of small crystal rocks, which are used for medicine. The sun goes into these 

(the chalcedony crystals) rocks & then they can be used by medicine men for healing. 

Also, sheep trails and medicine plants in that area are in good shape. 

 

f We keep it to ourselves. We don't let it go out of our ways that are religious. Sometimes 

we don't want to give it out. 

 

f Because it is all Hualapai land and they are/were significant places and things have 

happened here. You need to protect all the surrounding areas because of the 

interconnection from Gypsum to Bonelli landing. 

 

f They all should. It is a little brother or sister to Sugarloaf. It is the same. 

 

f It could be - but if the bridge is here...the spirits sometimes stop you and sometimes not. 

It is not up to us. If they pray the bridge not to be built, if not then it will. 

 

m The way it looks - All the rocks and the view are important. 

 

Responses to Q14b: If no, why shouldn't Promontory be nominated? 

 

m From Maria Nieves Zedeno's information on Traditional Cultural Properties, I don't 

think that this site qualifies. 

 

m It falls within the landscape. 

 

f Go along with Prom. Mt. For now. (i.e. better to place the bridge here than at Sugarloaf) 

If Las Vegas funded it, it would be their problem, (or) BLM's or whatever.  Historical 

sites  (are) important to Indians.  Recommendations: 1) Bypass the sacred places, 2) Go 

over it, 3) Let Indians take care of artifacts either on a reservation or via a museum. 



 189 

 

f It's easier to build here. 

 

 

Hoover Dam Bypass — Summary of Paiute, Hualapai, and Mohave Interpretations 
 

The following conclusions can be drawn from the Exit Interviews.  These comprise the 

third set of interviews conducted during the Hoover Dam Bypass Project.  The ideas and 

concerns of Mohave elders elicited in the context of a meeting forum are included as well.  

According to Southern Paiute, Hualapai, Mohave representatives, the Hoover Dam area: 

 

 is a place towards which the Southern Paiute, Hualapai, and Mohave  people 

have always held deep, enduring, and multiple attachments.   All three groups 

have known and occupied the areas of the Hoover Dam throughout prehistoric 

and historic times.  Today, the significance of the Hoover Dam area endures, 

and the relationships between Southern Paiute, Hualapai, and Mohave people 

is underscored through archeology, written and oral histories, songs, trails, 

and present attachments to place.  The sites within the Hoover Dam area were 

used individually and jointly. 

 is a place where people came alone or with others to exchange knowledge and 

conduct ceremonies.  

 is a place where people came for political meetings, social events, and 

economic transactions. 

 is a place where people hunted, gathered, and lived their lives. 

 is an American Indian cultural ecosystem that is connected by water that 

comes down (both on the surface and subsurface) to form the Colorado River- 

which constitutes the bloodlines of the earth and spiritually connects 

generations of Indian users; 

 is a place where Southern Paiutes, Hualapai, and Mohave reaffirm their 

connections to lands considered sacred and integral to their cultural traditions 

and cultural identities from time immemorial into the present. 

 

 

Hoover Dam — An Ethnographic Summary and Conclusion 

 

The UofA ethnographers associated with this project have a number of summary and 

concluding points to make regarding the findings of the study. These conclusions are based on 

the responses of the Indian people interviewed during this project and the professional 

experience and knowledge of the ethnographers. 

 

 

Regarding Cultural Landscapes 

 

The study afforded the opportunity to directly address the role or roles of the Hoover Dam 

area in regional cultural landscapes, ecoscapes, and story/song scapes. The ethnographers have 

been studying American Indian cultural landscapes as a cultural phenomena for a number of 
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years; however, this is the first time a cultural landscape form has been used. Based on an 

analysis of the Southern Paiute and Hualapai responses to these cultural landscape questions, the 

following points seem to be confidently known and concluded. 

 

 The ethnographers are confident that the cultural landscape questions 

elicited information regarding material, historical, and spiritual 

dimensions of land use practices and their overall relationship(s) to the 

Hoover Dam area. 

 

 The Southern Paiute and Hualapai cultural landscapes identified in this 

study are a distinct category of cultural resources and should be clearly 

assessed regarding potential impacts deriving from the proposed bypass 

construction.  

 

Regarding Mitigation 

 

American Indian people interviewed during this study expressed concerns about the 

possibility of mitigating impacts that would occur to their cultural resources as a result of the 

proposed project.  Concerns were expressed about all aspects of the three alternative routes, from 

the hydrological to the archeological resources they contain. These Indian people perceive that 

the Hoover Dam area is in fairly decent condition and have expressed recommendations, which 

would protect it from further development. These mitigation recommendations are derived from 

statements by elders during the study and are subject to review and approval by each of the 

participating tribal governments. 

 

 In general, there is no appropriate mitigation that would be sufficient to 

offset the cultural damages that would occur if any of the three alternative 

routes were to be adopted, so the proposal is not considered to be 

appropriate by these Indian people.  

 

 The tribes participating in this study would like to have an ongoing role in 

preparing comments and reviewing text for the Hoover Dam Bypass 

Project.  

 

American Indian people interviewed during this study expressed a concern about the 

future of the Hoover Dam area even if it is not impacted by the proposed project.  The no build 

alternative in this EIS study should involve the following: 

 

 Tribal involvement in the ongoing management of the Hoover Dam area’s 

cultural resources. These would include resources that are both known and 

perceived to be in this area.  

 

 Tribal access to the Hoover Dam area for ceremony. The Hoover Dam 

area is a part of many important Indian landscapes which itself is sacred 

and contains many places that are sacred to Indian people.  
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Tribal access to the Hoover Dam area (particularly near Sugarloaf and the hot springs in 

lower Gold Strike Canyon) for cultural learning. It is important to remember a point made earlier 

in this study, that places are alive and contain cultural information designated by the Creator 

specifically for new generations of Hualapai and Southern Paiute youth. The youth must be 

individually prepared in a culturally appropriate manner in order to receive this information, and 

then they must have access to the place in order for the lessons to come to them from the place. 
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HOOVER DAM BRIDGE CULTURAL ASSESSMENT 

 

LANDSCAPE INTERVIEW INSTRUMENT 

 

UNIVERSITY OF ARIZONA 

 

May 2000 

 

Interview Number:     Tape Number:     

 Date:     

Ethnographer Name:     Respondent's Name:    

 Gender:     Male     Female 

 

1. Were there Indian villages in relation to the Hoover Dam area? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

2. If yes, were the villages in the Hoover Dam area connected to Hualapai villages (to the east), 

Paiute villages (to the west), or Mohave villages (to the south)? 

 1 = Hualapai          2 = Paiute          3 = Mohave          4 = Hualapai and Paiute          

5 = Hualapai and Mohave          6 = Paiute and Mohave          7 = All three          

8 = No          9 = Don’t Know          10 = No Response 

3. If yes (1-7 in #2), how were these connected? 

3a. To Hualapai villages? 

 

 

 

 

 

3b. To Paiute villages? 
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3c. To Mohave villages? 

 

 

 

 

4. Do you know what Indian people did when they were in the Hoover Dam area? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

5. If yes, what kinds of activities? 

Fishing       Farming 

 

Gathering plants      Gambling 

 

Ceremonies       Political meetings 

 

Other 

 

 

6. Do you know of Indian trails that were connected with the Hoover Dam area (Use traditional 

maps)? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

7. If yes, can you tell me some things about those trails, like… 

7a. Where did they go? 

 

 

 

7a. Why did Indian people travel the trails? 

 

 

 

7a. Were these trails somehow special to Indian people? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 
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7aa. If yes, how were these trails special? 

 

 

8. Do you know of any songs associated with the Hoover Dam area? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

 

 

9. If yes, can you tell me something about the songs, like… 

9a. Were they traveling songs? 

9a. Were they ceremony songs? 

 

 

 

9a. Were they for other purposes? 

 

 

 

10 Do you know any ceremonies conducted at or near the Hoover Dam area? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

11. If yes, can you tell me something about those ceremonies? 

11a. Ceremony #1 – tribe  , place   , when   , why  

   

 

 

 

11a. Ceremony #2 – tribe  , place   , when   , why  

   

 

 

11a. Ceremony #3 – tribe  , place   , when   , why  
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12. Is the Hoover Dam area at or near the place where Hualapai, Paiute, or Mohave people were 

created? 

 1 = Hualapai          2 = Paiute          3 = Mohave          4 = Hualapai and Paiute          

5 = Hualapai and Mohave          6 = Paiute and Mohave          7 = All three          

8 = No          9 = Don’t Know          10 = No Response 

 

13. If yes, where is the creation place? 

13a. For the Hualapai? 

 

 

 

13a. For the Paiute? 

 

 

 

13a. For the Mohave? 

 

 

 

14. Do you know if there are other places in the Hoover Dam area that are also connected with 

the creation places of the Hualapai, Paiute, or Mohave people? 

 1 = Hualapai          2 = Paiute          3 = Mohave          4 = Hualapai and Paiute          

5 = Hualapai and Mohave          6 = Paiute and Mohave          7 = All three          

8 = No          9 = Don’t Know          10 = No Response 

15. If yes, what and where are those places? 

15a. If yes, what and where are the Hualapai places? 
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15a. If yes, what and where are the Paiute places? 

 

 

 

15a. If yes, what and where are the Mohave places? 

 

 

 

16. Do you recall or have you heard about any events in Indian history that occurred at or near 

the Hoover Dam area (Use traditional maps)? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

17. If yes, can you tell me about those events (Use traditional maps)? 

17a. Event #1 – tribe  , date   , place   , what happened 

    

 

 

 

17a. Event #2 – tribe  , date   , place   , what happened 

    

 

17a. Event #3 – tribe  , date   , place   , what happened 

    

 

 

 

18. Is there a connection between the Hoover Dam area and the mountains you can see from here 

(Use traditional maps)? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

19. If yes, what mountains and how are they connected to the Hoover Dam area (Use traditional 

maps)? 
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19a. Mountain #1 – English name  , Indian name(s)   , how 

connected     

 

 

 

19a. Mountain #2 – English name  , Indian name(s)   , how 

connected     

 

 

 

19a. Mountain #3 – English name  , Indian name(s)   , how 

connected     

 

 

 

20. Is there a connection between the Hoover Dam area and any other section of the Colorado 

River (Use traditional maps)? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

 

21. If yes, what other sections of the river and how are they connected to the Hoover Dam area 

(Use traditional maps)? 

21a. River Section #1 – English name  , Indian name(s)   , how 

connected     

 

 

 

21a. River Section #2 – English name  , Indian name(s)   , how 

connected     
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21a. River Section #3 – English name  , Indian name(s)   , how 

connected     

 

 

 

22. Is there a connection between the Hoover Dam area and any of the natural springs in the 

region (Use traditional maps)? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

23. If yes, what springs and how are they connected to the Hoover Dam area (Use traditional 

maps)? 

23a. Spring #1 – English name  , Indian name(s)   , how 

connected     

 

 

 

23a. Spring #2 – English name  , Indian name(s)   , how 

connected     

 

23a. Spring #3 – English name  , Indian name(s)   , how 

connected     

 

 

 

24. Is the Hoover Dam area connected to any other places or events in the region that we have 

not already talked about? (Use traditional maps) 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

25. If yes, what other connections would you like to talk about? (Use traditional maps) 

25a. Connection #1 – valley  , place   , event   , connection 
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25a. Connection #2 – valley  , place   , event   , connection 

    

 

 

 

 

25a. Connection #3 – valley  , place   , event   , connection 

    

 

 



1 - Indian villages connected to the Hoover Dam area

Gender

Were there Indian 
villages in relation to 
the Hoover Dam area?

If yes, were the Hoover 
villages connected to 
Hualapai, Paiute, or 
Mohave villages?

How are they connected to 
Hualapai villages?

How are they connected 
to Paiute villages?

How are they connected to 
Mohave villages?

Female Don't Know Don't Know It is way back before I know 

anything about these. It's sort of 

new to me. I don't really know about 

that yet. I don't know. They find 

things like that. They leave it 

behind. We hear stories like that. 

They must have been all over to do 

that. We were kind of young to 

know that. Maybe there were at 

their times and we really didn't 

understand. There are four tribes in 

the Parker area: Hopis, Mojave, 

Chemehuevis, and Navajo.

Female Don't Know Hualapai and Paiute May have been some at Warm 

Springs, where people camped; 

there were lots of people there with 

gardens near the water; had hunting 

in the mountains.  Chemuhuevis 

traveled to trade with the Paiutes, 

but river crossings were important.

People were connected by 

marriage.  Chiefs asked people to 

marry between tribes like here and 

herself; also mobility, travel, trade; 

doctors sometimes traveled from 

far off.

Female Don't Know Hualapai and Paiute I would think that the Hualapais or 

Las Vegas Paiutes  had villages 

that were connected. They had to 

come to the river to fish.   On their 

way, maybe they were going to 

ceremonies.  That's why you see 

old pottery and old campgrounds 

and body spots, that's where they 

lay to make a bed.
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Gender

Were there Indian 
villages in relation to 
the Hoover Dam area?

If yes, were the Hoover 
villages connected to 
Hualapai, Paiute, or 
Mohave villages?

How are they connected to 
Hualapai villages?

How are they connected 
to Paiute villages?

How are they connected to 
Mohave villages?

Female Don't Know Mohave Her grandmother told her that 

people traveled from the Mojave 

reservation to Fort Mojave via 

wagons and horses.  They may 

have gone across the Co. River 

through the desert and mountains 

west of Co. R.

Female Yes All three The areas were connected through 

trading.  If there was planting, they 

traded corn.  They met at villages 

where they camped, on the other 

side of Lake Mead- (where there 

were) probably villages.

Probably they were on the other 

side of Lake Mead before the 

water was put in.  They'd travel in 

the summer.  The Utah Southern 

Paiutes came here.  That's why 

they traded.

They'd be in this area or below the 

Hoover Dam on the other side.  

They'd follow the river as far as 

they could find food.  They'd garden 

and fish.  Each summer they'd 

move along the river.

Female Yes All three The canyons that came into here 

would be the paths that they traveled.

 Through canyons and trails in 

flats into the area.

Through canyons and upper trails.

Female Yes All three Hualapai villages are here. There 

are a lot of Indian sites, Hualapai 

Indian homes, what we saw today. 

They are connected through trade, 

through ceremonies taking place in 

this area. Spiritual healing 

connection to the earth. Hualapai 

trails extend all the way up to Moapa.

Paiute villages are to the north. In 

what we have seen, there was a lot 

of traffic through here with other 

tribes that were migrating through.

Mojave villages are way down 

south.  They are connected through 

trade. There are rarely some, like 

one in a hundred.

Female Yes All three Relatives, relationships, 

intermarriages, mostly bartering, 

warring, sharing in religious 

ceremonies, being allies  or enemies.

St. Thomas is underwater. It was 

taken over by the Mormons when 

they saw it was green and lush. 

They moved us up to Moapa. St 

Thomas in Overton 50-80 miles 

from here by road, by the river it is 

closer. Interrelationships with the 

Las Vegas Paiutes. Paiutes in 

Moapa headed up in these 

directions because of the 

language difference. Summit 

Springs, Tule Springs in the 

Searchlight area.

relatives, relationships, 

intermarriages, mostly bartering, 

warring, sharing in religious 

ceremonies. Being allies or 

enemies. Cottonwood Island. My 

grandmother was born there. 

People traveled all over the place. 

The best way to get to those  Mt. 

Sheep and deer. The people 

intermarried and shared everything. 

The river was used so much. Deer 

were hunted here.
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Gender

Were there Indian 
villages in relation to 
the Hoover Dam area?

If yes, were the Hoover 
villages connected to 
Hualapai, Paiute, or 
Mohave villages?

How are they connected to 
Hualapai villages?

How are they connected 
to Paiute villages?

How are they connected to 
Mohave villages?

Female Yes Hualapai and Paiute The Hualapais immediate extended 

families lived in extended bands and 

had to go out of the band to find a 

wife or husband. The Hualapais that 

lived in this area were further down 

toward Black Mountains. Extended 

families that lived in bands were 

maternalistic. When my 

grandmother died, my grandfather 

moved down to Wards, the Big 

Sandy Area because that's where 

my paternal grandfather is from . My 

grandfather's given name was 

Magenta or referred to as Indian 

Red or Judd Magenta. My maiden 
name is Majenty. Magenta was from 

the Lower Sandy Yavapai Fighter.. 

My father was born 1901 at Willow 

Beach. His father was from Red 

Rock Bend and  it

runs all the way down to Chloride 

and then to Cerbat Mountain. 

Hualapai Valley was more of the 

center for the Hualapai people and  

would gather for ceremonies and 

social gatherings, spending weeks. 

They brought and gathered what 

they had gotten during the year. It 

was a big gathering- telling stories, 

sharing news of what's going on in 
the different villages.  They 

embraced one another . We 

address one another as father, 

mother, grandfather. There was a lot 

of sharing- passing on of 

information, gathered in their area.  

There were so many different 

bands.  There was a main steward 

or caretaker of one family. My father 

and his siblings were born in the 

Willow Beach area. My father and 

My grandfather is from the eastern 

side of the Hualapai Reservation. 

My mother is from Meriwhitica. 

Gathering, trading. traveling, 

getting across. Our interactions, 

we had to depend on one another. 

Sometimes we gathered the 

Saguaro and traded for the pinons 

up north.
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Gender

Were there Indian 
villages in relation to 
the Hoover Dam area?

If yes, were the Hoover 
villages connected to 
Hualapai, Paiute, or 
Mohave villages?

How are they connected to 
Hualapai villages?

How are they connected 
to Paiute villages?

How are they connected to 
Mohave villages?

his siblings were raised in this area. 

My father had a sister and a younger 

brother. Later on they went down 

below Kingman to Wikiup and that's 

where the Lower Big Sandy is. 

Sometimes the groups or bands had 

to wander out  and gather. They had 

to find food and gather what they 

could to survive and brought food for 

the animals and for the family, and 

had to make camps for their 

families. With the coming of the 

white man, they farmed out and 
gathered and brought in food for 

other people. They had to make 

camps at different sites where they 

were gathering. This is the reason 

why my dad and his family were up 

in the Willow Beach area. Hualapai 

Valley had gatherings, memorial 

ceremonies, pow wows . People 

came and traded spending weeks 

maybe. After the march from La 

Paz, when they came back all this 

was changed. Before then, in 

Chloride area, people there had one 

main leader and he sort of looked 

after the old people and everyone. 
He made out the schedule of what 

they were going to do- hunt, gather, 

trading. a Lot of times we had an 

elder that chose to go and would 

stay with another family…. There 

was a lot of interaction going on at 

that time. At this time maybe some 

would choose their mate. A lot of 

interchange went on. There are 

about 14 different bands in the 

Hualapai Tribe. The ones in the 

Black Mountains, Hualapai 

Mountains are closer to Paiutes  or 
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Gender

Were there Indian 
villages in relation to 
the Hoover Dam area?

If yes, were the Hoover 
villages connected to 
Hualapai, Paiute, or 
Mohave villages?

How are they connected to 
Hualapai villages?

How are they connected 
to Paiute villages?

How are they connected to 
Mohave villages?

Mohave and language was a little bit 

different, sort of influenced by the 

different tribes. The ones in the 

lower part of the territory - the 

Yavapai Fighters and the people 

down in Lower Big Sandy, Mahone 

Mountains were influenced by the 

Yavapai and I believe that the 

Maricopas were up further north. 

The tribes that were here before, 

were also distant relatives of ours. 

The Halchidhoma were either forced 

out or chose to leave or for lack of 
food…. They either went into a 

different tribe or meshed in with 

other tribes around the metropolitan 

area. I believe the Maricopa were 

there or maybe our area extended 

further south. I believe they have 

always been there as we believe we 

have always been there in this area. 

Our dialects are a little bit different. 

Those closer to Havasupai are more 

like Havasupai. The Yuman 

speaking tribes ,almost all of them 

are along the Colorado River and 

this goes into Mojave, Cocopah, 

Quechan, Diegueno down in San 
Diego and the Paipai that are down 

in the Baja peninsula. We are all 

from the same Yuman family.

Female Yes Hualapai and Paiute They had relatives who lived over 

there, extended family relationships.

They traded and shared traditional 

customs because the Hualapai are 

a part of that go through this area, 

the Grand Canyon.

Female Yes Hualapai and Paiute They came to mine salt. Queho's Cave
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Gender

Were there Indian 
villages in relation to 
the Hoover Dam area?

If yes, were the Hoover 
villages connected to 
Hualapai, Paiute, or 
Mohave villages?

How are they connected to 
Hualapai villages?

How are they connected 
to Paiute villages?

How are they connected to 
Mohave villages?

Female Yes Hualapai and Paiute All places down the Hualapai valley 

are connected. The area is called 

HAHITAT which means vertebrae. 

One of the 14 bands, near Willow 

Springs area.. they're called the red 

rock people. Together with others 

they went down as far as Santa 

Maria. Both Paiutes and Hualapais 

had common places to get their 

songs from. The whole canyon is 

sacred although some areas more 

specifically so. In our legends we 

were created from the river. It's our 

place of origin, the womb of 

ourselves. Spirit Mountain is very 
sacred too. When the world was 

flooded, at a certain point the water 

disappeared, went into the ground 

and the canyon emerged. It was our 

creator who gave us this land. 

Creators lived on certain mountains 

at the time of the flood. We cannot 

talk about it now because it's 

summer time.

Female Yes Hualapai and Paiute (Connections occur via) Sugarloaf 

(and) water resources (which 

include) both the Co. River and the 

hotsprings.

Connected to villages in Las 

Vegas area and Gypsum Cave.

There are no connections.  Needles 

is too far away

Female Yes Hualapai and Paiute This area is connected to 

Chemehuevis, Needles, and 

Hualapai land.

Paiutes traveled gathering 

medicines and food for themselves 

and lived and camped along the 

river. They picked up willow for 

their baskets. Water was always 

sacred to them and always had 

prayers when they gather food or 

anything.
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Gender

Were there Indian 
villages in relation to 
the Hoover Dam area?

If yes, were the Hoover 
villages connected to 
Hualapai, Paiute, or 
Mohave villages?

How are they connected to 
Hualapai villages?

How are they connected 
to Paiute villages?

How are they connected to 
Mohave villages?

Female Yes Hualapai and Paiute In Arizona. In Moapa is the shadow of an 

eagle on a mountain with a lot of 

Indian writings. The writings tell a 

story. My grandfather migrated 

through the Uinta Mountains of 

Utah to Moapa and Las Vegas. It 

took forever. They used rocks and 

ashes to cook and make bread.

In Arizona. Mom and my aunties 

are related to the Mohaves in Fort 

Mohave. Even the Pimas came up 

this way to collect food.

Female Yes Paiute Very poor; a dangerous place to 

live around here because the water 

could take you.

Female Yes Paiute I saw one (here) where the rocks 

were in a circle; a wikiup could 

have been set up there.  When 

you look around, you see they're 

the same type of foundation and 

same type of rock formations as 

the Las Vegas Valley.

Female Yes Paiute Queho was an Indian who came 

down here to hide because he 

killed various people near Parker, 

both whites and Indians. But he 

died here in a cave. They found 

the bones but someone from 

Moapa said it's not him..

Female Yes Paiute and Mohave I do not know In the south near Willow Springs.

Male No No Response

Male No Paiute Moapa people came by - songs.
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Gender

Were there Indian 
villages in relation to 
the Hoover Dam area?

If yes, were the Hoover 
villages connected to 
Hualapai, Paiute, or 
Mohave villages?

How are they connected to 
Hualapai villages?

How are they connected 
to Paiute villages?

How are they connected to 
Mohave villages?

Male Yes All three Hualapai is a sister tribe to Mojave- 

both (are) of Yuman dissent.  Both 

go back to (Pataen) Indians. Paiutes 

are not connected to the Hualapai 

and Mojave.  (Hualapai and 

Mohaves are ) connected by origin 

stories, creation places.  The 

commonalities are through ties to 

that area of creation- about forty 

miles from here (Ave ko me) 

mountain.

Male Yes All three From the eastern area south along 

the mountains the people roamed 

this area, used caves that are now 

under the lake, for ceremonial 

purposes.

See 3a Maybe games, trade and 

visiting.

See 3a  Games

Male Yes All three The trails and the runners. Runners and the trails. Runners and through trails. There 

were no Mojave at Hoover Dam.

Male Yes All three Peach Springs area is Hualapai and 

Supai and Mohave in the south. 

They would come through Peach 

Springs and on up the river and 

through Utah.

Las Vegas and Moapa are Paiute 

villages. There were trails here that 

they used.

Mohave villages in the south and 

there are villages next to Lake 

Havasu.

Male Yes Hualapai Black Mountains, west of Kingman- 

the White hills, Chloride, by use of 

the river, planting, farming and 

collecting.

By trade, ceremonial gatherings, 

family and intermarriage.

By trade mainly. They were farther 

south than what they say.

Male Yes Hualapai and Paiute White rock band brought their dead 

here and put them under rock 

cairns. Cerbat band from Pierce 

Ferry, Santa Marie came here. I 

have a pipe with a lizard etched on it-

I found it at Travertine so it was 

from  here in the black mountains 

and moved up to there.
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Gender

Were there Indian 
villages in relation to 
the Hoover Dam area?

If yes, were the Hoover 
villages connected to 
Hualapai, Paiute, or 
Mohave villages?

How are they connected to 
Hualapai villages?

How are they connected 
to Paiute villages?

How are they connected to 
Mohave villages?

Male Yes Hualapai and Paiute The White hills people lived in the 

area, also Chloride. The boundary of 

the Hualapai is at Topoc on the 

Colorado River-just below Needles. 

Then the boundary went east to 

Signal near Wickiup to Burro Creek 

on to Prescott, then south to 

Williams then to the Grand Canyon 

area. They put us (then-the old 

ones) because we didn't have 

enough documents. They needed 

more evidence of where they lived.

Yes, but I do not know where they 

are.

Male Yes Hualapai and Paiute The Redrock Band's in the Hoover 

Dam area, going to the White Hills 

and on to Chloride.

Las Vegas There are no connections.  Needles 

is too far away

Male Yes Hualapai and Paiute Good place for gathering food all the 

way down to Yuma, especially down 

on the river. Up to Flagstaff, to 

Prescott and Sandy, people lived 

and were related; men sometimes 

had four or five wives.  A bunch of 

Hualapais lived at Sandy, Prescott, 

Ash Fork, and Slipton; back at 

Kingman, too.  Yavapais did the 

same.

Hualapais were related to people 

in the Las Vegas Valley.  Both 

peoples regularly traveled back 

and forth across the river.

Male Yes Mohave They are connected through songs 

and trade.

Male Yes No Cottonwood Island

Male Yes Paiute I'm not too familiar with this place 

here. But people here talk the 

same language as Moapa.

Male Yes Paiute Las Vegas is the closest one. 

Ceremonies and funerals connect 

them to the Hoover Dam area.
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Gender

Were there Indian 
villages in relation to 
the Hoover Dam area?

If yes, were the Hoover 
villages connected to 
Hualapai, Paiute, or 
Mohave villages?

How are they connected to 
Hualapai villages?

How are they connected 
to Paiute villages?

How are they connected to 
Mohave villages?

Male Yes Paiute They were all up along the canyon, 

not at ceremonial areas like the hot 

springs which is a real powerful 

doctoring spot.  They were all 

connected through the water 

stories.  Had water songs from 

Cottonwood Island that were shared 

from there to here.  Connected 

upstream to Moapa, too.  "Pagua": 

the Colorado River/Hoover Dam 

area.

Male Yes Paiute There were Indian villages up and 

down-river from Hoover Dam.  

Some down at Mohave.
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4 - Indian activities in the Hoover Dam area

Gender
Do you know what 
Indian people did here? Fishing Farming

Gathering 
plants Gambling Ceremonies

Political 
meetings Other

Female Yes Hunting deer, meetings
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Gender
Do you know what 
Indian people did here? Fishing Farming

Gathering 
plants Gambling Ceremonies

Political 
meetings Other

Female Yes I also believe besides gathering, getting across, many 

people made tracks over to this area to the hot springs- 

for medicinal and for curing, for spiritual, a resource that 

we come to , to fulfill our needs, when w feel that we 

need to be here. And because this is part of a way of 

living, this is what our elders or our grandfathers, the 

medicine man… he came up to gather certain plants that 

grew in this area for the same purposes. They made 

these trips up here to get in touch with the past. Along 

time ago our people were here.  The Colorado was really 

the backbone, our stamina, our purpose for being here. 

The water is our life giver and it has to be protected at all 

times. My grandfather Kate Crozier  was a young man 

when he saw the cattle people crossing the Colorado 

with their animals. He worked at a very young age, 
worked along with the prospectors, cattle ranchers or 

anybody that was new to the area. He tells about the first 

confrontations with the white people that came in. He 

gathered sticks for the campfire, stayed by the campfire 

and cooked for the cowboy. He fed the animals and took 

care of them. He became a cowboy. Later on in his 

teens, the La Paz march came on and they had to gather 

all the Hualapais and march them down towards Yuma. 

He was on that march. Then he comes back, he was the 

spokesman for the Hualapai people. They had promised 

that for his scouting for the military they would give the 

Hualapais a piece of land, a place where they would be 

protected , and not be wandering from place to place 

anymore. Coming back from La Paz they were really a 

displaced people, displaced tribe, they really had no 
place to go. My grandfather and a few of the elders went 

up to Prescott, the state capitol for Arizona, and pleaded 

with the governor and they also had testimony from 

military that they did their time and service so that they 

would be given a piece of land  so that the Hualapai 

would remain so that's how the Hualapai reservation was 

established., 1883.At that time my grandfather  did 

various jobs, later became an agent for the bureau. 

When he was no longer needed they established the 

BIA. He also worked for the BIA, continued to do policing 

kind of work. Kate Crozier , my grandfather had Dotty 

Crozier (half Supai), my aunt Mamie and my mother 

Laura, and Roy. My grandfather was always a working 
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Gender
Do you know what 
Indian people did here? Fishing Farming

Gathering 
plants Gambling Ceremonies

Political 
meetings Other

man-even in his late 80's and 90's, even when he could 

no longer see. He was in his 100's when he came down 

to the Big Sandy. My dad would gather the skins of the 

game animals and save them for my grandfather., who 

tanned them, and he would bundle them up and take 

them back with him.  My aunt Dotty was married to 

Flynn  Wardhamadji, who was over at the Grand 

Canyon, before it was ever there as a tourist attraction. It 

was Peach Springs Canyon that people went down to 

see. Fred Harvey had established his enterprise there 

,Colorado River sights, in the 30's. My grandfather Flynn 

was Havasupai and from that village. My aunt Dotty 

would come down the Big Sandy and take the hides and 
take them to Grand Canyon and trade them for Navajo 

rugs and all the finery. I have always kept that memory 

alive. That is how I see my grandfather, he took care of 

people. Grandfather passed on in 1958. He was 115 or 

118. He had been through so much. La Paz happened in 

1872.People had to go from place to place. They were 

not in one area.

Female yes Ceremonies for spiritual purification occurred near the 

water.  Trading.

Female Yes Gardening, hunting, trade.  They had pow wows and 

other gatherings.  Messengers would travel and tell 

people about ceremonies or gatherings; they also had 

doctoring dances with opportunities for one on one 

doctoring.

Female Yes Well, they lived here and they fished and they gathered 

their wild seeds, whatever they had to do to survive, and 

their social activities, they did that, and since there are 

hot springs, they did a lot of swimming.  They used the 

hot springs for a lot of medicinal reasons.  Fishing was 

for survival, not recreation.  They were gamblers; they 

had their own hand game.  They played a lot of hockey 

and they had a baseball game with different rules, and 

they had a line; if they hit you, you were out..  They also 

had a lot of social dances.
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Gender
Do you know what 
Indian people did here? Fishing Farming

Gathering 
plants Gambling Ceremonies

Political 
meetings Other

Female Yes A lot of them came here to hunt or explore, and to fish.  

They came either for spiritual reasons or maybe they 

came to fish or to kill mountain sheep, that was their 

meat.  Maybe there were certain kinds of herbs, maybe 

they were ailing, so they came to this area to find that 

special herb or plant.  They had to go over to Yucca 

Mountain for pine nuts and deer.  They planted 

(gardens), too, like at the bottom of the canyon.  

Medicine men came here and did writing on the rocks.

Female Yes Camped in winter home.  They did have farms further 

up.  After they found out how, the Indians started farming 

winter food.  It was too swift to fish though.  They also 

traded baskets for food.

Female Yes Hunted for bighorn sheep and chuckawallas, gathered 

medicine plants, salt mining.  They used salt for cooking.

Female Yes They came here to hunt Mountain sheep and get 

greasewood for medicine. Maybe some of them fished. 

They had a salt mine (St. Thomas) but went underwater 

after the dam was built. It used to be on the maps.. Both 

men and women used to come here and get salt. They 

came from Moapa as well..

Female Yes As far as farming is concerned, they would transplant 

certain plants to other areas, like the yucca, before we 

got pumpkins and squash from Mohaves. They would 

plant them on the trails in order to have food later when 

traveling.

They also hunted. They would go within their boundaries, 

but songs and dances were shared (with the Paiutes) - 

salt songs and bird songs are very similar. They would 

also gather plants. Yatumba is Hualapai is [ifthi'] and is 

boiled and used for asthma (inhale the steam) and for 

itchiness. Indian Tea [GIMWA AI] is given to the children 

with nasal congestions.

Female Yes Hunting, cultivating, gambling was a way of life for us 

and still is. Trading with other tribes, sharing information. 

Shaman would gather for important spiritual things. This 

was one place where the Hualapai lived to make there 

livelihood here.

Page 4 of 94 - Indian activities in the Hoover Dam area Appendix B



Gender
Do you know what 
Indian people did here? Fishing Farming

Gathering 
plants Gambling Ceremonies

Political 
meetings Other

Female Yes People shared the information on where to hunt the Mt 

Sheep and the deer. They shared a lot. Some things 

Indian people keep from other Indians. There was a lot of 

connection. Gambling stick games and hand games 

were played. Political meetings, of course. You know 

how we feel about those Navajos. Clean, clearer, purer 

water was here. With water, the Paiutes have a 

connection to water. With the use of springs, for bathing, 

ceremony and sweat baths.  That water is sacred to us. 

It is forgotten. When you are near water, you always give 

thanks to it. It is also for teaching the children. We came 

up from the river. My grandmother was from Cottonwood 

Island.

Female Yes They always fished. They could fish from any place. Our 

river was full of fish then. Mohaves and I assume also 

Paiutes and possibly the Hualapai in this area. Mohave 

runners came to this area. They may have come to the 

area for exploring.

Female Yes This is why there are prayers said before they come into 

the area- to the plants and rocks and water-So that they 

could come back again. There was fishing but with 

native fish. They harvested seeds. There are medicinal 

plants, healing sources such as the water and the 

healing rocks- In this case, the rock crystals were found 

at Promontory Point. There was farming because there 

was a lot of water along the river and the side canyons. 

There were political meetings. If things were  not going 

well, they would ask each other for help.. They hunted 

also.

Female Yes People passed through Hoover Dam to visit.  Early one 

the Mohaves did a lot of trading.  They had runners, 

(and) travel (occurred) via horse and wagons as well.

Female Yes  They gathered prickly pears and squaw berries.  Food 

always comes first.  There is a daily need for survival.  

They can only be on horseback or walk. They grew corn, 

melons and squash.
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Gender
Do you know what 
Indian people did here? Fishing Farming

Gathering 
plants Gambling Ceremonies

Political 
meetings Other

Female Yes They hunted sheep. Grandpa was learning how to sing 

the Salt Songs. He came here to Gypsum Cave with the 

Mohaves to get songs. For 3 days, they all sang  and he 

took that back with him, to Moapa and to St. George 

also. And that is how they came to have those Salt 

Songs and another one called Bird Dance-Bird Songs 

also came to him from Gypsum Cave. And there are 

traditional songs and there are songs for all different 

occasions. They used to have the Round Dance and 

gatherings where they go pick wild food. Then 

sometimes they killed deer and they killed Mountain 

Sheep and made blankets. Some people plant in the 

rocks and anything grows you know. That is why you can 

find wild potatoes and wild onions- from the seeds where 

they left off. I guess it grows everywhere. Mainly they 
lived off of fish and the animals-turtle soup and they 

used the turtle shells for plates and the little birds- the 

back spines of them they used for beads. That is how 

they are all related because they almost do the same 

things with one another.

Female Yes They had to be in tune with the elements and they'd re-

do it until they go it right.  The spiritual leaders shared 

their songs.  The people from different tribes met with 

medicine men from other tribes.  They'd bring the person 

that needed healing.  The medicine man could be from 

another tribe.  There was also trading (in the vicinity of 

Hoover Dam).

Female Yes They farmed corn, casaba and other plants. They 

gathered plant seeds. Medicine men went to Gypsum 

caves to get bird and salt songs. People also hunted 

here.

Male Yes Hualapais played a game like kick ball (stick and ball).  

During the summertime there were pow wows, big 

feasts; people traded food and things. Kingman, Ft. 

Mohave, and Hackberry had lots of ceremonies; people 

would sing and dance for about a week.  Peach Springs 

had lots of funerals.  There was a mine at Kingman 

during the 1920's that employed lots of Indians; they 

hauled gold across the river at Cottonwood Crossing 

which was bound for California.
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Gender
Do you know what 
Indian people did here? Fishing Farming

Gathering 
plants Gambling Ceremonies

Political 
meetings Other

Male Yes They gathered building and basketry materials and 

plants for medicinal use.  Cottonwood Island was also an 

important place.

Male Yes Political meetings, hunting sheep, spiritual things.

Male Yes This place here is central in many ways.  They were here 

physically, but this place was included in ceremonies 

conducted elsewhere.  This place was mentioned when 

you call for power from water for healing.  This was an 

especially important place for meeting with the 

Hualapais.  We had political meetings with the Hualapais 

at remote locations, not at village sites, but at known 

meeting areas.  They used to talk about a place west of 

Searchlight, Goffs (?) is the name, where people would 

congregate.  Also used the same or other places to 

trade.  The Goffs site has a specific mountain nearby.

Male Yes It was mostly spiritual things; visiting the hot springs, 

gathering medicinal plants, hiding from enemies, hunting 

mountain sheep.

Male Yes Hunting rabbits and deer;  They were planting corn, 

melons, and squash.

Male Yes They came here to get healing power.

Male Yes Hunting, sometimes to meet, maybe trade.

Male Yes There was nothing here except the river. Along through 

here there were areas where they farmed but they are all 

under water now. They used the water. There was a city 

here called the lost city and it is underwater now. The 

people lived there. The people were moved out. The 

people had pow wows a long time ago where people 

came to sing their songs. They had hand games. They 

traded baskets and bead work.
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Gender
Do you know what 
Indian people did here? Fishing Farming

Gathering 
plants Gambling Ceremonies

Political 
meetings Other

Male Yes They would farm TAMAR, corn and squash. As far as 

ceremonies are concerned, they had traditional 

ceremonies and songs (bird, coyote , mountain sheep, 

and salt songs). Salt songs are traditional and sacred to 

the Chemehuevis. They come from the water and the 

wind, or somewhere form a whole in the mountains.

As far as political meetings are concerned, chiefs used 

to talk to the people, tell them what they dreamt and what 

to do in everyday life. Indians would also hunt mountain 

sheep, deer, antelope, squirrels and chuckwallas. 

People used to come and dry the meat up here as well 

(Promontory point)

Male Yes This is a living river it brings people together it makes a 

bond between people no matter how far away you are, 

you can close your eyes and see this place and be 

better. Fishing in the old days, dry fish for storage, 

farming small gardens along the river, gathering plants 

growing in valley major food, seed crop seed collected in 

baskets Paiutes used to come across to hunt with 

Hualapai, ceremonies in Gypsum Cave used by 

Hualapai sometime the doctor go in caves that have 

power. If a person has that gift the mountain will call him 

and he will go to it [see Dr. Tommy story] Cave near 

Colorado river. Paiutes could come over to Dr. Tommy's 

cave to draw power from it, some of the people here had 

kin folk over there the Paiute came across during our 

Hualapai wars When it became so bad here they had to 
go across and over there, we had runners stationed at 

high peaks they would give warning and get 300-400 

Hualapai then to defend territory

Male Yes Greasewood and prickly pear were gathered for food. 

There were big dances at level places. They hunted 

Mountain Sheep and had games. The people farmed 

along the river in sandy places. They grew corn, 

watermelon and squash. There were political meetings 

between Hualapais and Paiutes and some kinds of 

gatherings.

Male Yes Runners for drink (water), cleansing (plants) and trails 

for direction. (They)  track for food/  Warriors- water, 

ceremonial.  Trails of communication.  Water for 

transportation.  Messengers of death.  War trails.
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Gender
Do you know what 
Indian people did here? Fishing Farming

Gathering 
plants Gambling Ceremonies

Political 
meetings Other

Male Yes Hunting

Male Yes Hunting, movement, fishing, games

Male Yes Trading

Male Yes

Page 9 of 94 - Indian activities in the Hoover Dam area Appendix B



6 - Indian trails connected to the Hoover Dam area

Gender

Do you know of 
Indian trails 
connected with 
the Hoover area?

Were these trails 
somehow special 
to Indian people?

If yes, tell me some 
things about those 
trails... Where did they go?

Why did Indian 
people travel the 
trails?

How were these trails 
special?

Female Don't Know Trails were used for traveling 

to places, like to hunt 

mountain sheep.

Female Don't Know The song we have came 

here. It stops at the rise at 

Railroad Pass looking down 

in the valley. Then it went 

toward Mt. Charleston. And 

to the west coast.

The Mojave were once so 

many in number that they 

did live above Willow to just 

below Hoover Dam. The 

territory went to near Blythe, 

California. Then their 

ancestral territory was to 

the San Bernadino 

Mountains, 29 Palms and 

Las Vegas.
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Gender

Do you know of 
Indian trails 
connected with 
the Hoover area?

Were these trails 
somehow special 
to Indian people?

If yes, tell me some 
things about those 
trails... Where did they go?

Why did Indian 
people travel the 
trails?

How were these trails 
special?

Female Yes They had travel routes by 

foot. They were friends with 

the Paiutes and other tribes. 

There are trails all over, many 

forgotten ones to cross the 

river and trade with the 

Mohaves, the Yumas and the 

Chemehuevis.  Trails are like 

highways. They crossed the 

river in several places. Rocks 

are called grandfathers 

[WINAKATCHA], they were 

created before us and we 

were one single people until 

something happened (like in 
Babel's story). We believed 

this happened here within us. 

WINAKATCHA is not only 

the rocks, but also the wind, 

the water: everything is 

connected and sacred and 

has healing power. There are 

also other trails used in 

battles, but they are different. 

Then, if someone dies in 

another tribe, they had 

messengers to inform people 

and then other tribes come 

and help..Railroads and 

highways have taken some of 
the Hualapais trails. The 

Hoover Dam road was an old 

Hualapai trail..

Female Yes The Hualapai traded, 

crossed over, gathered 

plants, had gatherings.( see 

previous answers)
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Gender

Do you know of 
Indian trails 
connected with 
the Hoover area?

Were these trails 
somehow special 
to Indian people?

If yes, tell me some 
things about those 
trails... Where did they go?

Why did Indian 
people travel the 
trails?

How were these trails 
special?

Female Yes Most have destinations, this 

would be a destination; 

hunting was a use of this 

area, as well as spiritual 

purification.  This place is the 

mouth to the Grand Canyon. 

This is like a path to the 

afterlife.  Where the water 

boils, this is like that.  Also, 

here they have the oldest 

rocks on earth, nearby on 

Arizona side; considered real 

old, not volcanic like these 

are here..  Trails led to 

ceremonial and pow wow 
places elsewhere.  Would be 

here or around the water.

Female Yes Trails came down out of the 

hills and were used to visit, 

talk, doctor and for trade.  I 

am related to Larry Eddy on 

my father's side and to 

Gevene Savala on my 

mother's side.  Trails were 

important to Paiute people; 

they had special feelings 

about them and would pray 

before using a trail.

Female Yes They did a lot of trading with 

reservations to the west, so 

they went back and forth 

across the trails.  These trails 

were the only link to the areas 

they had.  We know about 

these trails on the Nevada 

side of the river.
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Gender

Do you know of 
Indian trails 
connected with 
the Hoover area?

Were these trails 
somehow special 
to Indian people?

If yes, tell me some 
things about those 
trails... Where did they go?

Why did Indian 
people travel the 
trails?

How were these trails 
special?

Female Yes Trails were used to get food 

along the river beds, or 

looking for homesteads, or 

roaming the land.

Female Yes The salt trail, but it is under 

water now.

Female Yes There is one trail that comes 

down from that gully in front 

of the side canyon (looking 

north). There is a salt trail but 

it's under the water. They 

also had a rouge mine 

somewhere here… my mom 

used to tell about it. They 

mixed the red material with 

grease to make some facial 

paint.

Female Yes The salt trail comes from 

Chemehuevis to Gypsum 

Caves where they learned 

those songs. That's why  

these rocks are sacred to us 

and have a lot of meaning.. 

Mountains sheep were our 

leaders. We followed them 

because they take us and 

lead us to the water.

Female Yes YesYes Trails went alongside the 

river- down from the north- 

also from the Shivwits 

Plateau across the 

Colorado River. When Ray 

Mose ran away from Fort 

Mohave, he crossed the 

Colorado River and lived in 

an abandoned cabin with 

another boy.

Indian people traveled these 

trails for trading, to get home, 

for medicine and ceremony. 

They had hunting trails.

These trails were special 

because they made trails 

where it was easy to travel- 

the shortest routes. They had 

to get to animals and food.
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Gender

Do you know of 
Indian trails 
connected with 
the Hoover area?

Were these trails 
somehow special 
to Indian people?

If yes, tell me some 
things about those 
trails... Where did they go?

Why did Indian 
people travel the 
trails?

How were these trails 
special?

Female Yes YesPossibly they traveled along 

the (s) backside of 

Promontory Mountain, going 

along the natural canyon 

passes, maybe as far as the 

Hualapais.

The Mohaves probably 

were traveling on both sides 

of the Colorado River.

Runners were going through 

the Hoover Dam area.  (They 

were) trading corn, war 

supplies, information, and 

material goods.

Mostly they were use for 

useful purposes; for their 

livelihood, not for sacred 

ceremonies.

Female Yes Yesfor trade, songs, and travel (They went) from the 

(Topoc) area in Arizona 

going north to Promontory 

Point along the Arizona 

side of the Colorado River.

The Indians don’t just make 

trails.  They (used) trade 

routes.  They traded deer 

hides with the Paiutes, Hopis 

and Navajos.

Haulapais were on the 

reservation and hiding in 

caves.  The Hopis traveled to 

Haulapais before white men.  

They were not trading food 

(which was) scarce, 

especially in this area.

Female Yes YesWhen these Salt Songs 

started, they started down at 

the bottom of the river. 

Indians go clockwise when 

doing their ceremony.

I am not too sure about it 

because I could be 

offending & disrespectful. I 

do not want to guess.

The same old trails, the same 

old way. They knew where 

the best sheep & fishing and 

deer were. We headed for 

the hills when it was hot. 

When we left our wickiup last 

time, they were used for 

survival. We were migratory 

people. That is why St. 

Thomas was taken away 

from us.

Arrow Canyon, near Moapa is 

sacred to us and there are 

petroglyphs up there. Mt 

Charleston is sacred to us. 

Sunrise Mountain is just like 

Sugarloaf. The feeling I get is 

just the same. These trails 

were special because they 

took you to the best sheep 

and fishing and deer were. 

The took us to the place that 

would save your life. The 

petroglyphs taught us- the old 

ones left those messages-like 

don't drink the water.
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Gender

Do you know of 
Indian trails 
connected with 
the Hoover area?

Were these trails 
somehow special 
to Indian people?

If yes, tell me some 
things about those 
trails... Where did they go?

Why did Indian 
people travel the 
trails?

How were these trails 
special?

Female Yes YesThere were trails that went to 

Gypsum Cave. We have a 

map of trails in Dobyns & 

Euler.

There were trails that went 

to Gypsum Cave. All along 

the Colorado River there 

are trails. Some of them are 

covered by the dam. These 

trails travel all the way to 

Moapa, Pearce Ferry & 

they go across the Shivwits 

Plateau that went across 

Willow Beach. A lot of the 

trail go right through the 

river. There are a lot of 

trails.

All along the Colorado River 

we did trading and there are 

migration routes. We traveled 

the trails for trading and 

exchange to get from one 

place to another. We are 

intermarried and related.

They were a connection for 

communication. We were not 

an isolated people. These 

trails were for connection, for 

water places, for hot springs, 

to places for ceremony, vision 

quests, dances. There are 

stories that have taken place 

around Moapa, the Virgin 

River. All this area is very 

significant to us, to 

Chemehuevis and Paiutes. 

Other bands of the Hualapais 

and the Hopis have come 

through here.

Female Yes YesI've heard of trails through my 

grandmother.

They went through water to 

Las Vegas, Pahrump, and 

St. Thomas.

They were on foot, or went by 

horse.  Also families (used 

these trails).  They followed 

the animal trails: the deer, 

antelope, and mountain goat.  

They knew it would be safe if 

they had traveled it before.  

They'd say we can go that 

way, it will be safe.  (There 

are) no evil spirits on them.  If 

there had been conflict ( i.e.- 

violence or death) they would 

make a new trail.  The trails 

changed a lot.  A lot of elderly 

and children died (on the 
trails).  The trails might be 

used or abandoned to keep it 

sacred- i.e. to check to see 

(that a grave) was not 

desecrated.

Some were special.  It goes 

back to the evil spirits, how 

your family felt about these 

things.  The evil spirits (were) 

looking for easy prey.  They 

were near the trails.
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Gender

Do you know of 
Indian trails 
connected with 
the Hoover area?

Were these trails 
somehow special 
to Indian people?

If yes, tell me some 
things about those 
trails... Where did they go?

Why did Indian 
people travel the 
trails?

How were these trails 
special?

Female Yes YesWell, my dad used to say that 

they did leave trails whether it 

was Mojave, Hualapai, 

Pimas, Chemehuevis. We 

had a Mojave runner along 

the trails to send messages. 

The runners made those 

trails sending messages.

There is a boundary line by 

Parker Dam called the Pi. It 

is like a thumb there. That 

is our Arizona-California 

boundary line. It is a 

connection all the way to 

Ehrenberg, connected to 

before you get to Blythe. 

Mojave people used to live 

in California. After the dam 

was built, the people moved 

farther into the Mojave 

ground.

To send messages, hunting, 

exchange/trade. The runners 

made those trails sending 

messages. If there was a 

death in the family, for 

singing certain songs, for 

gathering. Creosote is used 

for whooping cough.

These trails were for sending 

messages, if there was a 

death in the family, for singing 

certain songs, for gathering. 

The Mojave don't want to give 

information out. It is special 

sacred ground. We were told 

not to give out information.

Female Yes YesFrom the Uinta Mountains to 

Moapa. They went through 

the mountains when they 

were traveling on the wagons. 

There were no trails or 

markers. Only they put the 

food down when somebody 

did not have food or water.

When I traveled with my 

grandparents, they didn't 

have no roads. We just 

traveled bumpety bump 

bump bump. It was worse 

than riding a car. 

Sometimes you had to walk 

through rocks like this.

Before they started, they 

would offer prayers so that 

God would protect them. 

Sometimes they would have to 

stop and make a hut when it 

was too hot. They would go 

out and get some water. That 

is how they kept cool.

Male No

Male No

Male No

Male Yes Trails went across the river. 

On both sides of the river 

people were friends or had 

relatives. People used to 

spend the summer or the 

winter on these trails. They 

followed the deer and animal 

herds. This area is also part 

of the Salt Song Trail.
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Gender

Do you know of 
Indian trails 
connected with 
the Hoover area?

Were these trails 
somehow special 
to Indian people?

If yes, tell me some 
things about those 
trails... Where did they go?

Why did Indian 
people travel the 
trails?

How were these trails 
special?

Male Yes They went to the Hopi and 

Paiute following the water 

source for trade and 

protected area, They would 

go to get salt across the river 

at St. Thomas also Hopi Salt 

Mine Both the Hualapai and 

Southern Paiute share Salt 

Song trail. Uncle Jacob was 

a medicine man and he knew 

them things. Going back to 

Quaknuvi time-one language 

and animals could talk. Come 

from some one's tribe after 

broke up, those important 
things like 

ceremonials/religion they 

never lost that. That is why 

right now we ??? Hopi do 

snake dance, we do the 

snake dance down here, 

Navajo have hair in bundle, 

we did that, it was the correct 

way to wear hair

Male Yes

Male Yes Some may be associated 

with U.S. 93.  Trails were 

used for conducting trade, 

traveling to ceremonies, and 

communicating between 

groups.

Male Yes I'm not too sure of the 

locations.  Trails were used 

to travel between settlements 

and to hunting places.
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Gender

Do you know of 
Indian trails 
connected with 
the Hoover area?

Were these trails 
somehow special 
to Indian people?

If yes, tell me some 
things about those 
trails... Where did they go?

Why did Indian 
people travel the 
trails?

How were these trails 
special?

Male Yes Don't KnowFrom the Topoc area on the 

river and traveled near the 

water.

They moved back and forth 

during the historic period 

because they had cattle 

grazing in distant areas.

Male Yes Yes1-Black Mountain

2-Hot springs

Black Mountain and the hot 

springs.

They traveled the trails for 

exchanging foods, healing, 

and they took horses for 

water. Trails connected 

villages and springs with rock 

writing.

Because they have their water 

to the mountains and their 

families. They brought their 

horses to water.

Male Yes YesYes. The trails go to Gypsum 

Cave, Salt Cave by Moapa 

and Las Vegas Wash.

After meetings, they seek 

visions, collect medicines, to 

attend funerals/memorials 

and to tell of warring.

They were used only for 

special situations.

Male Yes YesMaybe a trail from Las Vegas 

to where the lake is now, 

maybe along the Colorado 

River to get to the salt trail to 

the east.

See #7. They traveled these trails to 

visit with others.

They were the only way to get 

through there. There were 

fewer rocks.

Male Yes Yes(They went) from the 

(Topoc) area in Arizona 

going north to Promontory 

Point along the Arizona 

side of the Colorado River.

Trade- They traded buck 

skins/deer hides with the 

Paiutes, Hopis and Navajos.

They were not trading food 

(which was) scarce, 

especially in this area.

Male Yes YesThey went to the ocean.  

(They) traded with people 

there.  The beginning point 

(was at) Fort Mojave; 

always near water sources

(The trails were used) by 

runners for trade, by people 

for movement.  (They were)  

the highways of the era.  

People would leave pots of 

water along trails.  (They) 

knew where springs were- 

like rest areas.  (The trails) 

were used for survival. 

(They) ran with the water

Mystical trail, physical trial, 

spiritual trial
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Gender

Do you know of 
Indian trails 
connected with 
the Hoover area?

Were these trails 
somehow special 
to Indian people?

If yes, tell me some 
things about those 
trails... Where did they go?

Why did Indian 
people travel the 
trails?

How were these trails 
special?

Male Yes YesFrom Needles to Las Vegas. 

Yavapai, Hualapai along the 

old road on the Nevada side.

Needles to Las Vegas. 

Yavapai, Hualapai along the 

old roads on the Nevada 

side.

Runners to deliver 

messages. The y traveled 

these trails to meet, hunt and 

trade.

They were special in order to 

get from one place to another.

Male Yes YesThrough Black Mountain to 

the river.

The trails from Grass 

Spring went north . The 

Red Rock Bands went to 

the petroglyph site to the 

river and Milkweed Springs 

to the river.

The people migrated to the 

river for trade, and 

ceremonies, to collect and to 

hunt.

They were used. People knew 

about them. They were 

marked with rock writings 

made by the Hualapai to 

indicate what was there and 

where they went.

Male Yes YesThere were traveling trails 

along the river but I do not 

know the exact route.

To Utah, California down 

south to Las Vegas and 

Moapa, Indian Springs, 

Pahrump, Peach Springs.

The Salt Song Trail is a song 

about going back. When you 

pass away, you would sing a 

song for a day and a half and 

it is about a journey of when 

you were born and the day you 

die.  If you don't do that then 

you will be wandering around. 

That is what their belief is. 

That is what the Southern 

Paiute believe. I don't know 

about the Northern Paiute.
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8 - Songs associated with the Hoover Dam area

Gender

Do you know of any 
songs associated 
with the Hoover 

Were they ceremonial, 
traveling or other songs?

Were they traveling 
songs?

Were they ceremony 
songs?

Were they songs with 
other purposes?

Female Don't Know I think they had traveling songs, but I 

don't know them.  There are songs 

for everything, for hunting, for good 

times, and for burial.

Female No There were songs made for different 

places, like waterfalls and the 

running area.  But, we've lost that; 

we don't know too much of that 

anymore.  You could say they were 

travelling songs that they sang as 

they went along to different areas.  

You could say they were all purpose 

songs, like when they picked the 

fruit, like for the water and waterfall 

songs.

Female Yes They were mostly bird songs, for 

pleasure. Chemehuevis believe in 

that too.

I don't know that. I don't 

understand some of them.

What the singers should sing.

Female Yes yes

Female Yes They told of activities in the 

mountains and where to find water.  

These songs are still sung. They tell 

of special occurrences that are 

coming, that are yet to be; they are 

very factual.  They cannot be 

explained by science or data; they 

are very true.  Certain people had 

songs, such as medicine men and 

traditional singers.  They used to 

last about four days.

Female Yes Water Songs, where people would 

gather by the river and sing around it 

to thank the water for the body.  

People felt better afterward.
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Gender

Do you know of any 
songs associated 
with the Hoover 

Were they ceremonial, 
traveling or other songs?

Were they traveling 
songs?

Were they ceremony 
songs?

Were they songs with 
other purposes?

Female Yes

Female Yes Bird songs, dance songs, songs for 

hand games, funeral songs, 

Shoshone songs.

Female Yes Cynthia used to sing daddy's song 

(a Shoshone song) when traveling 

and my father too. The songs came 

from the Death Valley in California. 

One Paiute song is called 

MAMOHOMIA, they sang it at 

funerals and goes with a dance. 

Two men with a woman in the 

middle dance it, or vice versa. (M F 

M or F M F) The person in the 

middle goes back and forth and the 

song was sung right away when an 

individual died. It's a bird song 

[Witziwurnewinga]

Also another song [ ASSI' HUVI' T' 
WA]: that's for the people who are 

being buried, until the person is 

under the ground. It is sung 

differently in Moapa.

Female Yes They were traveling songs. Salt 

songs are sacred for the people who 

go to the spirit world and are sung 

usually to with a good trip. At 5 am 

we have the slow song, that's when 

the spirit is gone. At 122 am it gets 

louder but the spirit leaves only after 

all ceremonies are performed.
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Gender

Do you know of any 
songs associated 
with the Hoover 

Were they ceremonial, 
traveling or other songs?

Were they traveling 
songs?

Were they ceremony 
songs?

Were they songs with 
other purposes?

Female Yes There are/were songs for clothing, 

for water baskets, for our medicine 

pouches, for offerings, songs for 

getting red paint, Gwad, which is 

used for sunscreen, used for diaper 

rash, for decorating our faces, for 

pottery, for ceremony. Some trails 

were for getting crystals.

There were songs for getting the 

red paint, Gwad, songs for the 

Ghost Dance shared with the 

Paiutes and Hualapai. Ceremony 

songs are sung when the spirit 

moves you. There were songs and 

ceremonies that go with the vision 

quests. Medicine people come to 

gather power. You get songs from 

the caves such as Gypsum, from 

the little people. It is up to us to 

protect the places of the little 

people because they are still there.

There were/are curing songs. I 

am not a shaman but I have 

heard them. There were songs for 

gathering food, horse songs. The 

river sings songs and gives you 

songs. The river gives you a song 

and you are supposed to sing 

them. There are songs for when a 

person breaks their bones.

Female Yes The Salt Song- We sing these 

songs at a funeral. The Mojave sing 

a bird song. They took you on a 

spiritual journey to take you to the 

other side. Before the sun sets, 

before the sun rise.

Travelling songs are to take you on 

a spiritual journey.

There are ceremonial and spiritual 

songs. Bird songs of the Mojave 

originating from their place of 

origin. Salt Songs were received 

from Gypsum Cave.

Bird Songs- That is what we sing 

at our Cry Songs. They have a 

contest at Snow Mountain. If you 

sing the songs, something is 

gonna happen or songs come to 

you because you become 

stronger with these songs. Maybe 

these songs came to me because 

they knew I had to be stronger to 

sing them when the person 

passes away. The songs come to 

you because you are ready to 

learn. If you hear them, you have 

got to sing them because that is 

who you are.

Female Yes See above concerning song. Yes, there were men travelling 

songs. One stop was at Railroad 

pass. When they could see the 

Charleston Mountain then it turned 

toward San Bernadino Mountains 

and to the coast.
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Gender

Do you know of any 
songs associated 
with the Hoover 

Were they ceremonial, 
traveling or other songs?

Were they traveling 
songs?

Were they ceremony 
songs?

Were they songs with 
other purposes?

Female Yes Yes There is one song associated with 

Gypsum Cave. It talks about how 

the area looks and about the 

clouds. It is about asking for rain. 

The places  like these gave them 

songs. The wind and the water 

have rhythm in them.

Female Yes The songs are about the river and 

travels of the Mojave people.  (There 

are) travel and ceremony (songs).

Female Yes traveling songs and ceremony 

songs originated at Gypsum Cave.  

They probably traveled from 

Gypsum Cave east towards the 

Black Mountains on the north side of 

Lake Mead/Co. River, crossing at a 

narrow point in the river, i.e.- the 

area around Bearing Peak and Arch 

Mountain.  The travel and ceremony 

songs went south along the Arizona 

side of the Co. River going towards 

the (Topoc) area.

(They used relay trading.  The 

Mojave products (went) to the 

Haulapai, to the (Supai), (and on) 

to the Hopis. The Hualapais don't 

scalp; Navajos and Apache do.  

The chiefs got together. (They 

were) angry.  (They)  talked about 

it.  That's how war began with (the) 

cavalries.  (They) started to 

slaughter Hualapai people.

The Paiutes teach (the) Haulapai 

the songs.  The songs start at 

Gypsum Cave.  (Circle).  (The) 

Mohaves also (got) songs from 

Spirit Mountain.  They said the 

songs (were from) two women.  

The Hualapai say (the) song (is) 

from two brothers.  There are two 

black rocks.  One taught songs 

when the flood came through.

(There were also) victory songs.  

(There were many types of songs 

including):  Medicine man songs 

about the trail; war songs, songs 

about ancestors who had died, 

songs about water, rocks, plants, 

the sun, moon, sky , stars.  

(Songs are) part of livelihood and 

protection from moonlight and 

sun; part of healing to body
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Gender

Do you know of any 
songs associated 
with the Hoover 

Were they ceremonial, 
traveling or other songs?

Were they traveling 
songs?

Were they ceremony 
songs?

Were they songs with 
other purposes?

Female Yes There are a lot of songs associated 

with this area. This one song is 

about the water. It is about the glare, 

the shininess of the water. (Marilyn 

sings the water song). Whenever 

they saw the shiny water when they 

were travelling, they sang that song.

They sang the water song when 

they were travelling. It came to 

them, like it came to me. That is 

why it has stories. Sometimes the 

song has a story. Unangaive, a 

story-song about the clouds and 

the surrounding mountains. 

Sometimes you see a mountain 

and it has a cloud on it.

The Salt Songs and Bird Songs- 

That is what they used to sing 

when one of their family members 

passed on and how they buried 

them. That was a sad song. My 

uncle sings those Salt Songs 

when somebody passes on.  I 

have a cousin that sings a Bird 

Song and that is for the same 

occasion.  Coming down here to 

Gypsum Cave- It is calling the 

songs back because very few 

people sing them nowadays. And it 

is sad and it makes you feel lost 

and it makes you feel better 
because in the morning, there is a 

new life and a new beginning for 

you. The song has to come back 

to the people. Whoever is chosen 

will sing those songs. Like the 

Mohaves, they all sing it. I like to 

listen to them. Sometimes it 

makes you feel at ease because 

you know that the songs still live 

on. In our way, my uncle is the 

only one singing it and sometimes 

it is fading away because he loses 

it. I always tell him, Uncle, pray 

before you sing it. He is getting 

kind of old and someone else has 
to carry it on and it is hard to do. 

That is why the songs are coming 

back home. When you get a song, 

you have to give something back. 

This Circle and other travelling 

songs are good songs. Spiritual 

songs have different purposes and 

medicine men and the healing 

men-that is what all these songs 

are about.  I just know the Circle 

Dance song that just came to me. 

Sundance songs are sung when it 

There are songs for all different 

reasons. There are songs for 

around here about the Mountain 

Sheep. Mavi Mavi is a song about 

the Mountain Sheep and the 

mountains and how the sheep 

migrated up through there. 

Indians hunted the Mountain 

Sheep and they crowded around 

and they used the sagebrush. 

That is what that song is about. 

They have songs for all 

occasions. These are all travelling 

songs.
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Gender

Do you know of any 
songs associated 
with the Hoover 

Were they ceremonial, 
traveling or other songs?

Were they traveling 
songs?

Were they ceremony 
songs?

Were they songs with 
other purposes?

is hot. The y come from the Fort 

Duchesne Utah area near Salt 

Lake. I went to school up there for 

four years with the Utes and I 

learned that song. (Marilyn sang a 

prayer song). The song has a 

spirit and a meaning.

Female Yes Songs came from Gypsum caves up 

in the Sunrise Mountains. When the 

earth was flooded with water, all 

animals got to Charleston 

Mountains. They ate everything and 

that's why there's only snow up there 

and the mountain is bald. Songs are 

like chants but only medicine men 

knew how to sing. Bird songs are 

mourning songs people sang when 

people die. One year later we burn 

all their belongings and cut our hair, 

not much but a little, it depends how 

much you want. The songs 

associated with the Hoover Dam 
area are also traveling songs.

Female Yes (Travel songs) might be sung by a 

mother to her kids.  They are 

melodies- not song songs.  The 

songs are for medicine men and 

burials.  Those are real song songs.

There were ceremony songs done 

by the medicine men.

Male Don't Know

Male No

Male No Blessing songs for thanksgiving- 

sung to the hot springs.
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Gender

Do you know of any 
songs associated 
with the Hoover 

Were they ceremonial, 
traveling or other songs?

Were they traveling 
songs?

Were they ceremony 
songs?

Were they songs with 
other purposes?

Male No Maybe local people had songs about 

it.  People had songs for their little 

place.  Men and women had their 

own songs.  They would sing all 

kinds of songs in these places.  

Would sing when they got where 

they were going.  People didn't 

smoke until the white men came.

Male Yes The Mountain Sheep song.

Male Yes Bird songs, salt songs, and water 

songs.  According to Harry Sackett, 

water songs had a path, surface and 

subsurface, but also took you down 

to where water is and shows how all 

is connected.  You cannot have 

water songs without the water, but 

also, songs came from Cottonwood 

Island, so the songs when away.  

The people got songs from water in 

the Colorado River, but it is now a 

lake; it is gone.  Water songs call 

the water from downriver, so this 

area is a part of the song.  Called 

water to come as rivers, as rain, and 
as springs

Male Yes The Chemehuevi Salt Song and 

Deer Song went through this area.

Male Yes traveling songs (They used relay trading.  The 

Mojave products (went) to the 

Haulapai, to the (Supai), (and on) 

to the Hopis.

The Paiutes teach (the) Haulapai 

the songs.  The songs start at 

Gypsum Cave.  (Circle).  (The) 

Mohaves also (got) songs from 

Spirit Mountain.

(The ceremony songs) were for 

well being.  (i.e.- celebrating that) 

no one had died or (that) families 

were okay.

Male Yes Salt Songs - songs that tell about a 

trail and the area that is part of a 

trail; a journey
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Gender

Do you know of any 
songs associated 
with the Hoover 

Were they ceremonial, 
traveling or other songs?

Were they traveling 
songs?

Were they ceremony 
songs?

Were they songs with 
other purposes?

Male Yes The songs talked about going here 

and they described the mountains 

and places.

there probably are. When somebody dies there are 

cry songs.

Male Yes The Salt Song trail passes through 

this area. They were associated with 

the trails.

There are songs that talk about the 

whole trail.

Salt Song. There were other 

groups songs beside Paiutes.

There were hand game  songs 

and  Round Dance Songs and all 

kinds of songs.

Male Yes I can hear them but I can't pick the 

tune now. Also Mohave and 

Hualapais had salt and bird songs.

Male Yes Salt songs-ceremonial

Male Yes The Salt Song to bury people and 

the Bird Dance Song of the 

Chemehuevi were sung.

Songs were sung when people 

died.

The Bird Dance Song of the 

Chemehuevi was sung.

Male Yes David said he couldn't tell about the 

songs because he wasn't a bird 

singer.

There's a story line; don’t have gift 

to tell story line.

Songs carry people to a final 

resting place.  (They are also 

used) to honor and celebrate 

others.

(Telling) story lines of plants, 

animals, relations to the land, 

equal meaning in the songs 

because they're aboriginal here

Male Yes Paiutes -- to the Hualapais in the 

1800s for the Ghost Dance in 

Hackberry ( the railroad was not 

built yet). They had the Ghost 

Dance for one week. The Ghost 

Dance represents their relatives, 

fathers, mothers, grandparents 

coming back to life with the 

Hualapais and Paiute shamans 

together.

Male Yes There were songs for the afterlife. They were used for doctoring. They were used for spreading the 

news.
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10 - Ceremonies conducted at or near the Hoover Dam area

Gender

Do you know any 
ceremonies conducted 
at/near the Hoover 
area?

If yes, can you tell me something 
about those ceremonies?

Ceremony #1 (tribe, 
place, when, why)

Ceremony #2 (tribe, 
place, when, why)

Ceremony #3 (tribe, 
place, when, why)

Female Don't Know Young girls were not allowed to go there, just 

adults.

Female Don't Know

Female Don't Know

Female No

Female No

Female No Response

Female Yes Concerned  with hot springs.

Female Yes Healing ceremonies at hot springs; sent spirits 

beyond the world; reverberation of things that 

can never leave, echoes forever.  Good spirits 

are here, but if the mountain is to torn up, it has 

to know why it is being torn up.  There is a spirit 

of quiet here, it is spellbinding here, I can feel 

it.  It grabs your senses and it doesn't let you 

go.  We may change, but it never changes.

Female Yes The Hualapai and Southern Paiute had a water 

dance near the shore.  The Southern Paiute 

had initiation ceremonies for young girls during 

the morning by the shore.

Female Yes Before they flooded the dam there used to be a 

village, I think by Mesquite.  There used to be 

ceremonies there before it was underwater.  

These ceremonies were for giving thanks.  They 

were grateful for the things they had.  They had 

different types of ceremonies.
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Gender

Do you know any 
ceremonies conducted 
at/near the Hoover 
area?

If yes, can you tell me something 
about those ceremonies?

Ceremony #1 (tribe, 
place, when, why)

Ceremony #2 (tribe, 
place, when, why)

Ceremony #3 (tribe, 
place, when, why)

Female Yes They might have had ceremonies but it was 

long ago.. they used the rouge paint for the 

ceremonies but also for everyday purposes. My 

mom had also some black stuff for the eyes. 

She kept it in a small bag but we don't know 

where it went. They used the black paint also 

for designs on the baskets. They took devil's 

claws, divide it according to how thin they 

wanted the baskets. They designed the animals 

on the baskets and the colors associated with it. 

For the yellow color they used winegrass 

[PARASIE' VE]

Different tribes sing on each ledge of the river. 

People on the Arizona side sang and the 

Nevada people listened, so they traveled across 
the water [PAGHA']. Before b.c. this river 

should have gone through Pahrump but Owl 

[MOHUPUTS] who was coming down this gully, 

said he didn't want the water to go to Pahrump, 

otherwise it would have gone to California. Owl 

was a hunter and went to get the animals in the 

morning and returned in the afternoon. Owl 

used to live up by Mount Charleston [SIAKU'] 

Crow is called [ATAPUTS]

fly is called [MUPITS]

Female Yes Both Paiutes and Hualapais held ceremonies at 

Moapa. There are a lots of legends but people 

don't talk about them. This is our holy place, our 

synagogue.

Female Yes The Hualapai Ghost Dance songs were shared 

with the Paiutes & Hualapai.

Ceremonies for when people 

reach a certain age, like 

puberty, when a woman is 

on her menses. A person 

performs those ceremonies 

when people need that.

Ceremonies for when the 

Hualapai get the red paint, 

Gwada & turquoise. Certain 

ceremonies are performed 

in the Winter time, like 

storytelling, like songs, like 

coyote stories.

Paiute ceremonies for when 

you go to the hot springs, 

sweats and sweat lodges.
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Gender

Do you know any 
ceremonies conducted 
at/near the Hoover 
area?

If yes, can you tell me something 
about those ceremonies?

Ceremony #1 (tribe, 
place, when, why)

Ceremony #2 (tribe, 
place, when, why)

Ceremony #3 (tribe, 
place, when, why)

Female Yes Gypsum Cave Ceremony.  Sweat ceremonies 

on the Colorado River at the hot springs. The 

Paiutes are a very reserved and deep people. 

My son is a Salt Song Singer. He borrowed a 

gourd rattle of his grandfather to perform the 

song and the gourd rattled on its own in the 

song. The cleansing, physical, spiritual and 

mental and going inside the womb of Mother 

Earth with the creator. The sweat ceremony 

gives you a special communion with the creator 

and all around you.

Ghost Dance Ceremony of 

the Southern Paiutes was in 

a hidden away place. It had 

to be all or nothing. Mother 

Earth gave us this.

Southern Paiutes. When I 

go and do it. I pray to the 

creator because I know my 

heart & place of healing to 

become a Salt Song Singer.

On the other side of Arrow 

Canyon, the Ghost Dance 

Ceremony took place. It was 

to protect you from bullets 

and the army that was gonna 

kill you.

Female Yes Yes. The Paiutes put arrowheads 

in the hot springs as 

offerings because you 

cannot just step into those 

kind because they have a 

spirit in there. You have to 

talk to it and it will help you.

The Paiute at Gypsum Cave 

went to the cave all the time 

to have a place of ceremony 

because crystals- big ones 

are for ceremony. Probably, 

just the men went down in 

there.

The Paiutes at Sugarloaf 

went all the time seeking 

visions and asked for 

guidance and direction. That 

is why they have all these 

medicinal plants. They use 

them.

Female Yes Two Haulapai brothers slept in a cave.  The 

older one had a dream.  The spirit cave (was) 

singing to him.  (The) rock was singing.  He 

encouraged his brother to sing and learn (the) 

songs.  The Dove said not to go where fighting 

was going on.  They were sent to California 

near the ocean.  People heard them singing.  

They (joined in) and sang and walked into the 

water and committed suicide.

The bird songs tell how to 

go into another world.  The 

spirit leaves the body 

towards the morning.  Bird 

songs are for funerals.

Today sacred ceremony is 

(expressed) in dance.  

(There is a ) Bow and Arrow 

with three men, and four 

horses that run around the 

shed for those being 

slaughtered.  (It is) still fresh 

what happened to parents.

Now (we have Laspass). We 

don't use it every year.  The 

colors on the dresses tell of 

livelihood, death of children.  

There are beaded capes and 

feathers around the neck 

(which are) the gown of a 

bird.  We do what the bird is 

doing.  All animals are sacred 

to use.
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Gender

Do you know any 
ceremonies conducted 
at/near the Hoover 
area?

If yes, can you tell me something 
about those ceremonies?

Ceremony #1 (tribe, 
place, when, why)

Ceremony #2 (tribe, 
place, when, why)

Ceremony #3 (tribe, 
place, when, why)

Female Yes There are all kinds of ceremonies. Blessings of the Paiutes. Great prayers for peoples 

healing of the Paiutes-You 

can heal peoples with that 

water and the herbs that are 

around here by boiling it, 

pray with it and there is 

power in it. These prayers 

are Paiute and Mohaves and 

Chemehuevis. They all 

believe in the same thing. 

They all do the same. They 

have their songs too-the 

same as ours. All those 

things are for here.

Kaivaria kaivaria means that 

there are mountains all over 

through here -how it is. How 

it is formed- That is what it is 

all about. There are special 

songs for the mountains and 

for the spirits. They listen to 

you, you know. You cannot 

mistreat a song because 

someday it is gonna come to 

you and you are gonna sing it 

and when it does, you just 

can't help it because this is 

what it did to me. The songs 

just come to me and I teach 
the children I work with the 

songs. I tell them that 

someday they are gonna run 

into the place that they are 

singing about That is what it 

is about.

Female Yes (There were) Paiute ceremonies done in the 

mornings before sunrise, or after someone had 

a nightmare (s/he) would face east and sing a 

prayer song.  Prayer songs (were known by) 

people who'd received a gift.  It was a privilege 

and a gift.  Prayer sons were (also sung) if a 

chief was dying.

Paiute Bird Dance.  This 

was from the Chemehuavis.  

They're a branch off 

Paiutes.  (The Bird Dance 

was used) for a funeral or 

memorial.

Female Yes Both Paiutes and Hualapais, when they gather, 

they decide where to hold ceremonies. This was 

our land.. we didn't have to stay in one given 

place..

Male Don't Know I am not sure

Male Don't Know They may have had fertility rites in this area.

Male No
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Gender

Do you know any 
ceremonies conducted 
at/near the Hoover 
area?

If yes, can you tell me something 
about those ceremonies?

Ceremony #1 (tribe, 
place, when, why)

Ceremony #2 (tribe, 
place, when, why)

Ceremony #3 (tribe, 
place, when, why)

Male No There maybe were.

Male Yes Ghost Dance, Circle Dance (woman's dance), 

Salt Song Dance (old man song), Paiute Song, 

Bird Song was sung when someone died to 

help calm the peoples mind, to show they care, 

and for encouragement. Songs are inherited, 

you can't forget them.

Male Yes Two Haulapai brothers slept  in a cave.  The 

older one had a dream.  The spirit cave (was) 

singing to him.  (The) rock was singing.  He 

encouraged his brother to sing and learn (the) 

songs.  The Dove said not to go where fighting 

was going on.  They were sent to California 

near the ocean.  People heard them singing.  

They (joined in) and sang and walked into the 

water and committed suicide.

Bird songs (represent the)  

life of a person.

Today sacred ceremony is 

(expressed) in dance.  

(There is a ) Bow and Arrow 

with three men, and four 

horses that run around the 

shed for those being 

slaughtered.  (It is) still fresh 

what happened to parents.

Circle Dance

Male Yes This area was mentioned in ceremonies.  Hot 

springs were used for doctoring in the old days.

Male Yes They may have done ceremonies at the hot 

springs for soul cleaning, for the spiritual 

renewal of one's way of life.  These ceremonies 

helped a person keep in touch with what he had 

to know.

Male Yes The Southern Paiute had funeral ceremonies at 

the Colorado River; they sang songs to help the 

deceased get where they were going.

Male Yes The Paiute and Hualapai pray and star gaze 

before dawn on the top of Sugarloaf.

Male Yes

Male Yes Chemehuevis and Paiutes used to hold 

ceremonies at Searchlight.

Male Yes Haulapai cave [See tape]
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Gender

Do you know any 
ceremonies conducted 
at/near the Hoover 
area?

If yes, can you tell me something 
about those ceremonies?

Ceremony #1 (tribe, 
place, when, why)

Ceremony #2 (tribe, 
place, when, why)

Ceremony #3 (tribe, 
place, when, why)

Male Yes They did ceremonies but I do not know the 

specifics.

Male Yes No, but an elder could ( i.e.- not allowed)

Male Yes Mourning  pow wow was held every 4 years for 

the Hualapais in Hackberry.

Hualapai mourning pow wow 

in Hackberry every four 

years.

Male Yes The Paiute ceremonies took place at Gypsum 

Cave.
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12 - Relationship between Hoover Dam area and Creation Places

Gender

Is the Hoover Dam area 
near the Hualapai, Paiute, 
or Mohave creation places?

If yes, where is the Hualapai 
creation place?

If yes, where is the Paiute 
creation place?

If yes, where is the Mohave 
creation place?

Female All three It's where it's sacred; probably near 

Sugarloaf Mountain.

People given a gift went to Gypsum Cave.  

They say (the creation place) is in this 

area.  It' hard to visualize this place before 

because of the growth.  It's not the same 

anymore.  What was here is gone.  The 

elders were here before all of the 

construction.  The caves around here.  

Some (are) gone now; important now.

I couldn't say for them

Female All three I do not want to comment on that. They were here in the spiritual circle- near 

water, near the river.

They were not created in this area but they 

were told to come here for ceremony.
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Gender

Is the Hoover Dam area 
near the Hualapai, Paiute, 
or Mohave creation places?

If yes, where is the Hualapai 
creation place?

If yes, where is the Paiute 
creation place?

If yes, where is the Mohave 
creation place?

Female All three We cannot talk about things like that but 

there are. Everybody's but we cannot talk 

about it because there are grandfathers 

around here someplace. When the girls 

had their period, then it was the time to 

travel because they had a lot of those 

grandfathers- bigger ones, you know. 

When they see the girls with their periods, 

it makes the snakes weak and they don't 

move. When they traveled, they tied the 

girls menstrual rags on the horses leg and 

that is how they traveled. That is how they 

migrated through the mountains.  They said 

don't be around sacred grounds when you 

have your period, because it makes the 
place feel sad and the spirit will leave for 3 

days and then come back through. 

Because they told us that everything has 

ears- the rocks.  If a woman is on her 

period, the boys and young men have to be 

in a separate place because tit ruins their 

life and they turn faggot. It makes them go 

weak and stuff. If they have a strong mind 

then it does not bother them. They run 

around the house 4x and take a cold 

shower & after that they are strong and they 

stand up to that. That goes for all the men. 

When the girl is on her period, the medicine 

men can do something to the blood of the 

girl and they go down. They can die. That is 
why they tell us girls, when you have your 

period, take care of your body and do what 

you are supposed to do. They tell us, don't 

wash your face and don't touch your hair. 

Women can also get power during their 

periods. You have to get up before the 

sunrise every morning. That is why I get up 

at 5:00.

Female All three Wikahme, Spirit Mountain. It is all 

connected with the land.

Mount Charleston, Nuvagantu Avi kwahme
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Gender

Is the Hoover Dam area 
near the Hualapai, Paiute, 
or Mohave creation places?

If yes, where is the Hualapai 
creation place?

If yes, where is the Paiute 
creation place?

If yes, where is the Mohave 
creation place?

Female All three Spirit Mountain. Mt Charleston. The river is what connects 

us. Mt Charleston is very sacred to us. A 

similar relationship to us is Sugarloaf and a 

mountain north of Moapa, MaMounce (Lady 

Mountains).

Spirit Mountain-That is where the Salt Song 

first originated. There are special 

landmarks.

Female Don't Know The Mojave are created from another 

sacred mountain outside at the reservation 

(Av-e).  The others around here include the 

Apache and the Chemehuavis.  The 

Chemehuavis are the enemies of the 

Mohaves.  The Mohaves gave them a place 

to stay.

Female Don't Know I don't even know the mountain, but they 

came through this hole in the mountain.  

Different tribes tend to say they were 

created here or there.

Female Hualapai Down from here toward Spirit Mountain-

Wikahme, that is where our origin story 

begins. Our origin story relates to creation 

,of  many people settled here, not just 

Hualapai but there were  other tribes too. It 

is also inclusive in a book called Spirit 

Mountain we wrote, written in Hualapai and 

translated in English.

I really don't know and I can't say because I 

am not Paiute. We don't tell their stories.

Female Hualapai and Paiute Spirit Mountain - Avikwame. Mt. Charleston

Female Mohave We have our own religious ways. We 

cremate. We have other creation places. I 

hear the elders say Spirit mountain.

Female No Our creation story is on spirit mountain and 

it goes up the canyon but not close to this 

area.

Female No Response

Female No Response
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Gender

Is the Hoover Dam area 
near the Hualapai, Paiute, 
or Mohave creation places?

If yes, where is the Hualapai 
creation place?

If yes, where is the Paiute 
creation place?

If yes, where is the Mohave 
creation place?

Female Paiute Near Pahrump, Mt. Charleston.

Female Paiute The Haulapai originated from Mara-wit-caw 

in a cave.  During that time in Spirit 

Mountain, man (was created).  The flood 

broke the sticks (which became) the 

different tribes.  They went to different 

places.  (Later) white settlers moved in.

near Las Vegas. Spirit Mountain

Female Paiute On the northwest side; the river is the 

boundary between the Hualapais and the 

Paiute

Female Paiute Overton, by Valley Fire. We have a lot of 

stories that are connected with this dam. 

People used to way this is their sacred 

ground connected by the water and traveled 

here to the dam.

Female Paiute   Mt. Charleston.   There were two sisters 

from below and they weren't very happy 

with each other and were fighting while 

walking this way.  They sang all the way, 

that's where their sacred songs come 

from.  Finally they came up a separate 

canyon and went separate directions.  

That's where the song ends..

Female Paiute

Male All three Peach Springs is the creation place of the 

Hualapai. The Paiute and the Hualapai 

know each other now. & might have, a long 

time ago villages today and travel between 

for ceremonies.

Shivwits, Kaibab and through there is the 

creation place of the Paiute.

I don't know.

Male Don't Know

Male Hualapai Spirit Mountain. Spirit Mountain.
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Gender

Is the Hoover Dam area 
near the Hualapai, Paiute, 
or Mohave creation places?

If yes, where is the Hualapai 
creation place?

If yes, where is the Paiute 
creation place?

If yes, where is the Mohave 
creation place?

Male Hualapai Spirit mountain Awkomi, this one is when 

the water starts receding creator said go up 

river go to paradise come up this way and 

follow river into Spencer Canyon to a big 

size Spring and that is where all the tribes 

that the creator made from the reeds at 

spirit mountain there all tribes were happy 

Them kids fought family became involved in 

fight, big war overpopulated all this tension 

then the Yavapai went south and were 

enemies from that time on. Hopi got sent 

there and Paiutes across the river the 

Mohave to Ft Mohave. So the Hualapai 

stayed there then the creator changed all 

their languages Old Hualapai said the 
Navajo were not even there.

Male Hualapai and Mohave

Male Hualapai and Paiute Also the Chemehuevis' creation place is 

near here. People were created 

everywhere. The creator's brother made a 

man and a woman of clay and scattered 

them all over the place (SEE TAPE FOR 

STORY DETAILS) but then gave them 

different languages.

Male Hualapai and Paiute Where water is there for them to use.

Male Hualapai and Paiute Up river about 75 miles.  They came down 

here by boat.  Not far from the Ghost 

Dance places; mostly they walked up to the 

time they got horses, about 1888.  Some 

people still know the Ghost Dance.

Moapa, some lived all around.

Male No

Male Paiute Snow Mountain

Male Paiute The mountain region here was the birth of 

their existence.

Page 5 of 612 - Relationship between Hoover Dam area and Creation Places Appendix B



Gender

Is the Hoover Dam area 
near the Hualapai, Paiute, 
or Mohave creation places?

If yes, where is the Hualapai 
creation place?

If yes, where is the Paiute 
creation place?

If yes, where is the Mohave 
creation place?

Male Paiute The Haulapai originated from Mara-wit-caw 

in a cave.  During that time in Spirit 

Mountain, man (was created).  The flood 

broke the sticks (which became) the 

different tribes.  They went to different 

places.  (Later) white settlers moved in.

(The creation place of) the Paiute is in Las 

Vegas.  It's a small area with a reservation 

there.  They stay put.   (There are Paiutes) 

on the reservation to St. George, Carson 

City and Oregon.

Spirit Mountain

Male Paiute It is part of were the Paiutes were created.  

The Las Vegas Wash runs down into this 

area.

Male Paiute Mt. Charleston; perhaps it's connected here 

through the mountain sheep as part of the 

creation story.

Male Paiute Las Vegas Wash is the  Paiute creation 

place.

Male Paiute This is where we are and where we were 

created. Mount Charleston. The creation 

story talks about this area. It talks about the 

animal that comes up here and drops the 

Paiute people here, and about going to the 

ocean and coming back. There are places 

for power like Gypsum Cave.

Male Paiute and Mohave I do not know the location. At Spirit Mountain, Avi kwahme
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14 - Other connections to Creation Places

Gender

Are there other places 
in the region connecte 
creation place?

If yes, what and where are the 
Hualapai places?

If yes, what and where are the Paiute 
places?

If yes, what and where are the 
Mohave places?

Female All three (There's) not a special place, but they're around this 

area.  They didn't go by names.  They didn't talk 

about spiritual places unless they wanted it known.  

Medicine men never tell their sources, where special 

places are.  I mean it's private.  Sick people had to 

take an oath not to tell the places.  It was very hush-

hush.  We couldn't talk about it.  Dreams were taken 

serious(ly).  If you saw something out of the 

ordinary, it could be good or bad- i.e.- marriage, 

death, or birth.  My grandfather said to get education 

because it was gonna be more white people, more 

modernized, than the Indian ways.  It was all gonna 

be gone.  I can still feel the spirit at the places.

Female All three

Female All three I can't talk about it now. Only in Winter time.

Female All three Spirit Mountain- But I do not know too many 

Hualapai stories or Hualapai people.

Mt. Charleston-My cousin told us something about 

Sheep Mountain as a possible origin place. Sunrise 

Mountain is a sacred place. Gypsum, Mt. 

Charleston, the Sheep Mountain Range across from 

Moapa and the MaMounce Mountains near Moapa. 

Vision quests are in the mountains near Moapa, 

MaMounce.

Spirit Mountain- It is the beginning of the 

Salt Song where we came out of the earth 

and we came up from the river and spread 

out. A Shoshone Band origin. We are a 

branch of the Shoshone Band.

Female Don't Know Possibly this place is connected to the 

Haulapai and Apache.

Female Don't Know

Female Don't Know

Female Don't Know

Female Don't Know

Female Don't Know

Page 1 of 514 - Other connections to Creation Places Appendix B



Gender

Are there other places 
in the region connecte 
creation place?

If yes, what and where are the 
Hualapai places?

If yes, what and where are the Paiute 
places?

If yes, what and where are the 
Mohave places?

Female Hualapai There is also another creation version from 

the San Francisco Peaks, also another 

story that is called the Virgin Birth 

translated from the Hualapai (see tape). 

Some of the other Yuman speaking groups 

also have the same virgin birth story as 

their creation story, but I believe for the 

majority of the Hualapai we tend to use the 

Spirit Mountain Wikahme as our creation 

story. Spirit Mountain is located on the 

other side of Laughlin . On the map it is 

sometimes called Newberry Mountain….. I 

think it is called Grapevine Canyon. At 

Spirit Mountain is the petroglyphs , and 

depicting in the petroglyphs is the story 
about the people that were created there, 

how each tribe was sent from the area to 

different locations whether it would be 

south ,north, east ,west . Each tribe  took 

its people and .went out in search of a 

place to call their homes or where they 

were told to travel to . Each tribe was given 

a direction  as to what to look for ,what 

plants to eat, animals hunted and lived off 

of, and what plants to be kept sacred, or to 

be left alone for other people. With the 

Hualapai why we don't eat the fish, we are 

to leave fish for the people that are further 

down the Colorado River. They are not in 

the mountains where we have the game 
animals to live off of. The Hualapais took 

this northwestern area of the territory .This 

was where they claimed their area where 

the Havasupais went down into the 

canyons, the other tribes went further east 

or south, west or north. In this area  other 

than the people coming from the north, the 

cattlemen and the prospectors coming 

down into this Mojave County area they 

crossed at different places on the Colorado.

I don't know.
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Gender

Are there other places 
in the region connecte 
creation place?

If yes, what and where are the 
Hualapai places?

If yes, what and where are the Paiute 
places?

If yes, what and where are the 
Mohave places?

Female Hualapai and Paiute The mountains just west of here, the 

Hualapai Mountains, the Grand Canyon.

Cottonwood Island, near the base of a big mountain 

on the Arizona side of the river; the Virgin River and 

the hills behind Moapa, out by the Providence 

mountains.

Female Hualapai and Paiute Gypsum Cave, Hot springs, Bonelli 

Landing, Temple Bar. For the Red 

Mountain Band, Wi kahwadta Ba'a, this is 

all  Hualapai territory. This is the Red 

Mountain Band, Wi kahwadta Ba'a territory 

all the way to Moapa & the Las Vegas area. 

These places teach us. We have doings in 

this area & we go back & forth.

Gypsum Cave, Hot springs, Bonelli Landing, 

Temple Bar

Female Mohave We have other creation places.

Female No

Female No Response

Female No Response

Female Paiute Red rock Canyon  is sacred ground. Mount 

Charleston and also the nuclear site is connected to 

here.

Female Paiute On the south side of Salt Lake, Utah.

Male Don't Know

Male Don't Know

Male Don't Know From the Red Rock Band in their area.

Male Don't Know

Male Hualapai Spirit Mountain. This is also shared with 

others. This is a connection maybe. Willow 

Beach.
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Gender

Are there other places 
in the region connecte 
creation place?

If yes, what and where are the 
Hualapai places?

If yes, what and where are the Paiute 
places?

If yes, what and where are the 
Mohave places?

Male Hualapai Up the creek from Spencer Canyon 

Matawita another creation place

Diamond Creek Quata head of diamond 

creek where water shoots out and makes a 

noise

Hualapai Mountain another creation spot 

the true Hualapai tell Pine people dispersed 

a lot from there to all territory

Origins stories vary by band telling, 

directional names for regions

Male Hualapai and Mohave Have traditional properties associated with 

Spirit Mountain.  Connections run to 150 

miles (and down and around) not just to Avi 

kwiame.  Hualapai came out and went east.

Two executive orders with significant value- 

1) CRIT- Mojave, 2) Ft. Mojave. Both have 

exclusive ties to Spirit Mountain. ( Avi kwi 

ame); Mojave came out (of Spirit Mountain) 

and went south.

Male Hualapai and Paiute They marry in, in my area too..

Male No

Male No Response

Male Paiute Mt. Charleston
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Gender

Are there other places 
in the region connecte 
creation place?

If yes, what and where are the 
Hualapai places?

If yes, what and where are the Paiute 
places?

If yes, what and where are the 
Mohave places?

Male Paiute From Mt. Charleston to where the Chemehuevis are 

and up to Moapa/Paranagat - these areas are ones 

involved in creation.  These places are integrated by 

water.  The creation of the Colorado River - in 

creation a grandmother made the land.  When she 

lay down she blocked various areas to guide people 

into various areas.  When she blocked the travel of 

people, that place became a high point like Mt. 

Charleston.  The people spread out following the 

places she didn't block, which became valleys and 

rivers.  There was another lady who lived in Sunrise 

Mt.  She looked out over this area since before it 

was underwater.  She finally died in this century 

because there was so much change and people 

weren't respecting the land.  When she died, the 
Indian people found her tortoise shell bowls in a 

Cave in Sunrise Mt. where she had lived since 

before the land was dry.  This area has not been 

looked after since then.

Male Paiute Gypsum Cave is also connected to the 

creation place of the Paiutes.

Male Paiute Christmas Tree Pass area (Mohave) Spring Mountain Range

Male Paiute The Mohave were created at Spirit Mt.

Male Paiute Yavapai places at Hoover Dam, Hualapai 

places at Willow Beach.

Possibly connected. Spirit Mountain, ancestral Mojave village at 

Davis Dam, Needles.

Male Paiute
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16 - Indian historic events in the Hoover Dam area

Gender

Do you know any 
historic Indian events 
at/near the Hoover 
Dam area?

If yes, can you tell me about 
those events?

Event #1 (tribe, date, 
place, what happened)

Event #2 (tribe, date, 
place, what happened)

Event #3 (tribe, date, 
place, what happened)

Female Don't Know

Female Don't Know Paiute people did travel back and forth 

across the river.  That's why they have the 

Chemehuevis down there; they used to be a 

part of us.

Female Don't Know

Female Don't Know

Female Don't Know

Female Don't Know

Female No

Female No

Female No

Female Yes Gypsum Cave ceremonies. All of us people came up the 

river.

Southern Paiutes. Gypsum 

Cave gives Salt Song 

Singers a song.

Female Yes War parties - war paint on side of mountain 

by here.  They used to go across river 

crossings, sometimes to fight the Paiutes.

Female Yes Chief Tacopah may have come here.  He 

went over there, she found a card from him 

with his picture; her daddy knew him and 

described him to her.  He was related to my 

mother.
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Gender

Do you know any 
historic Indian events 
at/near the Hoover 
Dam area?

If yes, can you tell me about 
those events?

Event #1 (tribe, date, 
place, what happened)

Event #2 (tribe, date, 
place, what happened)

Event #3 (tribe, date, 
place, what happened)

Female Yes We have to see  and in the history what is 

really going on. We would really like to know 

too.

Mom was born at Parker & 

my dad too.

Female Yes Sugerloaf has rock writings that we could 

read, places where spiritual people go to get 

their power. Where people have come to 

overcome the contact with the white man.

Events where people have 

come to overcome the 

contact with the white man.

For the Hualapai, Gypsum 

Cave, & places in Moapa, 

events such as right after the 

flood.

For the Hualapai, Wikahme 

happened right after the flood. 

The La Paz March of 1865 and a 

lot of battles with the white man 

since 1865 and before 1863. 

There is a lot of rock writings 

around to tell the story and some 

of these things I cannot talk 

about because it is summertime 

and this is our oral history, our 

intellectual property and if we 

research it further….we find that 

it actually happened.

Female Yes Tecopa used to travel here and all over the 

place. He had a high crown hat and a small 

brim, a red crim and a black jacket. They 

have a map about where he used to go, like 

to Barstow. Because he's chief, he had to 

talk to the people. He stopped the war in 

Barstow. He was given an army uniform. He 

had a cave, the Mitchell cavern down there. 

Chief Tecopa owned Ray Craft ranch, where 

they had lots of arrowheads. John Tecopa, 

his son, owned Pahrump ranch.

Indians had canoes and they went into a 

whirlpool under the mountain. They came up 

below Needles, AZ. They were probably 

fishing.
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Gender

Do you know any 
historic Indian events 
at/near the Hoover 
Dam area?

If yes, can you tell me about 
those events?

Event #1 (tribe, date, 
place, what happened)

Event #2 (tribe, date, 
place, what happened)

Event #3 (tribe, date, 
place, what happened)

Female Yes The Indians didn't want Hoover Dam.  My 

friend's dad worked at the dam.  He could 

feel and sense this dam wasn't supposed to 

be.  He saw people die.  He saw things that 

shouldn't have happened.

My grandpa and grandma 

were prejudiced against the 

dam.  I could feel the 

animosity.  See they don't 

listen to Indians.  See, no 

matter what they have, 

Anglos will take it away.  I 

had the sad feeling of what 

was going to happen.  It's 

frustrating.  They decide 

something and do it.  They 

smooth talk people into 

building, modernizing, and do 

it their way instead of what 

they promised.

Female Yes Many battles between the Mormons and the 

Mohaves.  The Hopi were also in the area.  

The Chumash from the coast came in.  All 

were scared of the other tribes who lived 

here.

Female Yes The peoples had wars because they were 

stealing the women. This occurred with all 

the different tribes such as the Comanches, 

the Paiutes. The Paiutes were the quietest 

people but their women were all taken 

different places all over. It happened a lot 

through here a long time ago. Sometimes 

they fought over their own women. There 

were a lot of people who killed and stuff. 

That is just the way it went.
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Gender

Do you know any 
historic Indian events 
at/near the Hoover 
Dam area?

If yes, can you tell me about 
those events?

Event #1 (tribe, date, 
place, what happened)

Event #2 (tribe, date, 
place, what happened)

Event #3 (tribe, date, 
place, what happened)

Female Yes The military brought here, come up from the 

river. Down in Yuma- as far as  Needles. A 

Lot of people brought in from other places to 

these areas in that way. Even before the 

crossings, the Paiutes and the Hualapais 

had their exchanges. They had reason to 

gather and exchange goods. They had to 

flee the military , the Hualapais went down 

into the canyons and sought aid from the 

Paiutes, and the Paiutes also came down 

and were being ambushed for certain things 

and came out toward the Hualapai area and 

were able to cross. They flee for their lives- 

a neighboring tribe come to the rescue, to be 

there to help them out. Our songs, our 
stories, our dances are almost similar 

except that their animals are different. We 

have a squirrel that's the messenger. Our 

social songs and step round dance- use the 

same rhythm and the same drum. There 

was a lot of sharing, customs, clothing 

designs, there is so much interchange even 

with marriage. Hualapais went up north with  

the Moapa, Nevada and Utah Paiutes. All 

kind of trade with bows and arrows. My 

grandfather working with hides, we had 

buckskin, we dyed and beaded them. 

Puberty ceremonies. Somehow that was lost 

and all of a sudden the Apaches had it. 

Mothers when they were giving birth used 
coals to keep them warm to aid in childbirth. 

Before 1870, around Needles they were 

trying to subdue the Hualapais. Cherum 

somehow escaped from chains and jumped 

off the train and fled and swam across the 

Colorado and came back to his people. !n 

1872-1875 at Beale Springs, the La Paz 

march took place for over 2 years. Cherum 

was one of the most fierce leaders of our 

tribe. Cherum  escaped from prison. The 

Walapai Papers are documents were 
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Gender

Do you know any 
historic Indian events 
at/near the Hoover 
Dam area?

If yes, can you tell me about 
those events?

Event #1 (tribe, date, 
place, what happened)

Event #2 (tribe, date, 
place, what happened)

Event #3 (tribe, date, 
place, what happened)

documents that the dept of war had written 

up about the Hualapai. Hualapai wars 

started in the 1860's. The Hualapai were put 

into concentration camps and they put 

arsenic in the flour and many Hualapai men 

died of diarrhea, severe stomach problems. 

They fled the military and made their way 

back to the mountains. They were held there 

until they could round up all the Hualapais. 

They killed a lot of them and grandparents 

died on the trail. Some had to be left behind 

and some were beaten to death. They did all 

kinds of things to the women and children. 
Some of them died, some survived. At one 

time hematite was very important in our 

trade, our mescal, our red paint, the 

buckskin, sele, the main trade items. We 

traded with what we needed from the coastal 

areas and to the north and south. Only 

certain ones were qualified to take it and 

bundle it up. Used in our healing 

ceremonies, healing ceremonies. Many 

tribes used the red paint. This paint was 

significant to all tribes, with hopes that 

things would get better. It brought a lot of 

goods to us. was kept for only certain 

purposes. Took what we needed and left the 

rest to other people. In our traditional dances 
we used the paint to commemorate what the 

people are and to remember where we came 

from. There were all kinds of ceremonies- 

young girls, young boys, hunting, even as 

we gather, we give thanks for certain things. 

We grow through certain rituals and 

abstinence and all that good stuff.

Male Don't Know

Male Don't Know
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Gender

Do you know any 
historic Indian events 
at/near the Hoover 
Dam area?

If yes, can you tell me about 
those events?

Event #1 (tribe, date, 
place, what happened)

Event #2 (tribe, date, 
place, what happened)

Event #3 (tribe, date, 
place, what happened)

Male No

Male No Cavalry battles were towards Topoc, 

Kingman, Beale Spring- near key water 

sources. They were held by the military near 

Beale Spring. They died because they were 

pushed into the south by Mohave. They also 

became refugees in Mohave villages and 

intermarried.

Male No

Male Yes Lots of things happened over at Cottonwood 

Island.

Male Yes The Ghost Dance, up to Diamond Bar.  

Used to have one in Moapa; they had one in 

Peach Springs.

Page 6 of 816 - Indian historic events in the Hoover Dam area Appendix B



Gender

Do you know any 
historic Indian events 
at/near the Hoover 
Dam area?

If yes, can you tell me about 
those events?

Event #1 (tribe, date, 
place, what happened)

Event #2 (tribe, date, 
place, what happened)

Event #3 (tribe, date, 
place, what happened)

Male Yes Havarumump:  this was a real powerful 

leader around Cottonwood Island.  He lived 

before Harry Sackett, who was a spiritual 

man born in the 1890's, Harry was 80 or 90 

when he died in 1982 or 83.  There were 

wars with the Mohave when they came up 

this way.  This area was known for Southern 

Paiute and Hualapai and we kept the 

Mohave out of this area.  At the same time 

we would trade down south with the Mohave, 

but we would war with them if they came up 

here.

         Queho - his cave is on the river.  

When I was small, people used to talk about 

him, saying they were his relatives.  He was 
like a very revered man because he wasn't 

going to give up; he followed the old ways.  

He was respected because he watched out 

to help monitor the river.  He would look for 

intrusion.  If there was any kind of adverse 

activities, like steamboats, he would monitor 

when they would go by and make certain no 

one got off.  He would come in the white 

camps and steal things, so they were really 

after him.  White people put a bounty on his 

head.  Indian people said he did not do 

anything like the whites said he did, like kill a 

man.  Queho was killed in a cave.  They 

used his remains in the head of the 

Helldorado Parade in Las Vegas. This was 
within the last 50 years. I do not know where 

the remains are now.

Male Yes

Male Yes Yes. The Paiute tribe has origin 

stories connected to the 

Hoover Dam area.

Male Yes see tape
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Gender

Do you know any 
historic Indian events 
at/near the Hoover 
Dam area?

If yes, can you tell me about 
those events?

Event #1 (tribe, date, 
place, what happened)

Event #2 (tribe, date, 
place, what happened)

Event #3 (tribe, date, 
place, what happened)

Male Yes Some tribes used to meet at Sugarloaf. There were dance events at 

Sugarloaf.

Male Yes Hualapai - In the early 1800s at Kingman, 

there was a fight with soldiers and the mines.

Male Yes For the Hualapai in the 1800s at Kingman, 

there was a gathering of shaman. Even 

some Navajo came for healing, for healing 

purposes-maybe once a year from the 

Cerbat Mountains. It was so powerful that 

they could show miracles.

For the Hualapais in the 

1870s to La Paz was the 

Trail of Tears March. This 

event was every year- The La 

Paz Run- in order to think 

about relatives and tribes 

who were punished to 

remember and honor them. 

Each May, there is a 

mourning.

Male Yes There were foot races among the Paiutes & 

Hualapais & Mohaves. South of the dam 

area.

There were 2-3 day 

mourning/ceremonies with 

the Salt Songs to make him 

alright there

Male Yes In the late 1800s, there was a massacre in 

St. George.

In the 1700s in Las Vegas, 

the Spanish came and took 

Paiute slaves. They took a lot 

of people away. That is what I 

was told. I think that Paiute 

words such as Kabats for 

horse and the Spanish word 

caballo is similar. The 

Spanish were here for 300 

years. The Spanish say 

Vamanos and we say 

Avunum.

There were massacres up in 

the area at St. George by the 

cavalry. They went and 

massacred a bunch of 

Indians. The old people told 

us about that.

Male Yes The great water. The legend says mother 

earth created this big water. Water is like  

nursing for us, to moisture their heat and 

flesh and bones.
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18 - Connections between Hoover Dam area and mountains

Gender

Is there a 
connection between 
Hoover  the nearby 
mountains?

If yes, what mountains and 
how are they connected?

Mountain #1 (English 
name, Indian name(s), 
how connected)?

Mountain #2 (English 
name, Indian name(s), 
how connected)?

Mountain #3 (English 
name, Indian name(s), 
how connected)?

Female Don't Know Most likely some mountains are 

connected to Hoover Dam.  (I) don't 

know the names or which ones.

Female Yes I hear the elders say Spirit Mountain, Avi 

kwahme. I am still learning. It is 

connected to the Colorado River. 

Mohaves were started from there. The 

Mohaves came from that place. I am just 

beginning to know the parts.

Female Yes Spirit Mountain, Black Mountain

Female Yes Some of the mountains hold 

chuckwallas, eagles, hawks, sheep or 

birds to nest.  Some mountains have 

been specially prepared for that 

purpose.  Some mountains are highly 

favored over others and there is no place 

like this anywhere on earth, and it is well 

preserved.

Female Yes Sugarloaf Mountain, for hunting 

mountain sheep; Colorado Canyon (tur 

Parusuwip) - people would from there to 

cross the river.

Female Yes Well, they belong together, that's the way 

they were created.  Sugarloaf Mountain 

is a sacred place.  They feel that there is 

some kind of spirit there.  They say you 

can feel it, some kind of feeling that 

comes over you.  Hot springs 

(quachingpa) can be classified as 

sacred places because a lot of spiritual 

things go on through water.

Page 1 of 518 - Connections between Hoover Dam area and mountains Appendix B



Gender

Is there a 
connection between 
Hoover  the nearby 
mountains?

If yes, what mountains and 
how are they connected?

Mountain #1 (English 
name, Indian name(s), 
how connected)?

Mountain #2 (English 
name, Indian name(s), 
how connected)?

Mountain #3 (English 
name, Indian name(s), 
how connected)?

Female Yes The water goes with the mountains.  

Lava Mt. - rocks there used for buffing 

animal hides and smoothing your skin.

Female Yes Mt. Charleston

Female Yes People would come through here to 

cross the river.

Female Yes Indians had canoes and they went into a 

whirlpool under the mountain. They 

came up below Needles, AZ. They were 

probably fishing. People would have 

crossed the river rather than traveled 

along it. They used to hunt mountain 

sheep. Mother nature created the 

mountains and the gullies and the river. 

But Owl decided where to divert the 

waters. In these mountains they had 

pumice [SI'WAN' UM'], used to smash 

the pine-nuts because it doesn't break 

the kernels inside.

Female Yes Spirit Mountain [WIGAHMEA] is 

spiritually connected to carry messages 

and songs. San Francisco Peaks  

[WIHAK'BACHA] connected through 

spiritual legends and songs; it is also the 

boundary for our spiritual beliefs. 

Mountains are still connected today 

through pow-wows.

Female Yes Everything is interconnected to the 

Hualapai.

Sugarloaf, Haka Ama and Black 

Mountains, Wikadtula- to the 

Black Mountain and Middle 

Mountain Range over into Spirit 

Mountain, Wikahme.

Wikahme, Spirit Mountain 

connected to the Hualapai 

Mountains.

Cerbat Mountains, Yadtisgaelva 

is connected to the Grand 

Canyon area to our medicine 

place.
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Gender

Is there a 
connection between 
Hoover  the nearby 
mountains?

If yes, what mountains and 
how are they connected?

Mountain #1 (English 
name, Indian name(s), 
how connected)?

Mountain #2 (English 
name, Indian name(s), 
how connected)?

Mountain #3 (English 
name, Indian name(s), 
how connected)?

Female Yes Sugarloaf. MaMounce Mountains (Lady 

Mountains)- spiritually, creation for food, 

for meditation, cleansing, for healing 

because the plants protection from the 

heat.

Arrow Canyon, Sheep Mountain 

Range, Spring Mountains- 

Camping in these places. It is 

part of our migratory trail.

Lady Mountains, The Valley of 

Fire Mountains. There was a 

salt mine and farms there.

Mt. Charleston-Nuvagantu, Spirit 

Mountain, Sunrise Mountains. It 

is part of our migratory trail.

Female Yes Black Mountain. Black Mountain- just by sight 

and at the river running through 

it down to our needles area. It is 

one and the same.

Female Yes Sugarloaf- When you have places in the 

landscape, you name them from the 

north, then you have places to the east 

and south and the west.

The Arrow Canyon Range is 

north of Moapa, near Moapa. 

Snow Mountain is in the west.

Black Mountain is to the east. Spirit Mountain is in the south.

Female Yes Black Mountains Sugarloaf Niggerhead- mountains near 

Co. River.  Under the mountain 

is black sand and clay used for 

decoration in ceremony.

Female Yes Before the water was there, it was all 

connected.

Mt. Charleston- (Nueva-Kiva)

Female Yes The mountains are connected through 

the songs. Mount Charleston is 

spiritually connected to the Hoover Dam 

area. But also through the traveling. Still 

do today through the pow-wows. This 

area is also connected to the Sunrise 

Mountains, to Standing Rock 

[TIMBIKARIT], and Sitting Bush 

Mountain [MAHGARIT], because they're 

all sacred mountains.

Female Yes All the way down to Mohave country over 

to California. All the songs are 

connected. The people sing the same 

songs because their voices are different, 

their accents.

Page 3 of 518 - Connections between Hoover Dam area and mountains Appendix B



Gender

Is there a 
connection between 
Hoover  the nearby 
mountains?

If yes, what mountains and 
how are they connected?

Mountain #1 (English 
name, Indian name(s), 
how connected)?

Mountain #2 (English 
name, Indian name(s), 
how connected)?

Mountain #3 (English 
name, Indian name(s), 
how connected)?

Male Don't Know

Male Don't Know

Male No

Male Yes All the mountains are connected 

together. It's mother earth. It's a 

rough/tough place. Here it's a good 

place, despite it's rough. The people who 

used to  live in the spiritual way. They're 

here. Sometimes the whites destroy 

places and spiritual people cry.. That's 

how I feel about a lot of places like this 

one here..

Male Yes Mount Charleston is what we call a 

livakaiv. It is a place where the Paiutes 

come to pray. There is a story about how 

the Paiutes were saved-by going to the 

top of Mt. Charleston when it rained. 

When the rain was flooding this whole 

area when the floods were- Nuvagan is 

the creation place for the Paiutes.

Mt. Charleston is Nuvakan. There were different areas such 

as caves where they prayed to 

get power.

Navajo Mountain overlooks Page 

and people lived there.

Male Yes The Black Mountains [WI' KATOLA] 

whose mountain head is toward  Pierre 

Ferry (South Cove)

Male Yes Black Mountains- they are connected 

spiritually.

Spirit Mountain. They are not 

connected to Spirit Mountain to 

the south.

The Frenchman, Sunrise 

Mountains- They are connected 

spiritually with the mountains, 

especially Gypsum Cave.

Male Yes Need to know the names of the myths to 

explain the connections

Avi kwi ame to Parker
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Gender

Is there a 
connection between 
Hoover  the nearby 
mountains?

If yes, what mountains and 
how are they connected?

Mountain #1 (English 
name, Indian name(s), 
how connected)?

Mountain #2 (English 
name, Indian name(s), 
how connected)?

Mountain #3 (English 
name, Indian name(s), 
how connected)?

Male Yes The dam has covered up a lot of 

caves behind it. This is an area 

of connection between the 

mountains and the Hoover Dam 

area.

Male Yes There were a lot of things here that went 

under water, so no one will ever know.  

Once a powerful place is covered it will 

never get its power back.

Male Yes Mt. Charleston, the creation place.  

Sheep Mountains, Spring Mts., Black 

Mts., Sunrise Mt., Gypsum Cave was 

where the sheep gave medicine to 

doctors who prepared themselves and 

stayed in that cave.

Male Yes Black Mountains Sugarloaf Niggerhead- mountains near 

Co. River.  Under the mountain 

is black sand and clay used for 

decoration in ceremony.

Male Yes The Hoover Dam area is of high 

significance as a sacred area.

Male Yes Snow Mt.

Male Yes The river is like any plant.  The water 

feeds the mountains, water goes under 

the mountains, then comes out 

somewhere else.  Water is life giving; the 

springs feed the people.

Male Yes Black Mountains- people lived and used 

them.

The White Hills - people lived 

and used them. They gathered 

clay in the White Hills.

Male Yes They are connected through the Bird 

Songs.
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20 - Connections between the Hoover Dam area and the Colorado River

Gender

Are there connections 
between Hoover area  
other parts of the 
Colorado River?

If yes, what sections and how are 
they connected?

River Section #1 
(English name, Indian 
name, how connected)?

River Section #2 
(English name, Indian 
name, how connected)?

River Section #3 
(English name, Indian 
name, how connected)?

Female Yes I would go back and find out more about it. 

Mohaves were started from there. The 

Mohaves came from that place. I am just 

beginning to know the parts.

I am not that familiar with the 

Hoover Dam area. The 

boundary line by the Parker 

Dam is called the Pi. It is like a 

thumb up there. The Parker 

Dam was built in the 1930's. 

Before the dam was built, we 

all had the water. Now, I live by 

the Colorado River. It runs by 

my place.

By Davis Dam. The water is 

cleaner up here. The rain and 

snow ruins our water down 

there. It's near Davis.

Female Yes Crossings, Willow Beach, all the areas in this 

area have Hualapai names, many places 

where the Hualapais have crossed, in their 

trading and their imprisonment. Paiute came 

down when Mormons settled in, and Paiutes 

sought refuge with the Hualapais and stayed 

as long as they needed to stay until they could 

go back home.  My father Adam Majenty 

being born here and knowing the family, 

camped at Willow Beach, born there. with the 

purpose of coming to the hot springs, for their 

healing ceremonies. We have a word for 

canoe- kahlo . People traveled along the 

Colorado made raft, tying poles together.  

People were provided for along the trail, 
traveling up and down the river. They 

restocked and stored food for a year. For our 

people certain people are medicine men, 

carriers, messengers, singers, specialists in 

their own rites. This person had to travel 

along the Colorado and seek a certain plant 

only the Colorado could offer.  Many crossed 

to run away from the military. Places in 

northern Utah  connections with people 

escaping.
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Gender

Are there connections 
between Hoover area  
other parts of the 
Colorado River?

If yes, what sections and how are 
they connected?

River Section #1 
(English name, Indian 
name, how connected)?

River Section #2 
(English name, Indian 
name, how connected)?

River Section #3 
(English name, Indian 
name, how connected)?

Female Yes Cottonwood Island - a spiritual place, a 

creation area; entrance to the Grand Canyon; 

Muddy River; connected by streams that go to 

the river.  Virgin River, hot springs.  All the 

water goes from Death Valley to Mt. 

Charleston to Utah, it is ongoing.

Female Yes Lees Ferry - travel to here, river trail.

Female Yes Hualapai Crossing, where they used to cross 

to get red paint.  The whole thing here, the 

Colorado River, connects to the Hoover Dam 

area.  There were months during the summer 

before Lake Powell was built, water would get 

so low and the Paiutes would trade with the 

Hualapais and the Hualapais would gather 

paint.  There was a big cave up there, the 

biggest one I've ever seen.  Lees Ferry was a 

crossing were they had that little ferry to take 

people across the river.  They did a lot of 

trading through there to get things and I think 

the Navajo did and we did, too.  I'm not sure 

about the Hopi's.  The Supai - the river has a 

small entrance where the Supai enters the 
Colorado.

Female Yes The Grand Canyon (Pia Kaiv), the hot springs 

are part of the spiritual things that people use 

for ailments; Colorado River - people lived 

and hunted there.  The Virgin River is 

connected with the Big River.

Female Yes The bottom of the river connects all places.

Female Yes River was used all along by all kinds of 

people.  The Moapa, Muddy and Virgin Rivers 

are connected to it.
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Gender

Are there connections 
between Hoover area  
other parts of the 
Colorado River?

If yes, what sections and how are 
they connected?

River Section #1 
(English name, Indian 
name, how connected)?

River Section #2 
(English name, Indian 
name, how connected)?

River Section #3 
(English name, Indian 
name, how connected)?

Female Yes It is connected to the Muddy River by Moapa 

[PAH HUIA PAH YU WIDGE] The water is 

important to the Indians and the river is a 

connection between people living along it.

Female Yes It is connected to the Gila river because god 

gave the river to each tribe and also because 

there is archeological remains and artifacts 

as evidence of the fact that our people lived 

there.  There are also connections through 

the water that goes to Mohave and 

Chemehuevis.

Female Yes All down into Parker Dam over to the Bill 

Williams Fork on over to the Little Colorado 

River area.

Indian gardens , Meriwhitica, 

Madtwidta that come into the 

Colorado River. It is all one big 

power place.

Over to the Little Colorado 

River area to the Grand 

Canyon-places where we 

gather salt, plants and places 

of our Indian gardens.

Quartermaster, Madipka is 

above Pearce Ferry.

Female Yes Cottonwood Island  in Lake Mojave. The Hot 

Springs want us Paiutes to connect there.

Mouse's Tank is in the Valley 

of Fire. He was a renegade.

The springs want to tune us up 

again. When the Paiutes were 

in boarding schools, we were 

beaten. The springs want to 

tune us up again. The hot 

springs want us Paiutes to 

connect there again.

Cottonwood Island in Lake 

Mojave. My grandmother was 

born there.

Female Yes Needles Needles- If a person knew of 

its source and where it goes to 

the ocean, it is sufficient 

evidence of its connection.

Female Yes Black Canyon is connected. All parts of the river are 

connected.
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Gender

Are there connections 
between Hoover area  
other parts of the 
Colorado River?

If yes, what sections and how are 
they connected?

River Section #1 
(English name, Indian 
name, how connected)?

River Section #2 
(English name, Indian 
name, how connected)?

River Section #3 
(English name, Indian 
name, how connected)?

Female Yes (Mohaves) used boats/rafts to cross the Co. 

River.  The lower Co. River is the most 

important for Mohaves.  Going through tribal 

(Mojave) lands, they went through the desert 

and mountains west of the Co. River.  (They 

took) long trips; weeks of running.  (There 

were) both male and female runners.

The Mojave  reservation is on 

the Colorado River.  It runs 

right through it.  This would be 

the most important area.

Female Yes Colorado River- 

Half of the water is Hualapai and half is 

Mojave

Female Yes This is part of the Colorado River. It is kind of 

steep and you end up in some place before 

you get to Hoover Dam.

Female Yes (The Hoover area) is connected to Santa 

Clara.

Female Yes IT is connected to the Virgin river and the 

Lake Mead.

Male Don't Know

Male Don't Know

Male Yes The Little Colorado River, Supai, where 

streams join the river.

Male Yes Water flow is connected.

Male Yes Connected through trade; the tribes held this 

area sacred and would not condone any more 

disturbance here.
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Gender

Are there connections 
between Hoover area  
other parts of the 
Colorado River?

If yes, what sections and how are 
they connected?

River Section #1 
(English name, Indian 
name, how connected)?

River Section #2 
(English name, Indian 
name, how connected)?

River Section #3 
(English name, Indian 
name, how connected)?

Male Yes Black Mt. is on a trail system; the mountain 

sheep song.  Songs are there from when they 

were created; song came from Moapa when 

they were created.  Go over the arrow Canyon 

Range.  There's also a red paint source near 

here. All these areas are connected by water 

songs.  At Cottonwood Island, spiritual men 

would sing these water songs.  According to 

Harry Sackett, he would take these songs to 

other areas and sing them.

Male Yes Colorado River-

Male Yes All tributaries, Muddy, Moapa, and Virgin 

rivers, flow into the Colorado River.  They 

used the tributaries to travel to places south, 

to visit relatives.  This was a travel route, also, 

to visit Mohave and Hualapai relatives.

Male Yes By the Hoover area. Needles Needles-Aha kulo is connected 

to the Hoover Dam area by way 

of the river. Aha Kulo means 

Broken water- because of the 

spring floods.

Male Yes The Supai area is also connected.

Male Yes All valleys are connected together

Male Yes [Ha'TATA] it is the boundary between the 

Paiute and the Hualapai territory and it means 

backbone of the river. The boundary goes 

right down the middle of the river.

Male Yes Where the Paiute people further south in 

California lived and came up here for 

ceremonies.

Male Yes The river is the life line.  They are keepers of 

the water.  The river is the "top" for them.
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Gender

Are there connections 
between Hoover area  
other parts of the 
Colorado River?

If yes, what sections and how are 
they connected?

River Section #1 
(English name, Indian 
name, how connected)?

River Section #2 
(English name, Indian 
name, how connected)?

River Section #3 
(English name, Indian 
name, how connected)?

Male Yes

Male Yes Davis Dam cuts off the flow to Yuma and 

Parker. It is all drying up.

Male Yes They are connected through Bird Songs.
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22 - Connections between Hoover Dam area and Springs

Gender

Are there connections 
between Hoover and 
springs in the area?

If yes, what springs and how are 
they connected?

Spring #1 (English 
name, Indian name(s), 
how connected)?

Spring #2 (English 
name, Indian name(s), 
how connected)?

Spring #3 (English 
name, Indian name(s), 
how connected)?

Female Don't Know

Female Don't Know

Female No

Female Yes hot springs

Female Yes Hotsprings - the ones behind Sunrise Mt., 

three or four there along the highway 

towards Overton, NV.  The hot springs 

below the dam, including the Sugarloaf Mt. 

spring.  These offer minerals from the earth 

that are good for the body.  I call this a 

miniature Grand Canyon; it has the same 

things.  Water runs it; same archaeological 

sites.  It Is millions of years old.  It is a 

shame to tear any part of it up.  There is 

perfection here; it should not be torn up.

Female Yes Warm Springs; might be underneath lava 

bed.

Female Yes Connected through underground seepage, 

water from the mountains.  Big Springs, Kiel 

Ranch, Lorenzi Park

Female Yes Hot springs, Sheep Springs, Blue Point 

Spring, Roger Spring.

Female Yes Near Lake Mead on the Colorado River.

Female Yes The springs down by the hot water. They 

didn't have springs in this area (Promontory 

point)
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Gender

Are there connections 
between Hoover and 
springs in the area?

If yes, what springs and how are 
they connected?

Spring #1 (English 
name, Indian name(s), 
how connected)?

Spring #2 (English 
name, Indian name(s), 
how connected)?

Spring #3 (English 
name, Indian name(s), 
how connected)?

Female Yes I don't know the name in English but in 

Hualapai it's called [HA'PUK] and it's 

connected through the water itself. Also 

another one called [HAMUAI] which is 

connected medicinally. It has a lot of springs 

used for healing purposes and bathing 

purposes. People used to sing songs in 

there. Medicine men can prescribe springs 

where to go and tell you about what to do for 

healing. But if you cannot reach that spring 

physically you can ask it spiritually to come 

here and heal you.

Female Yes Peach Springs Canyon, Hwaygailila Quartermaster, Madipka 

above Pearce Ferry. 

Madtwidta, Indian Gardens. 

They all have springs and in 

the Las Vegas area that come 

into it. The Las Vegas Springs 

north of here.

Goldstrike Hot Springs Supai, Havasu, Bill Williams 

Fork and Parker Dam

Female Yes The hot springs want us Paiutes to connect. 

The Goldstrike Hot Springs, the Cold 

springs on the river are connections.

Shoshone and Tacopa 

Springs are on the other side 

of the Spring Mountains.

St. Thomas is covered by 

water but it used to be above. 

It is covered with water and up 

at Overton. It was Overton, 

Nevada.

Ash Meadows springs and hot 

springs. In Utah on the 

Shivwits Reservation, and 

places at Hurricane. There are 

all kinds of natural springs. 

There is Tule Springs. It is all 

green on the foot of Sheep 

Mountain. There are natural 

springs in the Las Vegas 

Wash at the Mormon Fort.

Female Yes There are 3 springs running 

west of Needles. They all 

connect by being stop overs 

for the travelers to the coast.

The spring will be connected to 

the river.

Female Yes The springs all over are connected. Puccoon Spring is a hot 

spring north of Moapa.

All the hot springs are 

connected. This way it will 

always be there for someone 

who is traveling during their 

migration.
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Gender

Are there connections 
between Hoover and 
springs in the area?

If yes, what springs and how are 
they connected?

Spring #1 (English 
name, Indian name(s), 
how connected)?

Spring #2 (English 
name, Indian name(s), 
how connected)?

Spring #3 (English 
name, Indian name(s), 
how connected)?

Female Yes 3 miles south on the Nevada side of the Co. 

River there are hot springs.  There are also 

hotsprings across the Co. River that aren't 

as hot, and another hot spring around 

(Willan).

Pete Springs

Female Yes Hotsprings in Moapa.  White people have 

trailers there now.

Peach Springs- They'd bury 

animal pouches of water for 

later.  Maybe (they) hid 

medicine bundles near 

Sugarloaf and buried food 

(there) too.

Indian Springs (Numupa)  is 

connected to Mt. Charleston

Female Yes To Ash Meadows and Warm Springs 

medicinally and also through the water.

Female Yes There are a few natural springs but I am not 

too familiar with it because it has been a 

long time since I have been through here 

and it is hard to say.

The springs are related to the 

river. They have water coming 

out naturally and they have 

springs where they can drink 

water.

The springs used to be higher 

but then it went lower.

Male Don't Know

Male Don't Know Someone else might know. The Paiutes 

from this area might know.

Male No

Male No Springs just come up from the river. The 

Mohaves never used spring water  because 

there is nothing in it. It is too pure.

Male No

Male No Response

Male Yes Connected through the subsurface aquifer 

to springs in the Vegas area.

Male Yes Connected to nearby hot springs.
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Gender

Are there connections 
between Hoover and 
springs in the area?

If yes, what springs and how are 
they connected?

Spring #1 (English 
name, Indian name(s), 
how connected)?

Spring #2 (English 
name, Indian name(s), 
how connected)?

Spring #3 (English 
name, Indian name(s), 
how connected)?

Male Yes Goldstrike Canyon is connected to the 

Hoover Dam area.

Male Yes From the northeast where we live, there are 

springs that flow in to the Colorado River- 

Spencer and Milkweed Springs. We lost the 

water rights of the reservation boundary 

along the river.

Male Yes They have a special spring here but I don't 

know where.

Male Yes can't tell interviewer

springs are connected to trails, runners

Male Yes Hot springs at Goldstrike. The people used 

the springs for cleansing- and then would 

come across the river for ceremony. These 

places were connected spiritually.

Sand Hot Spring was a 

spiritual place. It had a snake 

to protect it. So, when you 

went there, you talked to it. 

There were rocks you would 

walk on and they seemed to 

be there for a purpose. We 

would not take a pretty rock as 

a gift for the hot spring, we 

may place some food there 

and might sing a song to it. It 

is a blessing song of thanks. 

The snake was created to 

protect it. In those days the 

snake was a beautiful animal 
with a special purpose. All hot 

springs are created and 

connected at some time.

Male Yes Water from the Big Springs area flowed into 

the river. All the springs flow into the river.

Indian Springs have water. Tule Springs flows into the 

river and it is connected.

Las Vegas Springs and all 

through the Las Vegas Valley 

there were artesians. There 

used to be a lot more.
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Gender

Are there connections 
between Hoover and 
springs in the area?

If yes, what springs and how are 
they connected?

Spring #1 (English 
name, Indian name(s), 
how connected)?

Spring #2 (English 
name, Indian name(s), 
how connected)?

Spring #3 (English 
name, Indian name(s), 
how connected)?

Male Yes Goldstrike canyon hot springs are 

connected to here. Hualapai probably used 

them with permission of the Paiutes to go 

and heal themselves, thus sharing the 

resource both spiritually and materially. Beal 

Springs [HAKOMEI] is also connected to 

here. It is a good medicine area, where the 

water is luke warm, near Kingman, AZ.  Also 

the springs at Spencer Canyon are 

connected to here. Those have medicine at 

the head. That spring takes your sickness 

underground and leaves it there. It is the 

small springs that have more power. The 

spring is what makes the landscape what it 

is. You just don't run to a spring. It might 
take several days because that water is 

power. Don't just run up to it; treat it with 

respect because that water gives you life. 

There are certain places you go for certain 

ailments and you talk to the water. You take 

your time to get to it; it makes you anticipate 

it.

Male Yes I do not know.

Male Yes Goldstrike hot springs was used for 

doctoring.  Hot water is a separate area than 

cold water springs.  The doctoring at the 

spot would help bring the water to that spot.  

All known spots of great importance that are 

interrelated.
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24 - Connections between Hoover and other places/events

Gender

Is the Hoover Dam 
area connected to 
other places or events? If yes, what other places or events? 

Connection #1 (valley, place, 
event, connection)

Connection #2 (valley, place, 
event, connection)

Female Don't Know

Female No

Female No

Female No Mohave villages are at Blythe. There were Mojave villages at Willow 

Spring.

Female No Response

Female No Response

Female No Response

Female Yes Everyday things but no special events…chuckwallas 

need to be taken by the head because they spread 

into the cracks and if you pull the tail it comes off..

Female Yes 1) People created boundaries.  They 

(defined them) through rivers and 

mountains.  Different tribal groups were 

associated with different areas.  

2) The landscape (is/was) important.

Female Yes In the White Hills (AZ) there are burials along there.  

The prayers exit, go to Lockland and follow the river.  

Mulberry Mountain is the end, the prayers go there. 

Hualapai boundary = the Quartermaster Canyon and 

Spencer Canyon. There are ancient ruins along the 

south side of the river.

For the bird songs used at funerals the 

Hualapai would get a singer from the 

Mohaves.

Female Yes My father was a water doctor (Puaba = water doctor) 

for this area from Kaibab.  He knew this area and 

came from Lake Powell to the Hualapai country.  Salt 

Cave - for healing and medicine; people from here 

would go up there for medicine and materials.  The 

yellow clay place; the clay was used for body paint for 

braves.
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Gender

Is the Hoover Dam 
area connected to 
other places or events? If yes, what other places or events? 

Connection #1 (valley, place, 
event, connection)

Connection #2 (valley, place, 
event, connection)

Female Yes Mt. Charleston - they used pine nuts from the 

mountains to eat, used shrubbery for medicine, a lot 

of roots; lots of different types of meals.  Water from 

the springs in the Las Vegas Valley; that's where they 

knew all the water sources.  You know hot Las Vegas 

is.  I don't think anyone could survive if they didn't 

know about water, vegetation, medicine and that.

Female Yes Cedar to Peach Springs St Thomas- They had plants and 

harvests.  The big wigs wanted to put 

dams in.  The people (who lived there) 

waited until water was up to the door 

(before they left).

Peach Springs towards Moapa and Las 

Vegas. (They were)  leaving things 

behind- buying stuff for others (food, 

water, medicine).  (They) did a lot of 

walking. (It) took a long time.  They had 

runners (for many things) i.e. (relaying 

information on) death, illness, etc.

Female Yes Mom was born at Parker and my dad too. Mojave 

people used to live in California. After the dam was 

built, the people moved farther into the Mojave ground. 

There is too much traffic I think. There is a casino 

down at Parker owned and operated by the Mojave. It 

is run by the white man for the enterprise. The 

Colorado River Indians are in on it too. I must get 

home and learn about this place. If they are gonna 

build this dam then they are gonna do it.

Female Yes Canoe story near Needles; people would come to this 

area sometimes.

Female Yes The salt water, salt mines, Hagithe:la. Our boundaries 

goes clear to the Little Colorado River.

See Matav gabaya, S'dtulga baya, Guwev 

ga baya and Nyav gabaya map illustrating 

the bands of the Hualapai.

Everything is connected to the Hualapai. 

Places where we gather salt, plants and 

have Indian gardens.

Female Yes Everything is all connected together. See above concerning trails and 

connections. The places are connected 

through songs.

Female Yes

Female Yes The Salt Song travels from the canyon northward in a 

circular clockwise direction.

My family came up the river to Las Vegas 

and then Moapa.

Cottonwood Island, Lake Mojave is a very 

spiritual place of ceremonies there. It was 

a central meeting place.
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Gender

Is the Hoover Dam 
area connected to 
other places or events? If yes, what other places or events? 

Connection #1 (valley, place, 
event, connection)

Connection #2 (valley, place, 
event, connection)

Male Don't Know

Male No

Male No

Male no

Male No

Male No

Male No

Male No

Male No Response

Male No Response

Male No Response

Male Yes Pahrump- Paiute people live in Pahrump. At the Nevada Test Site- people used to 

live there. The sites that are sacred to the 

Paiutes must be protected.

Male Yes Creation of the River.  The water had been brought in 

to cover up the trail of a …    Rabbit was being chased 

by a giant fireball, rabbit was following a natural path.  

The water kept going south to the Gulf of Cortez (See 

Dr. Stoffle for the whole story.)
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Gender

Is the Hoover Dam 
area connected to 
other places or events? If yes, what other places or events? 

Connection #1 (valley, place, 
event, connection)

Connection #2 (valley, place, 
event, connection)

Male Yes Indian runners [KAVIEM] who came with news would 

holler across the river, that's how they guarded the 

area. This is really a sanctuary for us because this is 

our western and northern boundary. Two places are 

connected to this area. The first is  Gramit Pah, 7 

miles north of Diamond creek - when the white men 

outlawed the Ghost Dance that is where we took it 

because it is isolated. The other place is Pierce Ferry, 

where we would meet the Paiutes for rifles which they 

got from the Mormons (during the Walapai wars). 

There were a lot of places you could cross over and 

also a crossing at Bullhead City. When the Mohaves 

got hungry we let them in here and go back - same as 

the Hopi with the Spanish..we let them into our 

eastern portion of territory.

Male Yes Queho's Cave is connected to the Hoover Dam area.

Keyhole Canyon with the pictographs are connected 

to the Hoover Dam area.

Gypsum Cave is connected to the Hoover 

Dam area.

Nelson is connected to the Hoover Dam 

area.

Male Yes What happens up river affects down-river; used to live 

on mesas? During flood months and then farm the 

river bottoms

Clans relations among all clans, daily life

Male Yes Gypsum Cave- for ceremonies, visions,  for the Paiute 

but the Hualapais knew about it.
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HOOVER DAM BRIDGE CULTURAL ASSESSMENT 

 

SITE INTERVIEW INSTRUMENT 

 

UNIVERSITY OF ARIZONA 

 

May 2000 

 

*** NOTE: You must record a response for every question asked in order for data to be correctly 

coded. *** 

 

Interview Number:   Tape Number:   Ethnographer Name:  

    

 

1. Date:   

2. Respondent's Name:     

3. Tribe/Organization:        3a. Ethnic Group:  

   

4. Gender:  Male  Female 

5. Date of Birth: / /      5a. Age:   

6. Place of Birth (town, reservation):     

6a. State of Birth:     

7. Study Area Site Number (ethnographer fill this in):  

8. English Place Name:       8a. Indian Place Name: 

     

 

9. Please describe the geography of this area or elements which stand out. 
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10. Would Indians have used this place?          1 = Yes          2 = No          8 = Don’t Know          

9 = No Response 

10a. (If yes) Why or for what purpose would Indian people have used this area? 

1 = (permanent) Living          2 = Hunting          3 = Fishing          4 = Gathering Food          

5 = (seasonal) Camping                  6 = Ceremony/power          7 = Other          8 = Don’t 

Know          9 = No Response 

10b. What characteristics make this place good or suitable for the activities you just mentioned? 

(Or, why did Indian people perform these activities at this specific place?) 

 Living         Camping 

 

 Hunting        Ceremony/power 

 

 Fishing        Other 

 

 Gathering Food 

 

11. Is this place part of a group of connected places? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response  

11a. If yes, what kinds of places might this place be connected to and where are they? 

1 = Comment Given          8 = Don’t Know          9 = No Response 

11aa. Comments, if given: 

 

 

 

 

 

11b. If comments given, how is this place connected to the others you mentioned? 

1 = Comment Given          8 = Don’t Know          9 = No Response 

11bb. Comments, if given: 
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PLACE FEATURES (Explain that you will now begin asking questions about the physical 

features of the place.) 

 

12. Which, if any, of the following features is an important part of why this place is significant to 

Indian people? 

 

Feature Type 1 = Yes 2 = No List and Describe each specific feature, like waterfall, creosote bush, deer. 

12a. Source for water 

 

 

 

  12aa. 

12b. Source for plants 

 

 

 

  12bb.  

12c. Source for animals 

 

 

 

  12cc.  

12d. Source for fish 

 

 

 

  12dd. 

12e. Evidence of Previous 

Indian Use (archaeological 

remains, historic structures) 

 

  12ee. 

12f. Geological features 

(mountain, spring, landmark) 

 

 

  12ff. 

 

FOR EACH FEATURE with a ‘YES’ RESPONSE, FILL OUT THE APPROPRIATE 

FEATURE PAGE 
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FEATURE TYPE A: WATER SOURCE (List specific feature(s) from table above  

    ) 

 

13. Would Indian people have used this (name of feature)     ? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

14. If yes, why or for what purpose would Indian people have used this feature? 

1 = Food/drink          2 = Medicine          3 = Ceremony          4 = Other          8 = Don’t 

Know          9 = No Response 

14a. Comments: 

 

 

 

 

 

15. How would you evaluate the condition of the feature? 

1 = Excellent          2 = Good         3 = Fair         4 = Poor          8 = Don’t Know          9 = 

No Response 

16. Is there anything affecting the condition of the feature? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

16a. If yes, what, in your opinion, is affecting the condition of the feature? 
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FEATURE TYPE B: PLANT SOURCE (List specific feature(s) from table above   

   ) 

 

17. Would Indian people have used the plants at this particular site? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

18. If yes, why or for what purpose would Indian people have used these plants? 

1 = Food          2 = Medicine          3 = Ceremony          4 = Making things          5 = 

Other          8 = Don’t Know            9 = No Response 

18a. Comments: 

 

 

 

 

 

19. How would you evaluate the condition of the plants? 

1 = Excellent          2 = Good         3 = Fair         4 = Poor          8 = Don’t Know          9 = 

No Response 

20. Is there anything affecting the condition of these plants? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

20a. If yes, what, in your opinion, is affecting the condition of these plants? 
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FEATURE TYPE C: ANIMAL SOURCE (List specific feature(s) from table above  

    ) 

 

21. Would Indian people have used the animals at this place? 

22. If yes, why or for what purpose would Indian people have used these animals? 

1 = Food          2 = Medicine          3 = Ceremony          4 = Clothing          5 = Tools          

6 = Exchange/trade          7 = Other          8 = Don’t Know          9 = No Response 

22a. Comments: 

 

 

 

 

 

23. How would you evaluate the condition of the animals/habitat? 

1 = Excellent          2 = Good         3 = Fair         4 = Poor          8 = Don’t Know          9 = 

No Response 

24. Is there anything affecting the condition of these animals/habitat? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

24a. If yes, what, in your opinion, is affecting the condition of these animals/habitat? 
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FEATURE TYPE D: FISH SOURCE (List specific feature(s) from table above   

   ) 

 

25. Would Indian people have used the fish at this place? 

26. If yes, why or for what purpose would Indian people have used the fish? 

1 = Food/drink          2 = Medicine          3 = Ceremony          4 = Clothing          5 = Tools          

6 = Exchange/trade          7 = Other          8 = Don’t Know          9 = No Response 

26a. Comments: 

 

 

 

 

 

27. How would you evaluate the condition of the fish/habitat? 

1 = Excellent          2 = Good         3 = Fair         4 = Poor          8 = Don’t Know          9 = 

No Response 

28. Is there anything affecting the condition of the fish/habitat? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

28a. If yes, what, in your opinion, is affecting the condition of the fish/habitat? 
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FEATURE TYPE E: EVIDENCE OF PREVIOUS OCCUPATION OR USE (List specific 

feature(s) from table above      ) 

 

29. Would Indian people have used this site and/or artifacts? 

30. If yes, why or for what purpose would Indian people have used the site and/or artifacts? 

1 = Living          2 = Hunting          3 = Gathering food          4 = Camping          5 = 

Ceremony          6 = Other          8 = Don’t Know          9 = No Response 

30a. Comments: 

 

 

 

 

 

31.How would you evaluate the condition of the site and/or artifacts? 

1 = Excellent          2 = Good         3 = Fair         4 = Poor          8 = Don’t Know          9 = 

No Response 

32. Is there anything affecting the condition of the site and/or artifacts? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

32a. If yes, what, in your opinion, is affecting the condition of the feature? 
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FEATURE TYPE F: GEOLOGIC FEATURES (List specific feature(s) from table above  

    ) 

 

33. Would Indian people have used these features? 

34. If yes, why or for what purpose would Indian people have used this feature? 

1 = Seeking knowledge/power          2 = Communicate with other Indians          

3 = Conduct ceremonies            4 = Communicate with spiritual beings          

5 = Teach other Indians          6 = Territorial marker        7 = Other          8 

= Don’t Know          9 = No Response 

34a. Comments: 

 

 

 

 

 

35. How would you evaluate the condition of the feature(s)? 

1 = Excellent          2 = Good         3 = Fair         4 = Poor          8 = Don’t Know          9 = 

No Response 

36. Is there anything affecting the condition of the feature(s)? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

36a. If yes, what, in your opinion, is affecting the condition of the feature(s)? 
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MANAGEMENT RECOMMENDATIONS 

 

37. How would you evaluate the overall condition of this place? 

1 = Excellent          2 = Good         3 = Fair         4 = Poor          8 = Don’t Know          9 = 

No Response 

38. Is there anything affecting the condition of this place? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

38a. If yes, what, in your opinion, is affecting the condition of this place? 

 

 

 

 

Above, you identifed specific features at this site. What would be your recommendation for 

protecting each specific feature? 

39. Water source? 

 

40. Plant source? 

 

41. Animals and/or fish source? 

 

42. Traditional use feature? 

 

43. Geological feature? 

 

44. What would be your recommendation for protecting this place? 

 

45. Do you think Indian people would want to come to this place? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

45a. If yes, why would Indian people want to come to this place? 

 

 



Page 12 of 12 

 

 

 

46. Are there any special conditions for Indians to visit here? 

1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

47. Comments: 

 

 

 



9 - Describe the geography or elements of this area
Ethnic Group Gender English Place Name Indian Place Name Please describe the geography of the area

Southern Paiute Female Gold Strike Canyon There are several caves and mountains.. it's nice.

Southern Paiute Female Gold Strike Canyon Piacaiv Cactus, plants growing on walls, Indian tea, herbs.

Southern Paiute Female Gold Strike Canyon The shape, locations and colors of rocks here.  Protects the water inside.

Southern Paiute Female Gold Strike Canyon the springs, the big rocks, the narrowing of the canyon, the abundance of 

the plants here, the birds, the animals that are here. it is a beautiful area, 

restful.

Southern Paiute Female Gold Strike Canyon Pretty canyon with lots of vegetation, medicine bushes, Indian Tea and 

other plants.

Southern Paiute Female Gold Strike Canyon Lots of caves of all sizes.  They lived in caves at any time.  This was the 

only home they had to live in; some of them had bush houses of pussy 

willow.  Some used mineral for makeup, rouge, white, some colors used for 

baskets

Southern Paiute Female Gold Strike Canyon Pretty, magnificent

Southern Paiute Male Gold Strike Canyon Rugged, high cliffs, rock shelters.

Southern Paiute Male Gold Strike Canyon Cliff walls; very beautiful and the home of spiritual beings.

Southern Paiute Male Gold Strike Canyon don't know but has one.. It was a well used trail. Because of the vegetation they gathered a lot of 

their medicine and things to keep going. Lots of lizards, birds, and at one 

time much more animals. Chemehuevis, Paiutes and Shoshones and 

Hualapais came here to gather medicine and exchange ideas.

Southern Paiute Male Gold Strike Canyon Hot springs, water.

Southern Paiute Male Gold Strike Canyon Note: page 2 is missing from the faxed version of this form.

Southern Paiute Male Gold Strike Canyon It does have a Paiute name It's special to me because  of the mountains and everything in general

Hualapai Male Hot Springs The hot springs here are really unique.  They are part of a bigger system of 

springs, maybe.  The canyon water are important, too.  The Grandfather 

(Co. R.), we can't stop to comprehend what he had done.  It makes you feel 

small.  No one can duplicate what this river has done.  It has carved out a 

magnificent landscape.  We just try to control it, but we can't.  The river 

was made to be free to do its purpose.
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Ethnic Group Gender English Place Name Indian Place Name Please describe the geography of the area

Navajo Female Hot Springs Water, springs and hot springs. This flowed for thousands of years and 

Paiutes traveled through here using the caves and the plants. Each plant is 

significant for their medicinal uses, and healing properties. When we came 

up here we saw seven mountain sheep. Water is the main source of 

livelihood for survival.

Southern Paiute Female Hot Springs [pagha'] water

Southern Paiute Female Hot Springs hot water healing, stream, plants, cleansing properties of water

Southern Paiute Female Hot Springs Piakaiv Beautiful.  Our ancestors once hunted and climbed mountains looking for 

food and medicine.  The warm springs were used for healing.

Southern Paiute Female Hot Springs [TU TUTS PAH] Rocks are really deep.. mother nature made them. The mixture of colors is 

really special.

Southern Paiute Female Hot Springs All of it is interesting, the way a lot of elements are coming together here.  

There are variation in water, mountains, and rock structure.  All we 

increased in elevation there is a progressive change in plant life and the 

colors of the rocks change.

Southern Paiute Male Hot Springs Water, willows, edible plants, Indian tobacco

Southern Paiute Male Hot Springs Suh go wy yuni Hot springs, cold water sources, cliff walls.

Southern Paiute Male Hot Springs The warm water; the canyon adds to it because it is not so much in the 

open.  The canyon adds awe because you are a human being and you can 

see what nature has done.

Hualapai Female Promontory Point mountains and water, some plants surviving in this desert land. I see where 

the canyons have been created from the volcanic era, and I also see how 

this canyon was born and how Hoover Dam was created in the early 1900's 

and the highway. The air is warm, nice breeze. The earth that we are on 

seems solid. I see red hematite clay, off far. I see people who were here at 

one time, and traveled on. I feel their spirit has been here all around and it's 

comfortable being here.. The wind is blowing on my face.

Hualapai Female Promontory Point No

Hualapai Male Promontory Point

Hualapai Male Promontory Point Catchunneewa (Paiute Home) This seems to be the best place to run the highway; less work would have 

to be done.
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Southern Paiute Female Promontory Point Water, mountains, people going by on the road on the dam, boats, different 

kinds of soils, volcanic rocks, greasewood, powerlines and buildings.

Southern Paiute Female Promontory Point Pagha'

Southern Paiute Female Promontory Point The place is jagged, it has many points and peaks, (around 50/60 peaks 

around here), it is still, it has a sanctuary quality, God's holy place.

Southern Paiute Female Promontory Point Lava Mountain Lava Mountain reminds me of a Paiute hat that our ancestors used to wear.

Southern Paiute Female Promontory Point Pahi Tunwankain The river and rough rugged hills.

Southern Paiute Female Promontory Point Pagav

Southern Paiute Female Promontory Point Lots of water and mountains with different formations and colors.

Southern Paiute Male Promontory Point Good hunting for mountain sheep.

Southern Paiute Male Promontory Point This is a very rugged, beautiful, and spiritual place.

Southern Paiute Male Promontory Point Rocky and has a nice view.

Southern Paiute Male Promontory Point I know it has an Indian name 

but cannot remember..

It has High Mountains..

Southern Paiute Male Promontory Point PAGHA' It has an abundance of rockshelters. The coloring on darker sides of rocks 

are reminders of winter history and stories (winter oral history with accounts 

by rabbit, fireball, big horn sheep, water..) The petrified wood is also 

striking, together with polished grain and the crystals.

Southern Paiute Male Promontory Point It's a beautiful place

Hualapai Female Sugarloaf Mountain The mountain range and the valley stand out, as well as the plants that are 

in the mountains.

Hualapai Female Sugarloaf Mountain The rocks, the rock artifacts and writing and the caves (stand out).  

Probably things were taken out long ago.  They (whites) would take it and 

chop it.  (They were) no longer historical Indian ruins.
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Hualapai Female Sugarloaf Mountain There are many sites that have evidence of prior existence. There are 

caves and chips, flakes, circles, rock rings and many plants that may have 

been utilized, at the opening of the caves there. It seemed that they were 

utilized there probably going up to the mountain. There are plants of 

different sorts that could also have been used, animals. From this site you 

can also get to the Colorado River, you can also get to the water . It would 

have been an ideal place to camp out or live here, because of the water, the 

vegetation around and the height of the mountain which could also serve as 

a look out.

Hualapai Female Sugarloaf Mountain Haka Ama Wikanya, Black Mountains. Wikadtula *(Please note that the dt is actually 

one letter in the Hualapai alphabet and it can be accessed in Microsoft 

Word but not in ACCESS. Please make this important linguistic change in 

the final document). Wikadtula is the Lizard, which is the boundary along 

the Colorado River. It is part of the Hualapai story. Hualapai is Huala, 

Ponderosa Pine & Pai, people. The Hualapai are the Ponderosa Pine 

People. Habaq, springs, Hamuway, warm or hot springs, Wikanya, Black 

Mountains-When you look at a topo map it looks like a lizard.

Hualapai Male Sugarloaf Mountain Don't know Yes, the beauty really does mean something to me. I really feel that I can 

learn from being here with this group.

Hualapai Male Sugarloaf Mountain The hill on side of the highway, a mountain like. On top is a flat area where 

the ancestors used to fast and pray for healing purposes or to spiritual 

beings, those seeking to be shaman or healer, spiritual persons. Many 

ruins, arrowheads, grinding stones, pottery and rock writing. This is a 

sacred site, to pray, have visions, fasting, pray to Creator. May be burial 

grounds nearby. It should be included as a historical site for the Hualapai. 

Include it in with the prehistorical area boundary.

Hualapai Male Sugarloaf Mountain kitcha' nua' (means Paiute 

country)

Hualapai Male Sugarloaf Mountain This is not just one area, it ties in with the Chuckawalla Mts.; the whole 

area is unique and different to a lot of Native Americans.  This is a holy 

place, although some areas are more holy than others.  The water and 

landscape here is one of a kind.

Hualapai Male Sugarloaf Mountain Petroglyphs on top- to the west is a marking that points here.

Hualapai Male Sugarloaf Mountain The mountain is the hub. This is a prayer area.  The hotsprings water, 

gypsum cave and different landscapes are connected to the hub.  Moving 

from the hub there are other hubs.
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Mohave Female Sugarloaf Mountain Sugarloaf There was an Indian name when they gave the routes.  They give certain 

names to mountains. This is sacred ground.  If they put a road through, 

they're condemning the ground.  We have mountains.  They have names.

Mohave Female Sugarloaf Mountain There's an Indian name; 

forgotten

The mountains, the water, and the vegetation stand out.  The water has 

names.  This is sacred ground.  If they put a road through, they'd be 

condemning the ground.  We have mountains, they have names.

Mohave Female Sugarloaf Mountain Known within the tribe but 

can't tell; it's sacred

As we enter, we give thanks to the maker for these grounds. You can pick 

up a rock but you must put it back. Don't fill your pockets because they (the 

rocks) belong here. We asked our aunt (the rattlesnake encountered on the 

site) if we can sit here and eat and I think she did (let us) because we had a 

nice meal here.

Mohave Female Sugarloaf Mountain Very beautiful. It is awe inspiring to come out of the desert and come into 

an area like this. There is no way you can improve on the nature of a place 

like this.

Mohave Male Sugarloaf Mountain Known within the tribe but 

can't tell; it's sacred

It's a sacred site and only certain people would know the Indian name for it. 

That information is held within a family or clan having a certain role and 

certain knowledge. The parameters are points in the mountains. It's in our 

history, our boundaries, the natural boundaries of our people. This place 

has been everywhere in song and story; it's just beautiful. It reminds me of 

a story of other tribes here. The Mohave named the Chemehuevi. They saw 

them in the water.

Mohave Male Sugarloaf Mountain A long time ago the ancestors knew and called the mountains.  Havili is the 

Colorado River, the water. Volcanic, dried clay, and a lot of almost round 

rocks had been rolling around when the ocean was here. Volcanic rocks, all 

the mountains and on the bottoms of the river which has been there a long 

time. Havasu means blue and Havasupai is blue sky.

Mohave Male Sugarloaf Mountain Probably has  but I don't 

know it.

The structure of the dam and the water that flows into the river seems to be 

more backed up than going down. It is awesome. The ingenuity of man- It 

amazes me. Mountains stand out but I do not have the  right words. It is 

awesome to the sight- how God creates things like this. Maybe there was 

an eruption somewhere that cause this. It is helpful to mankind, not only to 

the Indian people  but people in the round about states. I feel it gives us the 

power to think we have these things to show us that out of something that 

is difficult to do…, it has the power to hold water for mankind.

Mohave Male Sugarloaf Mountain Mahuanavah = The Bear's 

Home

Wonder why the bear was here- Maybe long ago, occupied from here to 20 

m outside Yuma- Many things in between he doesn't know-Some are 

sacred. 1st time-very steep.

Southern Paiute Female Sugarloaf Mountain Colorful rocks.
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Southern Paiute Female Sugarloaf Mountain Plants, red hills; may have caves and rock writings.

Southern Paiute Female Sugarloaf Mountain Cachaho Sugarloaf Mountain looks like a basket hat.  Caves on the west side of the 

mountain.

Southern Paiute Female Sugarloaf Mountain Pa'a'wap (before the dams 

were built)

A lot of formations of rocks.

Southern Paiute Female Sugarloaf Mountain Different types of rocks for healing, for pounding foods, seeds. Used to be 

quiet for place for getting connected with your own being; a place for plants 

to grow, a place for animals to live. Just like a large map, springs for 

healing purposes.

Southern Paiute Female Sugarloaf Mountain The Sacred Group (The elements that stand out) The rocks, the hills, the different colors, the 

quietness, the serene feeling, the open space; to know there's water nearby.

Southern Paiute Female Sugarloaf Mountain Sheep trail, mountains, water, plants.

Southern Paiute Female Sugarloaf Mountain Seeing that river, walking up on Sugarloaf- the rocks & the river- It is like a 

mini Grand Canyon.

Southern Paiute Female Sugarloaf Mountain

Southern Paiute Female Sugarloaf Mountain lots of rocks, different shapes, colors and elements in the rocks. The 

mountain is magnificent in its way and it stands out from anything else.

Southern Paiute Male Sugarloaf Mountain Distinct mountain, smooth, rounded up. Distinct from other ragged and 

jagged. Distinctive landmark for people here.

Southern Paiute Male Sugarloaf Mountain Pa'a'wap (before the dams 

were built)

Prickly pear, greasewood, rocks.

Southern Paiute Male Sugarloaf Mountain DR View- most all around- also below and above- Top: people would sit and 

star gaze at night also see trails that led to it; shelters at bottom- camping

Southern Paiute Male Sugarloaf Mountain High on the hill; that's important.

Southern Paiute Male Sugarloaf Mountain Unahareh (Lava Mountain Mountain sheep country with big rocks and water; the river.

Southern Paiute Male Sugarloaf Mountain Dr. rocks, Sugarloaf Mountain, crystals, turquoise mine, paint source

Southern Paiute Male Sugarloaf Mountain Sugarloaf Mountain was a big lithic workshop with a stone ring for a lookout 

to watch for intruders. Saw small caves on the other side (north) of 

mountain.
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Southern Paiute Male Sugarloaf Mountain Hill, rock shelters, proximity to river.

Southern Paiute Male Sugarloaf Mountain This is the only rounded hill in the area.

Southern Paiute Male Sugarloaf Mountain Don’t know Awesome, beautiful, mountain, amazing.
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10 - Describe use of place

English Place 
Name Ethnic Group Gender

Would Indian people have used this area?

Living Hunting Fishing
Gathering 

food Camping
Ceremony/

power Other
Don't 
Know

No 
Response

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male No Response

Gold Strike Canyon Southern Paiute Male Yes

Hot Springs Hualapai Male Yes

Hot Springs Navajo Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes
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English Place 
Name Ethnic Group Gender

Would Indian people have used this area?

Living Hunting Fishing
Gathering 

food Camping
Ceremony/

power Other
Don't 
Know

No 
Response

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male Yes

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Male No Response

Promontory Point Hualapai Male Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes
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English Place 
Name Ethnic Group Gender

Would Indian people have used this area?

Living Hunting Fishing
Gathering 

food Camping
Ceremony/

power Other
Don't 
Know

No 
Response

Promontory Point Southern Paiute Male Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Southern Paiute Female Yes
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English Place 
Name Ethnic Group Gender

Would Indian people have used this area?

Living Hunting Fishing
Gathering 

food Camping
Ceremony/

power Other
Don't 
Know

No 
Response

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Male No Response

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes
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10b - General comments on use
English Place Name Ethnic Group Gender Comments

Gold Strike Canyon Southern Paiute Female Canyon used to go down to the river to get water and also fishing and to meet with other Indians.

Gold Strike Canyon Southern Paiute Female This was once a trail that Indian people used to get across the river.  This was also a place for gathering plants during the 

Spring.

Gold Strike Canyon Southern Paiute Female Camping in caves for shade, shelter or protection from cold winds and rain in winter.

Gold Strike Canyon Southern Paiute Female to use the hot springs for their medicinal and ceremonial purposes, to  gather medicinal plants, to hunt bighorn sheep, to 

hide from their enemies. As a place to live possibly at the mouth-it is a rugged area. a lot of warm springs-they don't usually 

drink it-other than for healing purposes.

Gold Strike Canyon Southern Paiute Female For traveling to the river, to live, going to the warm springs.

Gold Strike Canyon Southern Paiute Female Hunting bighorns, better camping in spring and fall.  Traveling through here to the river for ceremonies.

Gold Strike Canyon Southern Paiute Female A travel route for men.  To get to the river; connects to Black Canyon area.  There are a lot of caves along the canyon. There 

are plants here that they could gather for medicine and house building.  Temporary camps.

Gold Strike Canyon Southern Paiute Male Traveling to and from places such as Sugarloaf Mountain and the Hot Springs.

Gold Strike Canyon Southern Paiute Male Traveling through here for ceremonies at the river and hot springs.  Used as a trade route.

Gold Strike Canyon Southern Paiute Male Also gathering medicinal plants.

Gold Strike Canyon Southern Paiute Male

Gold Strike Canyon Southern Paiute Male

Gold Strike Canyon Southern Paiute Male For a healing spiritual activity. They would have lived some place else and come in and out of here. They respected the 

place too much for them to stay here all the time. They would not want everyday activities to occur at a place this important

Hot Springs Hualapai Male This place would be used to talk to the spirits.  It is a healing area. Healing water is here and its good that we have this.

Hot Springs Navajo Female they might have spots in the canyon used for gatherings. They might have used this canyon also for hunting instead of other 

little side canyons.

Hot Springs Southern Paiute Female hot water to take baths

fishing

Hot Springs Southern Paiute Female healing ceremonies

Page 1 of 5Appendix D10b - General comments on use



English Place Name Ethnic Group Gender Comments

Hot Springs Southern Paiute Female All hot springs are equally useful for healing and gathering medicines.

Hot Springs Southern Paiute Female People would hunt big horn sheep, rabbits and chuckwallas. The spring was also used for bathing purposes and as a 

medicine for the sick ones. They would bring a doctor with them to cure and drink the water from the river. They also 

washed hair in the hot water and would have brought their soap from somewhere else.

Hot Springs Southern Paiute Female I feel there was living done here, either seasonal or travel.  We have seen some indications on the rocks - cooking areas.

Hot Springs Southern Paiute Male Relaxation; hot springs for medicinal use.  A sacred area.

Hot Springs Southern Paiute Male The Southern Paiute used this place for prayers to help heal the sick and to gain power for ceremonies (by men), such as 

those preparing to enter Gypsum Cave.

Hot Springs Southern Paiute Male They would have used the warm water which comes from deep in the earth for healing.

Promontory Point Hualapai Female The  plants and minerals and hot springs and locations where people could cross. People lived ,gathered. People were here 

a long time ago. Most of the deer and wild smaller game are also in the area. There is fish in the waters. Big fat lizards-

chuckwallas they ate. The hot springs, trading, crossings, traveling, camping. The Hualapais have a name for every spring 

and the locations and they knew how long it took to get there- designating territory and time.

Promontory Point Hualapai Female They could be here for spiritual reasons, for ceremonies with the Paiutes.  A lot of Hualapai came here; trails were here, a 

stop as they were traveling, a resting place.  They camped mostly away from water so they would not scare the animals.  

They liked to stay on higher places.

Promontory Point Hualapai Male

Promontory Point Hualapai Male Hunting mountain sheep, camping on the river.  This would have been a good place for gathering food along time ago.

Promontory Point Southern Paiute Female fishing

they would gather seeds according to the seasons

Promontory Point Southern Paiute Female There is no water and no shadow.. It's difficult to live here..

Promontory Point Southern Paiute Female

Promontory Point Southern Paiute Female Looking for mountain sheep, making arrowheads, gathering herbs, drying fish, and camping on the way to Las Vegas  or to 

different ceremonials.

Promontory Point Southern Paiute Female To fish, hunting animals, gathering berries from cactus, gardening.  This was a good crossing place and stands out as 

important

Promontory Point Southern Paiute Female For hunting, gathering medicine and fishing.

Promontory Point Southern Paiute Female For fishing, hunting rabbit and bighorn sheep.
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Promontory Point Southern Paiute Male Gathering food, hunting mountain sheep; a good spiritual area for healing.

Promontory Point Southern Paiute Male For fishing and hunting mountain sheep.  The mountains above the river were also used for ceremonial purposes.

Promontory Point Southern Paiute Male Hunting mountain sheep.  Maybe also to get salt songs.

Promontory Point Southern Paiute Male

Promontory Point Southern Paiute Male It was a meeting place with a good vista.  Indian people would have been attracted to this place. They might have sung here 

and talk about coyote talking to Indians in this area.

Promontory Point Southern Paiute Male It was a resting place for people traveling elsewhere. They had a lots of plants which don't exist anymore here..

Sugarloaf Mountain Hualapai Female As a meeting place, temporary camp site, for trading and to conduct ceremonies with other tribes. There are trails through 

here. The closest location of Hualapai bands friends with the Moapa Paiutes is around Willow Springs ..

Sugarloaf Mountain Hualapai Female In the 1880s troubles came about.  Under government ownership they ruled our livelihood.

Sugarloaf Mountain Hualapai Female Because of the rocks that are here and some of the flakes, chippings, arrowheads, spearheads would indicate people were 

living or camping here because of the water source and the vegetation.

Sugarloaf Mountain Hualapai Female Rock shelters, hunting Mountain Sheep, rabbits, deer, chuckwalla, packrats (Malga), prickly pear (Hateh), chert. Our people 

have stories where they go to Paiute & lived around there. There was a lot of mingling, intermarriages & kidnapping of wives. 

There was fishing but for the Wi kawadta Ba'a, the Red Rock Band it is taboo. For medicine gathering power. The people 

lived in various areas in small family groupings because of the evidence such as lithics, worked stone from tool making, 

plants. They plant where there are springs.

Sugarloaf Mountain Hualapai Male Hualapai people would have used this place. Before the cavalry came, there was a very large Hualapai tribe and they lived all 

over - including this area. I am a relative to some of those people who come from this area. There was a large band at White 

Hills, Kingman, and Sandy areas. In the 1930s, there was a TB epidemic - it did kill a large group of Indian people because 

there was no cure. They had people in these areas before there were so many.

Sugarloaf Mountain Hualapai Male

Sugarloaf Mountain Hualapai Male people came long ways to do what they did here. That's why they left so much..

They tell them they're gonna have a pow-wow and then they decide whether to come or not. Other tribes also do their 

dances and singing for 2 or 3 days. Then they go back home There are three pow-wows in may, august and September. 

(respondent refers to pow-wows not as recent types)

Sugarloaf Mountain Hualapai Male This seems to have been a large chipping station, with a rock structure, maybe.  I don't see too much in the way of food 

sources here; perhaps the cacti.  Creosote  here was used for medicine.  This place would have been visited for spiritual 

reasons, perhaps to hunt bighorn sheep, moreso in prehistoric times.  The sheep were as important to use as the buffalo 

were to the plains peoples.  We used sheep for meat, hides (shelter); horn was used to make a dipper/ladle.  Probably big 

chuckawallas here.  People would have used fish from the river.  When we made peace with the Mohaves, they said we 

could eat all the fish we wanted if they could hunt the four legged animals.
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Sugarloaf Mountain Hualapai Male From here we can see to the east, the White Hills. People talk about pilgrimages through that area to gather clay and willow. 

One of the highest points you can see all over is here. It feels like this is one of the reasons people came up here, from the 

look of the site- to gather for ceremonies and healing. I get the feeling that there is something here.

Sugarloaf Mountain Hualapai Male This is a prayer area.

Sugarloaf Mountain Mohave Female They follow the river water.  They go by the river and rest then continue their journey wherever they are going.  I'm sure they 

came this far.

Sugarloaf Mountain Mohave Female They follow the river water.  They go by the river and rest, then continue their journeys wherever they are going. I'm sure the 

Mohaves continued this far.

Sugarloaf Mountain Mohave Female EIS studies, interviews. Would use the greasewood trees, the crystals.

Sugarloaf Mountain Mohave Female

Sugarloaf Mountain Mohave Male EIS studies, interviews. Would use the greasewood trees, the crystals.

Sugarloaf Mountain Mohave Male Trade or communication with other tribes. Farming. Like everything else they know the trails of this place. There are fishing 

holes along the river. The people used to go to war with other tribes a lot of the time and to communicate by talking.

Sugarloaf Mountain Mohave Male The flat rocks were used by Indian people to grind their food like corn, beans, wheat. And grind it to a fine powder and make 

into bread and make into porridge for their livelihood.  A lot of the tribes were warring against one another and a lot of them 

came here to make arrowheads and spears.  Down on the riverbed, the Mohaves, the Chemehuevis and the Hualapais were 

all involved in weaving, making baskets, and knapsacks for carrying the food in it from one place to the other. They carried 

fresh corn for a neighbor, a relative or a friend. Willow used in the early stages of its growth because it is very pliable to work 

with. They have to keep it moist to work with. They fish for survival. They killed the deer for survival. Home use - to tan the 

hides to make teepees, a warm vest.  The Hualapais lived along the river in this area. Agriculture. The Hualapais lived along 

the bottoms to plant their gardens.

Sugarloaf Mountain Mohave Male People went all over. Traded at Willow Beach.

Sugarloaf Mountain Southern Paiute Female Quarrying stone.

Sugarloaf Mountain Southern Paiute Female Similar places.

Sugarloaf Mountain Southern Paiute Female To talk and have councils, meeting people from other tribes, hunting bighorn sheep and chuckwalla.

Sugarloaf Mountain Southern Paiute Female Used it a long time ago.

Sugarloaf Mountain Southern Paiute Female

Sugarloaf Mountain Southern Paiute Female
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English Place Name Ethnic Group Gender Comments

Sugarloaf Mountain Southern Paiute Female Hunting chuckwalla and bighorn sheep, probably turtle, too.

Sugarloaf Mountain Southern Paiute Female If you are helping with vision quests, the families came here in supporting you. They set up camp, Sacred ceremonial 

purposes, for prayers. This was the Salt Song pathway. Knowing how close Gypsum Cave was- The hot springs were used 

by other tribes their way. This spot used for ceremony & sacredness because it is so centered- every song that you sing & 

every step that you take & this is the Salt Song Trail. Oh my goodness! Seeing is believing.

Sugarloaf Mountain Southern Paiute Female

Sugarloaf Mountain Southern Paiute Female There is enough food (cactus) and it's close to the river where people could fish. It's a spiritual place. They used to come 

here and have a different feeling from and about it.

Sugarloaf Mountain Southern Paiute Male Also used for making arrowheads and perhaps to trade with other tribes.

Sugarloaf Mountain Southern Paiute Male Used it a long time ago.

Sugarloaf Mountain Southern Paiute Male

Sugarloaf Mountain Southern Paiute Male

Sugarloaf Mountain Southern Paiute Male For gathering food down on the river and hunting mountain sheep.  This is a spiritual place for camping, hunting, and 

conducting ceremonies.

Sugarloaf Mountain Southern Paiute Male

Sugarloaf Mountain Southern Paiute Male Tool making; gathering medicinal plants; used hot springs on river as a regular healing place.  This was a place where 

people would gather for ceremonies that involved medicine and the sharing of medicinal/healing  knowledge throughout the 

region; would trade medicine often as far as Mexico.

Sugarloaf Mountain Southern Paiute Male They would have come here to quarry rocks and gather stones for doctoring.  Other tribes, like the Hualapai, would have 

come here with them.  They would have doctored in nearby hot springs like the one at the end of Sugarloaf canyon.  They 

would have brought their young males here to teach them about quarry sources, crystals, and the protocol of how to make 

offerings, and how to tell stories in high places, using rocks for healing, and to talk about the whole region.

Sugarloaf Mountain Southern Paiute Male Because of the close proximity of the springs and the mountain, this area had a lot of significance. This was a  prominent 

area for hunting the bighorn sheep.  This area also had some type of spiritual or religious ceremonies because it's close to 

springs and there are so many mountain sheep.

Sugarloaf Mountain Southern Paiute Male
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10b - Specific comments on uses
English Place 
Name Ethnic Group Gender Living Hunting Fishing Gathering Food

Sugarloaf Mountain Hualapai Female Weather is nice in the Winter. 

Water is nearby. There are 

hot springs.

Bighorn Mountain Sheep. 

Mountain Lion, deer, 

chuckwalla, rabbits, packrats 

(Malga).

Fishing is taboo for the Red 

Rock Band, Wikahwadta Ba'a. 

Today the Hualapai don't eat 

the Mountain Sheep…The 

Amu Ba'a, the Mountain 

Sheep Band. We, the Red 

Rock Band, Wi kahwadta Ba'a 

are nourished by the Mountain 

Sheep. The fish were saved 

for the Mohave. When we 

were created at Wikahme, 

Spirit Mountain we were told 

what to eat.

Ivthi: is the Creosote and it is 

a very good healing plant for 

the sweat lodge. *(Please note 

that Ivthi: is spelled with the 

colon: because this is 

significant for the 

accentuation of the word. 

Please include this correct 

linguistic spelling in the final 

report. Indian Tobacco, Uv 

was used. They came & 

brought tobacco because they 

came & offered it. When 

people came travelling 

through on their journeys, they 
shared what was cultivated. 

Manos were not carried but 

were dug up & used. Dtamets 

is Physalis the tomatillo, which 

is gathered by the Hualapais. 

Hadte is the prickly pear. The 

seeds were removed and the 

fruit was dried. *(Please note 

that any dt together in any 

words of the Hualapai are 

meant to be written as one 

letter. Please make this 

adjustment for the final 

report). Ocotillo is for eating 

and shelter. The roots are 
used for healing also.

Sugarloaf Mountain Hualapai Male Good game like bighorn 

sheep and deer, antelope; 

rabbits for clothing and 

blankets; sinew for sewing.

Lots of good game. Maybe some. Pinons, prickly pear, tuna 

(prickly pear fruit), yucca 

berries (barbecued it), wild 

fruits, red berries (would dry, 

grind, and water later to drink).

Sugarloaf Mountain Mohave Male No Secondary Secondary Secondary
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English Place 
Name Ethnic Group Gender Living Hunting Fishing Gathering Food

Sugarloaf Mountain Mohave Male Their style of living was 

different from now.

Skins were used for clothing 

& for other use for the home.

There are fishing holes along 

the river. Before the dam was 

here, salmon was coming in 

from the ocean by way of 

Mexico. That is where the 

Colorado empties into the 

ocean. Salmons coming up to 

spawn. Mohaves talked about 

this but not anymore.

Berries grow out in the desert. 

Berries grew and after Spring, 

some were good, some 

mesquite beans and srew 

beans were gathered.

Sugarloaf Mountain Southern Paiute Female There's cacti They'd eat and cook small 

animals here

I'm sure they'd use the Co. 

River for fishing

they'd eat and dry cactus 

blossoms.  I know they didn't 

have refrigeration; they 

needed food that wasn't 

perishable

Sugarloaf Mountain Southern Paiute Male The water, the fish, plants, 

and animals that are food 

sources.

The animals here. The fish in the river. The plants here.
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10b - Specific comments on uses, continued
English Place 
Name Ethnic Group Gender Camping Ceremony/power Other

Sugarloaf Mountain Hualapai Female They were travelling through here. There 

are sleeping circles where they slept.

We have the same ceremonies & 

customs. Ceremonies on Wikahme, 

Spirit Mountain that tell the creation of 

our people. The Red Rock Band, 

Wikahwadta Ba'a from Chloride to 

Hoover Dam.

Up at Sugarloaf, Haka Ama was the place 

where shaman would gather songs and 

healing powers, & things that people did 

long ago- they picked out a place where the 

energy was very strong.

Sugarloaf Mountain Hualapai Male Especially by the river; gathered water in 

willow baskets covered with pine sap.

(Sugarloaf) stands out high, would be 

good to pray, to look in all directions. 

When praying, make circle dance and 

sing.

Shamans have grown corn along the river 

to use for healing; must be a holy person 

and purify self through singing, praying, 

fasting; may go on for a week and dream 

about the future.

Sugarloaf Mountain Mohave Male Trading area for intertribal trade-neutral. 

Everyone may come there. Not permanent. 

My people lived in the valley for planting.

Could have been lost stories. For trading mainly along the river. Mohave 

trade.

Sugarloaf Mountain Mohave Male For travel from one place to another. Other people have dug into the 

mountains. It was more isolated then 

when people could go and do and get 

whatever the needs of their tribe.

Weeds in the water. The people did their 

own farming  to get the water to form their 

products. Trade or communication. Doctors 

sent a runner to communicate & gets a 

message to tell a chief.

Sugarloaf Mountain Southern Paiute Female They'd use a little flat plateau, or a wide 

gully; they'd use a simple lean to

(This is) a spiritual place to renew 

their spirituality

They'd use the plants here for little wickiups 

for protection;

Sugarloaf Mountain Southern Paiute Male The water, the fish, plants, and animals 

that are food sources. And it's on the way 

to other places.

Can be on the top or the bottom and 

get a feeling of goodness.

Medicine
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11 - Part of a group of connected places

English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Gold Strike Canyon Southern Paiute Female Yes Connected to Las Vegas springs, Pahrump 

and Moapa

Because of the springs and because of visiting relatives.

Gold Strike Canyon Southern Paiute Female Yes Hot springs. Traveling through here to get to the hot springs and the 

river.

Gold Strike Canyon Southern Paiute Female Yes Sugarloaf Mountain. Through a spiritual connection.

Gold Strike Canyon Southern Paiute Female Yes it is connected to the river, and to Las Vegas 

area, and probably to head north up into that 

area, north of Las Vegas, and I know they 

came here probably to head south -to 

Cottonwood Island. But it's really a spiritual 

place and ceremonial, like learning and 

teaching the young about specific sites that 

are here. Traditional people probably came 

here to get songs from the running water. And 

to meditate and have vision quests, to listen to 

it- to get something from the water other than 

for medicinal purposes. They might hear 

something- traditional people know how to do 

that. They might have brought girls here for 

their puberty rites and for cleansing.-or a nice 
place for a honeymoon. It's really isolated so 

the  isolation is probably very important. They 

used it for traveling really, to head down to the 

Grand Canyon and or even to come here to go 

up into this area. It has a lot of gifts, and I am 

sure traditional people gave it gifts, prayers, 

songs. They probably sensed that its a sacred 

area and the sanctuary nature of it. They 

come here to talk to the Great Spirit.

traditional people came here to get songs from the 

running water.-to listen to it-(see previous)

Gold Strike Canyon Southern Paiute Female Yes The river and hot springs. Underground water.
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Gold Strike Canyon Southern Paiute Female Yes Getting salt from Lake Mead.  They would 

have used this canyon for getting to the hot 

springs for baths.  The water there makes 

your hair soft.  You have to speak to the 

spring and give it offerings and earth so the 

earth won't give you sickness.  They would 

have also traveled through here to Red Rocks 

to get red paint.

See 11aa.

Gold Strike Canyon Southern Paiute Female Yes Colorado River, Black Canyon, Cottonwood 

Island, Las Vegas.

It is a significant tributary west; it is a long, long wash and 

it strikes the senses.

Gold Strike Canyon Southern Paiute Male Don't Know

Gold Strike Canyon Southern Paiute Male No Response

Gold Strike Canyon Southern Paiute Male Yes Other canyons in the region from north of Las 

Vegas down to Willow Beach.

Connected through trail systems and by spiritual 

significance.

Gold Strike Canyon Southern Paiute Male Yes Hot springs and the east side of the river. People came through here from all over for trading and 

for ceremonies on the river or at the hot springs.

Gold Strike Canyon Southern Paiute Male Yes Las Vegas, Pahrump, Chemehuevis.. It's not 

on the Salt Trail but individual medicine men 

came here regularly for songs from the water, 

the river, etc..

There was a trail connecting the river to the Indian 

villages of Paiutes and Chemehuevis.

Gold Strike Canyon Southern Paiute Male Yes Living  areas and other hot springs in the area, 

Colorado River, and all of these are connected 

back to Mount Charleston. Life flows from that 

Mountain to this area

Mount Charleston--comments about life in previous 

answer

Hot Springs Hualapai Male Yes It is connected through water and brings people together 

to share medicine with other tribes.  We still do these 

things.

Hot Springs Navajo Female Yes they are connected spiritually. All natives believe in 

spiritual beings; in order to get things needed they needed 

to ask the spirits where to get them and they also prayed 

on a daily basis. We still do it today.. Places are spiritually 

connected through praying and singing with the place and 

its elements.

Hot Springs Southern Paiute Female No Response
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Hot Springs Southern Paiute Female Yes Parker, Needles, Chemehuevis People came from these places on home-made canoes to 

take baths.

Hot Springs Southern Paiute Female Yes all places My tribe didn't stay in one area. They camped here in the 

summer and came for healing purposes. It is also 

connected by water coming from mother earth

Hot Springs Southern Paiute Female Yes They lived above everywhere to the west of 

this site. People from Pahrump could have 

come this far, especially runners and walkers. 

My mother used to say the old people were 

good runners. Before it was dammed it was 

low, but now the river stays high. In those 

days they could walk across to other sides, to 

hunt or camp over there. Long time ago the 

Indians moved around.

Moving around camping.

Hot Springs Southern Paiute Female Yes Because of the water, the flow of the water 

and the path of the Indian people.

The creation of water that brings people together.

Hot Springs Southern Paiute Male Yes Other hot springs within a fifty mile radius; 

these have been used by the Paiute for ages.

For sacred ceremonies, food gathering; resources such 

as salt and wildlife were distributed as far as Las Vegas.  

They traded for salt with other people.

Hot Springs Southern Paiute Male Yes Gypsum Cave, Pintwater Cave, Cottonwood 

Island, Warm Springs by Moapa and Tecopa.  

They are all related and interconnected.

A long time ago there were water songs that came from 

Cottonwood Island.  The songs were part of the prayers 

and stories that described, the connection.  We have 

winter stories such as this that discuss the water and its 

creation, but can only be told during the winter.

Hot Springs Southern Paiute Male Yes It is connected to the other spots, especially 

the warm waterfall across the river.

Physically and spiritually connected because it all comes 

from inside the earth.
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Promontory Point Hualapai Female Yes Hualapai territory, all had connections- one 

with the other and we used this as our natural 

boundaries.-north and west-certain sites were 

also considered boundaries.  Certain sites 

were also considered boundaries of certain 

bands. The natural boundaries like the river, 

and certain mountains and sites. The women 

like to gather certain plants that are useful, 

making baskets…  . the hot springs for their 

healing purposes, men gathered grass ,the 

water provided that for the feed to sell to the 

people with certain animals. When more and 

more people came in ,the food supply was 

shucked to them and they had to go out and 

find work. They could live off the nuts and 
berries, whatever vegetation was available to 

them at that time, season.

The people came here disbanded and went in search of 

whatever they came up here to get, materials, gathering,.. 

Powskeys are from the Upper Big Sandy- 4 generations 

back- people from Big Sandy. There is a bonding with 

Indian people, how we feel about these hot springs. It is 

internal and you take it with you. I go to Spirit Mountain, I 

think of all the people that came out of Spirit Mountain, I 

think about that connection. It is like going to Jerusalem, 

and feel that oneness with your maker and at peace. Hot 

springs for healing broken bones and the power to 

confront our enemy- the power to be. Every person is a 

significant person and he is special. He has special rites 

and when we pass him on to the next world- he is 

honored. He is going to be missed. He is needed and 

recognized. The power holds us together. The power to 
continue to live this life, the purposes we are here for. We 

must look at people as a whole. The worldly things get in 

front of us sometime.

Promontory Point Hualapai Female Yes Moapa and Hualapai villages to the east. Went from here to the hot springs.

Promontory Point Hualapai Male No Response

Promontory Point Hualapai Male Yes This place is connected with the Mohave and 

Hualapai.   All people living on the river would 

have been connected.

By kinship and lifestyles along the river.

Promontory Point Southern Paiute Female No Response

Promontory Point Southern Paiute Female Yes Mt. Charleston and Sunrise Mountains Through the environment and the medicines on them, the 

songs that came form these areas such as the traveling 

songs and the prayers. They are also spiritually 

connected. That's why Indians did not like the dam to be 

built. It took away lots of their thins and put lots of stress 

on mother earth. We didn't have anything to say in those 

days..
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Promontory Point Southern Paiute Female Yes Places are connected through trails, ceremonies, trading, 

funerals (because there are caves all around here). On 

the hillsides they have memorials - the shaman would go 

out and look for special places and then take his people to 

that place. He would give it gifts and the place would 

continue to bless you. Indian people knew how to do 

these things and lived in balance - give and take 

relationships with the place, you bless me - I bless you. 

the Indians see everything as equal to them. Native 

people were charmed by the land and the land knew that 

Indian people would care for it.

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes To places up the river where I have been 

before, to Oompi Cave and Salt Cave.

People would travel to get paint and salt to heal, to get 

medicine and for trade.

Promontory Point Southern Paiute Female Yes Connect by water and origin stories. The river connected all people.

Promontory Point Southern Paiute Female Yes Hualapai and Paiute trading; Moapa, Las 

Vegas, Chemehuevis.

Trading and socializing; families traveling to ceremonies.

Promontory Point Southern Paiute Male Don't Know

Promontory Point Southern Paiute Male No

Promontory Point Southern Paiute Male Yes People came here for hunting and gathering medicine 

plants.

Promontory Point Southern Paiute Male Yes Other sacred areas in this region. Groups used this region for hunting and agriculture.  

They used trails for contact with the Las Vegas Valley.

Promontory Point Southern Paiute Male Yes Connected via water, via trails, and via certain events.

Promontory Point Southern Paiute Male Yes Chemehuevi, Moapa, Tunapa The wickiups/rockrings are an indication of people 

traveling to other places as well. The people used to visit 

quite a lot..

Sugarloaf Mountain Hualapai Female Yes It is connected to Willow Springs People would go visit other tribes and they would stop 

over here during journeys on the trails.
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Sugarloaf Mountain Hualapai Female Yes The Haulapai were in Kingman,  Sandy, 

Chloride, Ashwood and Wickenburg. The 

Hualapai lived there.  (Places are connected) 

through the hills and mountains.  Everyone 

wants to be connected (i.e.- the Mohaves).  

(They are connected through) the mountains 

and campsites).  They were afraid of white 

settlers, hid in the caves.  They have their own 

ceremony.  They sing.  If we were civilized like 

the Hopis, then we wouldn't be afraid of whites 

all the time.

We (Haulapais) hold this whole area.  In Mohave County 

there is little time for hand weaving.  The (weaving) is not 

real fine; most is real fast.  The Little Colorado is the 

northern boundary.  Sugarloaf is the western boundary.  It 

goes to Bill Williams fork, Santa Maria, Prescott, to the 

east side of the Colorado River.  There are 6 million acres 

in total.  The Yavapai are the enemies. There was fighting 

among the children leading to group involvement.  The 

Yavapai were told to leave, say from Yanrel along the rim.  

Blood spilled.  (They) mixed in with the Apaches from the 

north. They met with the Apache and became Yazahai 

Apache.  Navajos tried to move in here.  The different 

areas overlapped.  For each group, if there was not 

enough food, (they'd go to) the next band's area and get 

what (they) need..  We let the Spanish in.  We did that 
with the Paiute when there was trouble with the 

Mormons.  On the eastern end is High Timber along the 

canyon.  The range across from Sugarloaf (facing the 

highway) is (Wick-e-tula Mountains) or Chuckwalla Mts.
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Sugarloaf Mountain Hualapai Female Yes I believe they are all connected. The rings, the 

way they are placed, the directions sort of 

leading one to the other all along the Colorado 

River, people traveled up and down the 

Colorado River going north and going south, 

leading from one camp to another, reasons 

why they came to these mountains. Possibly 

making trips for different reasons. According 

to some of the evidence that is out here, in 

times of battle with the enemy, this was 

probably a front, one of the borders that had to 

be protected and because of the weapons that 

were made in this area… This mountain is a 

high point here that oversees the rest of the 

area of the Hualapai territory. People came 
here as a headquarters, a meeting place 

where they would take the message or leave 

messages of their travel through the canyons, 

leaving messages as they traveled up and 

down  the river. This is probably a turning 

point where the Colorado turns from this area 

and goes south from this area and on down. 

In Kingman area as we are going toward the 

Cerbat, there are a lot of areas in the Hualapai 

Valley that have high peaks we find evidence 

of warring parties of other tribes, the US 

military infringing on their territory- when 

enemy come through ,we had these types of 

places to guard. At those places there are 

some evidence of petroglyphs, chips, 
arrowheads, scattered here and there. The 

rock obsidian, and some of the rock used for 

making weapons or tools.

People came to this area because hot springs offered 

cure, source of power. The hot springs had so much to 

give to the people. When we took the elders to Spirit 

Mountain, they kneeled down and offered a prayer- they 

took a little bit of the water and took a drink of that water -

the source of power, the strengthening, anything to bring 

back their youth ,their health- a blessing to bring them 

good spirit. Spirit Mountain- when we discovered  the 

Spirit Mountain, we knew and we read about it, and in 

1976 we first came out to that mountain and every year 

since then.
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Sugarloaf Mountain Hualapai Female Yes Chloride to Gypsum Cave, rock writing on 

Bonelli Landing, Temple Bar, Willow Beach & 

hot springs, which are medicine water where 

people go to when they are in pain or when 

they are sick. Quartz are healing rocks and 

gifts from our Mother Earth that we use for our 

healing. People know which sites have these-

belonging to everybody. They come for that 

specific significance, for that healing. They 

made a rock circle to keep rattlesnakes from 

coming through. Medicine circles, rock piles 

were a shrine where people leave their 

offerings. Gypsum  on the top of Sugarloaf 

was left as an offering. You know it is a trail 

because you see a rock pointer on a rock. It is 
a trail marker (a finger).

Wikahme is the highest piling of mountains. We traded a 

lot with the Mohaves & all the Colorado River tribes. Every 

place is connected. It's all connected all over especially 

with the medicine people. That's what the marker is telling 

us. For us Indian people, it is all connected. This place is 

part of our northern boundary.  The rock writings over 

there tell the story of over here connected to Chloride. 

Near the river is the same mountain range & a pictograph 

site for women, which is near to here.

Sugarloaf Mountain Hualapai Male Yes Prepare self at a certain rock pecking site 

where he could talk and ready himself to come 

into an area like this.

You really need to prepare yourself to come to this area. 

My grandfather and my great-grandfather were medicine 

men. They taught them to prepare themselves before 

approaching an area. You may come across a sacred 

area or a place where "they" are and you need to tell 

"them" that you are not there to disturb "them" but there 

for other reasons.

Sugarloaf Mountain Hualapai Male Yes Spirit Mountain near Laughlin and some 

places in Peach Springs.

Shamans would also use Spirit Mountain for fasting, 

praying, visions; the mountain reveals to them the 

sickness someone has.

The places in Peach Springs are not known or used now 

because no one wants to be a spiritual being and do the 

things necessary to be pure enough to become spiritual.

Sugarloaf Mountain Hualapai Male Yes Paiutes, Hualapais, Mohaves and Yuma..the 

land belonged to the Indians and the water 

too, until the government split the water 

between the Paiutes, Mohaves and Hualapais. 

They had trails [to cross the river] where the 

water is not deep and went back and forth 

trading.

visiting relatives. Long time ago old people stayed about 2 

or three weeks in one place and then moved on. They 

kept coming this way until they met Mohaves doing the 

same things, hunting and gathering..
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Sugarloaf Mountain Hualapai Male Yes Connected to mountains to the east where the 

Gila Monsters Eaters lived; they were a 

separate band within the Hualapis and were 

very big, mountain people.  They also ate fish, 

lived at beaches on river and farmed.  There 

were once 14 bands (in w/ Serbat band).  

Caves in the Chuckawalla range were used by 

medicine men to learn healing songs, new 

medicine, prediction, and answers.  The size 

of the cave doesn't matter.

(Kinship)  People don't have to be at war all the time.  

'Hitata' (middle of river) Shivwits came up to Pine Spring 

country.  We're related to the Shivwits because they 

came across the river to escape the Mormons or famine 

and we helped them.  (Concept of tribal interdependency 

and sharing).  Holy men spoke with a different language 

than other people and shared information on sacred 

caves, places and healing knowledge.  We shared caves 

with the Mohave for medicine songs.  You can only take a 

sick person  to a cave once.  We also got the Ghost 

Dance from the Paiutes.

Sugarloaf Mountain Hualapai Male Yes a lookout, I found gypsum- perhaps from the 

cave. They brought it here for offerings for 

ceremony so the cave and the mountain are 

connected.

Offerings. Also, there were rock writings in the area down 

below- Also connected to trails and there are markers that 

tell them about Sugarloaf. Petroglyphs are to the east 

below by the hot springs. Up the canyon from the springs 

but the writings point to the springs too.

Sugarloaf Mountain Hualapai Male Yes The places are connected through the hills 

and mountains.  Everyone wants to be 

connected (i.e.- the Mohaves).  (They are 

connected through) the mountains and 

campsites).

We (Haulapais) hold this whole area.  In Mohave County 

there is little time for hand weaving.  The (weaving) is not 

real fine; most is real fast.  The Little Colorado is the 

northern boundary.  Sugarloaf is the western boundary.  It 

goes to Bill Williams fork, Santa Maria, Prescot, to the 

east side of the Colorado river.  There are 6 million acres 

en total.  The Yavapai are the enemies. There was 

fighting among the children leading to group involvement.  

The Yavapai were told to leave, say from Yanrel along the 

rim.  Blood spilled.  (They) mixed in with the Apaches 

from the north. They met with the Apache and became 

Yazahai Apache.  Navajos tried to move in here.  The 

different areas overlapped.  For each group, if there was 

not enough food, (they'd go to) the next band's area and 

get what (they) need..  We let the Spanish in.  We did 
that with the Paiute when there was trouble with the 

Mormons.  On the eastern end is High Timber along the 

canyon.  The range across from Sugarloaf (facing the 

highway) is (Wick-e-tula Mountains) or Chuckwalla Mts.
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Sugarloaf Mountain Mohave Female Yes This place might be along the same group as 

Fort Mohave.  People would go on journeys.  

There were runners who would come here.  It 

was all free water once upon a time until they 

built Parker Dam and Squaw Dam.  They built 

Hoover Dam.  They lowered everything down.

Sugarloaf Mountain Mohave Female Yes Sugarloaf might be along the same group as 

Fort Mohave.

It was all free water once upon a time until they built 

Parker Dam and Squaw Dam.  They built Hoover Dam.  

They lowered everything down.  This place is connected 

because people came here on journeys.  They sent 

runners.  There are interconnections between places.  It 

is all sacred.

Sugarloaf Mountain Mohave Female Yes The pathways, bird singers, the Yuman tribes 

have a universal song that brings everyone 

together although they don't all sing it the 

same way.

The pathways, bird singers, the Yuman tribes have a 

universal song that brings everyone together although 

they don't all sing it the same way.

Sugarloaf Mountain Mohave Female Yes It is connected to the river that flows through 

here. The people all are connected through 

the river. The distant tribes found a way to 

visit each other and trade. They had runners 

who came up here. Some of our songs begin 

up here. The Mohaves had names for 

different points up here as they did for other 

places. There would be landmarks along 

trails. Runners would carry messages or be 

guides.

Same as above.

Sugarloaf Mountain Mohave Male Yes The pathways, bird singers, the Yuman tribes 

have a universal song that brings everyone 

together although they don't all sing it the 

same way.

The pathways, bird singers, the Yuman tribes have a 

universal song that brings everyone together although 

they don't all sing it the same way.
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Sugarloaf Mountain Mohave Male Yes  Avi  Kwame, Spirit Mountain  where the 

Mohave people were created. Needles , Haha 

Kulo (Broken Water). A lot of times during the 

year, there would be floods and Indian people 

would plant their plants. Screwbeans, 

mesquite beans- pound em' up like Kool-Aid. 

They are very gassy though. Some valleys up 

the river corn, watermelon and beans were 

planted. Parker is connected though the 

Chemehuevis were saying they were the first.

Parker is connected for the Mohaves. Las Vegas is 

connected for the Paiutes. Trails go to the Hualapai 

country. They might come up this way to meet the 

Yavapais and to meet the Chemehuevis in their 

wanderings. There are their own trails that they made a 

long time ago. They probably picked a mountain to see all 

directions to see where they are at and where they are 

going. They get to a mountain and get up  upon the 

mountain  and see where they are at. All the roads are 

what the Mohaves and other tribes used to use such as 

Route 66 to get down to Los Angeles. You go up north 

toward Las Vegas & go up  & meet the Paiutes and a lot 

of times had trouble with the Chemehuevis. They were 

Nomad. They don't like to stay in place but they like to eat 

the plants  and not grow them. White men steal 
everything. They call the road their own but it was once a 

Mohave Trail such as Railroad Pass.
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Sugarloaf Mountain Mohave Male Yes In the formation of the land- in the state of 

Colorado- the Continental Divide from there on 

down where the Colorado River starts. The 

land came down to the Colorado River. In that 

form, they are connected (See tape).  My 

tribe, they say that the sky relates to the earth, 

which is the mother. Rivers, animals, people, 

trees, fruit trees, vegetables. Mother Earth 

produces it just like a family. That is how we 

learn these things. Water is the main thing 

through the life. We Mohaves, we say that the 

Mesquite trees are called the staff of life. Eat 

beans, make baby cradles out of this wood, 

the roots. The Mesquite trees wood we use to 

cremate our dead. We use the roots to make 
our cradles. And we eat the beans when the 

mature and the pod. They are very sweet. We 

make a juice out of it when it just turns ripe. 

We use the sweetest trees, the bean pods, we 

dry them and then we pound it up and 

separate the seed from the pulp. We make 

popcorn balls, which is our candy that I had 

as a child. We lived way out where we could 

not go to the store everyday so we had that for 

our candy. The cradles of Mesquite is for the 

babies that are born. They use a lot of water 

and depend on their roots to survive.  When 

they want to make a cradle they have to look 

for an old tree and chop it down and use the 

roots for cradles. They don't destroy the young 
trees.

See above

Sugarloaf Mountain Mohave Male Yes It is connected to other places along the river 

and also as far as the ocean- Villages-going 

toward the coast-Barstow, Tahakashi toward 

San Francisco.

As a stopping area along travel- Had resources that they 

come to get- Every place is connected through these 

travel routes, like going from city to city. The Bear Home- 

Mohaves lived in that area until other Indians over ran 

them. Then this area was "our lost area". There are not 

many Shoshones around here. Other tribes came and 

lived here. They must have had names for it.

Sugarloaf Mountain Southern Paiute Female No
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Sugarloaf Mountain Southern Paiute Female Yes Across the river; with an eagle nest 

somewhere near.

Other mountains toward the south have a similar ecology 

and are rounded like Sugarloaf Mountain.

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes Salt trail

Sugarloaf Mountain Southern Paiute Female Yes 1. The river.

2. The mountains and what it holds inside, 

waiting to show itself for someone to take care 

of.

3. Animals home.

4. Other spiritual places, going in a clockwise 

position.

5. For Newu people use.

1. Pah - for giving us life, for all living things.

2. Kiava - to show us they are strong and can hold 

together, but yet can hurt by destroying it. It is part of a 

map that describes our oral history, take it out and you 

destroy part of our map.

3. Pahutsiving (accent over first i) - this place is where 

the creator put them to live; we aren't suppose to chase 

them out, this is what the non-Indians call progress, by 

letting these animals suffer, by changing their home, they 

have feelings too.

4. Spiritual place - for all living things, animals, Pauites, 

other tribes, but now we have to express or prove to 

others we used this area. Our oral history goes farther 

back than science. The artifacts should be left here and 

not placed in museums for storage, for non-Indians have 
no use for them or how to handle them.

5. Newu people came here to gather foods, plants, 

healing purposes. Came here before they left to the 

spiritual place, left offering for future generations to come, 

to heal the sick, to get strong to travel to other places 

such as this.

Sugarloaf Mountain Southern Paiute Female Yes The elders talked about how they came 

through and traded with the Hualapai, and the 

different Paiute tribes in this area.  They are 

interrelated to the Haulapai and the 

Chemehuevis.  They'd trade in an Indian 

village in this area.

There was the Las Vegas Paiute village for one.  It was 

connected to this place.  There's the Moapa Paiutes and 

the Pahrump, and they were connected to this place.  

They used this place in the same way.  Some tribes 

would come together, or separately, depending on what 

was in need. If they needed more spiritual power- (they 

came here) to renew it.  Or else they'd come as a group 

and visit.  They'd take days, weeks or months.

Sugarloaf Mountain Southern Paiute Female Yes Chemehuevi and Paiute places. Coming together for ceremonies, trading, and visiting.
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English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Sugarloaf Mountain Southern Paiute Female Yes Connection to the Salt Song taking you part 

way on the trail. It is part of the Salt Song 

Trail. Gypsum Cave is near and the hot 

springs are right down there. The river is right 

down there. Here is the spiritual connection 

with the creator. Vision quests were 

performed here. Before you go to Gypsum 

Cave, you have to go to a high spot. If the 

creator feels that this is what you need & 

thinks you need & you go to the cave to get 

stronger in your songs, to ask them to stay 

with you, all the time so that the songs will not 

be forgotten. The songs & what you do to 

prepare & receive them. It's so spiritual. You 

have to do it with the right frame of mind & 
have a connection with the creator.

This is on the Salt Song. For what I feel from this place, it 

is connected.

Sugarloaf Mountain Southern Paiute Female Yes Where they lived. Lived there, came here.

Sugarloaf Mountain Southern Paiute Female Yes it is close to other areas where you find other rock rings.

Sugarloaf Mountain Southern Paiute Male Don't Know

Sugarloaf Mountain Southern Paiute Male Yes It is connected to other places in immediate 

area, such as Promontory point and Gold 

Strike Canyon through the Colorado River 

which was used for agriculture, hunting and 

also making baskets.

The Colorado river is a source of life. This is a highly 

spiritual area.

Sugarloaf Mountain Southern Paiute Male Yes Salt trail Given in Paiute.

Sugarloaf Mountain Southern Paiute Male Yes Part of salt song trail come(s) to this area and 

(they would) stop and pray- and its part of trail 

(the) Spanish used.

Salt Song places- i.e. Peach Springs (Haulapai) thinks 

gypsum is also connected.  People used/lived in caves, 

especially in hot days, also- shift in case associated with 

uses.

Sugarloaf Mountain Southern Paiute Male Yes Villages in the area. They lived there and came here.

Sugarloaf Mountain Southern Paiute Male Yes This place is connected with Chemehuevi, 

Moapa, Pahrump, and Hualapai.  It's 

connected clear into California with the 

Shoshone.

It is all connected through kinship and connected to the 

Virgin River in Utah.

Page 14 of 15Appendix D11 - Part of a group of connected places



English Place 
Name Ethnic Group Gender

Is this place part 
of a group of 
connected places? What kinds of places and where? How is this place connected to the others?

Sugarloaf Mountain Southern Paiute Male Yes Colorado River, Las Vegas Wash, Gypsum 

Cave, Indian Pass/Canyon, Nelson Site, 

Queho Cave, Bird Song areas, salt songs

Songs, healing ceremonies, origin stories

Sugarloaf Mountain Southern Paiute Male Yes Hot springs, villages along the river. People from nearby villages would come here to use this 

place, go to the hot springs, and then return home.

Sugarloaf Mountain Southern Paiute Male Yes It may be connected to Mt. Charleston. Possibly connected through four corner peaks, the 

boundary of a powerful religious area.

Sugarloaf Mountain Southern Paiute Male Yes Something with the water; they're all over.
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12 - Place Features
English Place 
Name Ethnic Group Gender

Source for water
List and describe water

Source for plants
List and describe plants

Source for animals
List and describe animals

Gold Strike Canyon Southern Paiute Female Colorado River [HIVIGUPAH'] Yatumba, Indian tea [NEWVUT TEA], 

Indian tobacco [KO' UP], chewing 

gum plant [CHOMMINGAM], cat claw 

[KRIMASITZO], hedge cactus 

[HUISIVUWITS]

Big horn sheep, chuckwalla, rats and 

mice, lizards, snakes, eagles 

[HUNGIPUTS]

Gold Strike Canyon Southern Paiute Female Pools, springs, the river. Indian tea, chaparrals. Sheep, deer, snakes, lizards, bugs.

Gold Strike Canyon Southern Paiute Female Water from rainfall, canyon wash and 

runoff.

Mormon Tea, brittle bush, creosote, 

rabbit bush and mesquite.

Snakes, lizards, birds, rabbits, 

chuckwallas, mountain sheep, eagles, 

hummingbirds, crows.
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English Place 
Name Ethnic Group Gender

Source for water
List and describe water

Source for plants
List and describe plants

Source for animals
List and describe animals

Gold Strike Canyon Southern Paiute Female a lot of seeds are carried down to the 

water and they land at Willow Beach. 

The hot springs, the bathing quality it 

has. You can lay in it, let it flow over 

your body- it has powerful rocks in it. 

they grace each other-alkali water 

around it. I see birds soaring up it, 

down it, chirping in it ,singing in it. it is 

a place that is very soothing, massive 

rocks over it, power over it. It is a very 

beautiful place. And if you are not 

careful, you can get hurt here, if you 

don't respect it you will hurt yourself. it 

can hurt you badly, deeply.

the plants are very abundant and well 

preserved. nothing has really bothered 

them other than humans walking 

through here. There is Indian tobacco 

here and native people will pick it. it is 

one of their prime plants with Indian 

tea. Salt cedar isn't traditional to the 

area but it does grace it here too. 

maidenhair fern grace the walls of the 

canyon, mesquite, Indian rice in the 

upper part of the canyon, and barrel 

cactus, arrow weed, these are lower 

elevation plants compared to way up 

there on top. it's quite a drop, probably 

almost a thousand feet, a gradual 
drop, and native people knew this-the 

different geographic plants that are on 

different levels-they make homes out 

of the willows, basketry, manufactured 

tools, tools from the barrel cactus,- 

fruits for eating and needles for 

sewing buckskin. Everything was 

functional to native people-even rocks, 

if they find beautiful rocks… they'll 

pick them up and carry them for 

special qualities they have as 

minerals. Yatump-up above in the top 

of the canyon-a lot of creosote up 

there. Plants are all robust looking . 

some are blooming on the north side 
of the canyon-like the brittle brush.

birds chirping in and around and up 

and down hot springs,  snakes, 

lizards, chuckwallas, tortoise out at 

the mouth of the canyon area. They 

probably have their own trails and their 

own route to get to the water where 

they lay their eggs. Mountain sheep 

probably travel through here too.

Gold Strike Canyon Southern Paiute Female Waterfalls, warm springs, Colorado 

River.

Lots of medicine plants; this is a 

sacred place.

Lizards, turtles, mountain sheep, rats, 

birds, eagles.

Gold Strike Canyon Southern Paiute Female Getting water from the Colorado River. Indian tea, greasewood. Mountain sheep.

Gold Strike Canyon Southern Paiute Female River, hot springs. Barrel cactus, catclaw, Yatump, 

Indian tea, Indian tobacco, brittle bush 

for medicine.

Mountain sheep, deer, bats, snakes, 

lizards, eagles, turtles, rabbits.

Gold Strike Canyon Southern Paiute Male Hot springs for ceremony and 

medicine.

Indian tobacco, creosote, barrel 

cactus.

Bighorn sheep, deer, squirrels, 

chipmunks, rattlesnake, lizard, rabbits.
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English Place 
Name Ethnic Group Gender

Source for water
List and describe water

Source for plants
List and describe plants

Source for animals
List and describe animals

Gold Strike Canyon Southern Paiute Male Colorado river and springs Indian tea. Mountain sheep.

Gold Strike Canyon Southern Paiute Male There are probably tanks holding 

water which helped them to come 

here and stay to gather medicines.

Indian tea, greasewood, brittlebush, 

rabbit brush,

Rodents, rabbits, maybe chuckwallas, 

also mountain sheep.

Gold Strike Canyon Southern Paiute Male Spiritual water. Arrowweed, Indian tobacco, salt, 

cedar, wild rice, ferns.

Snakes, mountain sheep, birds, 

lizards.

Gold Strike Canyon Southern Paiute Male Hot springs, cold water sources. Indian tobacco, creosote, mesquite, 

acacia (?), canyon thistle, matchweed, 

Indian tea.

Red tail hawk, whiptail lizard, 

mountain sheep, chuckwalla, coyote, 

ground squirrels.

Gold Strike Canyon Southern Paiute Male Hot Springs Medicinal plants, Indian tobacco Mountain sheep eagles, red tail hawks

Hot Springs Hualapai Male Hot springs, creek. Willows

Hot Springs Navajo Female They had water.. where I'm from 

there's no water.. you have3 to go to 

the lake or to the springs..

plants that grow by the water

Hot Springs Southern Paiute Female water, spring cottontail big horn sheep, chakawala

Hot Springs Southern Paiute Female

Hot Springs Southern Paiute Female Springs and river are connected. Rock plants growing on walls and 

warm plants.

Mountain sheep, lizards, snakes.

Hot Springs Southern Paiute Female River for water, Hot springs to bath 

and doctoring.

Cattails - food, sandals, medicine for 

eyes.

Sheep, rabbits, chuckwalla, rats, 

mouse, snakes.

Hot Springs Southern Paiute Female Deer, mountain sheep, rabbit, quail, 

doves, fish, snakes.

Hot Springs Southern Paiute Male mineral hot springs Indian tobacco, medicinal plants, 

cutting staffs for hiking.

mountain sheep

Hot Springs Southern Paiute Male Hot springs, waterfall over rocks, 

various caves with steam for 

purification, Colorado River, water 

songs and spirits.

Plants were seen as an integral part of 

ceremonies for doctoring.

Mountain sheep, chuckwalla, coyote, 

whiptail lizard (to help eyes), 

dragonflies, rattlesnake, buzzards, 

and hawks.

Hot Springs Southern Paiute Male Hot spring.
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Name Ethnic Group Gender

Source for water
List and describe water

Source for plants
List and describe plants

Source for animals
List and describe animals

Promontory Point Hualapai Female Hot springs, springs, Colorado River,-

It is a healing spiritual source for 

mental well being- gives you strength, 

gives you good thoughts. Waterfalls 

for its beauty, the whole canyon is a 

supply for our needs, toward the south 

where it empties- we all have our 

Yuman speaking groups along here. It 

brings our Yuman people together, as 

our creation story. We call ourselves 

the people - pai-pai, the real people.

Water plants, sage and certain ones 

are ceremonial ones gathered at 

certain spots along the Colorado. 

They are also a source of healing, a 

source of spiritual in our ceremonies.

Animals rely on plants- a lot of them 

along the river. Mt. lion, bobcat, 

beaver, birds, fishes, reptiles, 

lizards,..all have plants and depend on 

one another for survival.

Promontory Point Hualapai Female River, springs.  Springs carry songs 

and prayers.

Creosote and burrowbush for 

medicine, cactus for food and fruit.

Mountain sheep.

Promontory Point Hualapai Male River, hot springs. Cacti, creosote, snakeweed Mountain sheep, gila monsters, 

tortoise, chuckwalla

Promontory Point Hualapai Male Colorado River.  River water comes 

from under the earth and spread 

through the whole country.

greasewood, creosote. Mountain sheep, wild burros, quail, 

cottontail and jackrabbit

Promontory Point Southern Paiute Female river willows, greasewood, Indian tea Mt. sheep, turtle, rabbits, prairie dogs, 

deer

Promontory Point Southern Paiute Female river bear cactus, chaparral, [kukupunave'] 

turtles eat them. Indians eat the seeds 

for medicine

big horn sheep, buzzards [wiku'puts]

Promontory Point Southern Paiute Female Water (river and spring) is the leader 

of the land. The land is necessary for 

water to exist and is the most 

significant thing on this planet.

Cacti, Yatump. Mountain Sheep

Promontory Point Southern Paiute Female Hot springs, river. Herbs, cactus, prickly pear, Yatump. Rabbits, squirrels, bighorn sheep, 

birds.

Promontory Point Southern Paiute Female Water from the river. Berries, chaparral, fire bush. Mountain sheep, lizards, chuckawalla, 

rats and water animals.

Promontory Point Southern Paiute Female The river. Chaparral, cactus (food and needles 

for basket making).

Chuckwalla, rat, sheep, snake, 

chipmunk.

Promontory Point Southern Paiute Female Hot springs, drinking water, bathing, 

fishing in the river.

Creosote, Pygmy Cedar, cactus for 

eating and drinking water.

Mountain sheep, rabbits, beavers, 

squirrels, fish, mountain trout.

Page 4 of 912 - Place Features Appendix D



English Place 
Name Ethnic Group Gender

Source for water
List and describe water

Source for plants
List and describe plants

Source for animals
List and describe animals

Promontory Point Southern Paiute Male Catch basins, river, springs. Medicine plants. Mountain sheep.

Promontory Point Southern Paiute Male River, springs in the area. Plants used for medicine and food. Mountain sheep, cougar, coyote.

Promontory Point Southern Paiute Male River. Most plants are available anywhere. Mountain sheep, rabbits, chuckwalla.

Promontory Point Southern Paiute Male Yatump, Desert fir [TO HEE] Mountain sheep

Promontory Point Southern Paiute Male Water Yatump, Cacti Mountain sheep, whiptail lizards, 

chuckwallas, tortoise, cottontail, 

buzzards, hawks.

Promontory Point Southern Paiute Male spring corn, squash, beans, wild plants MT. sheep, deer, little animals too

Sugarloaf Mountain Hualapai Female Springs along the river, trails Prickly pear, Burro bush, 

Creosote/greasewood

Any animal eating bush or the plants 

that grow around here

Sugarloaf Mountain Hualapai Female The water is the lifeline of everything. Plants were for tradition and utilities.  

(People used) willow, arrow weep, 

cat's tail (whose root is edible), cactus 

(ogabe/veol)..  Plants not only 

sustained people; people took care of 

plants.

Chuckwalla were famine foods.  This 

is sheep country. (Sheep) were used 

for meat, and hides.  The horns were 

used for ladles.  (Sheep) are the 

spiritual manifestation of the whole 

system.
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Name Ethnic Group Gender

Source for water
List and describe water

Source for plants
List and describe plants

Source for animals
List and describe animals

Sugarloaf Mountain Hualapai Female Colorado River, hot springs, the hot 

springs offer a cure, for cleansing,

Indian tobacco, we use it in our pow 

wows and ceremonies. creosote, 

medicinal, fuel, utilitarian-resin-gluing 

things together, waterproofing 

baskets, healing ceremonies, willows 

down in the canyon, certain plants 

specific to the area. Arrowweed used 

for making bed of the cradleboard, for 

making arrows, leaves used and also 

smoked for spiritual, for power. Arrow 

weed has a lot of uses. Snakeweed-

also did a lot of use, smoking animals, 

you set it afire and smoke out the 

animals, and as a utilitarian brush, as 

a broom, for brushing off spines of 
cactus fruit- used as a tea, if I am not 

mistaken. a Lot of the teas are a 

diuretic..Prickly pear, a lot of the 

cactus plants fruits were utilized-

made juices or dried them for later 

use.(elephants ears, the pads). My 

dad when food was scarce he would 

burn the stickers off the pads he 

would feed them to the animals. and 

sometimes he would eat them himself, 

when there were no animals.

bighorn, rodents, a lot of rabbits, rats, 

many chuckwalla and all kinds of 

lizards, gateh - a light colored  zebra 

tail.

Sugarloaf Mountain Hualapai Female hot springs. The Colorado River is a 

sacred place for us. Trails that 

connect to find other sources of food. 

Indian camps & Indian gardens are 

associated with water.

Indian Tobacco, Uv,  Prickly pear, 

Hadte,  Creosote, Ivthi:, Brittlebush. 

Dthavidid,  Erodium, Min min ya roots 

are for healing & the leaves are eaten. 

Some plants we can only eat in times 

of starvation.

Bighorn Sheep, rabbits, packrats, 

chuckwalla, deer, eagle for ceremony, 

birds for ceremony.

Sugarloaf Mountain Hualapai Male River and hot springs. The water is 

more important than anything else. 

Human life depends on it. Colorado 

River is key. Hot springs must have a 

reason. There is a hot spring in Sandy 

area where my family came from and 

the family went there to worship and 

cleanse themselves.

Squawberry, wild rhubarb, prickly 

pear. Greasewood - used in bathing 

and cleansing oneself. It is like   , 

equal to killing germs. Yucca to wash 

hair. Other vegetation that are used 

for healing cuts.

Rabbits, squirrels, packrats, snakes. 

Means of food. Snakes for beauty and 

protection.
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Source for water
List and describe water

Source for plants
List and describe plants

Source for animals
List and describe animals

Sugarloaf Mountain Hualapai Male Rivers, hot springs, springs in nearby 

mountains

Arrowweed, greasewood, Mormon tea, 

cedar, many others.

Sheep, deer

Sugarloaf Mountain Hualapai Male river water greasewood, prickly pears, Indian 

tobacco, [ohwayo] (snakeweed??, 

milkweed, arrowweed

mountain sheep, rabbits, cottontails, 

deer, antelope, fox, coyote, eagles

Sugarloaf Mountain Hualapai Male They may have made check dams in 

the wash here, but I don't see any.

creosote and cactus mountain sheep, chuckawalla, fish 

from river

Sugarloaf Mountain Hualapai Male The river at one time was the main 

source. Springs are in a lot of the side 

canyons.

Not much, just creosote. Sheep, birds, eagles, squirrels, 

snakes but not hunting here.

Sugarloaf Mountain Hualapai Male The water is the lifeline of everything. Plants were for tradition and utilities.  

(People used) willow, arrow weep, 

cat's tail (whose root is edible), cactus 

(ogabe/veol)..  Plants not only 

sustained people; people took care of 

plants.

This is sheep country. (Sheep) were 

used for meat, and hides.  The horns 

were used for ladles.  (Sheep) are the 

spiritual manifestation of the whole 

system.

Sugarloaf Mountain Mohave Female Now the water is bad; they 

contaminate the water.  I don't know 

who's doing it- the scientists or 

whatever.  Before it was real good 

water.  Nowadays it's not safe to go 

swimming.

People survived on mesquite beans.  

Everything was good.  I see old 

pictures.  Everyone was slim.  (They 

were) solid people.  They didn't eat  

what we do.  Now we have diabetes.  

Now we are overweight.

Now there are large populations.  

There is sport hunting.  Before there 

was no sport hunting.  There were 

long horn sheep, rabbits, quail, deer, 

and black birds to eat.  We roast 

them- put them in the ground; put 

them in a gunny sack and roast it in 

the ground.

Sugarloaf Mountain Mohave Female Now the water is bad.  They 

contaminated the water.  I don't know 

who's doing it- the scientists or 

whatever.  Before it was real good 

water.  Nowadays it's not safe to go 

swimming.

People survived on mesquite beans.  

This was healthy food.  There was no 

diabetes or overweight people back 

then.

Before there was no sport hunting.  

There were long horn sheep. Rabbits, 

black birds, and quail.

Sugarloaf Mountain Mohave Female River All but especially creosote. Sheep

Sugarloaf Mountain Mohave Female The river is the key feature of this 

place.

Deer, bighorn sheep, rattlesnake, 

sidewinders, beavers, rabbits, ants. 

We have a story on ants.

Sugarloaf Mountain Mohave Male River All but especially creosote. Sheep
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English Place 
Name Ethnic Group Gender

Source for water
List and describe water

Source for plants
List and describe plants

Source for animals
List and describe animals

Sugarloaf Mountain Mohave Male The Colorado River, Havilye. Hot 

springs are too pure. The river has a 

lot of ingredients to build the body up. 

For drinking, cooking.

River plants for house making, Indian 

tea, desert plants, arrow weed. Some 

plants might be used when the rains 

had come in. there are plants for 

firewood, berries, boil the plants for 

medicine, plants for stomach ache, 

tall reed river plants, grasses for 

house building- add the mud and tie 

them together.

birds, hawk feathers, ducks, eagle 

feather for the chief's funeral, Bighorn 

Sheep, used by Paiutes, deer, 

feathers for shafts, November is when 

the ducks come by and you shoot or 

trap the ducks, rattlesnake used for 

ceremony, rabbit skin blanket,  skins 

for building, deer for food to eat & 

clothing.

Sugarloaf Mountain Mohave Male Mesquite, willows, cottonwood Deer, cottontails, turtles, snakes, We 

had a lot of otter before the dam, 

water turtle for food.

Sugarloaf Mountain Mohave Male The river, In the spring, flood water 

meets springs also. Flood wells.

Creosote, seeds and bark, Indian tea. Deer, elk, antelope (gone), Mountain 

sheep.

Sugarloaf Mountain Southern Paiute Female Rainfall. Creosote, tobacco. Birds, sheep, deer.

Sugarloaf Mountain Southern Paiute Female Near the river. Chaparral, cactus, greasewood for 

food and medicine.

Lizard, chuckwalla, rabbits, squirrels, 

cottontail, sheep, eagles.

Sugarloaf Mountain Southern Paiute Female River; water used to be clean to drink. Cactus, greasewood. Bighorn sheep, chuckwalla, lizards, 

crows, swallows.

Sugarloaf Mountain Southern Paiute Female River, springs Creosote; plants down by the river too; 

and up on the mountain for medicine.

Sheep

Sugarloaf Mountain Southern Paiute Female for drinking, cooking, healing, bathing, 

the river used to flow freely before the 

dam was built and it helped manage 

the land resources.

Yatump for medicine plant, manav for 

food, newu koup for smoking.

Mountain sheep, snakes, birds, 

lizards, turtles.

Sugarloaf Mountain Southern Paiute Female There's the Santa Clara River- those 

people from up North (Cedar Paiutes 

followed it).  They'd stop, plant and 

harvest.  They never stayed in one 

place very long.  They didn't want to 

use up the resources.  That's how 

they made sure they were replenished.

(Plants were) used for medicinal 

purposes.  If they got hurt, they'd dry 

them, or boil them or pound into a pulp 

and use as a poultice; They buried 

food.  (They'd) leave rocks or a 

beaded token to mark it.

An animal hide could be seen to mark 

buried food.  (They) used mountain 

sheep, snakes, lizards. Also they 

used lizards for medicinal purposes. 

(They'd) clean out their cataracts with 

the lizard tails.  My mother learned 

from her grandmother, and she 

learned from her mother.  I remember 

a bowl full of blood. For a couple of 

days, she couldn't see, then she could 

see perfectly.
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English Place 
Name Ethnic Group Gender

Source for water
List and describe water

Source for plants
List and describe plants

Source for animals
List and describe animals

Sugarloaf Mountain Southern Paiute Female Waterfalls, hot water sources. Greasewood, Indian tea, Yatump, 

Indian tobacco.

Bighorn sheep, coyote, fox, badger, 

lion, skunk, chipmunk, desert gopher, 

buzzard, rabbits, cottontail, Pelican, 

swallows, crow. dove, quail.

Sugarloaf Mountain Southern Paiute Female Hot springs, the river & cold springs. Yatamp-creosote, cattails, green 

plants at the river, prickly pear cactus, 

Indian Tobacco, gourds

Bighorn Sheep, rabbits, deer, 

chuckwallas, desert tortoise, falcon, 

bald eagle, golden eagle, frogs

Sugarloaf Mountain Southern Paiute Female Sheep.

Sugarloaf Mountain Southern Paiute Female one long stream of water from 

Colorado to Mexico

creosote [yatumpah], Indian tobacco; 

cactus

big horn sheep; chuckwallas

Sugarloaf Mountain Southern Paiute Male Indian tobacco, creosote, cactus, sage

Sugarloaf Mountain Southern Paiute Male River, springs Creosote; plants down by the river too; 

and up on the mountain for medicine.

Sheep

Sugarloaf Mountain Southern Paiute Male River- (Harnly)  Springs in Vegas Creosote- medium

Other along road- smoke

Big horn sheep food

Sugarloaf Mountain Southern Paiute Male Colorado River Sheep.

Sugarloaf Mountain Southern Paiute Male Colorado River, lava water, hot 

springs.

Yatump, lots of plants and medicine. Deer, mountain sheep, and birds.

Sugarloaf Mountain Southern Paiute Male Colorado River, Las Vegas Wash Indian tobacco, creosote Mountain sheep, coyote, horned 

toads, collard lizards, rattlesnakes

Sugarloaf Mountain Southern Paiute Male very close to river. plants for medicine and healing lots of chuckawalla and jackrabbits

Sugarloaf Mountain Southern Paiute Male Colorado river, hot springs. Yatump Mountain sheep, whiptail lizards, 

chuckwallas, coyote, buzzards.

Sugarloaf Mountain Southern Paiute Male springs/river There are plants up here that do not 

grow in the lower desert.  They would 

come up here for food.  Pigmy cedar, 

desert fir.

Mountain sheep, eagles, red-tailed 

hawk, falcons, birds (ducks, quail, 

geese), fish in river, rabbits.

Sugarloaf Mountain Southern Paiute Male River, springs Tobacco, cattails by the river, others 

but don't know them

Rabbits, snakes, maybe deer and 

sheep
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12 - Place Features, continued

English Place 
Name Ethnic Group Gender

Source for Fish
List and describe fish

Physical evidence of use by 
Indian people

List and describe evidence of
Geological features

List and describe features

Gold Strike Canyon Southern Paiute Female caves landmark

Gold Strike Canyon Southern Paiute Female Hotsprings, rock formations.

Gold Strike Canyon Southern Paiute Female Caves, rocks, and cliffs.

Gold Strike Canyon Southern Paiute Female I didn't see any rock rings but I am 

sure they slept here. they slept in 

caves.

a lot of resources here. I think the 

water did an excellent job of carving 

this mountain. The mountains are so 

massive. Water must be deep inside 

of these mountains. Water has a 

mind of its own, it's like blood and it 

goes where it wants to go. It's in 

charge. The water, the massive 

mountains, they understand and they 

just protect it and keep it safe. To 

me, it's the mountain's 

responsibility…it belongs to the 

mountains. It probably has its own 

spirit. Being Southern Paiute they 

were very pleased to see us and the 
birds were chirping away earlier 

…they're pleased that we are walking 

here, the Southern Paiute 

people..have used this land here for 

hundreds of years. I feel like that 

every place we go   that  it is 

protective of this area.

Gold Strike Canyon Southern Paiute Female Lots of  caves. Caves, trails, rocks shaped like 

animals or people, warm springs.

Gold Strike Canyon Southern Paiute Female Hot springs, Colorado River.

Gold Strike Canyon Southern Paiute Female Canyon, springs; a good hiding place.

Gold Strike Canyon Southern Paiute Male Caves and rock rings. Rock and cliff walls.
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English Place 
Name Ethnic Group Gender

Source for Fish
List and describe fish

Physical evidence of use by 
Indian people

List and describe evidence of
Geological features

List and describe features

Gold Strike Canyon Southern Paiute Male Canyon walls.

Gold Strike Canyon Southern Paiute Male Indian trail with numerous amounts of 

caves and water tanks.

Gold Strike Canyon Southern Paiute Male None. Hot springs, large mountains, and 

cliffs.

Gold Strike Canyon Southern Paiute Male Traditional healing stories about hot 

water.

Rockshelters, steep canyon walls.

Gold Strike Canyon Southern Paiute Male Canyon, being a canyon secludes the 

hot springs makes it more private, 

more important

Hot Springs Hualapai Male Springs, canyon.

Hot Springs Navajo Female hot springs

Hot Springs Southern Paiute Female hot springs

Hot Springs Southern Paiute Female hot springs

Hot Springs Southern Paiute Female Flint for fires

Hot Springs Southern Paiute Female There may have been some here a 

long time ago, but the rain water could 

have run through here and washed 

them out.

Colors of walls and depth of canyon.

Hot Springs Southern Paiute Female bowl in rocks for grinding corn, 

markings on rocks, felt a presence on 

the way up in the canyon.

Warm springs.

Hot Springs Southern Paiute Male possible pictograph Hot springs, good stone for grinding.

Hot Springs Southern Paiute Male There was a small bundle of sticks 

assembled in an alcove above the 

waterfall in a cave.  Red ochre used 

for paint.

Turquoise, springs, both hot and 

cold, mountain and trails.

Hot Springs Southern Paiute Male Canyon adds to significance.
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English Place 
Name Ethnic Group Gender

Source for Fish
List and describe fish

Physical evidence of use by 
Indian people

List and describe evidence of
Geological features

List and describe features

Promontory Point Hualapai Female rock writings, I know that the people 

were here. My dad was born down 

here, lived along the Colorado in the 

Hualapai territory, Arizona side. 

Significant places for us.

hot springs, natural resources are 

part of everything. We try not to 

disrupt or change it in anyway. A lot 

of the mountains have a story to tell. 

They hold our sacred belongings. 

The mountains are like a safe 

keeping- for many things- The safe 

keepers of our original beginnings. 

They have many stories to tell- IF 

they were to tell the stories- how 

would they look on us? Have we done 

well? badly? What can we do?

Promontory Point Hualapai Female Rock rings, outlined boundaries of a 

camp for a short term stay, to keep 

out spirits, snakes or something that 

would harm you.

Mountains, they reflect the songs and 

carry spiritual messages.  Mountains 

aid in the direction that they are 

sung.  During time of battle they were 

usually on the highest points to see 

danger.

Promontory Point Hualapai Male rock ring

Promontory Point Hualapai Male None Some mountains have gold in them.

Promontory Point Southern Paiute Female rock rings landmark, rocks

Promontory Point Southern Paiute Female volcano rocks but different from the 

ones back home

Promontory Point Southern Paiute Female Rock Rings, traditional trails.

Promontory Point Southern Paiute Female Caves for shelter, trails, grinding 

stones, rock rings.

Water for drinking, mountains.

Promontory Point Southern Paiute Female Maybe a stone pile for a brush house. Warm springs for healing, lava rocks.

Promontory Point Southern Paiute Female Volcanic rocks.

Promontory Point Southern Paiute Female rock rings, caves. The old lady; that's the mountain that 

the airplanes go over.  Sugarloaf and 

the hot springs.
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English Place 
Name Ethnic Group Gender

Source for Fish
List and describe fish

Physical evidence of use by 
Indian people

List and describe evidence of
Geological features

List and describe features

Promontory Point Southern Paiute Male Rock rings, but they may be from 

mountain sheep.

Mountains.

Promontory Point Southern Paiute Male Rock rings, possibly used rock shelter. Rock shelter, good overlook.

Promontory Point Southern Paiute Male Rock ring. A source for rocks; red rocks can be 

used for sweat lodges.

Promontory Point Southern Paiute Male Evidence of people coming here to 

hunt, have ceremonies and pick 

medicine.

Promontory Point Southern Paiute Male Rockrings Viewpoint, acoustics (echo)

Promontory Point Southern Paiute Male rock rings

Sugarloaf Mountain Hualapai Female Rock rings, artifacts Mountains, Valley, Springs

Sugarloaf Mountain Hualapai Female  After, the Mohave were controlling the 

fish.  (By allowing them to control the 

fish) we were making friendly ties, 

(and means of) resource distribution.

The grinding stones (limestones) were 

used to make powders and foods.

We wouldn't carry the big rocks.  

We'd leave them here.  We'd move 

them.  Turn them over, and used 

them when (we got) back again.  

Everything (is) connected.
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English Place 
Name Ethnic Group Gender

Source for Fish
List and describe fish

Physical evidence of use by 
Indian people

List and describe evidence of
Geological features

List and describe features

Sugarloaf Mountain Hualapai Female Caves are very evident. you can see 

they were occupied because so many 

varieties were outside of the opening 

and they were utilized-ground cherry, 

Indian tobacco, min min 

ya(hummingbird's beak), rock rings 

are another evidence of a sign. I have 

seen them and they are here. Rock 

piles give a direction, they lead or 

direct them to the next feature, where 

the real source is at. You go in that 

direction- directs them to the 

mountains- the next puzzle- that they 

are on the right trail-landmarks- that is 

what they are looking for. There could 
also be messages about something 

that has happened. These look like 

they are going towards the mountain 

in the same line in that direction.

The landmarks there -all along in this 

proposed route here. I don't see how 

the roads could come through here 

without damaging one or the other or 

more, or even if it's close to the area 

…if you open up this place for the 

public, to vandalize or abuse 

…unless there are some restrictions 

…tearing down the mountains or 

going over some of the rings, some 

of the artifacts that are right over this 

area, I don't  see how we can get 

away from that.

Sugarloaf Mountain Hualapai Female Red Mountain Band people, Wi 

kahwadta Ba'a do not eat native fish. 

Some fish we can only eat in times of 

starvation.

Clearings for ceremony, grinding 

stones, manos, metates, lithics, 

worked stone, markers, shelters, rock 

ring

Sugarloaf, the Colorado River, hot 

springs, the formation of Black 

Mountains as the back of a dinosaur 

or lizard, cold springs, many animal 

trails & people used the same trails, 

which usually went along the ridges 

of the mountains. The back of a 

dinosaur or giant lizard is a Hualapai 

story.

Sugarloaf Mountain Hualapai Male Catfish - used sharp branch of wood, 

spear.

Shape of Sugarloaf, volcanoes.

Sugarloaf Mountain Hualapai Male Maybe some Could be burial grounds along river, in 

canyons. Chippings, rock writing, 

circles on top (of Sugarloaf), rock 

shelters.

The mountain (Sugarloaf).

Sugarloaf Mountain Hualapai Male rocks, rock rings, caves, bones medicine mountain like the one in 

Kingman

Sugarloaf Mountain Hualapai Male chipping station, possible remains of 

stone structure

Chuckawalla Range
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English Place 
Name Ethnic Group Gender

Source for Fish
List and describe fish

Physical evidence of use by 
Indian people

List and describe evidence of
Geological features

List and describe features

Sugarloaf Mountain Hualapai Male No the Red Rock Band does not use 

native fish.

Rock rings, petroglyphs, artifacts Sources for grinding stones or slabs, 

rock-power healing stones. The high 

mountain.

Sugarloaf Mountain Hualapai Male Traditionally we didn't eat fish. The grinding stones (limestones) were 

used to make powders and foods.

  Everything (is) connected.  You 

have water- the indentation in the 

rock.  You sit by yourself.  You can 

hear everything.  Medicines have 

power to go to another dimension or 

to limbo. (Also) quietness makes (a) 

place like that.  (The quiet) is used 

for songs and vision quests.  I 

haven't seen anything, but there are 

holes in the rocks.  (You) go through 

rock.  You can communicate through 

them.

Sugarloaf Mountain Mohave Female When there are people, there is a 

scarcity of fish and pollution of the 

water.  (Today's) recreational activities 

pollute.

There are healing rocks.  There is  

some form of weapon making (from 

the stones).  There are various kinds 

of rocks.  Specific shapes that would 

probably have been used for a bowl.

The mountains , springs, and 

vegetations (is important).  The 

greasewood tree is used for medicine 

purposes.  The mesquite tree is used 

for shelter building and food.

Sugarloaf Mountain Mohave Female When there are people, over time 

there is a scarcity of fish.  

Recreational activities pollute the 

water.

There are healing rocks.  There are 

rocks for making weapons. And there 

are various kinds of rocks with 

specific shapes that would have been 

used for bowls.

There are mountains, springs and 

vegetations.  The greasewood is 

used for medicine.  It heals aches 

and pains and athlete's foot.

Sugarloaf Mountain Mohave Female All fish. Nothing specified. Just look at the 

area; it had to be used.

Mountain (Sugarloaf) and rocks.

Sugarloaf Mountain Mohave Female Big water turtle, salmon, bass, perch, 

catfish.

Some rocks here that could be used. 

There are so many kinds of beautiful 

stones that had some use.

For maybe as trade items.

Sugarloaf Mountain Mohave Male All fish. Nothing specified. Just look at the 

area; it had to be used.

Mountain (Sugarloaf) and rocks.
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Name Ethnic Group Gender

Source for Fish
List and describe fish

Physical evidence of use by 
Indian people

List and describe evidence of
Geological features

List and describe features

Sugarloaf Mountain Mohave Male carp, catfish, bass, salmon came up 

to spawn, bonytail for the good fight 

they give when you try to catch them, 

big fish that whole families would use

dancing ring in a circle, eating, for 

thanking God sometimes all night, 

worked stones, clay made dishes 

were here. The Mohaves stopped by 

in some places here to rest and 

continue on the way.

The mountain as a landmark to know 

where they were going. If you knew 

where the trail was, you knew where 

the dishes were that were fired for 

when they eat, cool sand for sleeping 

so you need no blanket.

Sugarloaf Mountain Mohave Male Salmon, trout, humpback. We had a 

lot of salmon in the river. We don't 

have them anymore since the dam 

was put up. The Mohave had a big cry 

before they built the dam. The Mohave 

people said well now we are all gonna 

die of starvation. We depended on the 

water turtle and the fish. Perch, 

catfish. When the dam was built, they 

cut that off. We had a big pow wow 

when they built the dam to decide 

what to do. The dam killed most of the 

fish out completely and some others 

mostly. Many of the fish are extinct 

now because of the dam.

Volcanoes make it interesting.

Sugarloaf Mountain Mohave Male Salmon, bass, catfish, bonytail fish, 

sunfish

Now, if someone owned a tool, 

metate. They throw things in the river, 

now. Some came here.

Washes, trails. Springs, water. 

Perhaps washed away- Huge points- 

Almost any landmark.

Sugarloaf Mountain Southern Paiute Female Rock rings, lithics, rock piles. Sugarloaf Mountain.

Sugarloaf Mountain Southern Paiute Female Chippings, rock rings. Sugarloaf, caves across on red hill, 

trails.

Sugarloaf Mountain Southern Paiute Female Chippings, caves, grinding stones. Stones for quarrying,  caves and 

ledges.

Sugarloaf Mountain Southern Paiute Female Fish in river Sugarloaf
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Name Ethnic Group Gender

Source for Fish
List and describe fish

Physical evidence of use by 
Indian people

List and describe evidence of
Geological features

List and describe features

Sugarloaf Mountain Southern Paiute Female Yes, they did eat fish. Yes, there is evidence of prehistoric 

use, how do we ask for these to be 

returned to us? It is our history and 

doesn't belong on a shelf. The 

evidence needs to be replaced back 

and given to the mountain.

Mountain was used for healing, 

guiding people who traveled while 

they migrated when animals and 

seasons changed. Landmark is part 

of a map and a  continuing 

connection of all sounding areas.

Sugarloaf Mountain Southern Paiute Female (They) would use the Co. River and 

Santa Clara for fish; (They used) trout 

and catfish.

They were never in a hurry.  They 

would even have their babies, stay a 

day or two and keep going.

There are indents in the rocks- 

(They'd) leave a skin full of water in 

it.  People would know there's water 

there..  (They'd) let people know if 

there's extra food.

Sugarloaf Mountain Southern Paiute Female Grinding stones, rocks, chipped stone 

for arrowheads.

Hot water; Might have gold, silver, 

minerals, iron, obsidian, chert, 

bismuth.  Trails by bighorn sheep.

Sugarloaf Mountain Southern Paiute Female Trout, chubs, bonytail Manos, metates, cups, petroglyphs, 

worked stones, healing stones, 

shelters

Sugarloaf Mountain lookout, cold 

springs, hot springs

Sugarloaf Mountain Southern Paiute Female Chippings.

Sugarloaf Mountain Southern Paiute Female rock rings, lithics and flakes, trail 

markers (although they might have 

been made by whites..)

sacred mountain, a spiritual thing

Sugarloaf Mountain Southern Paiute Male Flakes and manufacturing of 

arrowheads, rock ring circles used for 

temporary camping

smooth round stones

Sugarloaf Mountain Southern Paiute Male Fish in river Sugarloaf

Sugarloaf Mountain Southern Paiute Male Fish in general use- food Lots of archaeology- caves on top, left 

things

Stones- healing heat up to take 

sickness out of body

Sugarloaf Mountain Southern Paiute Male Rock ring on hill. Whole hill; its location over high 

places.

Sugarloaf Mountain Southern Paiute Male Used to make weapons, arrowheads, 

spears, rock rings.

The mountain and the valley, caves.

Sugarloaf Mountain Southern Paiute Male Water spirits Lithic, Doctor rocks, offerings Sugarloaf Mountain, Dr. rocks
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Source for Fish
List and describe fish

Physical evidence of use by 
Indian people

List and describe evidence of
Geological features

List and describe features

Sugarloaf Mountain Southern Paiute Male rock rings could be of Paiute origin. Sugar Mt. (had spiritual powers)

Sugarloaf Mountain Southern Paiute Male Great abundance of chippings, 

possibly burials at two locations.

Natural outcrops of chipping 

materials and smooth stones; view of 

Colorado river and Black Canyon.

Sugarloaf Mountain Southern Paiute Male Chippings indicate a lot of activities. Crystals used in medicine and for 

good luck.

Sugarloaf Mountain Southern Paiute Male Fish in the river Water is where people would be at. 

Caves, writings, camping spots.

The whole area, not just the mountain.
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13 - Water Source
English Place 
Name Ethnic Group Gender

Would Indian people 
have used this feature? Food or drink Medicine Ceremony Other Don't Know

No 
Response

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Don't Know

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Hot Springs Hualapai Male Yes

Hot Springs Navajo Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes
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English Place 
Name Ethnic Group Gender

Would Indian people 
have used this feature? Food or drink Medicine Ceremony Other Don't Know

No 
Response

Hot Springs Southern Paiute Female No Response

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male Yes

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Male Yes

Promontory Point Hualapai Male Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male No

Promontory Point Southern Paiute Male Yes
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Name Ethnic Group Gender

Would Indian people 
have used this feature? Food or drink Medicine Ceremony Other Don't Know

No 
Response

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes
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Name Ethnic Group Gender

Would Indian people 
have used this feature? Food or drink Medicine Ceremony Other Don't Know

No 
Response

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female No Response

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male No

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes
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13 - Water Source, continued

English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Gold Strike Canyon Southern Paiute Female To make Indian tea.  They 

maybe had songs for 

canyon trip to the springs.

Fair Yes Pollution, boats and skiing.

Gold Strike Canyon Southern Paiute Female Hot springs were used for 

bathing and for medicinal 

purposes.

No Response Yes The ameba has been here since the 

80s, but the old Indians didn't die 

down here. Furthermore, people and 

boating is affecting the condition.

Gold Strike Canyon Southern Paiute Female Poor Yes People have polluted the water.

Gold Strike Canyon Southern Paiute Female It would be used for 

bathings, having fun times 

here…(see previous), It is a 

happy place ,a good place

Excellent Yes It's not polluted. It's a hidden 

treasure, well protected. It is on the 

National Park Service-Lake Mead 

Recreation Area. I don't know how 

they manage or protect it but it 

seems to be in fine condition. 

People that walk through here 

protect it, take care of it. It is the 

kind of place for really appreciating 

the visual beauty here. This is one of 

the few places, I would say is 

excellent because of the way it's 

kept. The  elements, the people 

walking in it with their shoes and  the 

proposed project that's coming. It 
would be such a shame to destroy it. 

I for one would protect it and it 

should have a continual life to bring 

pleasure for the future generations. 

These places need real good 

management to help preserve 

places like this.

Gold Strike Canyon Southern Paiute Female Good No

Gold Strike Canyon Southern Paiute Female Drinking and making 

medicine.

Poor Yes Not enough rain.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Gold Strike Canyon Southern Paiute Female Colorado river, hot springs. Good Yes Colorado River - runoff from 

upstream, erosion, banks are 

crumbling.  Dam is catching silt.  

Motor boats.  Big rocks from side 

streams change channel of river.

Gold Strike Canyon Southern Paiute Male They used water for 

drinking, bathing, curing 

animals.  Hot springs used 

for medicine and spiritual 

cleansing and ceremonies.

Excellent No

Gold Strike Canyon Southern Paiute Male The upper canyon contains 

the water source for the 

lower area.  The hot water is 

much more intense and is 

accessible by a long walk.  

The remoteness of the 

location is an indicator of the 

sacredness of this site.  

Ceremonies would have 

begun in the morning and 

lasted several days.

Fair Yes Although fair, this water is critical to 

Southern Paiute healing 

ceremonies.  The water is negatively 

affected by tourists, vandals painting 

rocks, buried car parts, powerlines, 

and potential impacts from the 

proposed project.

Gold Strike Canyon Southern Paiute Male Excellent Yes Air pollution, human trespassers, 

noise from airplanes which could 

cause rock slides, natural elements.

Gold Strike Canyon Southern Paiute Male healing Good Yes Don't like to see sand bags, if do 

ponding use natural rocks. The old 

people would have created ponds, 

they would have sequenced the 

ponds so they would be different 

temperatures

Gold Strike Canyon Southern Paiute Male Fair Yes Pollution.

Gold Strike Canyon Southern Paiute Male Good No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Hot Springs Hualapai Male Water from the hot springs 

is used for medicine.  

Sometimes it was taken 

back to people too sick to 

travel.

Good Yes Maybe pollution from Vegas.  But, 

water will purify itself with time.

Hot Springs Navajo Female Fair Yes pollution and trash. It wouldn't be 

wise to drink the water here. 

Pollution, the dam, vehicles and 

airplanes going above here; 

Probably water is good upstream 

and probably greener too. It's very 

beautiful up here. It makes you think 

and appreciate what's around here, 

especially the water. we’ve always 

been told to conserve water..

Hot Springs Southern Paiute Female the water here was used as 

laxative and for system 

cleansing.

For ceremonial purposes the 

people would go into the 

river.. that's water given to 

the people for healing.

Good Yes It's not a resort where you go and 

play around. Too many people in 

places sacred to Natives. Too much 

traffic going in and out without 

knowing about it and respecting it. 

Spiritually the place can be taken 

away from you. For ex. we had an 

earthquake where I'm from and the 

spring system was shifted 

elsewhere.

Hot Springs Southern Paiute Female Good Yes pollution

Hot Springs Southern Paiute Female For healing and medicinal 

use.

Poor Yes The spring is ruined.  They put 

paper, rocks, cloth and graffiti here.

Hot Springs Southern Paiute Female Mixing with plants, tea, 

washing wounds, bathing.  

The water is part of the 

medicine, so there is 

something special about it.

Excellent No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Hot Springs Southern Paiute Female Good Yes Las Vegas sewage is running in the 

river and in the canyon.  

Contaminates the water and people 

drown in it and pollute it both 

physically and spiritually.

Hot Springs Southern Paiute Male Fair Yes Tourists leaving trash and not 

respecting this place.

Hot Springs Southern Paiute Male This area is important 

because of the hot springs 

needed for healing and 

purification.  It is necessary 

to be used for preparing to 

become a doctor or healer.  

Ceremonies would be held 

prior to going to Gypsum 

Cave.

Fair Yes Graffiti, trash, noise, plant 

overgrowth, and the absence of 

Indian people to pray and sing for 

this area.

Hot Springs Southern Paiute Male Hot springs used for 

medicinal purposes.  This 

may have been a place for 

training medicine men.

Good Yes trash and graffiti.

Promontory Point Hualapai Female to gather, certain landmarks 

will direct people so they 

know where to go. There are 

food caches in these 

mountains. They are placed 

there for the purpose of 

people coming through here, 

if they will probably be in 

need of these items.

Poor Yes too many people on the river- 

recreation and from their pollution. 

They eat, party, drink. There is a 

graveyard down at the bottom-lots of 

things dumped in that river.

Promontory Point Hualapai Female Fair Yes A lot of tourists on the river and 

lake.  There is trash along the river; 

not only contaminated the water but 

disrespected the area.

Promontory Point Hualapai Male Good No

Page 4 of 16Appendix D13 - Water Source, continued



English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Promontory Point Hualapai Male Water nourishes medicinal 

plants and is used to make 

different medicines.

Good Yes Dry times and trash from tourists.

Promontory Point Southern Paiute Female Water is medicine itself but 

is also used to dilute 

medicinal mixtures. They 

pray and sing while they do 

it. They give it something 

like the sacred smoke or so. 

It has to have a purpose and 

reason to be used.

Poor Yes Too many people swimming in there 

and there is cans, bottle and rubbish 

in it. It needs to be purified before 

we can drink it again..

Promontory Point Southern Paiute Female Good Yes too many people on the river.. 

boating makes noise and scare the 

big sheep

Promontory Point Southern Paiute Female For cooking, drinking, mixing 

with medicine.  Hot springs 

were used for healing and to 

purify the body.

Good Yes Garbage and pollution.

Promontory Point Southern Paiute Female Good Yes Too many people; boating and noise.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Promontory Point Southern Paiute Female Water (river and spring) is 

the leader of the land. The 

land is necessary for water 

to exist and is the most 

significant thing on this 

planet. I see the mountains 

as a returner. It reaches 

heavens to get water back. 

then the water goes back to 

the oceans. Then the ocean 

gives the water back to the 

sky, clouds. Subsequently 

clouds come to the 

mountains.  Water is a part 

of the great cycle. I am an 
artist and I use negative 

space, which is as important 

as matter. I use negative 

space and air as part of my 

paintings.

Good Yes Boats and humans using sun 

lotions, the acid rains, the runoff 

from companies in Las Vegas, 

especially during wash floodings 

which bring pollution to the river.

Promontory Point Southern Paiute Female For travel, for healing and 

fishing.

Good Yes People destroying things.

Promontory Point Southern Paiute Female Bathing, swimming, cooking, 

and mixing with medicines.

Poor Yes They're not letting enough water out, 

so it's turning too green.

Promontory Point Southern Paiute Male For farming, irrigation. Poor Yes Construction people; not natural any 

more.

Promontory Point Southern Paiute Male They would have used the 

river for fishing and drinking, 

as well as a place for fertility 

rites.  This was also a place 

for hunting ducks, geese, 

and herons.

Good Yes The dam.  It helps prevent flooding.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Promontory Point Southern Paiute Male Water is our life. It is alive 

and it is used in ceremonies. 

It can help you or take you 

away. This whole river 

system is like a big living 

organism. The waterbabies 

can go down in the ground 

and pull you down into the 

water. They are in the river, 

hot springs and marshy 

areas and they come in at 

night. Wucicksands are like 

an opening for the spirit of 

the sand.

Fair Yes The water is still here but it is caged 

up. It doesn't have the ability to flow. 

Also, the people on the water are 

using it without respect.

Promontory Point Southern Paiute Male Water was used for 

drinking, mixing medicine 

and softening wood for 

building things like 

cradleboards.

Fair Yes Trash, powerlines.

Promontory Point Southern Paiute Male No Response No Response

Promontory Point Southern Paiute Male They gave water to sick 

people and ask it to purify 

their blood. Food was used 

this way too.

Irrigation as well.

Poor Yes It's contaminated and some places 

are used as sewers.

Sugarloaf Mountain Hualapai Female Water is the lifegiver.  The 

river and the hotsprings (are 

examples of this).  (They are 

using medicine ) when they 

put them in a sweat house to 

cure their sickness.  Also 

the hotsprings (are a 

means) of transport.  (They) 

are already blessed by the 

holy man.  (They) still hold 

power.  If (you) are sick it 

will heal (you).

Fair-Poor Yes (The water) is not as good as before 

the dams (were built).  (There are) 

chemicals in it now.

Page 7 of 16Appendix D13 - Water Source, continued



English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Sugarloaf Mountain Hualapai Female Camping & living, 

homesteading, springs and 

the river,. The Colorado 

River is a sacred place for 

us.. Trails connect to find 

other sources of food, Indian 

camps and Indian gardens 

are associated with water.

Fair Yes We could try to revive a lot of the 

stuff if people would help us, if 

people would try to preserve/ protect 

the area for the future. It is sad to 

see the powerlines that come 

through here. The freeway going 

through here, helicopters disturbing 

the natural ecology.

Sugarloaf Mountain Hualapai Female Many of the camps where 

people lived were seasonal 

or they lived there more than 

a season. There was a lot of 

planting. Every place there 

was a spring-source of 

water to plant. We have 

many places on the 

Hualapai reservation even 

now where we have Indian 

gardens, places where 

people have grown corn, 

beans and squash and 

melons . They did this to 

supplement their own diet. 
We need water to live, we 

have to have water. It is one 

of our basic needs-water for 

our families, ourselves. In 

most all of our ceremonies 

the water is used like when 

we are having our sweat 

baths, making that steam, 

and our medicinal uses we 

need to use it in our healing-

our medicine to bring forth 

that steam or fizz. 

Whatever, soaking our feet 

in certain plants, making our 

tea, also in our purifying, 
spiritual power for all these 

different gains, we need the 

water to fulfill our needs,

Fair Yes On this site, as I see it from here it 

looks very nice and clear but I know 

it is very polluted and that a lot of the 

power that goes out-we can't run all 

of our generators and run all the 

power without having damage to the 

water itself, and all the fuel that we 

need to make those generators go, 

and there's a lot of waste in the 

water -all kinds of sorts, and for that 

reason, the water is very polluted. 

Also the recreational vehicles that 

are on the water. There are too 

many out there and more and 

more,.. it is also a dumping ground, 
a graveyard for vehicles that don't 

last. They go down to the bottom, all 

those motors, the gasoline , oils, 

even batteries, whatever is used 

from these vehicles  is down at the 

bottom of the river and still polluting 

the water.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Sugarloaf Mountain Hualapai Female Springs were used for 

healing purposes and baths. 

There are songs that go 

along with healing 

processes and they are 

prescribed by medicine 

people. They also have 

descriptive names for the 

stones that go along with the 

ceremonies. Medicine men 

can sing songs prior to the 

individual songs and when 

the individual goes to heal 

the medicine men get their 

medicine for them. The 
water is a living being and in 

order to heal you need to talk 

to the water. The river, on 

the other hand, was used by 

Paiutes to come across the 

river with rafts. Prayers for 

the river can be also said 

from far away, because they 

are carried by the wind to 

the specific healing spot.

Fair Yes Tourism, pollution, disrespect, trash, 

littering and construction.

Sugarloaf Mountain Hualapai Male Hot springs used for 

healing, including 

ceremonies; maybe 

washing; used with sweat 

lodges.

Poor Yes Too many boats above Lake Mead, 

too many rafters, pollution, 

contamination. I wouldn't drink it.

Sugarloaf Mountain Hualapai Male Hot springs for medicine 

and ceremony.

Good No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Sugarloaf Mountain Hualapai Male Water is the lifegiver.  The 

river and the hotsprings (are 

examples of this).  (They are 

using medicine ) when they 

put them in a sweat house to 

cure their sickness.  Also 

the hotsprings (are a 

means) of transport.  (They) 

are already blessed by the 

holy man.  (They) still hold 

power.  If (you) are sick it 

will heal (you).

Fair-Poor Yes (The water) is not as good as before 

the dams (were built).  (There are) 

chemicals in it now.

Sugarloaf Mountain Hualapai Male Hot springs for healing. Cold 

springs and the river for 

whatever  they needed.

Poor Yes Motor boats, peoples' trash.

Sugarloaf Mountain Hualapai Male may have built check-dams 

here, but I don't see any 

remains

No Response No Response
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Sugarloaf Mountain Hualapai Male water was used to make 

coffee. It was used also to 

dilute medicine. Old ladies 

would have straps around 

their heads to carry water in 

buckskin pales. At times 

they traveled one or two 

miles away from home to 

gather water. Also fire wood 

was collected along the 

river..Water was also used 

to feed the herds of animals. 

Medicine men run in the 

family. When an old 

medicine man dies, the son 
as he turn 50 or so gets the 

healing power from the old 

man and so on down each 

generation; the power 

comes from the old man but 

he's not instructed and 

needs to become a medicine 

man on his own.

Fair Yes pollution, pissing in it, etc.. The 

water upstream is bluer and over 

here it's green. Boats are also 

affecting it..

Sugarloaf Mountain Mohave Female Transportation - they would 

throw cottonwoods in the 

river and ride them when it 

was quicker and safer than 

other means like running or 

walking.

Good Yes Pesticide, insecticide down there (all 

the way to Parker). I hear whatever 

happens to Lake Mead happens to 

us down there.

Sugarloaf Mountain Mohave Female The water used to be real 

good; now it is contaminated.

Fair Yes The congestion of traffic at the dam 

and the site seers and visitors 

(affect the water).  There is 

pollution.  I don’t know where from.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Sugarloaf Mountain Mohave Female The Colorado River. Fair Yes The dams have made our fish 

extinct. Pollution from homes along 

the river and boats. There are so 

many boats now. The river used to 

be so red, but dams have taken it 

out so it does not get that upstream 

dirt.

Sugarloaf Mountain Mohave Female People would use the river 

(Colorado) .  Before it was 

real good water.  Now it is 

contaminated

Fair Yes The traffic across the Hoover Dam 

and the visitors to the Hoover Dam 

cause pollution.

Sugarloaf Mountain Mohave Male Maybe medicine men knew 

where they don't tell anyone. 

Cleansing is another 

purpose.

Fair Yes The water is not drinkable at all. It is 

polluted.

Sugarloaf Mountain Mohave Male Transportation - they would 

throw cottonwoods in the 

river and ride them when it 

was quicker and safer than 

other means like running or 

walking.

Good Yes The condition question should be 

"How would I find the safest water?" 

We would always swim to the 

deepest you could go to drink the 

purest water. Don't drink the surface 

water. Casinos, uranium, and other 

pollutants are affecting the 

condition. Can we say we know so 

much and do such things? God 

gave us a mind ... Our maker put us 

on this earth. We come from the 

wire clan - we will give our lives for 

others. We will protect the children 

and stand up for others. Even bugs. 

Don't kill the bug; who said you 
could kill that bug; if you kill that 

bug, someone will kill you. Take care 

of the little things and you'll take 

care of the big things.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Sugarloaf Mountain Mohave Male The Colorado River used to 

be very red before the dam. 

We used to swim in it and 

our eyes were red from the 

dirt. After they put in the 

dam, the water became very 

clear. The hot springs exist 

but I do not know much 

about them. We used to 

travel across the river in 

boats. The old river, before 

the dam was good for the 

fish & the plants along the 

river. It was better for them 

when the river was red. The 
willow for weaving is very 

rare now because they died 

out. There are still some 

willows by the Bill Williams 

River- Aha Quichip. The 

Mohaves, Supai and the 

Hualapais lived close to the 

river so we are all good 

swimmers.  There was 

always an abundance of 

willows for weaving when 

the river was red. The 

Indians from Ft. McDowell 

come down for the willows to 

the Aha Quichip for basket 
weaving. Aha Quichip- 

Water coming down from 

the mountain with a tearing, 

roaring sound. Aha = water. 

It comes down rapidly. We 

used to have a lot of ducks, 

mallards traveling south on 

their way in the marshes. 

We used to have the 

lagoons. They are all dried 

up, and under cultivation 

now.

Fair Yes The dams.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Sugarloaf Mountain Mohave Male Water from the river, 

Havilye. In the Mohave 

Valley, if you dig down deep 

enough, is a little pool of 

your own and you use that 

for your farming, drinking 

and cooking. Medicine teas 

were prepared. We drink the 

water. Food, drink, medicine 

bathing, swimming, cooking 

out of the river. Let the sand 

settle when you dig down. 

Spring water is not used 

because it is pure.

Good Yes I don't know the chemical make up 

of the river now. People are 

misusing the river by throwing trash 

in it. Below Davis, by the casinos it 

is this way. The water is not like it 

was a long time ago. It's clear. A 

long time ago, you had a tree or 

bushes coming down the river.

Sugarloaf Mountain Southern Paiute Female Spiritual water because it's a 

blessing. Wash clothes. 

Water goes through your 

veins and cleanses your 

body - that's why it's sacred.

Poor Yes Pollution from motor boats and 

people dump trash and chloride, and 

other toxins from Las Vegas.

Sugarloaf Mountain Southern Paiute Female They used the Co. River, or 

any body of water.  I know 

they had a Paiute name for 

it. I can't remember it.  (The 

water) was used form many 

purposes.  When babies 

were born they put the 

babies into the water.  Indian 

names were given in the 

same way. Whatever the 

mother or father saw after 

the birth of the child (was 

used as the name for the 

child).

Fair Yes We can't drink it.  There's pollution 

caused by the people and the 

boaters.  They throw plastic things, 

in water they are careless.  (They) 

don't take care of it.

Sugarloaf Mountain Southern Paiute Female Good Yes The dam and the proposed bridge. 

When they start to dynamite, the 

falling rocks will change the flow of 

the river and change the ecosystem.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Sugarloaf Mountain Southern Paiute Female To put water on the stones 

in a sweat and it was used 

for drinking.

Real good Yes Recreation, a lot of oil, crud, people 

going to the bathroom in the river

Sugarloaf Mountain Southern Paiute Female No Response No Response

Sugarloaf Mountain Southern Paiute Female Mixing medicine. Poor Yes Noise, pollution.

Sugarloaf Mountain Southern Paiute Female Cooking and drinking with it. Fair Yes Pollution from sewage.

Sugarloaf Mountain Southern Paiute Female hot springs used for 

rheumatisms and bone 

disturbances. Water used 

for diluting medicines and 

mixtures.

No Response Yes going downhill (where it's running) it 

looks good; the dammed water looks 

contaminated and green. It's 

contained water and for a long 

period of time it wen without 

cleaning. It accumulates lots of 

things in there..

Sugarloaf Mountain Southern Paiute Female The river makes you feel 

good.

Poor Yes Drought.

Sugarloaf Mountain Southern Paiute Female Tinajas, some small, are out 

here for both people and 

animals.

Fair Yes Very little water.

Sugarloaf Mountain Southern Paiute Male The river and wash are 

named in creation stories; 

used in healing ceremonies; 

used as a medicine.

Fair Yes Sewer ponds, limited access, no 

prayers/ceremonies can be 

conducted to restore balance, 

Hoover Dam Bypass studies, traffic, 

pollution, no respect given, no free 

access - need key.

Sugarloaf Mountain Southern Paiute Male Traveling Good Yes The boat trips. Noise from the boats 

and people making noises; disturbs 

the animals and fish.

Sugarloaf Mountain Southern Paiute Male River Springs- used for 

drinking and ceremonies as 

well

Poor Yes Pollution from Las Vegas and 

dumping
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the water?

Is there anything 
affecting the condition 
of the water?

What is affecting the 
condition?

Sugarloaf Mountain Southern Paiute Male Spiritual water because it's a 

blessing. Wash clothes. 

Water goes through your 

veins and cleanses your 

body - that's why it's sacred.

Poor Yes Pollution from motor boats and 

people dump trash and chloride, and 

other toxins from Las Vegas.

Sugarloaf Mountain Southern Paiute Male Water is medicine; you have 

to have it to heal.

Good Yes Dam, pollution from Las Vegas, oil 

from boating.

Sugarloaf Mountain Southern Paiute Male Hot springs are the key; 

proximity to the river is 

important.

Fair Yes People using the river, trash, 

powerlines, waste treatment ponds.

Sugarloaf Mountain Southern Paiute Male No Response No Response

Sugarloaf Mountain Southern Paiute Male Songs come from the 

waters.  Water is also used 

for cooking, washing and 

making medicine.  If we 

don't have water, everything 

just gets dried up and gets 

sick.

Poor Yes Sewage, garbage and pollution.

Sugarloaf Mountain Southern Paiute Male Agriculture in river bottom, 

healing ceremonies.

Fair Yes Percolate from fuel tank explosion.

Sugarloaf Mountain Southern Paiute Male Would have used hot 

springs for curing and in 

some of their spiritual rituals.

Excellent No
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17 - Plant Source
English Place 
Name Ethnic Group Gender

Would Indian people have 
used the plants here?

Food or 
drink Medicine Ceremony

Making 
things Other

Don't 
Know

No 
Response

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Don't Know

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Hot Springs Hualapai Male Yes

Hot Springs Navajo Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female No

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes
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English Place 
Name Ethnic Group Gender

Would Indian people have 
used the plants here?

Food or 
drink Medicine Ceremony

Making 
things Other

Don't 
Know

No 
Response

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male No

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Male Yes

Promontory Point Hualapai Male Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes
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English Place 
Name Ethnic Group Gender

Would Indian people have 
used the plants here?

Food or 
drink Medicine Ceremony

Making 
things Other

Don't 
Know

No 
Response

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes
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English Place 
Name Ethnic Group Gender

Would Indian people have 
used the plants here?

Food or 
drink Medicine Ceremony

Making 
things Other

Don't 
Know

No 
Response

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female No Response

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes
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17 - Plant Source, continued

English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Gold Strike Canyon Southern Paiute Female The greasewood was used 

to make sticks to play the 

rabbit game. Also the bear 

cactus was used to play a 

game. They put an animal 

muscle or yucca fiber on a 

stick on top of it. It was used 

at the top of the string (as 

needle) for the rabbit game. 

We used to count the wins 

on the floor, making up 

holes and putting sticks to 

count. If one hits the same 

number as another player 

(usually no more than four 
altogether) he would "kill" 

this player and have to start 

the game all over again. 

Indian tobacco, furthermore, 

grows here because the 

temperature is cooler. The 

cat claw makes a little seed 

like an almond but I don't 

know whether they ate it 

over here.

Good Yes The amount of water received.

Gold Strike Canyon Southern Paiute Female Indian tea for drinking and 

medicine; for purification.  

Chaparral for medicine for 

sores.

Good Yes People and nuclear fallout.

Gold Strike Canyon Southern Paiute Female Excellent No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Gold Strike Canyon Southern Paiute Female Smoking them, and probably 

for drugs which would be 

powerful medicine. I know 

there are certain plants that 

give hallucinations so they 

go deeper into their psyche. 

I imagine a lot of this water 

is carried somewhere else 

because it is mineral water, 

and they use it for bathing 

wounds that happened to 

them. On a daily basis to 

heal and help other people.

Excellent Yes The noise from the jets, air pollution 

and probably the elements, probably 

humans bothering them because 

they do have  spirits and they voice 

it, they are alive. Motorboats affect it.

Gold Strike Canyon Southern Paiute Female Plants used for healing, for 

sacred ceremonies, making 

baskets and beads.

Poor Yes Lack of rain and no one to use them.

Gold Strike Canyon Southern Paiute Female (Response unrelated to this 

box.)

Good Yes Lack of rain.

Gold Strike Canyon Southern Paiute Female Men would be here for a 

time; lots of plants they can 

use.  Barrel cactus used for 

food and tools; spines used 

for weaving and sewing.  

Brittle bush used for internal 

medicine, same as Indian 

tea.  Yatump used as inside 

and outside medicine.

Good Yes Natural elements.

Gold Strike Canyon Southern Paiute Male For making medicines and 

baskets.

Excellent No

Gold Strike Canyon Southern Paiute Male Indian tea and creosote 

used for medicine.

Good Yes

Gold Strike Canyon Southern Paiute Male Good No

Gold Strike Canyon Southern Paiute Male Good No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Gold Strike Canyon Southern Paiute Male The area contains numerous 

important plants, some 

important for ceremonies for 

Indian people and important 

for animals used or 

described in songs, stories, 

and prayer.  Other plants 

such as tobacco are 

important part of ceremonies 

and prayers in relation to the 

hot springs. Indian tea is 

used as a medicine for colds 

and  breathing problems 

such as asthma.

Good Yes Powerlines, traffic, and sewer 

ponds.  No access by Indian people 

to pick, harvest and pray.  Privacy is 

needed.

Gold Strike Canyon Southern Paiute Male Good Don't Know Seems stable

Hot Springs Hualapai Male Willow for baskets. Good No

Hot Springs Navajo Female all these plants grow by the 

water. Paiutes had water, 

knew where water was and 

also how much of the plants 

and game was in the 

canyon. They roamed back 

and forth all over.

Fair Yes Plants need water and air to live. If 

you pollute them, plants don't' grow. 

That's the cycle of life. If you take 

what you want and pull the roots, 

nothing is going to survive.. 

Furthermore, the amount of pollution 

prevents the sunlight from reaching 

the plants in sufficient quantities. 

people coming here destroying the 

place, pulling plants out of the 

ground, graffitis..long time ago 

medicine men, they never pull plants 

just to take them. You need to pray 

and conduct ceremonies (give 

something back to the plant) to be 
able to take them. People come here 

and take whatever they feel. Plants 

have been here before we came and 

we need to respect them.. but this 

has been lost nowadays.

Hot Springs Southern Paiute Female cottontail Poor Yes pollution from the boats, hikers 

taking baths in the water
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Hot Springs Southern Paiute Female No Response No Response

Hot Springs Southern Paiute Female Used berries and rock 

plants for medicine.

Excellent No

Hot Springs Southern Paiute Female Cattail used for food, eye 

medicine and shoes. They 

also made toys out of it, like 

a duck..

Excellent No It dies off in the winter time, but this 

is a normal change.

Hot Springs Southern Paiute Female Mesquite for food, tobacco 

for medicine and ceremony, 

making shafts out of arrow 

weed.

Good No

Hot Springs Southern Paiute Male Tobacco, shafts for arrows.  

All types of willow here.

Excellent Yes Tourists

Hot Springs Southern Paiute Male Many of the medicinal plants 

are specifically located here 

because of the importance 

of the area. Many times 

plants were used to make 

before ceremonial items for 

offerings or for the 

ceremony itself.  The plants 

grow well because of the 

nature of this site.

Good Yes Noise from boats, tourists, 

limited/minimum access by Indian 

people, no traditional pruning of 

plants by Indian people.  No songs 

or prayers, too many people enter 

this area without proper respect 

given.  This area may go away if not 

properly respected.

Hot Springs Southern Paiute Male No Response No Response

Promontory Point Hualapai Female Cactus, water plants, teas, 

grasses with grains. 

Willows, sage, greasewood, 

willows baskets, 

cradleboards, yucca plants.

Good Yes The way they run the releases of 

water. Sometimes the plants are 

wiped out or regenerated.

Promontory Point Hualapai Female Good Yes People trampling all over things.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Promontory Point Hualapai Male Cacti and prickly pears used 

for food, but not the bear tail. 

Greasewood used for 

medicine for skin infections 

and roots boiled for stomach 

problems. Snakeweed (NOT 

LEGIBLE..)

Excellent No

Promontory Point Hualapai Male Greasewood for medicine.  

Wash with creosote for skin, 

boil for stomach problems.

Good No

Promontory Point Southern Paiute Female greasewood was boiled for 

colds. Then they dry it and 

grind it. It is good for 

infantigo, TBC, syphilis and 

gonorrhea

Fair Yes nuclear waste in the whole state of 

Nevada

Promontory Point Southern Paiute Female [kukupunave'] turtles eat 

them. Indians eat the seeds 

for medicine

Good Yes some look dry, however.. gas from 

tourists and pollution is affecting 

plants

Promontory Point Southern Paiute Female Cacti used for food, Yatump 

for ceremony, making things 

(baskets) and medicine; 

Before they did things they 

would tell medicine men who 

would sing a song for their 

safety during their journey, 

protecting from the spirits 

who would "snag you". So a 

band had a medicine man, 

and Traditional people, 

those who have gone before, 

were well cared for by the 

medicine man and by the 

environment because they 
are special people.

Good Yes Air pollution from cars and airplanes.

Page 5 of 17Appendix D17 - Plant Source, continued



English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Promontory Point Southern Paiute Female Different herbs were used to 

cure different illnesses.  

Plants were also used for 

making things like willow 

baskets.

Good Yes People are pulling them up and 

vandalizing them.

Promontory Point Southern Paiute Female Poor Yes No rain.

Promontory Point Southern Paiute Female Hedge for food, barrel 

cactus for basket needles, 

chaparral for sap used in 

making baskets and 

medicine; seeds here that 

turtles eat.

Good Yes Pollution from cars and boats.

Promontory Point Southern Paiute Female Good No

Promontory Point Southern Paiute Male Good No

Promontory Point Southern Paiute Male (No specific response.) Excellent No

Promontory Point Southern Paiute Male Good Yes Pollution and rocky soil.

Promontory Point Southern Paiute Male The Yatump was used for 

curing infections and there 

are two different kinds: the 

dark one grows on the hills.

Good No

Promontory Point Southern Paiute Male They used to make wine out 

of cactus apples [U WOO 

PAH] but this can make you 

crazy. There are warnings 

about is in a coyote story. (U 

WOO means bud of cactus 

while PAH means water). 

The higher up you get, the 

stronger the plants' 

medicinal power becomes 

and their nutritional value.

Good Yes The reason why plants are not in 

excellent conditions is because 

Indian people do not come here and 

use the plants to pry to them.

Promontory Point Southern Paiute Male willows and oaks used for 

baskets and arrows

No Response Don't Know difficult to evaluate, since some 

places have been destroyed
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Sugarloaf Mountain Hualapai Female Creosote was used for 

medicine, prickly pears were 

eaten, while burro bush was 

used for making fire.

No Response Yes pollution, people, littering. Some 

plants are not growing right because 

people are not talking to them. They 

are angry for being trampled upon.

Sugarloaf Mountain Hualapai Female (People use) creosote and 

cactus.  In cleaning (you) 

take the leaves off, boil it.  

It's good for itching, rashes, 

sores.  It was used as 

medicine.  (It is) good 

medicine.  Cleanse the 

body, urine, bladder. 

(There's also) barrel 

cactus.  Big horn sheep eat 

it when hungry.  (You) split it 

down the middle, put roots in 

it, boil it, and eat it all.

Fair Yes There are not enough plant seeds.  

Big horn eat it when hungry, (there 

are) road emissions.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Sugarloaf Mountain Hualapai Female ( see previous section on 

vegetation) The ocotillo-

igamye, we use the leaves 

for tea, some people eat the 

flowers, the main reason I 

had in mind is there is a 

powdery form down at the 

bottom, at the base of this 

plant-kind of like a whitish 

powdery form down at the 

bottom of this plant that they 

grind up and soak their feet-

to relieve the aching feet. 

Sometimes you can also 

make a paste of that and 
use it as a poultice for skin 

rash. The root of ocotillo-

igamye. My parents used 

this plant also for the long 

straight stems-make a fence 

around our house, even 

used them as poles too. My 

dad built a shelter …we 

called it the cellar, part of it 

was in the earth. The roof 

part was on top and he used 

like an adobe type of clay 

found on the Big Sandy and 

made like the four walls and 

door. Down on the Big 
Sandy sometimes it is 12, 

this place was kept cool. 

Mom canned everything she 

canned in the cellar. Our 

fruits and our gatherings 

were all stored in the cellar. 

Mom and dad sold out the 

last of their cattle in 1970 

and this cellar disappeared- 

the people that came after 

used it as a dump. It is very 

sad. I wish I could recover 

Good No The plants seem to be very healthy, 

thriving
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

some of it.

Sugarloaf Mountain Hualapai Female The elders say eat what the 

animals eat, drink what the 

birds eat- You know they are 

good sources for people to 

eat. Anglos urinate in the 

water. Non-Indians do not 

understand the meaning if 

you do that. The power is 

gone- is being desecrated 

by non-Indians. We don't 

understand. It is cutting off 

our source for the power for 

healing.

Fair Yes Creosote, Ivdthi: is not as big & 

healthy but sparse. Exhaust & traffic 

can bring diseases & bugs that 

transport them from other places 

such as construction impacting 

native plants along the highway. A 

lot of traffic from other nations into 

Las Vegas, like with people bringing 

in diseases from other places. We 

gather where there is not a chance 

for plants to be impure because a lot 

of the plants are impure because of 

the exhaust & pollution, so I wouldn't 

gather a lot of these.

Sugarloaf Mountain Hualapai Male Cedar branches were 

smoked to get diseases or 

bad spirits, especially at 

funerals. Wild tobacco for 

smoked for ceremony. They 

are located in this area for a 

purpose and they grow 

different than in the higher 

area.

Good No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Sugarloaf Mountain Hualapai Male When it rains, don't know 

specifics really. Used 

arrowweed for baskets, 

cradles. Used pinons, 

prickly pear, tuna (prickly 

pear fruit), yucca berries, 

and wild fruits for food. 

Barbecued yucca berries. 

Dried red berries, then 

ground them and later mixed 

with water to drink, like an 

ade. Willow for water 

baskets, covered with pine 

sap. Cut up greasewood and 

boiled it. Used Mormon tea. 
Greasewood, Mormon tea, 

and cedar for medicines. 

Dried willow was burned to 

clean, purify the living area 

of a person who died - if it 

was a good house; if it was 

just a shack, would burn it 

down. It's used today if 

someone is having 

nightmares. Arrowweed 

used in ceremonies.

Poor Yes No rain, dry.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Sugarloaf Mountain Hualapai Male arrowweed [humt'ville] used 

for baby-cradles and to put 

up shades when having 

ceremonies

greasewood [ifthi'] boiled for 

soreness, stomach ache, 

blisters, and diarrhea

prickly pears [heteh'] eaten 

for food

Indian tobacco [will have] 

gathered from Sandy (east 

of Kingman off HWY 93)

(engl.??) [ohwayo] bundled 

up to sweep ground and 

also used to comb hair
pumpkin [hum 'nteh'] 

milkweed [lui' kwema'] 

snakes suck on it

Good No

Sugarloaf Mountain Hualapai Male creosote for stomach 

ailments, maybe cactus for 

food, reeds from the river for 

shafts.

Good Yes Maybe the environment, the lack of 

water

Sugarloaf Mountain Hualapai Male Creosote. Boil-steam- The 

vapors used for sinuses, 

rheumatism. For skin sores- 

use the boiled leaves. For 

measles, used the boiled 

leaves.

Good Yes they are doing good but destruction 

will occur with construction.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Sugarloaf Mountain Hualapai Male (People use) creosote and 

cactus.  In cleaning (you) 

take the leaves off, boil it.  

It's good for itching, rashes, 

sores.  It was used as 

medicine.  (It is) good 

medicine.  Cleanse the 

body, urine, bladder. 

(There's also) barrel 

cactus.  Big horn sheep eat 

it when hungry.  (You) split it 

down the middle, put roots in 

it, boil it, and eat it all.

Fair Yes There are not enough plant seeds.  

Big horn eat it when hungry, (there 

are) road emissions.

Sugarloaf Mountain Mohave Female We used the mesquite 

beans and wild berries.  You 

don't see wild berries today.  

They're little round berries.  

Some are sweet and some 

are sour. There are none 

here.

Poor Yes Building of the Dam (affected the 

plants). At the reservation airplanes 

are ruining our plants.  They are 

spraying.

Sugarloaf Mountain Mohave Female People survived on mesquite 

beans and wild berries.  You 

don't see wild berries today.  

They were little wild round 

berries.  Some were sweet 

and others were sour.

Poor Yes There are no mesquite beans or wild 

berries here.  The Hoover Dam and 

the visitors cause pollution.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Sugarloaf Mountain Mohave Female We used plants in all 

places. We need plants to 

breathe. We have a large 

mesquite farm and don't 

allow development there 

because we need the clean 

air. Used creosote for tea, 

like tincture or liniment. Most 

uses not continued today. 

This is more of a dry area 

than a wet one - don't see 

any plants for ceremonies. 

As far as making things, this 

is know by selected groups. 

May be associated with hot 
springs and healing.

Don't Know No

Sugarloaf Mountain Mohave Female

Sugarloaf Mountain Mohave Male We used plants in all 

places. We need plants to 

breathe. We have a large 

mesquite farm and don't 

allow development there 

because we need the clean 

air. Used creosote for tea, 

like tincture or liniment. Most 

uses not continued today. 

This is more of a dry area 

than a wet one - don't see 

any plants for ceremonies. 

As far as making things, this 

is know by selected groups. 

May be associated with hot 
springs and healing.

Don't Know No

Sugarloaf Mountain Mohave Male Mesquite wood used for 

cremation of ourselves. To 

build a home or a fence. 

Screwbeans for eating being 

very gassy. Exchange and 

trade of plant sources.

Poor Yes When it rains, the plants pop right 

back up.. After the rainy season, it 

grows right back. Human beings are 

destroying them. The lack of rain is 

affecting them.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Sugarloaf Mountain Mohave Male To make cradles and sling 

shots for the little boys.  I 

don't know about the uses 

for ceremony because I 

spent most of my time in 

boarding schools 9 months 

of the year.

Poor Yes the dams. Restore the river for the 

plants and the animal life. There 

used to be ducks, marshes and 

lagoons but now they are gone. I like 

the  electricity, clear water for 

bathing and to cook with. But we do 

not get it free. We have to pay for it. 

The river does not feed them 

anymore so they died out.

Sugarloaf Mountain Mohave Male Creosote is medicinal. 

Seeds, Indian tea. Bark for 

clothing and for making 

baby's bed.

Good Yes It is dry- Not very green- But is just 

the way they are. Trees, plants have  

disappeared because of the dam.

Sugarloaf Mountain Southern Paiute Female Indian tobacco, tea for 

cleansing bronchitis.

Fair Yes Rocky soils.

Sugarloaf Mountain Southern Paiute Female No food plants here.  

Chaparral for medicine.  

Greasewood for making 

wikiups and mats.

Poor Yes Drought.

Sugarloaf Mountain Southern Paiute Female Cactus for water and food, 

tobacco for smoking and 

curing cuts.

Poor Yes Pollution, nuclear waste, no water.

Sugarloaf Mountain Southern Paiute Female Would boil creosote and put 

on sores to heal up. 

Tobacco for ceremonies.

Poor Yes It was better a long time ago. Now 

it's being torn up, being stomped on; 

there's no one here to take care of 

them.

Sugarloaf Mountain Southern Paiute Female Fair Yes The progress of roads, trampling of 

humans. Nevada test site so-called 

testing. The Indians can't use them 

anymore, or because of no access 

allowed for gathering and the plants 

are going away.
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Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Sugarloaf Mountain Southern Paiute Female They used the sharp spiney 

things for piercing 

something. . . If they had a 

pustule sore, they used it to 

puncture it

Fair Yes The pollution and the "honey" wells 

(sewage) are (affecting the condition 

of the plants).  When they're doing 

surveys, they track over (the 

plants).  They step on them.  They 

are not careful.

Sugarloaf Mountain Southern Paiute Female Greasewood, Indian tobacco. Good Yes Lack of rain and pollution from the 

highway.

Sugarloaf Mountain Southern Paiute Female Clothing, covering, shelter, 

trading, cat tail bedding is 

cool. Inside of the cat tail is 

used for moisture as used in 

the Sundance. Yucca for 

clothing & rope, sweat 

lodges, for belts, Anything 

strong for holding things 

together.

Fair No What is here is doing OK, 

considering not getting that much 

water. They don't need that much 

rain.

Sugarloaf Mountain Southern Paiute Female No Response No Response

Sugarloaf Mountain Southern Paiute Female cactus (prickly pears)  but 

also the leaves which are 

scraped (take thorns out), 

chop them into pieces, boil 

them and rinse them. Put 

eggs and scramble them up 

(the old Indians would 

simply roast them because 

they didn't have modern 

facilities)

the creosote is boiled for 

medicine and used to cure 

athlete foot or for swollen 

feet. You can also drink it for 

syphilis and for cancer 
(leaves are used but only 

when It's green and not 

blooming in the early spring)

Good No considering they don't get any water 

other than rainfall and they manage 

to survive that long..
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Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Sugarloaf Mountain Southern Paiute Male Beaver tail cactus was used 

for food, while sage and 

creosote as medicine (for 

diarrhea); tobacco for 

smoking and bear cactus 

used for getting water

Excellent No

Sugarloaf Mountain Southern Paiute Male Would boil creosote and put 

on sores to heal up. 

Tobacco for ceremonies.

Poor Yes It was better a long time ago. Now 

it's being torn up, being stomped on; 

there's no one here to take care of 

them.

Sugarloaf Mountain Southern Paiute Male Creosote- used for medicine 

and smoking

Poor Yes Air pollution

Sugarloaf Mountain Southern Paiute Male Fair No

Sugarloaf Mountain Southern Paiute Male Plants are used to cure the 

sick, and for making things 

like arrows, bows, and 

bowstrings.

Good Yes Drought and maybe nuclear fallout.

Sugarloaf Mountain Southern Paiute Male Indian tobacco, creosote are 

used for medicine and 

doctoring ceremonies.

Fair Yes No Indian access/pruning/prayers, 

traffic, pollution, no free access - 

need key.

Sugarloaf Mountain Southern Paiute Male For healing infections, 

usually grow on mountain. 

sides.  Sap from the 

greasewood plant, 

arrowweed for arrows, for 

cradleboards; Indian 

tobacco for smoking and 

rituals.

Excellent No

Sugarloaf Mountain Southern Paiute Male Yatump was here to serve 

as a medicine if needed, but 

perhaps not all who came 

here needed to use it.

Fair Yes Pollution from cars.

Sugarloaf Mountain Southern Paiute Male Good Yes Air from Las Vegas can contaminate 

the plants.

Page 16 of 17Appendix D17 - Plant Source, continued



English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the plants?

Is there anything 
affecting the condition 
of the plants?

What is affecting the 
condition?

Sugarloaf Mountain Southern Paiute Male Tobacco and greasewood 

for medicine. Willows by 

river for baskets and rafts.

Good Yes The boats, people, whatever's going 

into the water that you don't know.
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21 - Animal Source

English Place 
Name Ethnic Group Gender

Would Indian people 
have used the animals 
at this place?

Food or 
drink Medicine Ceremony Clothing Tools

Exchange/
trade Other

Don't 
Know

No 
Response

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Don't Know

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Hot Springs Hualapai Male No

Hot Springs Navajo Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes
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English Place 
Name Ethnic Group Gender

Would Indian people 
have used the animals 
at this place?

Food or 
drink Medicine Ceremony Clothing Tools

Exchange/
trade Other

Don't 
Know

No 
Response

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male No

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Male Yes

Promontory Point Hualapai Male Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes
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English Place 
Name Ethnic Group Gender

Would Indian people 
have used the animals 
at this place?

Food or 
drink Medicine Ceremony Clothing Tools

Exchange/
trade Other

Don't 
Know

No 
Response

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female

Sugarloaf Mountain Mohave Male No Response

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes
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English Place 
Name Ethnic Group Gender

Would Indian people 
have used the animals 
at this place?

Food or 
drink Medicine Ceremony Clothing Tools

Exchange/
trade Other

Don't 
Know

No 
Response

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Male No

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes
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21 - Animal Source, continued

English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Gold Strike Canyon Southern Paiute Female Bighorn sheep, Jackrabbit, 

cottontail, chuckawalla used 

for food..  The crow was the 

first to pick pine nuts on Mt. 

Charleston.

Good Yes Maybe pollution in the breeze.

Gold Strike Canyon Southern Paiute Female Lizard tails were used to 

operate cataracts. The tail 

needs to be taken right after 

the lizard was killed because 

it moves and allows the 

surgery to be conducted. 

Hides of sheep were used for 

clothing purposes. The 

sinews of sheep [TAMUV] 

were used to saw shoes, 

while the horns were used to 

make little boxes to play the 

hand game. Turtles and 

chuckwallas were eaten for 

general medicinal purposes. 
Eagle feathers for making 

bonnets. Paiute names for 

snakes: diamond back 

[ORO], red racer 

[NENDUNUV], side winder 

[TANAHITS], king snake 

[SHUNG], and gopher snake 

[GKO']

Good Yes People

Gold Strike Canyon Southern Paiute Female Bugs - eating (a delicacy); 

sheep - food, clothing, tools; 

lizards - nursing mothers use 

them to make kids stop biting 

nipples; snakes - for food, 

rattle for medicine (good and 

bad).

Good Yes People scare the animals
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Gold Strike Canyon Southern Paiute Female The animals greet you, they 

greet traditional people -they 

have a way of talking to them, 

appreciating them and 

receiving their blessing, and 

a traditional person would 

offer it a gift or prayer. They 

appreciate it, both men and 

beasts. For spiritual 

purposes, as comrades you 

might say, but I know a lot of 

it is made into arts and crafts 

and they give them away as 

gifts.(see previous). There is 

a bonding with the animal. It 
is kind of like appreciation 

bonding. the animal gave 

himself and so native people 

can use, they only keep 

necessary things for 

themselves an then share 

.that way the animal blesses 

the whole tribe.        the odors 

are different, some can help 

your sinuses. it is nice to 

know the different types of 

smells. Like the salt cedar 

has its own smell, like the 

creosote-they used to dye 

your hair. you can drink it for 
diabetes, put on cut wounds 

to heal. Even the lizard 

contributes as animals.

Excellent Yes tourists, curiosity of…ignorance of 

people     of why they are here. 

When we come here we are 

intruding on their territory. I 

suppose they are scared too… 

what we are gonna do…traditional 

people let them know immediately 

that we understand you . ..then 

peace can coexist. like don't go 

over there… or go there with 

caution. That is always there.        

Probably the elements and the jets 

going over and the air pollution, 

acid rain. Some animals have 

secret messages -you can dream 
about it and next day see it-those 

kinds of things are meant to be 

and they have messages. A lot of 

people       have the ability to 

understand the land, to search 

their spirit in regards to other 

spirits around them. sometimes 

the animal will send a message to 

them -maybe it's calling for help or 

maybe it's saying hello, or maybe 

it's saying you can come here and 

there is an abundance of 

everything. the spirits of the 

animals , it's there. for native 

people there's about 38 animals 
that communicate directly with 

them and these are the ones that 

shamans know how to go and see, 

shaman know how to see the spirit 

and visa versa and the spirit 

knows how to look at you, at your 

heart at your spirit- we have 4 

spirits: heart, mind, body and soul. 

snake has instinctive type-free and 

wild. I think it can send its powers-

it can send a call and I know it will 

help. It is called harmony and 
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?
native people have lived this way 

for thousands of years.

Gold Strike Canyon Southern Paiute Female Sheep for food and clothing. Good Yes Bothered by tourists.

Gold Strike Canyon Southern Paiute Female Skins were used to cover 

huts.  Some animals used for 

medicine and ceremony.  

Animal bones used for tools 

and beads.

Poor Yes No water.

Gold Strike Canyon Southern Paiute Female Animals here were message 

carriers; eagles, snakes, 

lizards all carry different 

messages and this is a place 

for the men to talk with them.  

Also a place for hunting.

Good Yes Natural impacts.

Gold Strike Canyon Southern Paiute Male Hides for clothing and 

bedding, bones for tools such 

as jawbone scrapers.

Excellent No

Gold Strike Canyon Southern Paiute Male Most of the animals have 

significant cultural and 

religious meanings.  The red 

tailed hawk is described in 

religious winter stories, while 

the chuckwalla and whiptail 

lizard were thought to be 

powerful medicine. The 

bighorn sheep is thought to 

be the teacher/messenger 

who brings songs, medicine, 

stories and wisdom to Indian 

people.

Fair Yes Primarily attributed to an increase 

in tourism, vandalism, and 

inadequate opportunities to 

conduct ceremonies and prayer 

due to limited access by Indian 

people.

Gold Strike Canyon Southern Paiute Male Good No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Gold Strike Canyon Southern Paiute Male Poor Yes Mountain sheep saw today looked 

poor. They are skinny, I wonder if 

they are overgrazing. Would like to 

know more about condition of 

habitat, may need more mountain 

lions and cats to keep population 

balanced

Gold Strike Canyon Southern Paiute Male Mountain sheep were used 

for food, and clothing.

Good No

Gold Strike Canyon Southern Paiute Male The snake is a medicine 

man, and the legend about 

the snake belongs to all the 

people down the river.

Buckskin and jackrabbits 

used by Chemehuevis for 

clothing purposes.

Good No

Hot Springs Hualapai Male This is a place of healing, not 

killing.

Good Yes Tourists; overhead aircraft.

Hot Springs Navajo Female when you find a turtle you 

don't have to turn it over 

because it gets scared and 

releases all liquids and then it 

dies.

Don't Know Don't Know you need to know how much big 

horn sheep there are to give and 

evaluation.. they have plenty of 

water and eat all plants but don't 

know well..

Hot Springs Southern Paiute Female bones used for making tools Fair Yes mountain sheep can survive in 

such an environment. We need to 

respect them. My generation has 

lost lot of the capacities to survive 

in the nature.. Mountain sheep are 

loosing their land. they've been 

invaded by all this traffic but I'm 

sure they'll adapt in order to 

survive. they have to eat garbage 

left by tourists.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Hot Springs Southern Paiute Female Big horn sheep [nagha']- they 

eat the lungs, stomach, 

intestine and heart. Heart is 

eaten only by elderly people, 

and if young people eat it 

they would have trouble 

breathing when going 

hunting. Jerky is also made 

out of big horn sheep meat. 

They pound it in maratz and 

then they fry it in frying pans, 

add salt and make gravy. You 

can make little cubes and 

then add liquid flour to make 

the gravy. Sinews were used 
to make bone-arrows to tie 

arrowheads to stick.

Rabbits -- you skin them off 

and make blankets out of 

them. Heads are used to 

make rabbit game. The rabbit 

game was used by adults to 

gamble. The nostrils were 

worth 6 points, the dimple by 

the mouth counts 10 points. 

Another little hole under the 

ear is caddel 100 points and 

if you get it the game is over. 

They put the bet on the 

ground. $ people can play 
because there are 4 corners. 

They bet shoes, blankets, 

pigs and baskets.

Good Yes airplanes

Hot Springs Southern Paiute Female Would have used bighorn 

sheep and rabbits.  Now the 

rabbits have been spoiled by 

nuclear testing.

Good Yes Their food may be polluted or they 

may eat trash left behind.

Hot Springs Southern Paiute Female Deer, sheep, rabbits, quail, 

doves, fish.  Clothing from 

deerskins.

Excellent No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Hot Springs Southern Paiute Female Mountain sheep, chuckwalla, 

rats, mouse, gophers, 

rabbits.  Played a game with 

rabbit skull.

Excellent Yes The mountain sheep are really fat.  

Some of the animals, like the rat, 

are polluted, some have a disease.

Hot Springs Southern Paiute Male No Response No Response

Hot Springs Southern Paiute Male The mountain sheep is the 

teacher with great power.  

The chuckwalla is used as 

medicine before or close to 

death.  Whiptail lizards are 

used to help people with bad 

eyes or vision.  The Coyote is 

the brother of the wolf.  They 

are extremely important.

Good Yes People/tourists, trash.   Nobody 

talks or listens to them.  Indian 

people need to pray and sing the 

songs and help the animals 

understand what has happened.

Hot Springs Southern Paiute Male Mountain sheep, deer, fox, 

coyote, squirrels, birds, 

chipmunks.

Excellent No

Promontory Point Hualapai Female antler horn for jewelry, most 

of the wild game- almost 

every part was utilized- even 

intestines- made like a 

sausage.( see previous)

Good Yes pollution of water for the fish and 

the animals that drink out of it- 

eventually it will cause some 

changes, if there is something not 

done about it. Change rafting or 

the number of trips. There is 

overuse, pollutants, gasoline.

Promontory Point Hualapai Female Fair Yes Tourists.

Promontory Point Hualapai Male Fair Yes Visitation is harmful.

Promontory Point Hualapai Male Tan the hides for clothes, 

use bones to make tools, and 

horns for knife handle.

Good Yes Livestock might run them off.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Promontory Point Southern Paiute Female rabbits were used to make 

blankets; rabbits heads for 

making games. [Tamuv] 

(thick part of the rabbit) used 

to make thread and sew 

clothes and shoes. The big 

horn sheep's meat was dried 

then boiled and in the winter 

mixed with corn and other 

types of flour. Also turtles 

were eaten.

No Response Yes Difficult to evaluate.. it depends 

where they come from.. they don't 

always stay here! However, the 

building and construction of things 

does impact animals, for ex. turtles 

squashed up..

Promontory Point Southern Paiute Female big horn sheep, rats, snakes, 

chakawala, chipmunks. 

Chakawala used for medicine 

as well as the desert turtle 

(for general medicine). They 

are used to cure scars. You 

pound the dried meat and put 

it on the scars.

Good Yes boats making noise and people 

swimming down the river

Promontory Point Southern Paiute Female Tools are make out of 

mountain sheep bones for 

scraping hides.  They were 

different than deer, that's why 

they had to come here.

Good Yes Pollution in the water and atomic 

ash.

Promontory Point Southern Paiute Female Bighorn sheep for food and 

clothes, chuckwalla for 

medicine for wrinkles and 

scars, chipmunks, rats for 

food, turtle for medicine to 

cure bad sickness.

Good Yes Noise.

Promontory Point Southern Paiute Female Good Yes Sheep seem to be thriving and 

restoring their roots. They are 

allowed to live in peace because 

they are in a national recreation 

area. We are probably disturbing 

their home just by being here. 

They are poor things because they 

trust our intrusions.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Promontory Point Southern Paiute Female Fair Yes Drought and people scaring them 

away.

Promontory Point Southern Paiute Female Certain parts of the rabbit are 

used to make whistles.  

Skins are for blankets and 

clothing.

Good Yes Too many people and trespassing.

Promontory Point Southern Paiute Male Mountain sheep for clothing 

and tools, chuckwallas for 

food, rabbits for food and 

clothing.

Fair Yes Traffic, noise, pollution, people.

Promontory Point Southern Paiute Male For food, clothing and shelter. Excellent Yes Some people have mistreated the 

animals.

Promontory Point Southern Paiute Male Fair Yes Their habitat has been disturbed 

by car and truck traffic as well as 

by jet-skis. It is also necessary to 

have Indian people come here and 

care for the animals.

Promontory Point Southern Paiute Male Anything made from animals 

is important.

Fair Don't Know Would like to see the sheep 

management report.

Promontory Point Southern Paiute Male Mountain sheep and once 

jack rabbits were eaten. The 

jack rabbits aren't here any 

longer, but when I was a kid 

there were plenty. . Only the 

sheep is making a come 

back.

Good Yes Good as far as the sheep are 

concerned, poor for the rabbits. 

Rabbits have been overhunted and 

run over by cars on the roads.

Promontory Point Southern Paiute Male bones were used to make 

various tools

Poor Yes It depends how much to eat they 

can get on the mountains. Nuclear 

tests and atomic bombs they 

release around here are affecting 

the animals.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Sugarloaf Mountain Hualapai Female Young men went on deer 

hunts.  (They'd) bring back 

meat or dry them, jerky it; put 

it in sacks or any cloth and 

brought back. (They would 

hunt at ) Back of the hill 

(Wike-e-tul) Mt.  And at the 

reservation area.  They can 

kill a many as they can to 

survive in the winter.  They 

grind the meat and make 

powder.  They stir with flour.  

When we kill on war ration 

we use the deer fat, fry it, and 

put it in a container.  We use 
it to cook food.  We use all of 

the meat.

Poor Yes The lizards are doing good.  There 

is no forest.   The testing for the 

bomb (has caused) plant and 

animal deterioration.  (There is) 

creosote here.  Everything else is 

gone.

Sugarloaf Mountain Hualapai Female For teaching the young 

people, the descendants so 

they can carry on the 

tradition. Mountain Sheep 

horns are used for ceremony, 

for making spoons & 

medicine people use it a lot 

too. We know there are 

Mountain Sheep through 

here.

Fair Yes We know there are Mountain 

Sheep through here. Impact of all 

the traffic is also keeping them 

away. They are nearer to the 

water.  Traffic and powerlines will 

deform the animals and their 

habitat. They will deform them with 

the electricity. It gives a certain 

type of energy & ions that are not 

good for living things. It reacts to 

that.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Sugarloaf Mountain Hualapai Female The antlers of some of the 

animals were utilized. The 

Navajos especially like the 

horn of the bighorn 

especially. It has a lot of 

significance as far as 

spiritual and also as healing 

purpose .In their ceremony, 

this is what they used them 

for. The Hualapais collect 

bighorn or any antlers. They 

are in demand, needed for 

different reasons. Haiku are 

collectors . One of our Hopi 

tribal members makes 
jewelry, ornaments of antlers.

Good No They seem to be healthy- Trails 

are in use all the time- fresh trails. 

This is an ideal spot because they 

can get to the waters from this 

point. The sheep will come back in 

the evenings when it is cooler.

Sugarloaf Mountain Hualapai Female turtles, sheep, and packrats 

were eaten. Rabbit skins for 

clothing. Testicles of some 

animals used to improve 

men's sexual performance 

(they would put into a pouch 

and carry with them); various 

animal organs had different 

uses and functions. Sheep, 

furthermore, are important in 

our legends and origin stories 

for this area. Sheep was 

once a man.

Fair Yes sheep are tame and therefore easy 

targets for abuse and killing
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Sugarloaf Mountain Hualapai Male Eagle feathers were used for 

medicine and ceremonies, for 

personal purifications and 

ceremonies; but shaman has 

to pray over it before they can 

use it. Rabbit skins and deer 

hides used for clothing and 

tools. Tanned deer hides 

were traded with the Hopi or 

Navajo for blankets or pottery 

to carry water in; also with the 

Hopi for silver jewelry. Deer 

meat was traded to the Hopi 

for corn and squash. Made 

blankets from skins, hides. 
Horse or deer ribs were used 

to shave the hair off deer 

hides.

Poor Yes Anybody just goes out and 

destroys wildlife, just go for antlers 

and throw carcass out; not good to 

throw away, to not eat; should give 

meat to Indian people if they don't 

want it. Our own people do that, 

even with elk. Numbers are low.

Sugarloaf Mountain Hualapai Male When killing them, never 

abused it but used all for 

benefit. For bedding. To 

protect the Sugarloaf 

spiritually, snakes were put 

here for the protection of the 

mountain; snakes are a 

beauty.

Fair Yes A lot of them have been misused. 

They have been killed for game. I 

do not see as many of them as I 

once did.

Sugarloaf Mountain Hualapai Male The big horns are the 

guardians of this canyon.  

When you take him, he's 

gone, but he lives through 

you because you partake of 

him. Young men went on 

deer hunts.

Poor Yes The lizards are doing good.  There 

is no forest.   The testing for the 

bomb (has caused) plant and 

animal deterioration.  (There is) 

creosote here.  Everything else is 

gone.

Sugarloaf Mountain Hualapai Male Sheep- some parts are for 

medicine, healing such as 

the horn.

Eagle- symbol of power

Snake- taboo. Leave them 

alone.

Poor Yes Construction, pollution drives 

animals away. At one time. A lot 

more animals were here. They 

have gone away.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Sugarloaf Mountain Hualapai Male (Feathers from various birds) 

used to be falcons, red tailed 

hawks, would have used the 

feathers for ceremony.  The 

eagle is the messenger for 

the Great Spirit; the eagle 

carries prayers to the Great 

Spirit.  Turtles would have 

been used for food.  Don't kill 

snakes or your child will have 

weak rubbery legs or will be 

lazy. Horned toads can tell 

you where the water is.

Good Yes The highway may be causing road 

kills

Sugarloaf Mountain Hualapai Male We eat mountain sheep, 

rabbits and cottontails but not 

chuckwalla. We tan deer, 

antelope and mountain sheep 

skins to make clothes. 

Antlers are used to make 

knives and spears. Rabbit 

skins used for bedding and 

mattresses together with 

coyote skins. Fox and coyote 

used for ceremonial dances 

(ghost dance, bird dance and 

circle dance) as well as eagle 

feathers.

Good Yes People killing them.. but their 

condition is good, if they don't have 

food they go elsewhere.

Sugarloaf Mountain Mohave Female Will think about that (what 

purposes).

Don't Know Don't Know

Sugarloaf Mountain Mohave Female There were sheep, rabbits 

and quail.  They would 

prepare the food here.  They 

would go hunting along the 

river.

Poor Yes The (human) population around 

the Hoover Dam and the traffic 

from the Hoover dam (are having 

an affect upon the animal 

populations).
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Sugarloaf Mountain Mohave Female For funeral ceremony- for 

special dress from animal 

sources for special events- 

Some for purification, some 

for our homes.

Poor Yes Trappers made the extinction of 

our beavers. Fish are also extinct 

by the dams. Every animal has a 

problem. We do not see the 

rabbits anymore. Growth of 

automobiles, people, trains- and 

so called modern things.

Sugarloaf Mountain Mohave Female People would hunt along the 

river.  The hunted sheep, 

quail and rabbits.  They also 

prepared food here.

Poor Yes The population has increased and 

there is more traffic at the Hoover 

Dam.

Sugarloaf Mountain Mohave Male There are songs about 

antelope, also songs about 

ugly looking big animals- no 

names for it. My dad sung 

this song to me. Some had 

big flapping ears like 

elephants. Animals from one 

ecozone to another.

Fair Yes The dam, power lines are affecting 

the animals, no geese, no ducks 

anymore.

Sugarloaf Mountain Mohave Male No Response No Response

Sugarloaf Mountain Mohave Male Deer used for making 

clothing.

Fair Yes The deer are much smaller now 

because there is less vegetation 

for them. There were a lot of pools 

for them to drink from and there 

was vegetation there and about so 

they did not have to come clear 

down to the river.

Sugarloaf Mountain Mohave Male Rattlesnakes, Hikweya are 

relatives of the Mohave. 

Rattlesnakes are used for 

ceremony. Rabbit skin 

blanket, skins for clothing & 

building. Deer for food to eat 

& clothing. Exchange and 

trade of animal sources.

Poor Yes People, that is why you don't see 

them around or very seldom. They 

don't be with people.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Sugarloaf Mountain Southern Paiute Female Used sheep horn to 

straighten arrows, the hide 

for moccasins and blankets. 

Would heat the arrow and 

stick it through the horn, cut 

a hole in the tip, and pull it 

through to straighten it. 

Sheep jerky, horn for 

ceremonies.

Good Yes Fallout from clouds, nuclear fallout.

Sugarloaf Mountain Southern Paiute Female Animals of the area include 

mountain sheep, deer, birds, 

hawks, eagles.  I saw some 

deer tracks going towards the 

highway and by the cave 

(gypsum).  They made needs 

out of the bone.  They used 

the hides, the innards, the 

bones, the hooves.  They 

used them to cook.  They ate 

them.  They used the bones 

for whistles (?).  If they found 

a dead eagle they used its 

feathers.  We speak and pray 

to the eagle.

fair/poor Yes (There is) pollution and the trash 

(is) thrown around.  People eat 

them (the animals).  The animals 

run across the road and get killed.  

Eagles and hawks run into power 

lines; People in their ignorance 

shoot them

Sugarloaf Mountain Southern Paiute Female Poor Yes Roads being built in the way of 

their migration areas. Too much 

noise scaring them away. More 

building.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Sugarloaf Mountain Southern Paiute Female They use anything they could 

because there isn't that much 

to live on. Turtle shell bowl 

found in Gypsum Cave, 

gourds used for medicine, 

turtle shell rattles and 

animals used for tools. There 

must have been a lot of 

trading. Paiutes use rabbit 

skins for their clothing.

Fair Yes There must have been more 

animals than now because of the 

building of the road. The animals 

must have been shoved out. What 

is here is very scarce. Bighorn 

sheep trails tell that they are still 

using the river. You know that the 

building will impact their habitat. 

Eagles used ceremonially, any part 

of him. You don't go make a point 

of killing or hunting, if you found 

one you must do your prayers & 

every part and you trade for it.

Sugarloaf Mountain Southern Paiute Female Good No

Sugarloaf Mountain Southern Paiute Female Hides for clothing, horns for 

containers, chuckwallas for 

food and medicine, whiptail 

lizards for removing 

cataracts, turtle shells for 

scoops.

Good Yes Need more rain.  Helicopters 

scaring them off.

Sugarloaf Mountain Southern Paiute Female For tools;  They used the 

rabbit skull as part of a game.

Excellent Yes Sewage getting into the water.

Sugarloaf Mountain Southern Paiute Female they used to drink animal's 

blood (cows and deer) to 

stimulate the system

Good Yes the people (tourists) and the pond 

of wastewater might affect the 

animals.

Sugarloaf Mountain Southern Paiute Female Animals knew where to go for 

water.

Poor Yes Drought.

Sugarloaf Mountain Southern Paiute Female Lots of trails up here for 

hunting.

Good Yes Noise from planes and elements 

like the wind.

Sugarloaf Mountain Southern Paiute Male The animals here are needed 

for everything. The medicine 

and power are needed to heal 

this place/environment.

Fair Yes No visitation/prayers, traffic, noise, 

no mitigation or management plan 

developed with Indians, pollution, 

no respect given. No key/no free 

access.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Sugarloaf Mountain Southern Paiute Male Bones for tools. Furs and 

tools from bones for trade.

Poor Yes Something's wrong when you don't 

see them (the animals). The 

powerline, noise from helicopters 

and planes disturbs them from 

their places and food, messes up 

their "radar."

Sugarloaf Mountain Southern Paiute Male Sheep- ceremonies (no 

details); Big horn sheep 

dance long ago- maybe they 

used horns and hides for 

blanket and footwear

Fair Yes Noise, people coming in, traffic

Sugarloaf Mountain Southern Paiute Male Used sheep horn to 

straighten arrows, the hide 

for moccasins and blankets. 

Would heat the arrow and 

stick it through the horn, cut 

a hole in the tip, and pull it 

through to straighten it. 

Sheep jerky, horn for 

ceremonies.

Good Don't Know

Sugarloaf Mountain Southern Paiute Male Fair Yes Powerlines and roads.

Sugarloaf Mountain Southern Paiute Male Buzzard tail used in 

ceremonial fans, wrapped in 

buckskins.  Whiptails used 

for removing cataracts from 

eyes.  Coyote furs used for 

ceremonial blankets for 

medicine men.

Fair Yes Cars and intrusion by people.

Sugarloaf Mountain Southern Paiute Male No Response No

Sugarloaf Mountain Southern Paiute Male Animals are in all kinds of 

songs, like bird songs, 

coyote songs, and mountain 

sheep songs.  Animal hides 

are used for clothing and 

bones used to make tools.

Fair Yes Nuclear fallout.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the animals?

Is there anything 
affecting the condition 
of the animals?

What is affecting the 
condition of the animals?

Sugarloaf Mountain Southern Paiute Male Good Yes Lack of habitat control and lack of 

natural balance.  Boat fuel may 

cause pollution of animals' 

drinking water.

Sugarloaf Mountain Southern Paiute Male Mt. Sheep (Mt. Sheep song:  

certain clans own a certain 

range, must get their 

permission to hunt; say a 

prayer to ensure success); 

made spoon out of sheep 

horn; chuckawalla for food.

Excellent No
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25 - Fish Source

English Place 
Name Ethnic Group Gender

Would Indian people 
have used the fish at 
this place? Food Medicine Ceremony Clothing Tools

Exchange/
trade Other

Don't 
Know

No 
Response

Gold Strike Canyon Southern Paiute Female Not Asked

Gold Strike Canyon Southern Paiute Female Not Asked

Gold Strike Canyon Southern Paiute Female Not Asked

Gold Strike Canyon Southern Paiute Female Not Asked

Gold Strike Canyon Southern Paiute Female Not Asked

Gold Strike Canyon Southern Paiute Female Not Asked

Gold Strike Canyon Southern Paiute Female Not Asked

Gold Strike Canyon Southern Paiute Male Not Asked

Gold Strike Canyon Southern Paiute Male Not Asked

Gold Strike Canyon Southern Paiute Male Not Asked

Gold Strike Canyon Southern Paiute Male Not Asked

Gold Strike Canyon Southern Paiute Male Not Asked

Gold Strike Canyon Southern Paiute Male Not Asked

Hot Springs Hualapai Male Not Asked

Hot Springs Navajo Female Not Asked

Hot Springs Southern Paiute Female Not Asked

Hot Springs Southern Paiute Female Not Asked

Hot Springs Southern Paiute Female Not Asked
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English Place 
Name Ethnic Group Gender

Would Indian people 
have used the fish at 
this place? Food Medicine Ceremony Clothing Tools

Exchange/
trade Other

Don't 
Know

No 
Response

Hot Springs Southern Paiute Female Not Asked

Hot Springs Southern Paiute Female Not Asked

Hot Springs Southern Paiute Male Not Asked

Hot Springs Southern Paiute Male Not Asked

Hot Springs Southern Paiute Male Not Asked

Promontory Point Hualapai Female Not Asked

Promontory Point Hualapai Female Not Asked

Promontory Point Hualapai Male Not Asked

Promontory Point Hualapai Male Not Asked

Promontory Point Southern Paiute Female Not Asked

Promontory Point Southern Paiute Female Not Asked

Promontory Point Southern Paiute Female Not Asked

Promontory Point Southern Paiute Female Not Asked

Promontory Point Southern Paiute Female Not Asked

Promontory Point Southern Paiute Female Not Asked

Promontory Point Southern Paiute Female Not Asked

Promontory Point Southern Paiute Male Not Asked

Promontory Point Southern Paiute Male Not Asked

Promontory Point Southern Paiute Male Not Asked

Promontory Point Southern Paiute Male Not Asked
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English Place 
Name Ethnic Group Gender

Would Indian people 
have used the fish at 
this place? Food Medicine Ceremony Clothing Tools

Exchange/
trade Other

Don't 
Know

No 
Response

Promontory Point Southern Paiute Male Not Asked

Promontory Point Southern Paiute Male Not Asked

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Not Asked

Sugarloaf Mountain Hualapai Female Not Asked

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male No

Sugarloaf Mountain Hualapai Male Not Asked

Sugarloaf Mountain Hualapai Male Not Asked

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male No Response

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes
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English Place 
Name Ethnic Group Gender

Would Indian people 
have used the fish at 
this place? Food Medicine Ceremony Clothing Tools

Exchange/
trade Other

Don't 
Know

No 
Response

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Not Asked

Sugarloaf Mountain Southern Paiute Female Not Asked

Sugarloaf Mountain Southern Paiute Female Not Asked

Sugarloaf Mountain Southern Paiute Female Not Asked

Sugarloaf Mountain Southern Paiute Female Not Asked

Sugarloaf Mountain Southern Paiute Female Not Asked

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Not Asked

Sugarloaf Mountain Southern Paiute Male Not Asked

Sugarloaf Mountain Southern Paiute Male Not Asked

Sugarloaf Mountain Southern Paiute Male Not Asked

Sugarloaf Mountain Southern Paiute Male Not Asked

Sugarloaf Mountain Southern Paiute Male Not Asked

Page 4 of 4Appendix D25 - Fish Source



25 - Fish Source, continued

English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the fish/habitat?

Is there anything 
affecting the condition 
of the fish/habitat?

What is affecting the 
condition of the fish/ 
habitat?

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Male No Response No Response

Gold Strike Canyon Southern Paiute Male No Response No Response

Gold Strike Canyon Southern Paiute Male No Response No Response

Gold Strike Canyon Southern Paiute Male No Response No Response

Gold Strike Canyon Southern Paiute Male No Response No Response

Gold Strike Canyon Southern Paiute Male No Response No Response

Hot Springs Hualapai Male No Response No Response

Hot Springs Navajo Female No Response No Response

Hot Springs Southern Paiute Female No Response No Response

Hot Springs Southern Paiute Female No Response No Response

Hot Springs Southern Paiute Female No Response No Response
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the fish/habitat?

Is there anything 
affecting the condition 
of the fish/habitat?

What is affecting the 
condition of the fish/ 
habitat?

Hot Springs Southern Paiute Female No Response No Response

Hot Springs Southern Paiute Female No Response No Response

Hot Springs Southern Paiute Male No Response No Response

Hot Springs Southern Paiute Male No Response No Response

Hot Springs Southern Paiute Male No Response No Response

Promontory Point Hualapai Female No Response No Response

Promontory Point Hualapai Female No Response No Response

Promontory Point Hualapai Male No Response No Response

Promontory Point Hualapai Male No Response No Response

Promontory Point Southern Paiute Female No Response No Response

Promontory Point Southern Paiute Female No Response No Response

Promontory Point Southern Paiute Female No Response No Response

Promontory Point Southern Paiute Female No Response No Response

Promontory Point Southern Paiute Female No Response No Response

Promontory Point Southern Paiute Female No Response No Response

Promontory Point Southern Paiute Female No Response No Response

Promontory Point Southern Paiute Male No Response No Response

Promontory Point Southern Paiute Male No Response No Response

Promontory Point Southern Paiute Male No Response No Response

Promontory Point Southern Paiute Male No Response No Response
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the fish/habitat?

Is there anything 
affecting the condition 
of the fish/habitat?

What is affecting the 
condition of the fish/ 
habitat?

Promontory Point Southern Paiute Male No Response No Response

Promontory Point Southern Paiute Male No Response No Response

Sugarloaf Mountain Hualapai Female No Response No Response

Sugarloaf Mountain Hualapai Female The Hualapai didn't eat fish.  Food 

sources included more cactus and 

seed on the other side of Pierce 

Ferry into the canyon.  (This is ) 

good deer country.  They didn't 

need the fish.  Runners told 

people where good pickings were, 

where cries were.  People are born 

into that- both men and women- 

(who are) light of foot.

Fair Yes Hoover Dam

Sugarloaf Mountain Hualapai Female No Response No Response
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the fish/habitat?

Is there anything 
affecting the condition 
of the fish/habitat?

What is affecting the 
condition of the fish/ 
habitat?

Sugarloaf Mountain Hualapai Female the Red Mountain Band, Wi 

kahwadta Ba'a does not eat the 

native fish.

Poor Yes  Poor minus, minus. Native fish 

are getting extinct because of the 

dam.The condition of the fish are 

part of our whole ecology & it is 

devastating to see. Everything 

here for us was once human. The 

fish were once human. That is 

why we are not supposed to eat 

fish or certain animals when we 

see all these things becoming 

extinct. The dam is destroying 

their natural habitat. Human 

traffic-they don't respect- They 

don't realize what they are doing 

to the water & the land. Make 
everybody pray before they come 

through here. This is the place we 

have done our worshipping for 

centuries. All the ecology is 

connected- such as looking at 

Gypsum Cave. It is sad & heart 

breaking to see that because it is 

not part of their religion. We don't 

destroy their churches. We go to 

these places for grounding & 

everything around. It's as if 

people don't care.

Sugarloaf Mountain Hualapai Male Eaten fresh and dried. Excellent No

Sugarloaf Mountain Hualapai Male Very limited use. Don't Know No Response

Sugarloaf Mountain Hualapai Male No Response No Response

Sugarloaf Mountain Hualapai Male No Response No Response

Sugarloaf Mountain Hualapai Male The Red Rock Band of the 

Hualapais do not eat native fish.

Yes
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the fish/habitat?

Is there anything 
affecting the condition 
of the fish/habitat?

What is affecting the 
condition of the fish/ 
habitat?

Sugarloaf Mountain Hualapai Male  Runners told people where good 

pickings were, where cries were.  

People are born into that- both 

men and women- (who are) light of 

foot.

Fair Yes Hoover Dam

Sugarloaf Mountain Mohave Female I don't know if they do fishing in 

this area.  They were fishing here 

earlier on.

Dont' Know Don't Know

Sugarloaf Mountain Mohave Female There was fishing early on along 

the (Colorado) river.

Dont' Know Don't Know

Sugarloaf Mountain Mohave Female Fertilizer; planted with crops. Poor Yes Need to clean that water.

Sugarloaf Mountain Mohave Female Fair Yes Most are extinct due to dams.

Sugarloaf Mountain Mohave Male No Response No Response

Sugarloaf Mountain Mohave Male There are fishing holes along the 

river.

Poor Yes Human beings are affecting it. 

Fish like to be where they can eat, 

where there are some plants.

Sugarloaf Mountain Mohave Male Poor Yes Fish have all died off due to the 

dam changing the water.

Sugarloaf Mountain Mohave Male Mostly food. They could have been 

used for other purposes but I don't 

know.

Fair Yes There are no salmon anymore 

because of the dam. Fish cannot 

travel up and down anymore.

Sugarloaf Mountain Southern Paiute Female No Response No Response

Sugarloaf Mountain Southern Paiute Female No Response No Response

Sugarloaf Mountain Southern Paiute Female No Response No Response

Sugarloaf Mountain Southern Paiute Female Bones for combs. If there was 

enough, would trade it, share it 

with others.

Fair Yes Fewer today. People catch fish 

but throw them back; others use 

them for trophies - "I don't think 

that's right." It's disrespectful and 

not fair, "... we get fined."
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the fish/habitat?

Is there anything 
affecting the condition 
of the fish/habitat?

What is affecting the 
condition of the fish/ 
habitat?

Sugarloaf Mountain Southern Paiute Female Poor Yes Dam - all the native fish are 

probably gone. Dam's changed 

the flow of the river from warm to 

cold.

Sugarloaf Mountain Southern Paiute Female (They used) fish, trout, carp, and 

frogs.  There's frogs in the Co. 

River.  They ate them;  They used 

fish for food, and medicine.  Fish 

bones (were) used for healing or 

painting.   They could pound them 

down; maybe (use) for sand 

painting or marks.

fair/poor Yes There's litter and garbage, i.e.- 

plastic and fish hooks.  There's 

pollution from the boats (as well 

as) gasoline/fuel from the boats.  

That's harmful to the fish, the 

shores, the beaches, and the 

people.

Sugarloaf Mountain Southern Paiute Female No Response No Response

Sugarloaf Mountain Southern Paiute Female I am not a river person, I come 

from the desert. The people made 

it a point to come to the river. 

Possibly bones used for needles. 

River people exchanged fish, dried 

fish for deer meat.

Fair Yes A lot of destruction to habitat- 

destruction to the vegetation, 

destruction to the habitat. The 

more people come up, the more 

they are destroying. Recreation 

vehicles, a lot of people coming in 

scaring up- They have access to 

these places that they never had 

before. So many boats coming up 

the river. There is more damage- 

fish breeding places affected.

Sugarloaf Mountain Southern Paiute Female No Response No Response

Sugarloaf Mountain Southern Paiute Female No Response No Response

Sugarloaf Mountain Southern Paiute Male No Response No Response

Sugarloaf Mountain Southern Paiute Male Bones in ceremonies, for needles. 

If there was enough, would trade 

it, share it with others.

Fair Yes Fewer today. People catch fish 

but throw them back; others use 

them for trophies. It's 

disrespectful and not fair.

Sugarloaf Mountain Southern Paiute Male fish general- no comments Poor Yes Pollution and city sewer system

Sugarloaf Mountain Southern Paiute Male No Response No Response
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the fish/habitat?

Is there anything 
affecting the condition 
of the fish/habitat?

What is affecting the 
condition of the fish/ 
habitat?

Sugarloaf Mountain Southern Paiute Male No Response No Response

Sugarloaf Mountain Southern Paiute Male Our stories use/need the spirits to 

be at peace.

Fair Yes Traffic, no access by Indian 

people, dam, sewer ponds.

Sugarloaf Mountain Southern Paiute Male No Response No Response

Sugarloaf Mountain Southern Paiute Male No Response No Response

Sugarloaf Mountain Southern Paiute Male No Response No Response

Sugarloaf Mountain Southern Paiute Male Fair Yes River rafting, boats, people 

fishing and throwing trash and 

food in the river.
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29 - Evidence of Previous Occupation or Use

English Place 
Name Ethnic Group Gender

Would Indian people 
have used this site 
and/or artifacts? Living Hunting

Gathering 
food Camping Ceremony Other

Don't 
Know

No 
Response

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female No Response

Gold Strike Canyon Southern Paiute Female No Response

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female No Response

Gold Strike Canyon Southern Paiute Female No Response

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male No Response

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male No

Hot Springs Hualapai Male No Response

Hot Springs Navajo Female Yes

Hot Springs Southern Paiute Female No

Hot Springs Southern Paiute Female No

Hot Springs Southern Paiute Female No Response

Hot Springs Southern Paiute Female No Response
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English Place 
Name Ethnic Group Gender

Would Indian people 
have used this site 
and/or artifacts? Living Hunting

Gathering 
food Camping Ceremony Other

Don't 
Know

No 
Response

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Male No Response

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male No

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Male Yes

Promontory Point Hualapai Male No Response

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female No Response

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female No Response

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Male No Response

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes
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English Place 
Name Ethnic Group Gender

Would Indian people 
have used this site 
and/or artifacts? Living Hunting

Gathering 
food Camping Ceremony Other

Don't 
Know

No 
Response

Promontory Point Southern Paiute Male Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Male No

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Male No Response

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male

Sugarloaf Mountain Mohave Male

Sugarloaf Mountain Southern Paiute Female Yes
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English Place 
Name Ethnic Group Gender

Would Indian people 
have used this site 
and/or artifacts? Living Hunting

Gathering 
food Camping Ceremony Other

Don't 
Know

No 
Response

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes
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29 - Evidence of Previous Occupation or Use, continued

English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Female The caves were used to hold 

the old pow-wows 

[TUWURIAGHA]. People 

would also stay in the caves 

but not long. If someone 

dies in one spot, people 

move away to another area, 

but the spirit of the dead 

people remain where the 

man/woman died.

Good No Caves take care of themselves 

because they're too far up high..

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Female for traveling through to other 

areas on their way to Las 

Vegas , down south even 

north to Moapa all the way 

up to the Virgin River , 

because there are a lot of 

relatives up there too. and 

long time ago the Virgin 

River ,before the dam did 

come all the way down here  

with the Muddy River. Using 

the wind they traveled this 

way- to the south.

Excellent Yes the proposed project, the people 

walking here, the elements and I 

would say erosion cause its not 

finished yet- it's continuing ever so 

slowly.  I hope for future generations 

to enjoy it.

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Female Traveling through here.  

Lots of spiritual ways to 

travel through here.

Poor Yes Drought and impact from tourists.

Gold Strike Canyon Southern Paiute Female No Response No Response

Gold Strike Canyon Southern Paiute Male Excellent No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Gold Strike Canyon Southern Paiute Male This area contains several 

resources in one location 

that are used for ceremonies 

or obtaining power for 

entering areas such as 

Gypsum Cave.  This is also 

due to the number of 

rockshelters and the deep 

spiritual feeling from the 

area.

Fair Yes Trash, increased foot traffic, 

vandalism, lack of respect, 

inadequate opportunities to conduct 

ceremonies and prayer.  This was 

the site of healing ceremonies that 

were previously conducted and there 

is still a desire to do so.

Gold Strike Canyon Southern Paiute Male Traveling from the river to 

Mt. Charleston

Excellent No

Gold Strike Canyon Southern Paiute Male No Response No Response

Gold Strike Canyon Southern Paiute Male No Response No Response

Gold Strike Canyon Southern Paiute Male They would camp only for 

one or two days. It is 

possible that people came 

here to dream in the caves.

Good No

Hot Springs Hualapai Male No Response No Response

Hot Springs Navajo Female Poor Yes There are too many people coming 

up here.. when miners came they 

might have found artifacts we don't 

know about.. People take things for 

granted.. this rock or well might have 

had a certain significance back then. 

I respect that.. today people say only 

"look at that.. that's neat.." we were 

all taught to have respect for the 

ground we walk on, the water we 

drink.. this is all we have. This 

canyon has the same kind of 

significance.

Hot Springs Southern Paiute Female No Response No Response

Hot Springs Southern Paiute Female No Response No Response

Page 2 of 14Appendix D29 - Evidence of Previous Occupation or Use, continued



English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Hot Springs Southern Paiute Female No Response No Response

Hot Springs Southern Paiute Female Excellent Yes Graffiti on the rocks.

Hot Springs Southern Paiute Female No Response No Response

Hot Springs Southern Paiute Male No Response No Response

Hot Springs Southern Paiute Male The small bundle was left as 

an offering for the cave and 

hot springs.  The ochre is 

used as protection and for 

prayer ceremonies and 

doctoring ceremonies to 

heal sick people.

Fair Yes People, fluctuating water levels, 

trash, graffiti.  The above plus they 

hide until ready to reveal themselves.  

Indian people need to re-introduce 

themselves to these things.

Hot Springs Southern Paiute Male No Response No Response

Promontory Point Hualapai Female places significant, they gave 

directions for people 

passing through- coming to 

certain landmarks. There's 

food caches in these 

mountains, for people 

coming through.

Good Yes Evidence of things here significant, 

much of that has been torn down with 

the building of the dam. W will never 

know that point of our history.

Promontory Point Hualapai Female Sleeping. No Response Yes People trampling around.

Promontory Point Hualapai Male A sleeping circle has 

something to do with 

rockshelters (it could be a 

medicine rock shelter). Also 

made circles of rocks to 

feed the little people but the 

two ideas go together.

Good Yes Visitors who come up here on the 

well defined trail. They step in the 

rock rings. If it is for the little people it 

is made exclusively for them. If they 

are sleeping circles, lay down and 

sleep with the little people and then 

close the rings to the east. A lot of 

our people still believe in supernatural 

beings.

Promontory Point Hualapai Male No Response No Response

Promontory Point Southern Paiute Female it depends on what tribe 

came here..

Good No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Promontory Point Southern Paiute Female No Response No Response

Promontory Point Southern Paiute Female For knives, for sharpening, 

for grinding corn, for using 

the caves.

Good Yes Building a bridge, removing artifacts 

from caves.

Promontory Point Southern Paiute Female No Response No Response

Promontory Point Southern Paiute Female Rockrings were used for 

sleeping and to be free from 

evil sprits. A shaman would 

place a person in there and 

sing a song for them - like a 

healing ceremony. 

Sometimes though, they 

could be made by a spirit 

passing through the way.

Good Yes Trails are well used, rock rings have 

not been used for years and years 

and years. The big horn sheep are 

maintaining the Indian trails. They 

also use the rockrings by rolling in 

the dust to clean themselves.

Promontory Point Southern Paiute Female High campsites for looking 

out for animals.

No Response Yes Tourists picking things up.

Promontory Point Southern Paiute Female Fair No

Promontory Point Southern Paiute Male Don't Know Yes Tourists.

Promontory Point Southern Paiute Male This would have been a 

good place for all types of 

activities.

Excellent No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Promontory Point Southern Paiute Male Rockrings are made by both 

mountain sheep and people, 

but long time ago, mountain 

sheep were people: we 

could talk to them and they 

had voices. Rockrings could 

have been used in Paiute-

Hualapai political meetings. 

Rockridge could have been 

used for individual 

ceremonies like the vision 

quest, a term that I don't 

like, but which is to receive 

clarity and understanding.

Fair Yes Too much human trash around. 

There is evidence of people walking 

through here without knowing what's 

there.

Promontory Point Southern Paiute Male No Response No Response

Promontory Point Southern Paiute Male Excellent No

Promontory Point Southern Paiute Male Before the valley was 

flooded, the old timers were 

here and there were many 

more Indian places down 

here.. they sang coyote 

songs and bird songs

No Response No Response don't bother it..
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Sugarloaf Mountain Hualapai Female When young girls go into 

womanhood, they run, not 

sit, not lay around. (There is) 

a ceremony for cycle.  They 

do the ceremony each 

month.  (The girl) is tied up 

with a yucca belt braid 

(approximately) 6 inches.  

(They) bind (it) around her 

belly when the cycle is 

going.  (They) build a fire, 

then later lay her in there.  

They do the same for a 

pregnant woman, (placing) 

her in a warm hole.  After 
birth she well have 

backpains if she doesn’t 

take care of herself.  

Nursing helped the child to 

be strong.  Now we stick a 

bottle in their mouth and 

they get sick all the time.

Poor Yes The trails were less obvious before.  

Now there are more people.  There 

are power lines and energy from the 

power lines.  It doesn't belong.  They 

are foreign.  They would be better 

underground.

Sugarloaf Mountain Hualapai Female Shelter, pow wows for 

meetings, for meetings of 

the spiritual people, political 

meetings, intermarrying, 

trading ,gathering, trading 

for different bands, for 

sharing, for refuge. When 

the military came in, all the 

Hualapais scattered to the 

canyons.

Poor Yes I know that there was more here but 

it's gone. I know this place was really 

rich at one time. People just carried 

things off. The sewage ponds are not 

part of the ecological system here. 

Humans, cross-country bikes, 

helicopters.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Sugarloaf Mountain Hualapai Female Probably for ceremony being 

close to the mountain here 

and knowing some of the 

plants of the area -the arrow 

weed and the tobacco, I can 

see, sage- these are some 

of the plants that we use in 

our spiritual ceremony. 

Mostly it's the menfolk that 

partake in the ceremony.  

The bushes here were also 

used for  certain reasons. 

They were utilized in the 

ceremonies- the rituals 

before they went up to the 
mountain or were taken up 

to the mountains and utilized 

up there. Some of the plants 

were also used for making 

smoke signals. They had to 

be specific in what plant 

they used and they only set 

fire in a certain manner and 

they burned only certain 

parts.

Good No

Sugarloaf Mountain Hualapai Female Rock rings used for 

camping and also to keep 

out evil. Scouts would go out 

looking for the best stones 

to make tools and then 

would test them on the site. 

This place has several 

properties as meeting place. 

It has a good view and it is a 

good lookout for enemies 

and for weather changes. 

High places such as this 

were sometimes used as 

burial grounds.

Fair Yes Rocks picked up by people
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Sugarloaf Mountain Hualapai Male The rock shelters were used 

during hunting, for camping, 

and to shield them from 

enemies. The circles on top 

were used ceremonially. The 

rock writing is a message of 

some kind (for Indian 

people).

Poor Yes The rock shelters, chippings, rock 

writings, and circles have been 

looted, vandalized; things have been 

taken out and disturbed.

Sugarloaf Mountain Hualapai Male No Response No Response

Sugarloaf Mountain Hualapai Male Here there are rocks for 

grinding and flakes for 

making tools.

Poor Yes The trails were less obvious before.  

Now there are more people.  There 

are power lines and energy from the 

power lines.  It doesn't belong.  They 

are foreign.  They would be better 

underground.

Sugarloaf Mountain Hualapai Male Rock ring- for healing and 

religious purposes for 

several groups. At different 

times of the year, depending 

on the ceremonies-Ghost 

Dances, perhaps but this 

was not big enough- like at 

Peach Springs.

Petroglyph- a symbol- a 

directional marker, trail 

marker, which provides 

significant information.

Poor People have been here- survey 

stakes, disturbing the site, trash. 

They tell others and disturb things.

Artifacts have been moved and 

removed. Chipped and worked 

stones were brought for ceremonies 

and/or left for offerings.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Sugarloaf Mountain Hualapai Male This would have been a 

good lookout point.  (Rock 

circles)  sometimes you 

have to get up and greet the 

sun, they could be for this 

(like morning prayer), or 

perhaps a sleeping circle.  

On high places they built 

circles and fasted; most 

high points would have one.  

When you do prayers to the 

mountain it (the mountain) 

will pass them on from 

mountain to mountain. until 

your prayers  get to Spirit 
Mountain.

         They would have made 

tools here; could have lived 

on the terraces or in rock 

shelters.  The rock ring on 

top of Sugarloaf Mt. is surely 

connected with this site.

Good Yes The road would destroy this place; if 

the mountain is a prayer area, then 

maybe it would be safe.  Need to 

keep people from hiking up there and 

disturbing things.

Sugarloaf Mountain Hualapai Male trading, making tools and 

flints

while they're working on the 

flint they would stay here. 

They leave trails usually to 

go back where they came 

from.

Good Yes We are glad you are asking us about 

what we think about this place. If they 

don't ask, everything will be lost. If 

people want to come and see that 

land it's alright. If they want to take 

things out it's not OK. But if you show 

us where things are, we can then tell 

you how to use places.

Sugarloaf Mountain Mohave Female It's a beautiful place. It's 

used, been used but we're 

doing terrible things to it.

No Response No Can't talk about it. You're lucky or 

unlucky; the mountains speak to us 

and tell us but we have to listen.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Sugarloaf Mountain Mohave Female There are healing stones, 

shaped rocks that could be 

used for a bowl, l and the 

weapons carved out of rocks 

( i.e. arrowheads)  They 

might have been camping 

around here.  The are still 

around here, but not visible.

Good No

Sugarloaf Mountain Mohave Female Tools Good

Sugarloaf Mountain Mohave Female There are healing stones, l 

weapons, l and special 

shaped rocks used for 

bowls.  They (artifacts) are 

still around; but they're hard 

to see.

Good No

Sugarloaf Mountain Mohave Male Can't answer this.  It was 

usable. Yes, this area has 

changed. Young people may 

have come around this area. 

Old people perhaps not. My 

dad walked from Phoenix, 

Arizona to Needles twice.

No Response No Response Trails, and water used for travelling 

around. Springs-the water was used 

for drinking. Places for ceremony-

chosen to accommodate the people 

who came. That is how the location 

was chosen.

Sugarloaf Mountain Mohave Male No Response No Response

Sugarloaf Mountain Mohave Male

Sugarloaf Mountain Mohave Male Travelling & communicating 

with other tribes. 

Temporarily living here.

Poor Yes Because man is coming in again. 

They are talking about building a 

bridge too. You wouldn't call that 

good, would you? That transports 

more people.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Sugarloaf Mountain Southern Paiute Female Lived in rock shelters and 

caves. Used to look out from 

when hunting. Stored food in 

caves, used manos for 

preparation. Used the rock 

rings on top for ceremonies.

Good Yes The ranger won't let you use them. 

When people disturb the things in the 

caves, they're doing wrong. When 

they make the bridge, they'll be 

disturbing them; right now people go 

into caves and take things and put 

them in museums or in their homes - 

shouldn't have done it.

Sugarloaf Mountain Southern Paiute Female Feelings and presence of 

the place-  I feel it.  I sense 

it.  I feel a part of them that 

they were here.  What I feel 

for the old people.  It makes 

me think how they survived.  

If it wasn't for my family to 

be survivors and for me to 

be here.  I feel sad for 

what's going to happen to 

this area; (It's) kinda 

helplessness and a feeling 

for what was there.  It's 

changing and changed. 

What is not ours that used 
to be; that we can't take 

credit for.

Poor Yes People affect this condition.  That 

goes back to trash and litter.

Sugarloaf Mountain Southern Paiute Female Poor Yes Human impact (collectors). Digging 

up artifacts for sale or to be put on 

shelves. These artifacts need to be 

able to breathe again and put back in 

the places where they are recognized 

by the spirits and mountains and air, 

etc.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Sugarloaf Mountain Southern Paiute Female Gathering medicinal plants. 

In the presence of the 

creator, praying & 

communing is what I feel 

when I am sitting up there. 

There are manos, metates, 

worked lithics. Of course, 

because of the healing 

stones. They know this 

place as a good place to get 

Indian Tobacco, healing 

stones, for the water, the 

springs, the circle, as a 

place where they had vision 

quests, vision quest 
ceremonies, as a place of 

meditation and 

communication with the 

higher power. Not anything 

being touched or bothered.

Excellent Yes Traffic noise, powerline noise, 

pollution, people, pollution filtering up 

that way.

Sugarloaf Mountain Southern Paiute Female Good No

Sugarloaf Mountain Southern Paiute Female Grinding stones, chippings, 

quarrying.

Fair Yes Disturbed by people and construction.

Sugarloaf Mountain Southern Paiute Female Excellent Yes Sewage and pollution from cars.

Sugarloaf Mountain Southern Paiute Female my grandmother used to 

relieve her blood pressure 

with these sharp stones; she 

would cut veins at certain 

points and let blood out and 

then fix it. She also used 

lizard tails for cataract 

operations.

Good No except for the pool of wastewater and 

the effects it has on the rest of the 

area. The condition of the artifacts is 

quite good because it's been isolated 

and fairly well protected.

Sugarloaf Mountain Southern Paiute Female No Response No Response

Sugarloaf Mountain Southern Paiute Female A great spot to corner 

animals down in the ravine.

Good No
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Sugarloaf Mountain Southern Paiute Male The Dr. rocks, crystals, and 

offering places in this area 

were placed here by the 

creator for Southern Paiute 

people and others.

Fair Yes Traffic, sewer ponds, no ceremonies.

Sugarloaf Mountain Southern Paiute Male Gatherings of people. Poor Yes Everything. When they built the 

powerlines, and letting them have the 

boats down there, public knowledge 

of these things. People go with 

guides and take and damage things.

Sugarloaf Mountain Southern Paiute Male shelters- ceremonies 

occurred on the top of 

Sugarloaf. These were 

performed by medicine men 

or individuals; shelters were 

used during hot weather

Poor Yes (The place has been) disturbed, 

moved around.  There is trash left by 

surveyors

Sugarloaf Mountain Southern Paiute Male Lived in rock shelters and 

caves. Used to look out from 

when hunting. Stored food in 

caves, used manos for 

preparation. Used the rock 

rings on top for ceremonies.

Good Yes The ranger won't let you use them. 

When people disturb the things in the 

caves, they're doing wrong. When 

they make the bridge, they'll be 

disturbing them; right now people go 

into caves and take things and put 

them in museums or in their homes - 

shouldn't have done it.

Sugarloaf Mountain Southern Paiute Male Good No

Sugarloaf Mountain Southern Paiute Male The many chippings at this 

site were part of tool 

production.  They would also 

use the smooth stones for 

doctoring; different sizes 

and shapes were used for 

different doctoring.

Fair Yes Water ponds scraped a big portion of 

the doctoring stones and covered the 

archaeology site.
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English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the site or artifacts?

Is there anything 
affecting the condition 
of the site or artifacts?

What is affecting the 
condition of the site or 
artifacts?

Sugarloaf Mountain Southern Paiute Male Manufacturing arrowheads 

and using rock rings (they 

have been disturbed by 

humans and they put a 

stake right in the middle..)

Excellent No The least disturbance the better off it 

will be. It has already been affected if 

you consider this waste pond right 

here..

Sugarloaf Mountain Southern Paiute Male Making arrowheads and 

tools.

Good Don't Know

Sugarloaf Mountain Southern Paiute Male Major area for making tools 

and making crystals for 

power.

Good No

Sugarloaf Mountain Southern Paiute Male Making tools, maybe a place 

of ceremony and trade with 

Hualapis; traded medicines 

all over; gathering curing 

materials.

Good No
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33 - Geologic Features

English Place 
Name Ethnic Group Gender

Would Indian 
people have used 
these features?

Seek 
knowledge/ 

power

Communicat
e with other 

Indians
Conduct 

ceremonie

Communicate
 with 

spiritual 

Teach 
other 

Indians
Territorial

 marker Other
Don't
Know

No 
Response

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Female Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Gold Strike Canyon Southern Paiute Male Yes

Hot Springs Hualapai Male Yes

Hot Springs Navajo Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Female Yes
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English Place 
Name Ethnic Group Gender

Would Indian 
people have used 
these features?

Seek 
knowledge/ 

power

Communicat
e with other 

Indians
Conduct 

ceremonie

Communicate
 with 

spiritual 

Teach 
other 

Indians
Territorial

 marker Other
Don't
Know

No 
Response

Hot Springs Southern Paiute Female Yes

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male Yes

Hot Springs Southern Paiute Male Yes

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Female Yes

Promontory Point Hualapai Male No

Promontory Point Hualapai Male Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female No Response

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female No

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Female Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes

Promontory Point Southern Paiute Male Yes
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English Place 
Name Ethnic Group Gender

Would Indian 
people have used 
these features?

Seek 
knowledge/ 

power

Communicat
e with other 

Indians
Conduct 

ceremonie

Communicate
 with 

spiritual 

Teach 
other 

Indians
Territorial

 marker Other
Don't
Know

No 
Response

Promontory Point Southern Paiute Male No Response

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Female Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Hualapai Male Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Female Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male No Response

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Mohave Male Yes

Sugarloaf Mountain Southern Paiute Female Yes
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English Place 
Name Ethnic Group Gender

Would Indian 
people have used 
these features?

Seek 
knowledge/ 

power

Communicat
e with other 

Indians
Conduct 

ceremonie

Communicate
 with 

spiritual 

Teach 
other 

Indians
Territorial

 marker Other
Don't
Know

No 
Response

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female No Response

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Female Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes

Sugarloaf Mountain Southern Paiute Male Yes
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33 - Geologic Features, continued

English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Gold Strike Canyon Southern Paiute Female Good Yes Graffiti, trash.

Gold Strike Canyon Southern Paiute Female They would deal with the 

Chemehuevis. The mountains are 

the Indians' place. They're 

important to Indian people. Long 

time ago they came here to get the 

songs and also talk to the spirits.

Good Yes People's trash, broken bottles, ..I 

don't like the writings on the rocks 

here.

Gold Strike Canyon Southern Paiute Female Rock formations for shade, 

springs for healing.

Poor Yes Vandalism, trash, and graffiti.

Gold Strike Canyon Southern Paiute Female they knew this area real well. for 

hiding from their enemies, they 

knew where to run for protection. 

traveled here and traveled there. 

The Southern Paiutes pretty much 

stayed in this area.. they were not 

nomadic like my people. we speak 

the same language but we are 

different.

Excellent Yes see previous- it is a continuance, it 

is on going, ever so slowly, it's 

eroding. it is pure in its natural 

state. the proposed project, the 

elements- the mismanagement by 

the National Park Service. before 

they do something like this we 

should be included from the

Gold Strike Canyon Southern Paiute Female Camping in winter. Good Yes Disturbance from earthquakes.

Gold Strike Canyon Southern Paiute Female Maybe they made markings on the 

rocks to tell they had been through 

here.

Fair Yes Drought and tourists.  People 

working on the road and bridges 

would affect it a lot.

Gold Strike Canyon Southern Paiute Female Travel through this area.  The 

engineers should walk this canyon; 

it is a shame to destroy one of 

Nevada's prime walking canyons 

to the river.

Good Yes Graffiti, natural elements.

Gold Strike Canyon Southern Paiute Male Trading, traveling, and ceremonies. Excellent Yes Graffiti.
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of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Gold Strike Canyon Southern Paiute Male This is a highly spiritual area that 

has unusually good acoustics.  

Several rock shelters are here that 

could have been used for 

ceremonies by communities, ??, 

and teachers. The steep walls are 

described in stories and songs 

about many of the areas 

associated with the Colorado River.

Fair Yes Graffiti, disrespect, access and 

need for privacy is hard to obtain.  

Indian people should be permitted 

to conduct spiritual ceremonies.

Gold Strike Canyon Southern Paiute Male Excellent Yes

Gold Strike Canyon Southern Paiute Male This water has been flowing here 

for thousands of years. Coming up 

from the earth. Sitting in the 

canyon makes me feel as though I 

am back down in Mother Earth 

sort of back in her womb

Fair Yes Graffiti, broke beer bottles, plastic 

jars, would like to see it cleaned up

Gold Strike Canyon Southern Paiute Male To travel through here and cross 

the river; to gain spiritual power.  

This is a place for coming to get 

good thoughts.

Good Yes Graffiti.

Gold Strike Canyon Southern Paiute Male They went down to hear their 

songs and medicine. They had to 

go farther down to the river or by 

the river where they could hear the 

flowing of the river, or if it rained 

they would hear a waterfall; they 

would hear the songs echoing 

from the sides of the mountains.

Good No Unless the road is being built 

upon..

Hot Springs Hualapai Male Places such as this were used for 

healing ceremonies. Medicine men 

from both Paiute and Hualapai 

used these places for their healing 

power, and would share 

knowledge between tribes.

Good No
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Hot Springs Navajo Female Significance of knowing the heat in 

the water, the healing powers of it.. 

now people use rocks to heal 

themselves. Long ago we talked 

with my husband about these 

springs and my aunt told me that 

water coming from hot springs 

was used for healing because it 

comes from mother earth. It was 

used also for cleansing purposes; 

maybe they had medicines too, 

blending plants with hot water. 

Also Navajo people knew about 

this place and I'm sure they have 

used it. They might have come 
here, like Columbus, to explore.. 

For Navajo people springs are 

significant..

Fair No Unless people can move rocks 

and cover them. Further down [the 

river] there's more pollution. If it 

was at a standstill I would rate it 

poor but [the water] is still flowing 

although it picks whatever is on 

the river..

Hot Springs Southern Paiute Female certain people had certain traits 

and had to teach what they could

Fair Yes restrictions and little dams to 

create pools. They back them up. 

It's man made and not natural. 

Men always have to come in and 

mess with it..
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Hot Springs Southern Paiute Female 30b: they came down on the edge 

of the canyon to communicate with 

Hualapais and Chemehuevis

30e: They used to teach to shoot 

bow and arrows to hunt the horn 

sheep; My mom taught me all the 

name of the bushes. She would 

tell me "go and get that water" and 

I would do it, without responding 

back to her.. She would ride a 

horse and she would name the 

plants and the animals.  Also my 

father named the plants. My great-

grand-father was 117 years old 

when he died but I was small..
Water babies - if you see a water 

baby it's bad-luck.. If they see you 

they cry. You recognize them 

because you hear them crying.. 

They don't come from artesian 

wells, only from the streams..

Hot springs [kudutz'pah] In Ash 

Meadows one miner went into the 

pool but the water came up to him 

and tried to get him, but he ran 

away and managed to escape. 

When you enter the water you 

need to talk to it. When the water 

bubbles up it means the water 

doesn't know you. I told the river 
this is my first time I come up here 

and I also gave it seven-up and 

food to the mountain. Otherwise 

you get sick or get diarrhea.

curing - we use hot springs to 

cure. Up in Pahrumps, Cynthia's 

husband dug one spring and 

found hot water..

Good Yes If you don't bother with it. Leave 

like it is.. Pollution and people 

leaving trash around are affecting..

Hot Springs Southern Paiute Female Rocks for grinding.  Used warm 

rocks for healing.

Good Yes Graffiti.
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Hot Springs Southern Paiute Female Teaching other Indians and 

communicating with spiritual 

beings.

Excellent No

Hot Springs Southern Paiute Female Doctoring sicknesses like arthritis 

like Tecgra hot springs.

Excellent Yes Humans in it in boats; they destroy 

things.

Hot Springs Southern Paiute Male Good Yes All these crazy people who don't 

know respect; graffiti, trash.

Hot Springs Southern Paiute Male Turquoise, springs, mountains, 

trails.  Each of these features play 

a part of very complex and holistic 

religious activities.  Some items 

are discarded as markers of 

territory.  All could be used for 

teaching or preparing someone for 

ceremonies.

Fair No Response People, tourists, trash, graffiti, 

noise, no prayers/songs.  Limited 

access by Indian people due to no 

available resources such as 

watercraft.

Hot Springs Southern Paiute Male Teaching of medicinal knowledge.  

Possibly mining gold and turquoise.

Excellent Yes Graffiti.

Promontory Point Hualapai Female see previous), directionals, 

landmarks, territorial markers.

Good No

Promontory Point Hualapai Female Mountains absorb songs and 

move songs around.

Fair No

Promontory Point Hualapai Male No Response No Response

Promontory Point Hualapai Male This could have been a spiritual 

place.

No Response No Response

Promontory Point Southern Paiute Female (for knowledge seeking purposes - 

see landscape form interview)

No Response No Response

Promontory Point Southern Paiute Female No Response No Response

Promontory Point Southern Paiute Female Good Yes Too many people ruining the 

scenery.  If they build a bridge they 

will destroy a lot of historical sites.

Promontory Point Southern Paiute Female Not really anything useful here. Good Yes People
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Promontory Point Southern Paiute Female Good Yes It is pristine but it has the dam, the 

road, the power lines nearby. But 

I'm glad it is protected by more and 

more people getting 

environmentally involved.

Promontory Point Southern Paiute Female Swimming and healing at hot 

springs.

No Response No Response

Promontory Point Southern Paiute Female Good No

Promontory Point Southern Paiute Male Rocks for sweat lodges. Good Yes Construction.

Promontory Point Southern Paiute Male This would have been a place for 

making tools and arrowheads, and 

processing mesquite.  Some 

mountains in this area probably 

served as territorial markers.

Excellent No

Promontory Point Southern Paiute Male People would come here and sing 

songs, mountain sheep songs and 

water songs. The acoustics of this 

place are also important. Echo is 

the lure of a woman who got eaten 

by a rattlesnake and who tries to 

lure you to her so she can get out.

Poor Yes Conditions are especially poor in 

the daytime. Jets, helicopters, fly 

over and damage the acoustics. 

This place lacks the original 

quietness. Rocks and canyons are 

like sponges that absorb songs 

and call them out to you at later 

times, but if it's noisy you cannot 

hear them and they cannot hear 

you.

Promontory Point Southern Paiute Male Chemehuevis went all over; other 

groups did not travel as much.

Good Yes Pollution from boating and trash.

Promontory Point Southern Paiute Male No Response No Response

Promontory Point Southern Paiute Male No Response No Response

Sugarloaf Mountain Hualapai Female The mountains and the land (are 

used for ceremony, knowledge and 

power).

Fair Yes the dam, pollution
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Sugarloaf Mountain Hualapai Female Even the rocks, there are certain 

stories for how they came to be. 

It's something meaningful for how 

they should not be touched. The 

astronauts take eagle feathers with 

them. The Indians still use these 

features. Some places have more 

energy & this place is/was a 

source of energy for our people. 

The more it is destroyed, the more 

that source is diminished. 

Communication with other Indian 

tribes.

Fair Yes There are spirits here that see that 

and they get angry. Impacts by 

people. There are too many people 

who are ignorant & disrespectful. 

Every place that you go, you pick 

up the aura or live the aura. When 

people go there who don't 

understand, they leave a certain 

aura if they don't understand. This 

place is like for sightseeing.
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Sugarloaf Mountain Hualapai Female They came to this spot for all the 

purposes, they came to this spot 

because they knew where all the 

waters were. They used this place 

a lot. They knew where all the 

springs were. They knew where 

the hot springs were. This 

mountain here was a landmark. To 

the side of it you could get right 

down to the water from here. They 

most likely went down there to 

camp, as they traveled in this vast 

territory. They had to consider 

where their next meal would come 

from. They knew how many days it 
would take to get to the springs. I 

am amazed at how people traveled 

a long time ago. They knew the 

water plants and how they could 

dig and get the water underground. 

Some plants were water plants, as 

an indication that water was 

nearby. They had a little pouch 

that they carried their food, their 

dried meat or dried fruit, seeds, 

ground meal. They could be eaten 

instantly. They were already 

parched in the granular form. They 

packed very easily. They could 

travel a long distance without 
having to stop. It was already 

prepared. With the Hualapais, if a 

person was traveling, and came to 

my house I would welcome them 

in, give them his rest, take care of 

his animal, feed him his meals and 

also prepare meals for him to get 

through his journey. This is 

courtesy in one of our legends-you 

have to keep in mind to take care 

of the elderly- when a person is 

hungry- take care of him- if a 

Excellent No It has been fenced, a restricted 

area, hardly any impact- left alone.
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

person is on a journey, make sure 

he has plenty of rest, plenty of 

food to last him thru. Take care of 

them, if they are in need of some 

items, make sure that person is 

cared for. and look out for our 

people. Many of our leaders- some 

power-medicine man- singer of 

songs for healing purposes. Many 

shared, many people of many 

talents. Certain people had certain 

powers of healing. Even the 

women had a lot of the medicinal 
power, they were the midwives. 

They were the ones to deliver the 

babies, take care of the babies 

and perform the ceremonies.

Sugarloaf Mountain Hualapai Female Petroglyphs tell about happenings 

and mapping of boundaries 

probably about this area.

Fair Yes Interference with the landscape. 

Roads, new trails, power lines and 

structures.

Sugarloaf Mountain Hualapai Male The hill on side of the highway, a 

mountain like. On top is a flat area 

where the ancestors used to fast 

and pray for healing purposes or to 

spiritual beings, those seeking to 

be shaman or healer, spiritual 

persons. Many ruins, arrowheads, 

grinding stones, pottery and rock 

writing. This is a sacred site, to 

pray, have visions, fasting, pray to 

Creator. May be burial grounds 

nearby. It should be included as a 

historical site for the Hualapai. 

Include it in with the prehistorical 

area boundary.

Good Yes The threat of construction. 

Anything that disturbs or destroys 

it, makes the spirits leave and they 

have no more contact with people. 

It's still useful; one could use it to 

seek visions; shamans could use it.

Sugarloaf Mountain Hualapai Male In certain areas of the mountain, 

got red pigment which they used 

for ceremonies. Turquoise used in 

ceremonials. Sugarloaf and other 

mountains were used for curing.

Excellent No Special cases like the Gypsum 

Cave have been damaged. It has 

been abused and it should be 

protected. It is a place of worship.
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Sugarloaf Mountain Hualapai Male The mountains and the land (are 

used for ceremony, knowledge and 

power).  This is a prayer area.  

(There is) a wheel.  The mountain 

is the hub.  It is high enough for a 

person to get away.  The mountain 

(the hub) is connected to the 

hotsprings, gypsum cave, water, 

and different landscapes.  Moving 

from the hub, there are other 

hubs.  The rock writings are 

directional. Some tell stories, 

where the next water is and how to 

get there.

Fair Yes The mountains is gonna lose 

spirituality (through the 

introduction of a new highway).  

Who's to say, they're might be 100 

wrecks in a day.

Sugarloaf Mountain Hualapai Male Rocks used for grinding, for 

healing power. The mountain for 

ceremony and healing.

Fair Yes Development, powerlines and 

roads.

Sugarloaf Mountain Hualapai Male Perhaps these rock rings are all 

connected somehow.  Sugar Mt. 

could have been a territorial 

marker.  Hematite would be 

blessed by a holy man and used 

as medicine (topical) for affected 

areas, good sunscreen when 

mixed with deer tallow.  Another 

version was used by the war chief.

Good No
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Sugarloaf Mountain Hualapai Male seek knowledge: in the caves you 

must pray so you don't get bad 

luck or sick. Old people used 

these caves on the trips for storing 

things. The cave here seems to 

contain human remains. They 

used to sit the dead people in the 

caves against a big boulder, put 

blankets and jewelry on them and 

then leave them there. This is 

often the case in Peach Springs, 

Valentine etc. 

Communicate with other Indians: 

At Diamond Creek they used to 

cross and also at Cottonwood 
Landing to go to the Paiutes. 

Moapa Paiutes came here to trade 

and feast, and also from Pahrump 

and Kaibab, especially for funerals.

Ceremony: We have a similar one 

down in Kingman. It's called 

Medicine Mountain but now they 

call it Buffalo Mountain. People 

might have camped down her on 

the flat and then go on top of the 

mountain to have ceremonies. 

Communicate with spiritual 

beings: The Round rocks were 

used to communicate with spiritual 

beings and also as medicine 
against arthritis and bone pains. 

You put them in the fire until they 

get yellow/red and then cool them 

off and wrap them in bark (cedar 

bark - like fir tree) after which they 

are ready to put on the sore spot. 

They used the round rocks also for 

BBQ and heat them until they're 

red. Then they cover them with 

bark and put the meat on them 

which is in turn covered. They 

leave it cooking the whole night. 

Excellent No

Page 11 of 16Appendix D33 - Geologic Features, continued



English Place 
Name Ethnic Group Gender Comments on uses

How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Before eating they sprinkle water 

on the whole.

Sugarloaf Mountain Mohave Female It's where our source of water 

flows, all the way to the sea. This 

is your source of water. Wherever 

the water runs, the mountains are, 

is where we are. It's sacred to us. 

This thing (Sugarloaf) is not by 

chance; it was put here by the 

maker.

No Response No Response Could never say that - excellent, 

good, fair, poor - God made it. 

You're looking at my soul. I could 

never say that.

Sugarloaf Mountain Mohave Female The territory marker is the most 

important thing.  The mountain is 

very visible.  The springs give 

more water to drink.  They tell us 

the springs are there, through 

cracks of the mountains.  We 

haven't seen it.  (But) the younger 

boys working for the museum 

(went there) and looked.

Don't Know Don't Know

Sugarloaf Mountain Mohave Female Stones- there are beautiful ones 

here. Used as trade items. Always 

quartz was used in ceremony.

Don't Know I do not know what they looked like 

before they probably are in their 

natural state, except for the 

sewage ponds & other man-made 

things.

Sugarloaf Mountain Mohave Female They might have been 

communicating with other Indians. 

The territorial marker is the most 

important thing. The mountains 

and springs were territorial 

markers. The mountain is very 

visible.  The spring gave people 

drinking water.

Don't Know Don't Know
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Sugarloaf Mountain Mohave Male Trails and water used for travelling 

around. Springs-the water was 

used for drinking. Places for 

ceremony chosen to 

accommodate the people who 

came. That is how the location 

was chosen.

Fair Yes Anything that is placed on a 

"Spiritual Mountain" is damaging -

like putting a tower in the Vatican 

city.

Sugarloaf Mountain Mohave Male No Response No Response

Sugarloaf Mountain Mohave Male Volcanoes of interest. Collected 

rocks for arrowheads.

No Response Yes People have been using the 

volcanoes for roads, but I do not 

know too much about them.

Sugarloaf Mountain Mohave Male In the olden days, the chief knows 

the family & he would find the 

person to pick that person as the 

messenger through a dream for 

communicating with other Indians. 

Communicating with spiritual 

beings was usually done by the 

medicine men at this place. 

Mountains were to help them  to 

find their way. Transportation, 

travel & communication.

Good Yes Avi means rock. Modernization. 

There is a necessity for growing 

so many people nowadays. 

Avikwame would pick out certain 

persons to be a medicine man who 

can heal certain medicines, cant 

heal everything.

Sugarloaf Mountain Southern Paiute Female Used it like a landmark. Would be 

good to teach the children here, 

let's them understand better, what 

it's all about.

Good No Unless they make a road.

Sugarloaf Mountain Southern Paiute Female Other tribes would (use these 

features) for a territorial marker; 

not the Paiutes.  If there was a 

rainstorm, (they'd) get to higher 

ground.  If safe, they'd stay there 

for a while.  Other tribes would 

notice the disruption of the area.  

Other tribes out of meanness 

would get rid of things there so 

they would avoid it or abandon it 

(amongst warring tribes)

Fair Yes People
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Sugarloaf Mountain Southern Paiute Female Poor Yes Taking apart places such as 

these, by dynamiting. No access 

to places for what is mentioned 

above. Tribes always having to 

prove their connection to places 

such as this.

Sugarloaf Mountain Southern Paiute Female Of course, to bring the young up 

there to prepare them for a vision 

quest. If you have some tobacco & 

some sage, if you feel lonesome & 

sad, a special ceremony- this is 

how we do it there. As a lookout 

point used by everyone. You can 

see up the river & down the river in 

all 4 directions. As a place for 

teaching reference points.

Good Yes People, traffic, pollution, people 

laugh and cackle & make all kinds 

of noise. A lot of disrespectful 

noise there & a desecration of the 

sacred springs.

Sugarloaf Mountain Southern Paiute Female No Response No Response

Sugarloaf Mountain Southern Paiute Female Stones for grinding and making 

tools.  Caves for sleeping.

Fair No Response People and construction

Sugarloaf Mountain Southern Paiute Female Excellent Yes Making a road through here.

Sugarloaf Mountain Southern Paiute Female This place has a spiritual feeling; 

the old people used to meet with 

the Hualapais, Chemehuevis, 

Moapa Paiutes and others here for 

spiritual purposes.

Good No

Sugarloaf Mountain Southern Paiute Female Trails - for traveling. Making stone 

tools and weapons.

Good Yes Tourists, powerlines

Sugarloaf Mountain Southern Paiute Female For vision quests, for hiding in the 

mountains; gathering tobacco and 

lithic materials.  A place for 

hunting ceremonies.

Good Yes Pollution.
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Sugarloaf Mountain Southern Paiute Male This area is a sacred place to 

Southern Paiutes. It is the only 

place of its kind that is used as a 

path to communicate with spiritual 

beings in this area.

Fair Yes Traffic, pollution, no respect given, 

no fee access by Indian people - 

gate locked. No ceremonies are 

conducted.

Sugarloaf Mountain Southern Paiute Male Landmark. Can just see around 

here, there's not another place like 

this.

Poor Yes People, building (roads, 

powerlines), blowing up things, 

moving things.

Sugarloaf Mountain Southern Paiute Male Stones & Topographical 

Features-  (They) used the healing 

stones for doctoring. The top of 

the mountain was used for 

ceremony and star gazing.  The 

surrounding area features trail 

marks and travel land marks used 

for territorial markers

Poor Yes Disturbed by construction

Sugarloaf Mountain Southern Paiute Male Used it like a landmark. Would be 

good to teach the children here, 

let's them understand better, what 

it's all about.

Good No Unless they make a road.

Sugarloaf Mountain Southern Paiute Male Fair Yes Waste ponds and electrical towers.

Sugarloaf Mountain Southern Paiute Male This was a place away from main 

villages, where people came 

together to collect doctoring 

stones and to talk about common 

interests. The mountain is a 

powerful place because of its 

shape, being near the river, and 

having stones for tools and 

doctoring.  Rockshelters here may 

have burials.

Fair Yes Scraped side of mountain for 

waste pond and powerlines.
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How would you 
evaluate the condition 
of the features?

Is there anything 
affecting the condition 
of the features?

What is affecting the 
condition of the site?

Sugarloaf Mountain Southern Paiute Male The rock shelters were used for 

camping. People would also trade 

with other tribes around the same 

area (pottery and baskets). IT was 

also used as territorial marker 

because of the unusual round top.

Excellent No If there are no disturbances..

Sugarloaf Mountain Southern Paiute Male For gathering doctoring rocks. Good Don't Know

Sugarloaf Mountain Southern Paiute Male Good No

Sugarloaf Mountain Southern Paiute Male Sugar Mt. is the only domed 

shaped mountain in this area.  

Could have done the Ghost Dance 

around here

Excellent No
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Name Ethnic Group Gender

How would you evaluate the 
condition of this place?

Is there anything affecting 
the condition of this place?

What is affecting the condition of this 
place?

Gold Strike Canyon Southern Paiute Female Fair Yes Graffiti, trash.

Gold Strike Canyon Southern Paiute Female Good Yes Algae in the water as a result of pollution.

Gold Strike Canyon Southern Paiute Female Poor Yes Trashed and not taken care of; people littering.

Gold Strike Canyon Southern Paiute Female Excellent Yes probably negligence or preservation of its character. It 

has lots of strengths, lots of abilities. it is good to see 

both traditional and non Indian people use this area, If 

they knew what they were gonna do to this lovely 

canyon, I am sure they would complain .  we try to go 

to every site to look at it and assess, evaluate and 

document how we feel and I would really like to see it 

continue in its natural state. preservation of it,

Gold Strike Canyon Southern Paiute Female Good Yes Tourists.

Gold Strike Canyon Southern Paiute Female Poor Yes Drought and tourists.  No Indians coming through 

here.

Gold Strike Canyon Southern Paiute Female Good Yes No answer.

Gold Strike Canyon Southern Paiute Male Excellent No

Gold Strike Canyon Southern Paiute Male Fair Yes No systematic involvement by Indian people, no 

opportunities to conduct ceremonies, little privacy.

Gold Strike Canyon Southern Paiute Male Excellent Yes

Gold Strike Canyon Southern Paiute Male Fair Yes People influences

Gold Strike Canyon Southern Paiute Male Good Yes Pollution, trash.

Page 1 of 7Appendix D37 - Overall Condition of Place



English Place 
Name Ethnic Group Gender

How would you evaluate the 
condition of this place?

Is there anything affecting 
the condition of this place?

What is affecting the condition of this 
place?

Gold Strike Canyon Southern Paiute Male No Response Yes It's a great recreational area, it leads to the river, 

everything on the surface is ideal. I'd like to see it 

preserved. I don't want to see it fenced off because 

you would do more harm than if you have it alone. 

People can come here and be in the middle of nature 

and its abundance. It's everything here. It was meant 

to be enjoyed by people before and those who come 

after. This is nature's place to be used by the people 

and everything is here..

Hot Springs Hualapai Male Good Yes Human impact, tourism.

Hot Springs Navajo Female Don't Know No Response It is difficult to evaluate the conditions of this place 

because it's just me myself..

Hot Springs Southern Paiute Female Fair Yes It's fair in condition considering all the traffic of tons of 

tourists going through here. Air pollution and 

tourists..it's like a circus show. This makes it 

impossible to rest.

Hot Springs Southern Paiute Female Good Yes airplanes, pollution and tourists

Hot Springs Southern Paiute Female Good Yes Tourists, trash.

Hot Springs Southern Paiute Female Excellent No Not too much.

Hot Springs Southern Paiute Female Excellent Yes The Dam is holding it back, like the sewage line 

running from Las Vegas.

Hot Springs Southern Paiute Male Fair Yes People who do not respect this place.

Hot Springs Southern Paiute Male Fair Yes Limited protection, no previous consultation with 

Indian people, no traditional pruning of plants, no 

available water transportation for Indian people.

Hot Springs Southern Paiute Male Good Yes Human impact, trash, graffiti.

Promontory Point Hualapai Female Good No I don't see too many people going up this trail. I do not 

see any significant effect.

Promontory Point Hualapai Female Fair Yes Visitors.

Promontory Point Hualapai Male Good Yes Visitors.
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English Place 
Name Ethnic Group Gender

How would you evaluate the 
condition of this place?

Is there anything affecting 
the condition of this place?

What is affecting the condition of this 
place?

Promontory Point Hualapai Male Good No Littering by tourists.

Promontory Point Southern Paiute Female Good Yes Buildings and pollution.. As long as they don't build 

anything anymore it will be ok..

Promontory Point Southern Paiute Female Fair Yes The dam down here and the people coming to visit.

Promontory Point Southern Paiute Female Good Yes I'd rather have had it the way it was before.

Promontory Point Southern Paiute Female Good Yes People

Promontory Point Southern Paiute Female Good Yes If you don't consider the traffic, it's good. It still has its 

basic aesthetic beauty intact. Its natural state is alright.

Promontory Point Southern Paiute Female Poor Yes Drought, people, construction.

Promontory Point Southern Paiute Female Good Yes Too much car fumes, gasoline fumes.  To many 

visitors.

Promontory Point Southern Paiute Male Fair Yes Fuel pollution from boats, construction, dumping trash.

Promontory Point Southern Paiute Male Good Yes People.

Promontory Point Southern Paiute Male Fair Yes The area is affected by trash, the dam, the lake, and 

the people, but it's not that bad if compared to other 

places. It has some more remote aspects because it's 

off-limits to people.

Promontory Point Southern Paiute Male Fair Yes Human impact.

Promontory Point Southern Paiute Male Good No It has maintained its appearance and identity.

Promontory Point Southern Paiute Male No Response No Response

Sugarloaf Mountain Hualapai Female Really poor Yes The general public and traffic (are affecting the 

conditions at Sugarloaf).

Sugarloaf Mountain Hualapai Female Fair Yes Powerlines, human impacts, sewage treatment, 

traffic, people leaving their auras & their negative 

energy.
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English Place 
Name Ethnic Group Gender

How would you evaluate the 
condition of this place?

Is there anything affecting 
the condition of this place?

What is affecting the condition of this 
place?

Sugarloaf Mountain Hualapai Female Good Yes other than this sewage plant right here… I don't know 

if it is affecting it good or bad…  If it is managed then 

it could not cause damage to the surrounding area, 

environment.

Sugarloaf Mountain Hualapai Female Fair Yes Future developments mean more tourists. 

Furthermore there is no monitoring.

Sugarloaf Mountain Hualapai Male Fair Yes Some parts are in good condition, others are bad. It's 

idle, separated from the Indian image, beings. Only 

dirt and ground there. The construction changes that 

don't allow Indians to live here; but the area is still 

alive spiritually.

Sugarloaf Mountain Hualapai Male Good No

Sugarloaf Mountain Hualapai Male Poor Yes The general public and traffic (are affecting the 

conditions at Sugarloaf).

Sugarloaf Mountain Hualapai Male Fair Yes They never thought about the future. It is too late. 

Construction, pollution, development.

Sugarloaf Mountain Hualapai Male Good No

Sugarloaf Mountain Hualapai Male Good Yes It looks OK now. If they tear it down I don't know how 

it's gonna look like.

Sugarloaf Mountain Mohave Female No Response No Response They're here for us, whatever we want to do; it's 

individual though. We have to learn how to respect our 

land. If we can learn that, how to treat the bugs, 

everything that's in it, we'll be okay. My son taught me 

a lesson, my son and his children. They all get up 

(from meal), pick up all the trash and don't sit down 

until the shed is clean. How can we do this 

(construction, destruction) when we say its sacred 

land. It's like our home and church.

Sugarloaf Mountain Mohave Female Poor Yes The population and tourism are affecting this place.
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Name Ethnic Group Gender

How would you evaluate the 
condition of this place?

Is there anything affecting 
the condition of this place?

What is affecting the condition of this 
place?

Sugarloaf Mountain Mohave Female Yes I wish that the dam never existed. Now that it is here, I 

hope that we do not see anymore development. I 

remember when we first came to the dam. There was 

a natural environment all around it. Now, I see all of 

this and think, woe is us.  Many Indian people think 

like I do and we wouldn't if modern changes would just 

leave the rest of the land alone and have some 

respect for it and show some care for its preservation.

Sugarloaf Mountain Mohave Female Fair Yes The population has increased and tourism has 

increased. This causes more traffic and pollution.

Sugarloaf Mountain Mohave Male Fair Yes Construction of the road to accommodate tourists. 

That is  eating the canyon inside. I don't trust people 

that well because they all get it done to accommodate 

tourists. Years ago, they built the dam without asking 

people. They wanted without realizing. It is like a 

nuclear spill, which will kill people long after.

Sugarloaf Mountain Mohave Male No Response No Response

Sugarloaf Mountain Mohave Male Fair Yes The promotion of traffic. It is good to allow people to 

move from one place to  the other. To feel the 

awesomeness of the dam but they sometimes forget 

the beauty of it and they use it too much. Maybe to 

keep the place looking like it was first built and right 

now it is very congested. I do appreciate the water we 

get from it for our daily living.

Sugarloaf Mountain Mohave Male Good Yes Modernization- growing numbers of people.

Sugarloaf Mountain Southern Paiute Female Fair Yes The road, highway below is tearing up the whole thing.

Sugarloaf Mountain Southern Paiute Female Poor Yes It's being used as a sewage plant, and they decide on 

where they want to put the sewage plant without 

informing Native Americans or asking Indians (until) 

after the fact and (they use) money.  It gives them 

(non-Indians) power.

Sugarloaf Mountain Southern Paiute Female Fair Yes The sewer ponds aren't and never were here. Not 

keeping on top of your management responsibilities.
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Name Ethnic Group Gender

How would you evaluate the 
condition of this place?

Is there anything affecting 
the condition of this place?

What is affecting the condition of this 
place?

Sugarloaf Mountain Southern Paiute Female Good Yes Noise, pollution , powerlines pass of a lot of crap, 

airplanes and helicopters distracting from meditation 

& spiritual connection with the mountain.

Sugarloaf Mountain Southern Paiute Female Good No No response.

Sugarloaf Mountain Southern Paiute Female Fair Yes Construction and people

Sugarloaf Mountain Southern Paiute Female Poor Yes Just the road.

Sugarloaf Mountain Southern Paiute Female Good Yes the pond of waste water should be either fenced in or 

moved elsewhere to lower ground

Sugarloaf Mountain Southern Paiute Female Poor Yes Dry and disturbed.

Sugarloaf Mountain Southern Paiute Female Good Yes Noise and the elements.

Sugarloaf Mountain Southern Paiute Male Fair Yes No ceremonies, restricted access, traffic, pollution, 

FHA study, BOR sewer ponds, Hoover Dam

Sugarloaf Mountain Southern Paiute Male Fair Yes The big poles of the powerlines. How many people 

were here? What did they do on their breaks? What 

did they take that they should have left there? 

Probably took and sold it.

Sugarloaf Mountain Southern Paiute Male Poor Yes Disturbed, trashed, polluted

Sugarloaf Mountain Southern Paiute Male Fair Yes The road, highway below is tearing up the whole thing.

Sugarloaf Mountain Southern Paiute Male Fair Yes Waste ponds and electrical lines.

Sugarloaf Mountain Southern Paiute Male Fair Yes Past activities, powerlines, waste ponds, dam and 

highway.
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Name Ethnic Group Gender

How would you evaluate the 
condition of this place?

Is there anything affecting 
the condition of this place?

What is affecting the condition of this 
place?

Sugarloaf Mountain Southern Paiute Male Good No Response If any bridge is built they should dedicate it to Indian 

people of the area and give an Indian name, Paiute, 

Mohave or Chemehuevi, as long as it is and Indian 

name. One last statement about construction. I 

recommend that natives work with the archeologists in 

whichever place will be chosen, so as to implement 

the observation of federal laws under NAGPRA to 

protect Indian sensitivity to certain sites. I'd 

recommend a plaque and a ceremony dedicating the 

bridge to Indian people. After the bridge is built I 

would allow Indians to come up here and hold 

ceremonies and converse with ancestors. I would also 

recommend to hire Indian people to assist in the 

construction of the bridge and highway.

Sugarloaf Mountain Southern Paiute Male No Response No Response No response

Sugarloaf Mountain Southern Paiute Male Good Yes Air pollution, worried about sewer pond and possible 

pollution.

Sugarloaf Mountain Southern Paiute Male Good Yes highway
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39 - Recommendations for Specific Features
English Place 
Name Ethnic Group Gender For protecting the water? For protecting the plants?

For protecting the animals 
and/or fish?

Gold Strike Canyon Southern Paiute Female

Gold Strike Canyon Southern Paiute Female Do not destroy them do not destroy them

Gold Strike Canyon Southern Paiute Female Eliminate boating and swimming. No people. No people.

Gold Strike Canyon Southern Paiute Female I would probably have the National Park 

Service manage it ,get traditional people 

looking at it all the time, come visiting it 

and giving it accessibility so that they can 

come here. they need to prolong its life, 

and continue for future generations to 

enjoy .if it doesn't someday it will dry up 

and then all these plants and everything 

would leave. and we need to respect it 

and let its water spirit continue for the 

Colorado River because without it, the 

Colorado River would die too. It is one of 

the many tributaries going to the Colorado 

River,

the same thing -the management, same as 

for the water

same thing -same management-protect it 

that way.

Gold Strike Canyon Southern Paiute Female Can't protect. Can't protect. Don't bother them; stay on the trails.

Gold Strike Canyon Southern Paiute Female Keep out the trash. Protect and do not disturb them. Protect and do not disturb them.

Gold Strike Canyon Southern Paiute Female Leave it alone for future generations to 

enjoy.

Leave it alone. Leave it alone.

Gold Strike Canyon Southern Paiute Male Keep it pure. None. None.

Gold Strike Canyon Southern Paiute Male Limit access by tourists, develop an 

Indian monitor program, conduct 

systematic water studies, develop a co-

management plan with Indian people.

Allow Indians to practice traditional 

horticulture, conduct an ethnobotany 

study, allow ceremonies and incorporate 

them into a co-management plan.

Conduct ethnozoological and 

ethnobiological studies.  Develop an 

Indian monitoring program, develop a co-

management plan, develop ??? program.

Gold Strike Canyon Southern Paiute Male Hot springs - include Native American 

interaction in NPS management plans.

Better management. Better management.
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English Place 
Name Ethnic Group Gender For protecting the water? For protecting the plants?

For protecting the animals 
and/or fish?

Gold Strike Canyon Southern Paiute Male Remove cement dams and replace with 

stone dams

Approve of tamarisk removal Did tamarisk 

run out willows, if so then reintroduce the 

willows

Make sure cats help balance sheep

Gold Strike Canyon Southern Paiute Male No construction. No construction. No construction.

Gold Strike Canyon Southern Paiute Male

Hot Springs Hualapai Male

Hot Springs Navajo Female it would be nice to control the water but 

it's going to go where it wants..

compare them with other canyons to see 

how they're doing. A survey could be 

conducted. Some might be abundant in 

one canyon but not in another..

check exactly how many big horn sheep 

are present in the canyon

Hot Springs Southern Paiute Female teach non-natives to respect the earth. 

Have orientations before going to the trips 

telling them how important they are. I'm 

disappointed by the people going into the 

water like ants..

Hot Springs Southern Paiute Female clean it up, remove the moss growing in 

the water and make it look pretty again. 

We always remove the moss because it 

holds the water back

Plant vegetables and use them for food 

but there's little ground for them

They're afraid of people when they come 

near.. they smell you

Hot Springs Southern Paiute Female Supervision of tourists;  no littering. Leave them alone. Leave them alone.

Hot Springs Southern Paiute Female None. None. None.

Hot Springs Southern Paiute Female None. None. Do not disturb them.  They are to be wild 

now and are getting too used to people.

Hot Springs Southern Paiute Male Pass out literature about respecting this 

place and the environment.  Add an 

Indian discussion saying that this is a 

place important to Indian people.  Have 

interpretive signs at trail heads and the 

boat launch area. Have interpretive 

displays at the Hoover Dam visitor center.

NA NA

Hot Springs Southern Paiute Male Co-management with Indian people.  

Access for ceremonies to help heal the 

water.

Co-management and traditional pruning 

practices.  Access granted to Indian 

people.

Co-management and access for 

traditional ceremonies.
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English Place 
Name Ethnic Group Gender For protecting the water? For protecting the plants?

For protecting the animals 
and/or fish?

Hot Springs Southern Paiute Male Limit the number of people who visit this 

place.  The Park service should provide 

an interpretive guide to stress the sacred 

nature of this area and instill respect in 

those who visit.  Maybe have daily logs of 

visitors.  Try to limit human impact.

Promontory Point Hualapai Female

Promontory Point Hualapai Female

Promontory Point Hualapai Male Clean the upper part of the river and 

reduce boat accidents.

You cannot move them. There aren't really 

that many in the project area..

I see them on the road, next to the road. 

The animals know how to take care of 

themselves. Good intentions are bad, so 

leave them alone. Maybe transplant some 

to the Cerbut Mountains or where there 

are herds.

Promontory Point Hualapai Male

Promontory Point Southern Paiute Female Indians don't believe in damming water. 

Everybody should share it because it 

belongs to everybody. It's holy water..

More plants should be planted here

Promontory Point Southern Paiute Female They have too many accidents. People 

come here to get drunk and pee on it

don't destroy it don't hunt the birds, eagles, hawks. No 

netting them away to bring them to other 

places.

Promontory Point Southern Paiute Female No swimming, no fishing, no boating, no 

new bridge.

Just leave them alone. Just leave them alone.

Promontory Point Southern Paiute Female Too many boats and noise. Too many boats and noise. Don't hunt the animals.  Don't hunt or net 

the birds.

Promontory Point Southern Paiute Female Protect the hot springs, keep the water as 

clean as possible.

I would like to see the plants taken care of, 

and allow traditional people to come and 

sing the songs that come from the area.

Have a management plan

Promontory Point Southern Paiute Female Don't add things, just let it flow naturally; 

no chemicals to make the animals sick.

Don't bother them. No chemicals in the water; don't bother or 

scare them.

Promontory Point Southern Paiute Female Let some out of the lake every so often so 

it won't be so dirty.

None. Leave them alone.
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English Place 
Name Ethnic Group Gender For protecting the water? For protecting the plants?

For protecting the animals 
and/or fish?

Promontory Point Southern Paiute Male Limit number of boats and control fuel 

dumping.

More people to patrol. Sheep fences to help the animals.

Promontory Point Southern Paiute Male

Promontory Point Southern Paiute Male Studies and co-management are 

necessary. Water release impacts need 

to involve Indian people.

Indian people should come into the area 

and work with NPS in managing the plants 

(begin with evaluation of plants)

Indian people should come into the area 

and work with NPS in managing the 

plants (begin with evaluation of animals)

Promontory Point Southern Paiute Male

Promontory Point Southern Paiute Male

Promontory Point Southern Paiute Male

Sugarloaf Mountain Hualapai Female Take the dam down, let it run  free like its 

meant to.

If all the different agencies could come 

together, say okay, let's do it this way- 

have protection for these areas- To me, 

the tribes too, all the agencies-  BLM, the 

Park Service, Law Mead (?) have 

agendas.  (They need to) come together, 

realize their efforts are negative.  With help 

from the tribes (we could) figure out 

solutions which would benefit everyone.  

All the parties  (need to get together) at 

once.  They're all different. The formats 

(are all different).  If all come together, (all 

need to) go by one set of rules.  The tribes 

would say okay, got rid of the dam, people 

say build (the road).

recommendation applies to all categories

Sugarloaf Mountain Hualapai Female To make sure that there is nothing 

dumped in there. Trucks that come 

through with chemicals, tourists leaving 

trash, markings, graffiti. There must be 

rangers/ people that care about the place 

to remind the people. There must be 

pamphlets to tell people how they should 

act- to act respectful.

Make sure that through emission control, 

there is not much emission, helicopters, 

the noise, same as above. Limit some 

areas. The bridge will make it worse. Have 

pamphlets to tell them how they should 

act- to act respectful. There must be 

people/rangers that care about the place to 

remind people how they should act.

Same as above. Make sure that the 

animals don't rely on tourists feeding 

them. If they come through here "Thou 

shalt Not"  & sign something. Control 

traffic, park and get on a tour. Make 

people realize what they are doing to the 

water & the land. Make everybody pray 

before they come through here.
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English Place 
Name Ethnic Group Gender For protecting the water? For protecting the plants?

For protecting the animals 
and/or fish?

Sugarloaf Mountain Hualapai Female Probably to have a restricted area- unless 

they are going to open it up for a resort, 

you open the door to all kinds of more 

pollution. There is more people on the 

Colorado…. The less amount of pollution  

we can eliminate would benefit the people 

more down below . We depend on them 

for our vegetation, our fruits and our 

vegetables from the lower part of the river: 

our cantaloupes and our melons, and our 

citrus fruits and all kinds of fruits that we 

get down there.

They look ok to me. the same for the animals. if you do one, it 

is gonna impact the other. As long as they 

are not opening up the places for a resort 

or for the public coming to this area, then 

it will remain and be more stable than if 

we had more people coming through. -

tearing off the plants, tearing off a lot of 

the artifacts, trampling on them , 

vandalizing and destroying them.

Sugarloaf Mountain Hualapai Female Stop pollution No tourists trampling around. No killings of animals.

Sugarloaf Mountain Hualapai Male Cut down on boating. Only nature can provide for that (rain); 

mother earth is drying up.

Don't contaminate the river; the fish and 

animals die from it.

Sugarloaf Mountain Hualapai Male

Sugarloaf Mountain Hualapai Male Take the dam down, let it run  free like its 

meant to.  Letting things run like it was 

meant to be.  The river wants to run free.  

He's just like us.  We're on the 

reservation.  They restrict his flow, use 

him for electric power.  Just let it go.  Do 

what it's supposed to do.  In thousands of 

lifetimes we couldn't do what the river had 

done.

If all the different agencies could come 

together, say okay, let's do it this way- 

have protection for these areas- To me, 

the tribes too, all the agencies-  BLM, the 

Park Service, Law Mead (?) have 

agendas.  (They need to) come together, 

realize their efforts are negative.  With help 

from the tribes (we could) figure out 

solutions which would benefit everyone.  

All the parties  (need to get together) at 

once.  They're all different. The formats 

(are all different).  If all come together, (all 

need to) go by one set of rules.  The tribes 

would say okay, got rid of the dam, people 

say build (the road).

"              "

Sugarloaf Mountain Hualapai Male One solution would be to cut the # of 

boats and tourists.

No construction. Leave it alone.

Sugarloaf Mountain Hualapai Male
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Name Ethnic Group Gender For protecting the water? For protecting the plants?

For protecting the animals 
and/or fish?

Sugarloaf Mountain Hualapai Male water would take care of itself but people 

going out in the water need to take care of 

it too. they're the ones disturbing it by 

polluting with the boats.

don't disturb them. We don't have many 

plants left on this mountain.. leave them 

where they are

contact wildlife people and ask for help to 

restrict animal killings and leave few to 

breed for next generations

Sugarloaf Mountain Mohave Female

Sugarloaf Mountain Mohave Female There are many things involved in 

considering the water, plants, animals, 

uses, and land. (It's important) to be 

aware of the cultural significance of the 

environment; to keep it in its natural state.

There are many things involved in 

considering the water, plants, animals, 

uses, and land. (It's important) to be aware 

of the cultural significance of the 

environment; to keep it in its natural state.

There are many things involved in 

considering the water, plants, animals, 

uses, and land. (It's important) to be 

aware of the cultural significance of the 

environment; to keep it in its natural state.

Sugarloaf Mountain Mohave Female Just leave the rest of the land alone and 

have some respect for its preservation.

Same as above. Same as above.

Sugarloaf Mountain Mohave Female General recommendation for all 

resources = To keep aware of the cultural 

significance of the environment; to keep it 

in its natural state.

General recommendation for all resources 

= To keep aware of the cultural 

significance of the environment; to keep it 

in its natural state

General recommendation for all 

resources = There are many things 

involved in considering the water, plants, 

animals, uses, and land.  To keep aware 

of the cultural significance of the 

environment; to keep it in its natural state

Sugarloaf Mountain Mohave Male We are beyond this now. Let it run as 

before.

Get them their water back. Some are gone 

forever.

Get them their water back. Let the water 

run as before. Keep people away. It keep 

the animals from doing what they need 

naturally.

Sugarloaf Mountain Mohave Male

Sugarloaf Mountain Mohave Male Have trucks go somewhere else. Also the 

motorboats use so much fuel. They 

pollute the water. People sort of abuse it 

and forget the beauty of it by continuously 

overdoing it, by carrying heavy freight over 

it. Maybe the state or the county could put 

a restraint on this and things could come 

back to normal and have the place looking 

like it was when it was first built. It is very 

congested with motor vehicles. The motor 

boats cause a lot of pollution because of 

the fuel to move about. Maybe if they just 

use oars….

Maybe if they use just oars. The motor 

boats cause a lot of pollution and that is 

what is killing the fish.
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Name Ethnic Group Gender For protecting the water? For protecting the plants?

For protecting the animals 
and/or fish?

Sugarloaf Mountain Mohave Male Don't get too many people into it. The 

Sheriff's Department to close down 

Hoover Dam, close up all the dams. 

When they let excess water go, here 

comes the floods. Mother Nature's part, 

the rain would have to do that.

Whoever controls the rivers; the parks and 

rangers to protect the resource. Mother 

Nature's part…...the rains would have to 

do that.

Fence the whole place off to protect it.

Sugarloaf Mountain Southern Paiute Female Have garbage cans for people's trash, 

make them pick up their trash, use row 

boats; used to use them but now they use 

speed boats.

If they build the bridge, move the plants to 

where they'll be protected.

Hire people to watch them.

Sugarloaf Mountain Southern Paiute Female They're already protecting it. I'd tell them to leave it alone as it is. Leave them to roam.  The sad thing is, 

the animals don't understand the traffic 

and the chemically treated sewage.  They 

get into it and get killed.  They "do and 

die".

Sugarloaf Mountain Southern Paiute Female Take out the dam, will end all your 

problems. Think about our future as a 

people so we all can continue to survive. 

Quit the Nevada test site testing. I say 

this because Yucca Mountain is also a 

place that is connected to this circle (on 

top of Sugarloaf) and the underground 

water is being affected and will affect the 

river at some time.

Quit tearing apart the mountain for the 

plants help hold the landscape together.

Sugarloaf Mountain Southern Paiute Female They shouldn't mess with the springs. 

Leave those places along the side of the 

river alone. Make sure that the place is 

cleaned up & stay off of it. You better 

start giving too & owe up to what you see. 

We Indian people must be strong enough 

to say please don't dump the crap into the 

river.

Transplanting. Make sure that the 

seedlings are brought to the area. Leave 

the plants alone now and clean up the 

mess that they have made at Sugarloaf. 

Only allow Indian people up there. Let 

them find another place for their sewer 

pond. Find a better way to get rid of your 

shit, your waste take your crap & go.

Make it more strict with your littering stuff 

and fining. Make people pay & use the 

money for the new sewer pond. Let the 

Indian people work & have them teach 

about these protected traditional use 

features. Leave whatever is there alone. 

Put something in writing. It is not only 

hurting us & our roots and what you use 

also. You fish on it, you drink it, shower 

and bathe in it too.

Sugarloaf Mountain Southern Paiute Female No response. No response. No response.

Sugarloaf Mountain Southern Paiute Female No boating, no swimming, no skiing.  

Only fishing.

Don't know. Reduce noise.
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Name Ethnic Group Gender For protecting the water? For protecting the plants?

For protecting the animals 
and/or fish?

Sugarloaf Mountain Southern Paiute Female Don't contaminate it. Protect it and do not destroy it. Protect them and don't destroy them.

Sugarloaf Mountain Southern Paiute Female let more water out [of the dam] to avoid 

contamination at the top

they're all right as they are. leave them 

alone

They're in a good area, away from people.

Sugarloaf Mountain Southern Paiute Female Need water. Need water. Need water.

Sugarloaf Mountain Southern Paiute Female None. Leave them alone. Give them freedom to roam and find food.

Sugarloaf Mountain Southern Paiute Male Open access, cooperatively developed 

management plan.

Open access, cooperatively developed 

management plan.

Open access, cooperatively developed 

management plan.

Sugarloaf Mountain Southern Paiute Male Boats. Make sure they're clean and don't 

leak stuff. Rafts, canoes, things that don't 

make noise may be okay. Don't let people 

leave trash.

Don't let people go where they're not 

supposed to. Don't let them pick flowers or 

disturb ground. No trails but stay on right 

path. No fires. They break things, wood 

(for fires) and then don't use them too, 

waste.

Don't let people leave food and trash; 

makes animals and fish sick.

Sugarloaf Mountain Southern Paiute Male stricter guidelines to treat waste dumping DK- can't now stricter control of tourist flow into certain 

areas and water clean up

Sugarloaf Mountain Southern Paiute Male Have garbage cans for people's trash, 

make them pick up their trash, use row 

boats; used to use them but now they use 

speed boats.

Watch them. We need access to take care 

of them.

Hire people to watch them.

Sugarloaf Mountain Southern Paiute Male

Sugarloaf Mountain Southern Paiute Male None. Do a study which permits Indian people to 

spend more time here.

Do a study which permits Indian people to 

spend more time here.

Sugarloaf Mountain Southern Paiute Male

Sugarloaf Mountain Southern Paiute Male Keep out the trash and sewage Protect it. Let the Indians protect them; just leave 

them alone.

Sugarloaf Mountain Southern Paiute Male Especially would like to see them 

restricted to use by Native Americans.  

Others are writing graffiti and spreading 

trash.

None. See a study on the mountain sheep and 

see cats encouraged.

Sugarloaf Mountain Southern Paiute Male
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39 - Recommendations for Specific Features, continued
English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Gold Strike Canyon Southern Paiute Female Limit pollution.  Don't let them go through 

here with a bulldozer and destroy 

everything.  Some eagles nest here, and 

hawks and crows.  These are important for 

spiritual things.  There should be no 

highway through here.

Gold Strike Canyon Southern Paiute Female Caves take care of themselves but if they 

put dynamite they destroy them..

If they put a road through the canyon they 

would destroy it. I would take the dam out 

and have it the way it was. The salt mine 

was destroyed because of the dam..

Gold Strike Canyon Southern Paiute Female None. No people.  Clean it up. Clean up this place and don't let anyone in 

here.

Gold Strike Canyon Southern Paiute Female yes, definitely-better management of them -

not to allow any projects to come in and 

violate it in the future.

better management for it- not only this 

canyon but all of them up to Hoover Dam.

no more projects, no more proposed 

projects-Do RMP . I would like to see an 

RMP done with the LEIS.- to have more 

native people come here for accessibility. 

we have an on going program .do the LEIS 

and then do the RMP.-include it with the 

RMP at a later date. That way we can work 

together and I recommend that they start a 

writers group particularly on cultural 

resources, to have a say to be the voice for 

the environment. native people believe that 

they are stewards of the land.-and it's their 

responsibility to care for it . It was given to 

them by their Creator. To be a voice for it 

and understand it . they have lived here for 
thousands of years and have effectively 

managed the ecosystems.-and they have.

Gold Strike Canyon Southern Paiute Female None. Can't protect. Keep people on trails.

Gold Strike Canyon Southern Paiute Female Get more Indians out here to do things and 

to believe in what the old people teach 

them.

Don't bother or remove sacred things. Visit with it.  Talk and pray with it.
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English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Gold Strike Canyon Southern Paiute Female Leave it alone. Don't build a highway or bridge here.  I 

cannot condone blasting rocks that are the 

walls of this canyon.

Gold Strike Canyon Southern Paiute Male Have a registration log for the trail. Leave it as it is. Don't let the highway destroy this place. 

Have registration for visitors.

Gold Strike Canyon Southern Paiute Male Develop  a monitoring program for Indian 

people, conduct systematic studies, allow 

access to possible sacred sites, conduct 

ceremonies per NAGPRA, Develop a co-

management plan.

Conduct studies on ethnogeology, 

acoustics, viewscapes.  Allow Indian 

people adequate access and privacy to 

conduct ceremonies.

Co-management plan, systematic studies, 

develop intersection (??) program, develop 

and incorporate an Indian monitoring 

program.

Gold Strike Canyon Southern Paiute Male Better management. Better management.  Keep as natural as 

possible.

Keep it in its natural state.

Gold Strike Canyon Southern Paiute Male Needs cleaned up I think people would 

volunteer to come and clean up the area. 

Need permission from NPS to come here 

and clean up

Indian consultation with NPS on long term 

management of this area. as a council 

member I am interested in the studies they 

have

Gold Strike Canyon Southern Paiute Male No construction. No construction. This is a very spiritual place.  Any 

construction here would damage Mother 

Earth.  This is the home of spiritual beings 

who will make anyone who damages this 

place pay for their actions.  There should 

be no construction here.

Gold Strike Canyon Southern Paiute Male This is Indian country but this place was 

put here by the big spirit for the people 

(Chemehuevis, Paiutes and Hualapais) to 

use. Although I'd like to see it closed and 

made only for Indian use, I think this goes 

against what this place means. This place 

was made to save people, they have 

medicine, the herbs, a little bit of 

everything.. and also spiritually people 

might be healed and saved.
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English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Hot Springs Hualapai Male Try to limit the negative impact of visitors 

to this place by educating them about its 

importance and sacred nature.  By 

teaching visitors about the sacred nature 

of the river and the hot springs, people 

would be less likely to cause harm and 

would have more respect for such places.  

This would be good for the Earth, Indian 

people and the tourists.

Hot Springs Navajo Female Control the amount of people coming here. 

We have park rangers but they don't really 

control very much. I would suggest to 

educate more the people coming in. 

People should be knowledgeable about 

what's here and instruct those who came. 

Why don't you pick some of the young 

people to come here and do the interviews?

Hot Springs Southern Paiute Female Regulate the amount of tourists accessing 

the place. It's their gift too, but not knowing 

about what it's used for and abusing it is 

not correct.

Hot Springs Southern Paiute Female make little ponds of water to swim in it Tell them not to destroy it. I want the 

spring to look like it is..

Hot Springs Southern Paiute Female None. No graffiti. Leave it alone.  Supervise tourists and 

educate them about the value of this 

place.  Everything here is useful.

Hot Springs Southern Paiute Female Keep the graffiti out, limit the number of 

people in the canyon.

None. Do an environmental study and closely 

monitor the area for damage.

Hot Springs Southern Paiute Female None. Nothing.  It can take care itself. The whole area can take care of itself.

Hot Springs Southern Paiute Male NA NA See previous discussion #35/39.  I 

strongly feel that the highway should not 

come through here.  If you build around 

the canyon you may stop the passage of 

water from beneath the earth and the place 

would be destroyed.
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English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Hot Springs Southern Paiute Male Hot springs should be preserved for 

traditional use and closed off for special 

ceremonies.

These features make up part of the 

cultural ecosystem and are described in 

old songs and traditional beliefs.  They 

often ???? and used when describing and 

reaching the afterlife.  They also were 

regional boundary markers for Indian 

people.

Systematic cultural evaluation, access to 

area, more police protection, remove trash, 

graffiti, periodic monitoring by Indian 

people.

Hot Springs Southern Paiute Male Remove the graffiti.

Promontory Point Hualapai Female We need to start limiting and start being 

specific, like the boats and the types of 

things people throw into the water- 

speedboats, big boats- limit that to 

something they can row-  or something 

that is not going to damage our waters 

anymore-a restriction- let it clear out. The 

plants die depending on the  season, the 

water. In our gathering we caution to take 

just what we need- don't take the whole 

mother plant. We are instructed in our 

ways not to deplete- leave them alone. 

Fish and Game oversees the hunting/ 

fishing, but we also need to be careful, 

limit the numbers, protect all of that, 
everything within these environments. 

Exposure is really what kills us. Off limits 

to certain ones. to be here for a hundred 

years or so. The least amount of damage, 

unearthing, changing the scenery, the 

features. The least amount of change. The 

geological features are here for a purpose. 

For our own safety, we have to be careful. 

When we undo that, we undo our own. If 

restriction is what it takes as a course of 

study- not to be open to the public. Take 

these precautions, then these sites will be 

here for a long time undisturbed, 

unchanged. We need to protect all of this, 

because we live on the land and we are 
dependent on it, the water.
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English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Promontory Point Hualapai Female More controlled visits from tourists, 

monitoring by Indian people to identify new 

impacts.  Jointly working with BOR  and 

NPS as a co-manager.  Working 

cooperatively so that there is Native 

American input.

Promontory Point Hualapai Male I would suggest to bring a spiritual man 

down here to do what he needs to do. We 

have a man on the reservation who knows 

what to do. Nevertheless we would not 

want to make it a habit of doing all these 

things.

Promontory Point Hualapai Male Keep people out who have no business 

here.  Anyone should be able to get 

permission to come here, but they should 

have to sign in. Limit access and keep out 

construction

Promontory Point Southern Paiute Female Leave the rockrings and other remains 

where they are. That's where individuals 

lived and passed away..

I cannot change anything. That's the way it 

was made.. we're only borrowing from here.

Trucks should have their own routes. They 

might spill funny materials into the river. 

They should build a bridge for this heavy 

traffic and split it from the tourist lines.

Promontory Point Southern Paiute Female rocks take care by themselves. We 

shouldn't mine for gravel.

Promontory Point Southern Paiute Female Just leave them alone. Don't vandalize or make a new road. Just leave it as it is.  Enough has been 

destroyed already.

Promontory Point Southern Paiute Female None. It will take care of itself, but don't take it for 

granted.

Reduce the amount of people and don't 

destroy the resources; don't mine here.

Promontory Point Southern Paiute Female Leave them alone Leave them alone I would recommend a management plan 

involving the area here.

Promontory Point Southern Paiute Female Don't pick things up. None. Don't bother this place.

Promontory Point Southern Paiute Female Since we have no access, there's probably 

not much we can do.  So, we'll just 

probably have to leave it.

It's maintaining itself. Keep people from walking all over the 

place and smashing the plants.

Promontory Point Southern Paiute Male Control tourists. Stop construction. Stop construction.
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English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Promontory Point Southern Paiute Male Protect natural resources here by limiting 

the number of visitors and by not 

advertising.  Limit human impact.

Promontory Point Southern Paiute Male We need to have Indian people involved 

with the interpretation programs.

The simplest solution is to stop building 

unless you really have to.

Develop systematic studies for each of the 

resources and use a foundation for long-

range co-management.

Promontory Point Southern Paiute Male This is the best route for the road/bridge 

and will have less impact from 

construction on cultural resources.

Promontory Point Southern Paiute Male

Promontory Point Southern Paiute Male burial grounds need to be left alone and 

not touched. This is a sacred place and 

doesn't need to be destroyed.

Paiutes, Hualapais and Mohave need to 

put their mind together and see whether 

they want the bridge to be built or not.

I would go to the people concerned with 

this place. Indian people cannot buy this 

place. It was given be the creator. This 

place is good just like it is. God made it 

this way and we feel good about it.

Sugarloaf Mountain Hualapai Female

Sugarloaf Mountain Hualapai Female Keep it all locked up. Do not allow people 

to come in. Make it for Indian people to 

access for spiritual reasons. To stop 

"progress",  to stop easy access to these 

places. These roads create more access 

to these areas.

To stop "progress", to stop easy access to 

these places. These roads create more 

access  to these areas. For Indian people 

to have access for spiritual reasons. For 

no New Age people coming in here.

To petition Congress to leave this site as it 

is, to get more protection. To get it on the 

National Register for Indian people to 

come to this site for their purposes. 

Intellectual Cultural Property- to designate 

it as this. This is for the Indians that were 

& are in this area.
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English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Sugarloaf Mountain Hualapai Female If we cannot protect this whole area then I 

recommend that it be fenced in , 

restricted, blocking it off. Declare it a 

preservation site. it is there. we know it's 

there. making it a monument, calling it a 

monument….I don't know how these 

things go.

it is a very tough one…a hard one because 

the hot springs are very sacred in some 

sense. For me it is only for if you really 

believe that. it is like going to a holy place. 

If we allow many people to come through 

to this are they only seek the pleasures or 

the comforts of the warm springs-to us it is 

not the same thing. it is a source of power- 

a source of physical well being and also 

making a connection with our maker. it is 

so many things to us. it is healing . it is 

probably like the fountain of youth . there is 

so much in the hot springs for so many 

tribes. We would like to preserve these hot 

springs and keep them protected.

If you are going to build this would 

probably be my second choice of location-

especially after viewing the artifacts and 

looking at the caves, dwellings, some of 

the plants. If this area could be reassured, 

protected, fenced off ,  not so obvious to 

the traffic- no way the traffic can stop 

here - then I would not have misgivings 

with the route going through here.

Sugarloaf Mountain Hualapai Female No picking of artifacts and lithics. No construction affecting the landscape. More monitoring. More laws regulating the 

use of the place, more consultation with 

the tribes, more monitoring and co-

management.

Sugarloaf Mountain Hualapai Male That's up to the county or whoever's 

running the land to protect; what we 

(Indian people) say may help protect those 

things that are undisturbed. Leave it the 

way it is and don't destroy the land.

It takes more tribes to be involved, to 

protect the site. Leave it the way it is and 

don't destroy the land.

This is a sacred site, to pray, have visions, 

fasting, pray to Creator. May be burial 

grounds nearby. It should be included as a 

historical site for the Hualapai. Include it in 

with the prehistorical area boundary. Leave 

it the way it is and don't destroy the land. 

Several tribes must have one voice that 

sacred grounds should be protected. No 

bridge project.

Sugarloaf Mountain Hualapai Male I would like to see that more people would 

be involved in looking at these places and 

maybe notations to the agencies and being 

involved in protecting it. When I go through 

this area, I look around and am pleased 

with its beauty so I think it should be well 

protected.

Sugarloaf Mountain Hualapai Male "               " "               " "                "

Sugarloaf Mountain Hualapai Male No further development. It attracts people 

who disturb the sites.

No more water power. There are enough 

of them.

Ditto
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English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Sugarloaf Mountain Hualapai Male Limit access to Sugarloaf Mt.; if highway 

does come through then don't let people 

stop in this area.

Sugarloaf Mountain Hualapai Male be on the watch out for things here. 

Tourists shouldn't be allowed to come in to 

disturb what's on it. they should put a sign 

on it..

leave rocks and caves alone, the way they 

are.

Don't put any more stuff around here. 

Don't build up anything anymore and say 

no to mostly anything.

Sugarloaf Mountain Mohave Female Have to talk to David about that.

Sugarloaf Mountain Mohave Female There are many things involved in 

considering the water, plants, animals, 

uses, and land. (It's important) to be aware 

of the cultural significance of the 

environment; to keep it in its natural state.

There are many things involved in 

considering the water, plants, animals, 

uses, and land. (It's important) to be aware 

of the cultural significance of the 

environment; to keep it in its natural state.

There are many things involved in 

considering the water, plants, animals, 

uses, and land. (It's important) to be aware 

of the cultural significance of the 

environment; to keep it in its natural state.

Sugarloaf Mountain Mohave Female Same as above. Same as above. Same as above.

Sugarloaf Mountain Mohave Female General recommendation for all resources 

=  There are many things involved in 

considering the water, plants, animals, 

uses, and land.  To keep aware of the 

cultural significance of the environment; to 

keep it in its natural state

General recommendation for all resources 

= There are many things involved in 

considering the water, plants, animals, 

uses, and land.   To keep aware of the 

cultural significance of the environment; to 

keep it in its natural state

General recommendation for all resources 

= There are many things involved in 

considering the water, plants, animals, 

uses, and land.   To keep aware of the 

cultural significance of the environment; to 

keep it in its natural state

Sugarloaf Mountain Mohave Male Leave them alone, the way they are now. Leave the area alone without more 

destruction.

Sugarloaf Mountain Mohave Male

Sugarloaf Mountain Mohave Male In a 24-hour day, only allow 24 heavy-

weight vehicles to transport the vehicles, 

and the others take another route. There is 

Topoc down there and I don't know why 

they don't use that. I think that it is very 

dangerous for those heavy-weight vehicles 

to use this dam.

Sugarloaf Mountain Mohave Male To advertise & say don't go in there, or to 

close it off. Tell people not to bother it. 

They must have met, ate & danced up 

there on Sugarloaf.

To advertise and say don't go in there or to 

close it off. Tell people not to bother it.

Advertise it and tell the public not to 

destroy it.
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English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Sugarloaf Mountain Southern Paiute Female Fence it. Put up a sign "Do not enter" 

unless they have permission from the 

Indians.

Keep watching it. Don't build a bridge. 

Give access for Indians to take care of it.

(Regarding the) water pits; did they ask a 

blessing or permission? They've already 

hurt the place, the plants, the animals, the 

mountain. Leave it as it is now.

Sugarloaf Mountain Southern Paiute Female Leave it alone. Leave it alone. Go public.  Tell the people, please let them 

be.  Some people just don't get it.  They 

don't want to accept that or they're more 

for progress than they are for leaving it as 

it is.

Sugarloaf Mountain Southern Paiute Female Let us have access to these areas when 

we want to come here.

Don't build the proposed Hoover Dam 

bridge.

Sugarloaf Mountain Southern Paiute Female These should be left alone. Take photos of 

them and here they should be. Let us keep 

our features and protect it and keep it.

They should be left alone and written in 

words saying you are going to leave them 

alone & listen to us. Leave whatever is 

there alone. Put something in writing. It is 

not only hurting us and our roots and what 

you use too. The realization, sitting up 

there at Sugarloaf, I can feel the spiritual 

being up there.

You need special permission to get there 

but allow us as tribal entities to go there 

with making arrangements whenever we 

can- and allowing us to go up there and 

have the respect.

Sugarloaf Mountain Southern Paiute Female No response.  No response. None

Sugarloaf Mountain Southern Paiute Female Don't disturb. Don't bother it any more. Leave it alone; don't construct any more.  

This place is already too modern.

Sugarloaf Mountain Southern Paiute Female Do not destroy. Do not destroy. Do not destroy it.

Sugarloaf Mountain Southern Paiute Female Don't make the road through here.. I think 

this would solve it. They should find a 

suitable place to make the bridge instead 

of going to a sacred place.

It's isolated enough, so people don't come 

wandering all over the place. As long as 

you keep them away from it, it'll be alright.

Sugarloaf Mountain Southern Paiute Female Don't bother them. Don't disturb. Don't disturb the archaeological resources.

Sugarloaf Mountain Southern Paiute Female Avoid it. Leave undisturbed. This alternative should be avoided.

Sugarloaf Mountain Southern Paiute Male Open access, cooperatively developed 

management plan.

Open access, cooperatively developed 

management plan.

Allow co-management by Indian people, 

restrict access - only Indians can use.
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English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Sugarloaf Mountain Southern Paiute Male Should be a ranger or somebody who 

knows who should check here three or 

four times a month. Don't let everybody 

know about it, just Indian people and 

people like you guys who know what not to 

do, who have respect. Or maybe a way to 

teach people what not to do and let them 

go with a little bag to pick trash; get to go if 

they pick trash.

No dynamite or damage the land or plants; 

something like they did with those power 

poles along the side of the canyon (just 

below dam), could widen out existing road 

and do less damage because they already 

tore it up.

Close the roads and have another route. 

They should pay a price to come through, 

like a $20 toll to re-do what's been done, 

like clean up the water. Hire guides who 

can take people through who want to see 

but with a guide knows how to do it right.

Sugarloaf Mountain Southern Paiute Male have it restricted (keep it closed) what can be done except not build roads? Clean and close it

Sugarloaf Mountain Southern Paiute Male Fence it. Put up a sign "Do not enter" 

unless they have permission from the 

Indians.

Keep watching it. Don't build a bridge. 

Give access for Indians to take care of it.

Sugarloaf Mountain Southern Paiute Male It would make sense to do something with 

the managers.  We should show interest 

and be involved in the management of this 

place or the federal government will do 

anything it wants.

Sugarloaf Mountain Southern Paiute Male Involve Indian people. None. No more disturbance, stop now. This is a 

bad place to put either Goldstrike or 

Sugarloaf alternatives.

Sugarloaf Mountain Southern Paiute Male Secure it in such a manner in which 

people need to explain why they come 

here. If it was managed by the National 

Park Service they should keep track and 

record who comes and at what time they 

come and leave. I would also limit the 

number of people per day to 10.

Sugarloaf Mountain Southern Paiute Male Leave them alone. They should be left alone.  The rocks are 

the history of the Indian people.

Advise the people down here about what's 

going on.

Sugarloaf Mountain Southern Paiute Male None. Keep it behind locked gate. Leave it as it is.
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English Place 
Name Ethnic Group Gender

For protecting the traditional 
use feature?

For protecting the geological 
feature? For protecting this place?

Sugarloaf Mountain Southern Paiute Male They should never think of bothering this 

place; (Indian people) did serious things 

here.  Don't put the highway here; it would 

tear up Indian country.  The other route 

(Promontory) is better because damage 

has already been done on the NV. side. 

Go with that route.
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45 - Future Use of Place

English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Gold Strike Canyon Southern Paiute Female Yes Camping and teaching the younger 

generation about Indian ways.

No

Gold Strike Canyon Southern Paiute Female Yes Go look at the area and collect 

plants, also teach how old Indians 

lived.

Don't Know

Gold Strike Canyon Southern Paiute Female Yes Come to the hot springs for healing 

and gathering plants.

No It's already destroyed.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Gold Strike Canyon Southern Paiute Female Yes beginning, and in all the canyons 

around here. we should be included 

right from the beginning before they 

begin an immense project like 

this… they should include us in 

their LEIS, and in all the canyons 

around here. they should make us 

one of their working partners in 

management. It is a traditional 

cultural property. It is equivalent to 

a creation place. it is beautiful here. 

I would come here again and again  

not too many Indians own boats, or 

skis, if  they view this area as 

mainly recreational- too many 
people, they won't come out, they 

won't. but if they work with the 

NPS, and they were brought by 

boat.. I think they would gladly 

come here, the traditional people 

are not the richest people in the 

world. ..

Yes they need accessibility to this 

place right away. -because I don't 

think native people have been in 

this place in twenty or thirty  years. 

If the national park offered they 

would go. like the Rainbow Bridge, 

they pay dearly …I don't think that 

it should be that way. they like to 

see their native land to see if there 

is a desecration to pay for it. I don't 

think it should be that way for 

native people. they like to go and 

see things like that mean a lot to 

their families, their nation- to see if 

there is any desecration. -and pray 
for it. and pray for understanding.. 

to offer their gift, their song and it 

is really quite beautiful. Hawaiians 

sing to the mountains and their 

songs just haunt me when I hear 

them. I would everything brought 

in, packed out- not to defecate in 

here.. it is headed for the Colorado 

River. They should limit it because 

there really is no place  to go. It is 

a well hidden canyon. let us 

change the name . Goldstrike is a 

casino. Gold to native people was 

just another stone- but I would like 

to know this place's Native 
American name- Chemehuevis 

used this area- I will ask around to 

know its native name..how many 

tributaries are there in this 

canyon? there are no toilets or any 

place to go- they should limit it. I 

would like to know how many hot 

springs ,tributaries are to the 

Colorado that are actually running. 

We must keep them that way- our 

water is our life line.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Gold Strike Canyon Southern Paiute Female Yes To see what the old ones went 

through and saw here.

Yes Get permission.

Gold Strike Canyon Southern Paiute Female Yes To gather wild foods and plant 

medicines and to have 

ceremonials..

Yes To be able to have ceremonials.

Gold Strike Canyon Southern Paiute Female Yes To bring their young and show 

them how things used to be, and to 

use the hot springs around here.  

To be near the water.  We grew up 

along the Colorado River and it is a 

gift to enjoy.

Yes Accessibility; have NPS allow 

Indian people to come here as 

groups and stay overnight.  The 

Indian people should be allowed to 

gather plants here.  They may 

want to take rocks home from here.

Gold Strike Canyon Southern Paiute Male Yes To conduct ceremonies and have 

vision quests.

Yes Have privacy so Indian people can 

have ceremonies in peace.

Gold Strike Canyon Southern Paiute Male Yes Ceremony, collecting plants, 

teaching, communicating with 

spiritual beings.

Yes Privacy, continuous and long term 

access.  Develop a process for 

allowing visitation.

Gold Strike Canyon Southern Paiute Male Yes For ceremonies, pilgrimages, and 

meditation

Yes NPS should allow Native people 

accessibility and provide a means 

for them to get here and other 

places for ceremonies and 

activities.  This place is a gift that 

should be respected and protected 

for future generations.  A place of 

power.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Gold Strike Canyon Southern Paiute Male Yes Clean it up. Have ceremony 

spiritual learning tool for young 

people

Yes NPS permission to come here and 

clean it up. Need day/night closure 

of area for Indian spiritual 

ceremony

I would like to know about the 

quality of the water here. It is 

clean. Put it into the report and 

send it to me. I wonder about the 

effect of blasting on the source of 

this water, would like to have study 

of bridge on water flow and water 

quality. Need some information 

about potential effects of truck 

accidents in upper canyon on their 

water quality.

Gold Strike Canyon Southern Paiute Male Yes To learn Indian ways; to teach the 

younger people.

No

Gold Strike Canyon Southern Paiute Male Yes To preserve it and to come back 

and teach children their Indian 

culture, show them where they 

came from and who they are and 

give them their identity.

No

Hot Springs Hualapai Male Yes To visit the springs for healing 

purposes and to take water back to 

those too old or sick to come here 

themselves.

Yes Prevent its destruction and limit 

the impact of tourists.

Hot Springs Navajo Female Yes They would want to come to 

connect to whatever was here 

before, spiritually. When I came up 

the river I was imagining how it 

would have looked like for people 

before.. I was looking beyond these 

rocks, the plants they used. It'll be 

nice especially for young people to 

come and see, to know that Indians 

walked up and down the canyons, 

hunted, picked plants..

Yes It depends on the park services.. 

lots of Indians don't have boats 

and sometimes not even a 

vehicle.. traveling here is the major 

restriction.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Hot Springs Southern Paiute Female Yes healing purposes; come and pray 

and respect the place; but they 

don't do that very often.. It's loosing 

its value for younger generations. 

Maybe include it in educational 

programs for the young people

Don't Know

Hot Springs Southern Paiute Female Yes different tribes want to have access 

to bathe in hot water

Yes If they want to cure themselves, 

the medicine man would tell them 

where to go..

petroglyphs [tutu' go pup] it means 

little people writing.. it's not Indian 

people writing. One time a spiritual 

man heard the little people 

knocking on the rocks and making 

noise.

Hot Springs Southern Paiute Female Yes To cure illness. Yes Maybe just to come and sit 

unmolested, just to think good 

thought and clear you mind by 

yourself, or sit and visit with a 

friend.

Hot Springs Southern Paiute Female Yes To feel this place, and, depending 

on their heritage, to honor it.  I think 

that when I sit here and hear the 

birds and the water, and see the 

snake, it makes me think about my 

heritage and gives me a good 

feeling.

No

Hot Springs Southern Paiute Female Yes To go fishing.  They would not use 

the hot spring because it has an 

amoeba, but I guess that you could 

talk to it, pray for it.  If you speak to 

it, it would be good for your body, 

like for aches and pains.

No

Hot Springs Southern Paiute Male Yes To use the water to help heal 

themselves.

Yes Clean this place up and restrict 

access during the time Indian 

people are here.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Hot Springs Southern Paiute Male Yes Ceremonies, monitoring, teaching, 

talking to mountains, water spirits 

who live and watch over the area.  

Collect things like turquoise for 

offerings, ceremony, and trade.

Yes Privacy, transportation, site 

preparation, overnight camping.  

Prior to this occasion, the Park 

Service should sponsor and 

convene ?? for each ethnic group 

to discuss the appropriate states.  

This is a known important cultural 

area and sacred site.  Places such 

as this one is critical to previous 

important ceremonies.

Hot Springs Southern Paiute Male Yes For relaxation and to learn 

traditional Indian ways.

Yes Indian people would get better 

fulfillment with a Paiute guide.

Promontory Point Hualapai Female Yes With the Hualapais, I like to have 

the assurance of the Tribal Council. 

They send me on missions. They 

entrust me to hold onto this 

information to complete the reports. 

We know it is there and we do not 

have to climb to the top of the 

mountain to know it's there. And we 

can see it. I don't have to come up 

here, I have seen similar ones 

further down. I have seen rings, 

similarities up and down the 

Colorado.

Yes One of my jobs is to bring 

fulfillment to the tribes. Before I go 

on an assignment I like to have the 

assurance of the Tribal Council, 

the Tribal Chairman, or Vice Chair.

Promontory Point Hualapai Female Yes Getting creosote.  Access from 

spiritual activities and visitation as 

either tribe or individuals.

Yes Privacy for tribes or individuals 

during ceremonies.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Promontory Point Hualapai Male Yes Definitely, they would want to come 

and look at the water. It is our 

grandfather. We pray and talk to it. 

That is what I did this morning.. 

Everything is connected. It is our 

life.

Yes Depending on who has control, 

they need to understand that we 

need to be here. It is part of us. 

We need to have this place for 

spiritual uplifting. We would not 

just like to make a phone call to 

anyone that we are coming here. 

Not a lot of red tape. I would have 

the area closed off while here and 

keep other people away, in order to 

let us do what we need to and we 

be on our way. They should stay in 

the project area for minimal 

disturbance. If they are going to 

disturb this, then they should put it 
(the bridge) in the rock where it will 

blend into the natural setting. They 

should try to move the plants.

Promontory Point Hualapai Male Yes Perhaps to hunt. No

Promontory Point Southern Paiute Female Yes We are here because our 

ancestors were. It's sacred to us.. 

Our tears are rolling because of all 

changes and destruction taking 

place.

No we should be allowed to get to the 

dam for free. That's our land and 

it's sacred. If they build the bridge 

they get money but what can we 

get? We should have our own say 

in things but we're only the last 

people to know..

Promontory Point Southern Paiute Female Yes New generations never do.. but my 

son always comes here. Also his 

daughter.. It would be important 

also to take children here and teach 

them the old ways.

No

Page 7 of 16Appendix D45 - Future Use of Place



English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Promontory Point Southern Paiute Female Yes To come back here because this 

was their place.

Yes If I had my way, I'd say no boats, 

no people, no nothing; picturing it 

as it once was.  Indian people 

shouldn't be charged for going 

boating.  They shouldn't have to 

pay because this was theirs.  They 

should be paying us.  I feel 

strongly about people not going to 

the springs.  Only Indians should 

go there to pray.  Close that off to 

white people.  It is for cleansing.  

Indians can go there and be the 

only ones to go there.  They don't 

appreciate the things that should 

be appreciated.  Get Indian people 
to look after the parks.

Promontory Point Southern Paiute Female Yes To use the river.  Maybe to learn 

the old ways or to teach.

No

Promontory Point Southern Paiute Female Yes For traditional people to come here, 

camp or visit, and say prayers.

Yes this should be an area to stay 

here, be left alone and allow 

people to do what they have to. It 

is brightening here. It is good for 

the soul.. the hummingbird that 

came up to us to look at us 

enlightened my spirit..

Promontory Point Southern Paiute Female Yes To hunt for food.  This is a very 

useful place with shelter and 

passes, food and water.

No

Promontory Point Southern Paiute Female Yes To visit the sacred places, take 

baths in the hot springs.  There are 

medicinal healing elements in the 

water.

Yes They need access from the 

department to enter.

Promontory Point Southern Paiute Male Yes To look at the water; it is peaceful 

here.

Yes Keep down the noise.  Keep this 

place natural.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Promontory Point Southern Paiute Male Yes To connect spiritually with their 

ancestors, for communicating with 

the ancestors.

Yes Native peoples should have the 

right to come here and walk, talk, 

and convey with their ancestors 

whenever they desire.

Promontory Point Southern Paiute Male Yes To conduct periodic ceremonies, to 

heal and say we have not 

abandoned the plants, the animals, 

and other part of this area.

Yes We need to have natural and 

cultural resource studies. We 

need to have privacy, full access 

and adequate time to be here. 

Prior to that place needs to be pre-

visited to select sites for 

ceremonies. It would be nice to 

see Indian people protecting and 

patrolling the area. With the bridge 

you will have an increased 

disruption of natural resources. All 

resources would be adversely 

impacted by the bridge. There 

needs to be better planning and in 

that process Indian people need to 
be involved.

Promontory Point Southern Paiute Male Yes For hunting and gathering plants. Don't Know Would like to see the sheep report.

Promontory Point Southern Paiute Male No No

Promontory Point Southern Paiute Male Yes Lots of places like in the parks we 

can go and no matter what tribe you 

are, as long as you're Indian you're 

free to go..

No

Sugarloaf Mountain Hualapai Female Yes (They want to come to this place) 

just to experience what the ancient 

ones experienced; the spiritual, 

religious manifestations, just to visit.

Yes The policeman has to open the 

door here (to get into Sugarloaf).  

The agencies are supposed to let 

Native Americans have access- 

not good when you're down there 

trying to (get in).
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Sugarloaf Mountain Hualapai Female Yes Ceremonies, to visit, to connect 

back to where their ancestors came 

from. It is very important that they 

come to these sites. It makes it 

more meaningful for us to come to 

this place here for the Red 

Mountain Band, Wi kahwadta Ba'a, 

for their descendants to see this 

place. The afterbirth is buried here 

where our ancestors were born. It 

is important that they come to these 

sites. It makes it more meaningful.

Yes I don't want to wait for Richard to 

make an appointment for us to 

come here. We should be able to 

come to Sugarloaf. It is where 

shamans came up & performed 

their ceremonies. Our children 

should be able to come here & 

camp for days and weeks. To have 

open access to this place. We 

need not be card carrying Indians 

to come to this place. It 's good to 

come here to feel the peace, to 

come & talk. I wish that we had our 

young kids to listen to us.

Sugarloaf Mountain Hualapai Female Yes I believe when our own people 

know about this place, as when we 

go to spirit mountain, when we 

know more about the area- 

Sugarloaf, and its significance to 

Yuman speaking groups- yes I feel 

they would want to come here.  The 

tribes of this area, neighboring 

tribes, Hualapais will have a shared 

interest in this area. Yes, I feel they 

would want to come here and 

congregate and have ceremonies- 

something of that nature.

Yes To let other elders and other tribal 

members, especially the governing 

board- people of higher authority to 

let them know of the intent and 

purposes of using this place. and 

not to abuse this privilege of being 

here, and only on certain 

occasions, that I would feel 

comfort in knowing that it was 

protected and it was not a 

gatherings of any sort other than 

ceremony. along with the consent 

of neighboring tribes-the people 

along the Colorado. We inform 

one another- this is what is going 
to take place and we have a 

meeting-we call the officials to 

come in & plan out what we are 

going to do. and make it a shared 

event for all tribes concerned, for 

all peoples concerned.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Sugarloaf Mountain Hualapai Female Yes For ceremonial gatherings. It 

should be made available.. 

sometimes ceremonies aren't 

complete because people can't 

access certain places.

Yes Agreements with the agencies, 

more sensitive requests not to 

publicize about the use of the 

place, more privacy. If the site is 

nominated as TCP in the NR, 

people would know and 

consequently bring more impacts, 

but on the other hand, if nominated 

more restrictions would apply as 

well.

Sugarloaf Mountain Hualapai Male Yes The younger generation would like 

to know about this area. (Children) 

already being taught in school 

about the areas the Hualapai 

roamed. Some children have 

already been brought to the hot 

springs. This place would be 

recognized as a shrine but probably 

no one would try to seek visions or 

become shamans.

Yes If schools would provide 

transportation, children could 

come.

Sugarloaf Mountain Hualapai Male Yes In the years to come, they will like 

to come to this place and voice their 

opinion and be involved in trying to 

protect it as much as they can.

Yes A lot of people would like to come 

here and be alone and camp out 

here. They would take care of this 

place and keep it clean. Sharing 

information - some of us elders do 

not like to share information 

because we will not receive the 

credit for it and it will not benefit 

the tribe. At this place the tribes 

should work together for mutual 

benefit. The visit to Gypsum 

Cave - it is not being protected to 

stop people from coming in and 

doing those things. In those days, 

the Chemehuevis, Paiutes, and 
Hualapai would band together to 

protect this cave, and so we 

should band together today to 

protect it. If we do, we will really 

get the support of the people.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Sugarloaf Mountain Hualapai Male Yes (They want to come to this place) 

just to experience what the ancient 

onces experienced; the spiritual, 

religious manifestations, just to visit.

Yes The policeman has to open the 

door here (to get into Sugarloaf).  

The agencies are supposed to let 

Native Americans have access- 

not good when you're down there 

trying to (get in).

Sugarloaf Mountain Hualapai Male Yes They are opposed to anymore 

building. Tribes should get together 

and oppose this. We are 

assimilated by the dominant 

society. A lot of practices no longer 

exist. Younger kids- it is not 

something that they want to do. 

They want modernization, like the 

language.

Yes Bring children, the ones who want 

to participate but perhaps the older 

ones would come back. Education 

about the meaning of traditional 

places should be done soon.

Sugarloaf Mountain Hualapai Male Yes To learn Indian ways or for spiritual 

reasons

Yes Should not have to pay.

Sugarloaf Mountain Hualapai Male Yes Make a trip for Indian children to 

look around but they must be told to 

look and not pick up anything. This 

place around the river is important 

for all Indian tribes. That's what 

we're here for..

Yes restrictions

Sugarloaf Mountain Mohave Female Yes To learn and know what's going on 

around them. Get to be with people 

and learn about issues. Should 

bring younger people because 

they're going to carry on.

Yes Make an international park here for 

all the tribes to come, to continue 

the cycle. It would be inspirational, 

a meeting place again. I'd have to 

think about it more.

Sugarloaf Mountain Mohave Female Yes They would come to see it.  To 

recognize it as a landmark.

No It is special all the time.

Sugarloaf Mountain Mohave Female Yes They would come see it for its 

beauty- Leave it alone. How 

fortunate we have been to have 

such a beautiful place given to us. 

The place needs to be taken care 

of.

Yes I think it depends on who is here at 

the time that they came. We 

appreciate the studies. They help 

us meet our goals of preservation.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Sugarloaf Mountain Mohave Female Yes Indian people want to see it; to 

recognize it as a landmark.

No It is special all the time.

Sugarloaf Mountain Mohave Male Yes I doubt it. "We are at a point of no 

return". Younger Indians don't know 

anything about the place. We are 

trying to reach them.

Don't Know Something we need, people like 

asking questions. This is a way of 

protecting Indians. It was like what 

we are doing now. Back then, they 

wanted to. The dam was built 

without asking anyone and now, 

you are asking. Maybe in the old 

days, people had ceremonies this 

way, I don't know.

Sugarloaf Mountain Mohave Male No Response No Response

Sugarloaf Mountain Mohave Male Yes They would like to look out at the 

view and admire the riverbank.

Yes They would like to be by 

themselves. It is one thing they 

always like- to be by themselves.

Sugarloaf Mountain Mohave Male Yes If you tell them about it first. Yes They would have to understand 

the conditions such as loose 

rocks, rattlesnakes.

Sugarloaf Mountain Southern Paiute Female Yes Put up a sign that says this is 

where elders came; a sign to keep 

out; signs wherever needed to 

protect places.

Yes Like we are now, trying to learn 

about things, about the past, to 

look at the beautiful sites; access 

for Indian people.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Sugarloaf Mountain Southern Paiute Female Yes Some youth and teenagers should 

come and see and visit (Sugarloaf) 

so they know this place.  It's a part 

of them too.  They probably don't 

even know about the special points 

of this area.

Yes My grandfather came from Cedar 

to St. Thomas (which is) now 

underwater.  He farmed for a guy 

and his wife.  He had one son.  He 

came down every spring.  His wife 

was pregnant.  They came by 

horse. She had it on their way 

down.  The wife died.  His wife 

died.  He buried her there.  You 

can take that baby.  I don’t ever 

want to see it again.  He thought a 

wild animal would kill it.  He killed 

rabbits and used the milksacks to 

feed the baby.  He stayed down 

here.  Then the old man died.  
When (the baby) gets older, he 

tells him she has people , relatives 

in Las Vegas, Moapa, Cedar, 

Chimehuavi.  He stayed until old 

enough to leave.  You have 

relatives.  He decided to go to his 

people.

Sugarloaf Mountain Southern Paiute Female Yes Spiritual help, prayers. No Response

Sugarloaf Mountain Southern Paiute Female Yes For learning, tell them and let them 

know I was on the land where the 

Salt Song was. Yes, we need to 

stick together on this. I do not know 

who we ask but we need to be 

given this right to go up there.

Yes I don't know whether enough 

people know about it either. If the 

bridge is built right there, then give 

it back to us in a spiritual sense. 

Allow us to use it the way it was in 

the beginning. Let's be fair here.

Sugarloaf Mountain Southern Paiute Female Don't Know Don't Know

Sugarloaf Mountain Southern Paiute Female Yes To teach the children about the 

plants and other things.

No

Sugarloaf Mountain Southern Paiute Female Yes To come and visit; maybe to come 

and fish.

Yes To be able to come when they 

want to.

Sugarloaf Mountain Southern Paiute Female No Response No Response
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Sugarloaf Mountain Southern Paiute Female Yes To hunt sheep.  This is a good look 

out place.  The salt song went 

through here to Chemehuevi

No Response

Sugarloaf Mountain Southern Paiute Female Yes To look at the rocks and enjoy the 

beauty of this place.

Yes Give us access.  This place has 

its own voice and personality.

Sugarloaf Mountain Southern Paiute Male Yes Ceremonies, i.e. restoration, 

healing, collecting medicine.

Yes Privacy, free access.

Sugarloaf Mountain Southern Paiute Male Yes Not just Paiutes and the ones 

you've been talking to but all Native 

Americans. It's some kind of 

spiritual gathering, can't say all 

about it.

No Don't need anything special, 

already know place and how to use 

it and what we need to use it is 

here.

Sugarloaf Mountain Southern Paiute Male Yes Yes- to pray. Yes Need permission.  Please don't try 

to dig a road next to the mountain; 

maybe (it would be less damaging) 

on the side.

Sugarloaf Mountain Southern Paiute Male Yes They would want to see the place 

the way it is now, to bring the elders 

and young people here to teach 

traditions and about their people. 

Should always say a blessing in 

your heart when you come to 

sacred mountain and when you 

leave.

Yes Like we are now, trying to learn 

about things, about the past, to 

look at the beautiful sites; access 

for Indian people.

Sugarloaf Mountain Southern Paiute Male Yes To monitor and possibly conduct 

ceremonies.

Yes Agreements with the agencies  for 

doing studies and visiting the site.  

They should not build a road 

through here.

Sugarloaf Mountain Southern Paiute Male Yes They would like to collect doctoring 

stones.

Yes This place is much too large and 

has so many things that we cannot 

possibility see it in 1/2 day.  I 

would like to see Indian people 

brought back out for a whole day 

and given the opportunity to spend 

the night here.
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English Place 
Name Ethnic Group Gender

Do you think Indian 
people would want to 
come to this place?

Why would they want to 
come to this place?

Are there any special 
conditions for 
Indians  to visit here?

Comments on special 
conditions

Sugarloaf Mountain Southern Paiute Male Yes Ceremonial purposes, mainly. You 

can see the river and meditate and 

converse with ancestors spiritually. 

Also an educational purpose, where 

you could take the children and 

teach them how they used to live 

the old ways. I'd love to take my 

children here and show them.

Yes We need to contact proper 

authorities and get permission to 

come here.

Sugarloaf Mountain Southern Paiute Male Don't Know Don't Know

Sugarloaf Mountain Southern Paiute Male Yes I would like to go on the mountain 

and see about feelings up there.  I 

would like to bring my children to 

this place and teach them what 

their ancestors did.

Yes Permission for overnight camps.  

Would like to participate in a long 

range management of this place.

Sugarloaf Mountain Southern Paiute Male Yes If they knew about they'd want to 

come see where their ancestors 

lived, had meetings, ceremonies 

and lived with the land.

Yes Seal off and protect from harm so 

Paiutes can come here and learn.  

It would be beneficial to all 

mankind to learn what mother 

nature has to offer here.
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HOOVER DAM BRIDGE CULTURAL ASSESSMENT 

 

FINAL EVALUATION INSTRUMENT 

 

UNIVERSITY OF ARIZONA 

 

May 2000 

 

Interview #:   Ethnographer Name:     Respondent's 

Name:     

Tape #:  Location of Interview (Site #):    Date:  

      Gender:     Male     Female 

 

Do you think (from the perspective of Indian cultural resources) they should build this bridge? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

1. Do you think there will be damage to Indian cultural resources if they build the new bridge? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

2. If yes, what damage might occur? 

 

 

 

 

3. Now that we have visited 2 locations associated with the new bridge alternatives, which 

alternative would be the best site from an Indian point of view? 

 1 = Sugarloaf Mountain          2 = Promontory Point          3 = Neither          8 = Don’t 

Know          9 = No Response 

 

4. Could you explain why you selected that answer? 
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5. Which alternative would be the worst site for the bridge from an Indian point of view? 

1 = Sugarloaf Mountain          2 = Promontory Point          3 = Neither          8 = Don’t 

Know          9 = No Response 

6. Could you explain why you selected that answer? 

 

 

 

 

7. If they build the new bridge, is there a way to “mitigate” to Indian cultural resources (mitigate 

means to lessen or eliminate culturally wrong changes or damages to Indian cultural resources)? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

8. If yes, what can be done to mitigate impacts? 

 

 

 

 

9. If they build the new bridge, is there a way to improve the condition of Indian cultural 

resources? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

10. If yes, what can be done to improve cultural resources? 

 

 

 

 

11.If they build the new bridge, do you see a role or roles for Indian people before, during, or 

after construction? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

12. If yes, could you describe the role or roles that Indian people should have? 

12a. Roles before construction? 
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12b. Roles during construction? 

 

 

 

 

12c. Roles after construction? 

 

 

 

 

 

Now I would like to ask you about another management alternative. Traditional Cultural 

Properties or TCPs are places or objects of traditional religious or cultural importance that are 

valued by a community and sustain that community’s cultural integrity. These places and objects 

have a important role in maintaining the cultural beliefs, customs, practices, and identity of the 

community. As such, they are eligible for inclusion in the National Register of Historic Places 

and for protection under the National Historic Preservation Act. 

 

13. Based on this understanding of a TCP and your experience today at these places, do you 

think Sugarloaf should be nominated as a Traditional Cultural Property? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

13a. If yes, why should Sugarloaf be nominated as a Traditional Cultural Property? 

 

 

 

13b. If no, why shouldn’t Sugarloaf be nominated as a Traditional Cultural Property? 

 

 

 

14. Based on this understanding of a TCP and your experience today at these places, do you 

think Promontory Point should be nominated as a Traditional Cultural Property? 

 1 = Yes          2 = No          8 = Don’t Know          9 = No Response 

14a. If yes, why should Promontory Point be nominated as a Traditional Cultural Property? 
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14b. If no, why shouldn’t Promontory Point be nominated as a Traditional Cultural Property? 

 

 

 

15. Is there anything else you would like to add? 

 

 

 

 

 

 



1 - Construction and impacts of Bridge

Gender
Do you think they should 
build this bridge?

Do you think there will be damage 
to Indian cultural resources if 
they build the bridge? If yes, what damage might occur?

Female Yes Trampling our ruins. Also depleating the herds of mountain sheep.

Female Yes I think they need a new bridge because the traffic needs to move through.  But, there 

will be more pollution and public access, more vandalism and destruction

Female Yes Yes, they should build a new bridge because of all the congestion problems.  However, 

there are known cultural resources here that will be destroyed and more may be found 

and destroyed.

Female Yes It would scare the rams away and it would also damage artifacts and archeological sites.

Female Yes Dynamite rock, bulldozing - it is bound to scatter the rocks everywhere. People would 

view during construction. The construction can kill you like it killed on of the Pahrump 

Paiute men in 1935. He left a wife and children.

Female Yes It would damage trails for mountain sheep to get to water.  There also may be 

undiscovered rock writings that would be destroyed.

Female Yes This is all Indian sacred land and any kind of construction would damage sacred 

country.

Female Yes If they make it down there. This is all Indian sacred land and any kind of construction 

would be damage to Indian sacred country.

Female Yes This is all Indian sacred land and any kind of construction would damage sacred 

country.

Female Don't Know Yes Traffic and pollution.

Female No Yes Of course, both spots would be damaged. They are gonna tear away some of Sugarloaf 

Mountain, ripping out Mother Earth and our connection for us, our spiritual connection. 

She might dry up those springs because you didn't protect this.

Female No Yes There are already damages, damage to ancient Indian burials, more pollution, even 

though it's nice. The fish are bad; are they even edible? This place (Hoover Dam) was 

put here against their will. My grandfather was a fisherman; he wouldn't fish here.
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Gender
Do you think they should 
build this bridge?

Do you think there will be damage 
to Indian cultural resources if 
they build the bridge? If yes, what damage might occur?

Female No Yes The mountains will disappear. The resources such as animals and plants will 

disappear. When they start destroying it, they will release harmful things like uranium 

and everybody will have their health endangered.

Female No Yes A lot of damage, especially on Sugarloaf Mountain, our sacred place and shelters but it 

is still here. I cannot sell out one for the other.

Female No Yes It would be foreign to the area. It would disturb what the tribes think are important. It is 

our area where Hoover Dam has done so much. I think that our people long ago would 

be very sad to see this.

Female Yes Yes There is already damage. Construction will cause more damage. There is nothing we 

can do. If it is for a good use, then the bridge should be built.

Female Yes Yes Well, the (Indian) culture (was) unknown to Anglos at the time they built the bridge.  

When it was built, (it was) limited to not have a lot of people.  (People) desperately need 

a bridge.  (There are) tourists, (and many) vehicles.

Female Yes Yes I don't think so. If they are gonna build it is sacred ground but they always condemn it. 

Over here, it is another area.

Male Yes Yes, a new bridge should be built..  What we say holds some weight.  But, the Highway 

Department needs this bridge and it will eventually happen.  This is not the first place 

where they will be crossing the Grandfather (Colorado River).  This new bridge would 

help move a lot of traffic, and the Hualapai would use this bridge too.  This is just a 

formality.  Grandfather is just like me, restricted by the dam like I am by the reservation.  

There are a lot of cultural areas up and down the river.  This piece of property will 

benefit two states.  I think we can live with losing some of them.

Male Yes Destroy the whole big site and also its cultural aspects, the scenary and the the 

aesthetics of the place.

Male Yes It might. If you found turquoise where you find the road, people might be coming in to 

look for that. If they build a bridge, if they start tearing down the mountain, there is going 

to be more of that showing up.

Male Yes There would be a tremendous amount of ground disturbance, especially at Goldstrike.

Male Yes Intrusion and interference with ceremonies, songs or trail systems.
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Gender
Do you think they should 
build this bridge?

Do you think there will be damage 
to Indian cultural resources if 
they build the bridge? If yes, what damage might occur?

Male Yes Feelings about bridge: I do not want any more Indian land disturbed, but if building a 

bridge lessons the chance of pollution from hauling hazardous and radioactive waste 

across the dam, then I support the bridge. Our people live down river from the dam and 

any big accident will impact us. It could start a chain reaction for us - many problems -

Male Yes This is all Indian sacred land and any kind of construction would damage sacred 

country.

Male Yes This is all Indian sacred land and any kind of construction would damage sacred 

country.

Male Don't Know No Modernization is causing too many people.

Male No Yes Damage to the mountain. It would be disturbed.

Male No Yes Sites & places would be damaged from the moving of rocks during construction.

Male No Yes Irreparable damage to Sugarloaf and the afterlife.

Male No Yes Destruction

Male No Yes It would disturb the creation- the sacred areas. They should leave it the way it is, but the 

dam is carrying too much. So, do a bridge but divert traffic south of Black Canyon.

Male No Yes All over the U.S. all these roads and buildings wipe out sacred sites.

Male No Yes Too many things are destroyed.

Male No Response Yes From the traditional point of view, the land is sacred. Being aboriginal to the area, to 

disrupt the land is unfathomable, can't be answered. Contemporarily speaking, the least 

un-impacted area (i.e. the most disturbed or destroyed area) should be discussed with 

the tribe as the alternative.

Male Yes Yes It will hurt the rocks.
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3 - Best and Worst Alternative Sites

Gender

Which alternative 
would be the best site 
for the bridge?

Which alternative 
would be the worst site 
for the bridge?

Could you explain why you selected 
that answer?

Could you explain why you selected 
that answer?

Female Don't Know NoneFarther away from Sugar Mountain. Maybe because 

we believe in Sugar Mountain. One of its sacred 

grounds, just looking at it. I believe that above the 

dam, away from the dam would be a better place 

because Sacred Ground.

Sacred Grounds. If it's already written, I can't be 

saying that. It is up to whoever is gonna do that. I am 

an apostle. I really can't say that. It would have an 

affect.

Female Gold Strike Canyon Promontory PointBecause people would go right through without 

stopping.

Would get overdeveloped for recreation.  There's too 

much already and the bridge would worsen it.

Female None Sugarloaf MountainHow much more can she take? It is strong but how 

much more can you do to her? Why don't they build it 

over the lake? There are closer ways by Overton. 

They've damaged enough of this. How much more 

can these rocks stand, bothering not only the Indian 

sites. Can they afford to mess with what they have/

Because I did not realize that point is so spiritual.

Female None Sugarloaf Mountain

Female None Sugarloaf MountainI cannot sell out one for the other. We haven't really 

looked around. Maybe we should have taken a 

second day. Because everything is interconnected 

and there is always something we may have missed 

and the spirit is moving me . Something is telling me 

to say that.

Because the things we have seen up there.

Female None is appropriate Gold Strike CanyonNone is appropriate, but the second alternative is 

Promintory.  The reason why we are saying this is 

that the other roads seem better.  All these mountain 

areas up here are important.

It would eliminate and cover up that canyon.  It is an 

area where a lot of Indian activities happened and still 

today take place.  Lots of animals (lizards, snakes, 

birds) and plants.  It would be a setback for 

traditional Indian culture.  This area has been 

impacted enough. It would also mean spiritual 

damage to the land. They would also have to put in 

more powerline poles if the road comes through here.
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Gender

Which alternative 
would be the best site 
for the bridge?

Which alternative 
would be the worst site 
for the bridge?

Could you explain why you selected 
that answer?

Could you explain why you selected 
that answer?

Female None is appropriate Gold Strike CanyonNone is appropriate, but the second alternative is 

Promintory.  The reason why we are saying this is 

that the other roads seem better.  All these mountain 

areas up here are important.

It would eliminate and cover up that canyon.  It is an 

area where a lot of Indian activities happened and still 

today take place.  Lots of animals (lizards, snakes, 

birds) and plants.  It would be a setback for 

traditional Indian culture.  This area has been 

impacted enough.  They would also have to put in 

more powerline poles if the road comes through here.

Female None is appropriate Gold Strike CanyonThey shouldn't build the bridge. They have one and 

that's enough.

There are more rocks involved. It would mean a lot of 

destruction other than the bridge itself.

Female None is appropriate Gold Strike CanyonNone is appropriate, but the second alternative is 

promontory. The reason why we are saying this is 

that other roads seem better - The issue is that all the 

mountain areas up here are too important.

It would eliminate and cover up the canyon. It is an 

area where a lot of Indian activities happened. There 

are a lot of animals. It would be a set back for Indian 

culture at the same time it would damage Indian 

spiritual culture. This are has been impacted enough. 

There are already sufficient power poles, if you move 

the ones that exist it will cause even more damage.

Female None is appropriate Promontory Pointsee question 2. It is wide, it would destroy more land.

Female None is appropriate Sugar LoafBecause there are sites their that are meaningful to 

the North American, such as the healing rocks at 

Sugar Loaf and the hot springs here at Goldstrike 

Canyon, and the rock circles at Promontory. Those 

are evidence that the native people were there using 

the land - which to others would have been waste - 

but our people roamed and utilized the desert. And 

the river here is a part of our history - a part of the 

Salt Songs - which is not only the Paiute but all the 

Indians hare that song - the Creation. Our generation 

now grows up with the T.V. So we knew their sacred 

areas and they should not be destroyed. The Creator 

gave us this place to use, and he could take it away. 

Also the anglo population is taking more and more. 

They do need a bridge but what is that going to 
gring - maybe it will open up the area even more to 

tourism.

Well I think that is where the Mountain Sheep are 

from. They are like the Paiutes, we both are almost 

extinct. If you corral them u0p in to a small area what 

are they going to do? These sheep are very powerful 

to me - we have to protect them. They have trails at 

Sugarloaf. Another reason is the circle - that's a 

history there - that the people were there and they 

were surviving. That circle was for healing - women 

would use it for 30 days and they would jump into the 

river. This is observing the ritual.

Page 2 of 63 - Best and Worst Alternative Sites Appendix F



Gender

Which alternative 
would be the best site 
for the bridge?

Which alternative 
would be the worst site 
for the bridge?

Could you explain why you selected 
that answer?

Could you explain why you selected 
that answer?

Female None is appropriate Sugar LoafSugarloaf is the straightest, but there is no easier 

way.  All areas have the things that our ancestors did, 

where they camped.  They camped at Promintory in 

the cave.  There was evidence someone had lived 

there.  At Sugarloaf they have the grinding stones 

and the rock rings.  At Goldstrike there are 

hotsprings.

Sugarload would destroy the most cultural resources.

Female Promontory Point Gold Strike CanyonGoldstrike would impact the scenery of the canyon.  

Promontory didn't look too far to cross.

Goldstrike would destroy a lot of scenery by cutting 

into the mountains.

Female Promontory Point NoneBecause this site is already damaged. Both- Both are on sacred grounds. Maybe it will 

disturb burials and sacred passages.

Female Promontory Point Sugarloaf MountainNeed more insight to really decide. What we say and 

what tribal government says are two things, however, 

Promontory Point is closer to Hoover Dam; it makes 

more sense to keep them together.

Far away and sacred place.

Female Promontory Point Sugarloaf MountainIt would be easier. They've already built here 

(Promontory), have blueprints; way easier here.

It has more of an Indian sacred place. I think of 

what's underneath in the dirt. There may be 

dwellings; we don't know, we just see the surface.

Female Promontory Point Sugarloaf Mountain(They should) build from Promontory Point.  They 

already built (the dam), highway and runway, 

powerline, new car lot.  This area is already built on.  

There's already lots of work and blasting.  (There is a 

) need for a road for people and more traffic.  (It's ) 

much easier (at Promontory Point).  The work is 

already started.  (They should) do (the bridge) at the 

narrow point; around the new parking lot.

The rocks are still there are Sugarloaf Mountain.  

(Sugarloaf) is sacred.  Like at Kingman (there are) 

problems. People got angry. People took grind(ing) 

rocks. (Also Sugarloaf) is more work to do.  They will 

run into artifacts.  The mountain (at S.L.) would 

require more blasting.  It would damage the 

mountains.

Female Promontory Point Sugarloaf MountainIf the bridge is put down below the dam, it will disturb 

the areas that are so important to the tribes.

Male Don't Know Don't KnowTribal council should say. They would have to adopt 

a resolution.

Tribal council should say. They would have to adopt 

a resolution.
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Gender

Which alternative 
would be the best site 
for the bridge?

Which alternative 
would be the worst site 
for the bridge?

Could you explain why you selected 
that answer?

Could you explain why you selected 
that answer?

Male None BothFrom the traditional point of view, the land is sacred. 

Being aboriginal to the area, to disrupt the land is 

unfathomable, can't be answered. Contemporarily 

speaking, the least un-impacted area (i.e. the most 

disturbed or destroyed area) should be discussed 

with the tribe as the alternative.

From the traditional point of view, the land is sacred. 

Being aboriginal to the area, to disrupt the land is 

unfathomable, can't be answered. Contemporarily 

speaking, the least un-impacted area (i.e. the most 

disturbed or destroyed area) should be discussed 

with the tribe as the alternative. There are two 

factions - the traditional and the tribal council. Where 

traditional would say no, the tribal council would have 

a different answer based on economics, 

establishment of the reservation, the tribal 

government.

Male None NoneBecause that Sugarloaf place and this little spot here 

are important and it is just not right. They should 

make the track go another route.

They are both worst.

Male None is appropriate Gold Strike CanyonNone is appropriate, but the second alternative is 

Promintory.  The reason why we are saying this is 

that the other roads seem better.  All these mountain 

areas up here are important.

It would eliminate and cover up that canyon.  It is an 

area where a lot of Indian activities happened and still 

today take place.  Lots of animals (lizards, snakes, 

birds) and plants.  It would be a setback for 

traditional Indian culture.  This area has been 

impacted enough.  They would also have to put in 

more powerline poles if the road comes through here.

Male None is appropriate Gold Strike CanyonNone is appropriate, but the second alternative is 

Promintory.  The reason why we are saying this is 

that the other roads seem better.  All these mountain 

areas up here are important.

It would eliminate and cover up that canyon.  It is an 

area where a lot of Indian activities happened and still 

today take place.  Lots of animals (lizards, snakes, 

birds) and plants.  It would be a setback for 

traditional Indian culture.  This area has been 

impacted enough.  They would also have to put in 

more powerline poles if the road comes through here.

Male None is appropriate None is appropriateEach of the three places contains items that fall 

within ceremonial trail systems that were described in 

Aouther Paiute creation stories and journeys to the 

afterlife.

Same answer as above.
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Gender

Which alternative 
would be the best site 
for the bridge?

Which alternative 
would be the worst site 
for the bridge?

Could you explain why you selected 
that answer?

Could you explain why you selected 
that answer?

Male None is appropriate Sugar LoafMy second choice was Promontory. Sugarloaf is too 

close to the dam. None is my choice right now cause 

I give the same two answers yesterday and today. If I 

say the same thing on that,… I don't want to say the 

same thing about it.Sugarloaf is is right close to all 

this, the dam, the power poles. You're gonna have to 

move all that before they…I don't know how much 

work they are gonna do… I am not in favor of that.

see previous text.

Male None is appropriate Sugar LoafAll of them would destroy the river, the rocks and 

everything. They are interconnected. It you break the 

cycle you break all that is there. I believe things do go 

in cycles.

From my point of view, Sugarloaf is the worst option, 

since there is a lot of stuff there and they would have 

to come and get it all out.

Male Promontory Point Gold Strike CanyonPromontory has the least cultural resources.  The 

dam is already here and the Promontory route will 

also have the least possible impact on the hot 

springs.

Goldstrike, because that route may damage the hot 

springs or encourage their commercialization.

Male Promontory Point Gold Strike CanyonThis is a more direct route, would cause less ground 

disturbance, and would have less impact on cultural 

resources.

Goldstrike is a beautiful, unique canyon with high 

spiritual meaning.  This place provides sensitivity to 

our ancestors and has an abundance of rockshelters 

and important plants.

Male Promontory Point Gold Strike Canyon, SugarloafThat area has the fewest cultural resources. Both sites are the worst- the canyon and water 

impacts in Gold Strike and the archaeology in 

Sugarloaf.

Male Promontory Point Sugarloaf MountainSeems to bypass a lot of Indian sites. Here, there 

aren't too many.

It has Indian sites and artifacts.

Male Promontory Point Sugarloaf MountainLess damage to resources compared to Sugarloaf. Because the findings show that it was a prominent 

site used by local natives & should be left alone.

Male Promontory Point Sugarloaf MountainPerhaps it is a better alternative than Sugarloaf. It will disturb the ceremonial site.

Male Promontory Point Sugarloaf MountainIn the Promontory area, there are fewer cultural 

resources. Many costs should not make the decision.

Because there are things on that mountain and I 

would not like to see them disturbed and I do like the 

beauty of the area.

Male Promontory Point Sugarloaf MountainIt is the best of the other two. Sugarloaf is a sacred place.
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Gender

Which alternative 
would be the best site 
for the bridge?

Which alternative 
would be the worst site 
for the bridge?

Could you explain why you selected 
that answer?

Could you explain why you selected 
that answer?

Male Promontory Point Sugarloaf MountainOther Indians don't want it over here because of the 

spiritual mountain.

Other Indians don't want it.

Male Sugarloaf Mountain Sugarloaf MountainIt's where the powerlines already go. It's already torn 

up.

Crossing the river, doing damage to places not yet 

harmed.
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7 - Mitigation and Improvement of Cultural Resources

Gender

Is there a way to mitigate or 
lessen damages to cultural 
resources if a bridge is built?

Is there a way to improve the 
condition of Indian cultural 
resources if a bridge is built?

If yes, what can be done to 
mitigate impacts?

If yes, what can be done to 
improve cultural resources?

Female Don't Know NoI don't see anything that can be done. Nothing.

Female Don't Know YesMaybe but it already feels done. They will 

not listen to the ideas (of Indians). It's 

already down in black and white (points to 

interview form). Possibly less damaging at 

Promontory Point.

Control recreational activities near and by 

the bridge.

Female Don't Know Yes Indian monitoring.

Female No NoNo, they've already done the damage. 

Listen to us for once.

Female No NoIf they destroy it, that's gone. If they destroy it, that's gone.

Female No NoI do not know how they can mitigate the 

land resources because they cannot be 

reshaped and they will just weaken the 

edges.

Female No No

Female No NoNo way you can do that. It would be lost 

forever. The power source would be gone.

Female No YesThere is no way to eliminate the damage. They could give it an Indian name.  They 

should blend it in with the structure of the 

mountains so it won't be so modern looking.  

Have Indian people play a role in the EIS 

process, consultation during future studies.  

Have future studies on Indian ethnobotany, 

TCP recommendations for the NRHP.  

Document and protect that Native 

Americans have a right and a say regarding 

proposed projects.
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Gender

Is there a way to mitigate or 
lessen damages to cultural 
resources if a bridge is built?

Is there a way to improve the 
condition of Indian cultural 
resources if a bridge is built?

If yes, what can be done to 
mitigate impacts?

If yes, what can be done to 
improve cultural resources?

Female No YesNo way to eliminate adverse damage. The bridge could be given an Indian name. It 

should blend in with the structure of the 

mountains rather than appearing as a 

modern structure.

Female No YesThere is no way to eliminate the damage. They could give it an Indian name.  They 

should blend it in with the structure of the 

mountains so it won't be so modern looking.  

Have Indian people play a role in the EIS 

process, consultation during future studies.  

Have future studies on Indian ethnobotany, 

TCP recommendations for the NRHP.  

Document and protect that Native 

Americans have a right and a say regarding 

proposed projects.

Female No YesWe are gonna sacrifice ourselves spiritually 

if they do this, because my grandsons' and 

daughters' spirituality and then on down the 

line. Think of the damage that is done, to 

mess up the Salt Song Trail. We are 

sacrificing who we are because some of us 

don't know because we haven't had a 

chance to learn. Why should people take 

that new bridge if they are out to sight see? 

They will need more parking lots to 

accommodate more people. How much 

more can they do to this place?

Sugarloaf should be open to us. We need to 

learn more about these Salt Song trails. To 

provide funds, museums, places to teach 

people because if you are gonna pay money 

for a dam, give us a piece of that so we can 

educate our children.

Female No Response Don't KnowI can't say. If we can get an understanding 

with the rest of the elder group…...

 We have a gathering meeting  to discuss 

about that.

If it is done, it is done to me. We have 

Sacred Grounds we have. That is all I can 

say. We try to find history about the cultural 

ways, what could be done.

Female Yes Don't KnowKeep people from getting out and 

vandalising resources.

The laws are not followed and our opinions 

are not heard.

Female Yes YesReplant plants. Fix the place up, beautify it the way it was 

before.

Female Yes YesFor instance the cave - they should 

preserve it by asking the tribes what they 

want to do with it.

By explaining this is where their ancestors 

lived - educate them - they lived here trading 

and other things.
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Gender

Is there a way to mitigate or 
lessen damages to cultural 
resources if a bridge is built?

Is there a way to improve the 
condition of Indian cultural 
resources if a bridge is built?

If yes, what can be done to 
mitigate impacts?

If yes, what can be done to 
improve cultural resources?

Female Yes YesLet the artifacts alone.  Take pictures of it.  

If (there are) several ruins, bypass them or 

build around it.  Even better, leave it alone.

If Anglos could understand the cultural 

sites, (that would help to protect cultural 

resources).  The Haulapais (could) step in 

and explain cultural sites.

Female Yes YesMaybe they could just upgrade the 

(existing) road and bridge.

No boats on the river.  Close the hot springs 

and open them only to Indians.

Male Don't Know Don't KnowThese are government-to-government 

question. It would be between the feds and 

the tribal government to decide that.

How would you burn a piece of wood and try 

to restore it?

Male Don't Know Don't KnowThey always say they try and protect but 

don't know. They say one thing and do 

another.

Male Don't Know No

Male Don't Know Yes Could protect it as a historical site, add it on 

to Hoover Dam survey, if there's anything 

left of the mountain.

Male Don't Know Yes Keeping people out.

Male No Don't Know

Male No No

Male No NoYou cannot fix this problem.

Male No No It doesn't make sense to me. You cannot 

improve after you destroyed it. You need to 

leave it alone.
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Gender

Is there a way to mitigate or 
lessen damages to cultural 
resources if a bridge is built?

Is there a way to improve the 
condition of Indian cultural 
resources if a bridge is built?

If yes, what can be done to 
mitigate impacts?

If yes, what can be done to 
improve cultural resources?

Male No YesThere is no way to eliminate the damage. They could give it an Indian name.  They 

should blend it in with the structure of the 

mountains so it won't be so modern looking.  

Have Indian people play a role in the EIS 

process, consultation during future studies.  

Have future studies on Indian ethnobotany, 

TCP recommendations for the NRHP.  

Document and protect that Native 

Americans have a right and a say regarding 

proposed projects.

Male No YesThere is no way to eliminate the damage. They could give it an Indian name.  They 

should blend it in with the structure of the 

mountains so it won't be so modern looking.  

Have Indian people play a role in the EIS 

process, consultation during future studies.  

Have future studies on Indian ethnobotany, 

TCP recommendations for the NRHP.  

Document and protect that Native 

Americans have a right and a say regarding 

proposed projects.

Male Yes Don't KnowTry to protect it by not disturbing resources.

Male Yes No Fence off most important sites.

Male Yes NoIf the bridge is built, there should be an 

acknowledgement that this is an important 

Indian place.  Perhaps it should be given an 

Indian name or there could be a monument 

to Indian peoples.

Male Yes YesDevelop long term  interaction program. 

Develop a co-management plan. Allow 

access to conduct pre and post 

ceremonies to explain to the land. 

Indcorporate Indian monitors throughout.

Same as above.
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Gender

Is there a way to mitigate or 
lessen damages to cultural 
resources if a bridge is built?

Is there a way to improve the 
condition of Indian cultural 
resources if a bridge is built?

If yes, what can be done to 
mitigate impacts?

If yes, what can be done to 
improve cultural resources?

Male Yes YesNot necessarily, damaging the plan, 

damaging the mountain.. if they do it right 

they might not do much damaging of that. If 

they do it right they might not take out too 

much of the mountain. Sugarloaf in here, is 

mostly where people camped. At 

Promontory- was not much camping, only 

staying a nite and travelled. If they just don't 

damage  the whole mountain- doing what 

they're supposed to do. I would like to see 

this dam safer than what it is now. Trucks 

going thru with explosives, fuel, hazardous 

waste- to eliminate some of that. It will 

damage the water for everybody and the 

animals.

What we are doing now is to save all the 

country. With these changes and building 

roads. f they see Indian settlements, they 

have to stop working on it and before they 

build, they have to stop working on it. 

Anything they come up with Indian 

settlement and Indian ruins- just don't work 

on it. That is what they are trying to stop- 

that's where Indians used to gather food and 

things like that.First thing you ought to do is 

to go to the authorities and ask how to go 

about it without harming Indian culture. If 

they don't know the way, that's how it 

should  be stopped right there. I guess what 

I say is meant to be, I guess.

Male Yes YesSome form of plack or display to remind 

people of the importance of the past and to 

help teach respect for Indian places and 

ways.

Through education.  The past is important to 

everyone.  There should be a way to bring 

the agencies and the tribes together more 

effectively.

Male Yes YesAllow migration and open access to the 

place for Indians. Reroute to minimize 

access. Conduct ceremonies when needed.

Prayers, ceremonies.
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11 - Construction-related roles for Indian people

Gender

Do you see a role for Indian 
people before, during, or 
after construction?

Describe the role before 
construction?

Describe the role during 
construction?

Describe the role after 
construction?

Female Don't Know

Female Yes (not a clear answer to any of the roles)

Female Yes Help design the bridge to lessen its impact 

upon the land.

Training people about resources, monitoring 

construction.  Discoveries should be told to 

Indians.  The tribes should be inolved with 

all phases.

Still be involved with getting jobs.

Female Yes The Indian people should do a great big 

ceremony and who is building this should 

pay for a big Pow wow for all the Yuman 

speakers. Name the bridge. We need to all 

be involved-the whole tribe to be involved in 

ceremonies.

The government has to do something. For 

so long they have treated us as an 

oppressed people. They should have tribal 

representatives to come out and watch and 

whatever is being destroyed be given back 

to the tribes. All the materials and interviews 

should be shared with all the tribes.

These places are important to us and we 

need some sort of healing ceremony. The 

children need to know these things. It should 

be public knowledge. The children should be 

able to access all the information. Even now, 

to have access to and perform ceremonies.

Female Yes You gave us a chance to express our 

feelings and our thoughts. You made me 

aware of my spirituality and connection and I 

am gonna pass it on…...

 It made me stronger in knowing who I am. It 

won't be gone. It will be in my heart.

Send advisors out to oversee. Hire x number 

of Indian, talented construction and heavy 

equipment operators in on it because you 

are plowing up our land.

For the museum, still hire more of our 

people to work with them. Maybe Gypsum 

Cave will lose more of its power. Maybe the 

Hot Springs would dry up. We better get 

with it. The creator is waiting for us but we 

have to come there. We have to teach our 

people. Look at what we are sacrificing! The 

creator gave us our beautiful Salt Song 

Ceremony with that piece of clothing, taking 

that person to the sacred area. We need to 

go inside the cave and asking...

We are forgetting who we are.

Female Yes More consultation.  Keep the tribes informed. Monitoring by Indian people. Educate the public about the tribes and the 

concerns of Indian people.

Female Yes It would be real good to hire Indians in the 

construction.

It would be real good to hire Indians in the 

construction. Have real good jobs for Indian 

people. Indians would feel better if they were 

hired, otherwise segregation.

Indians as guards and policemen to help 

control the place.

Page 1 of 611 - Construction-related roles for Indian people Appendix F



Gender

Do you see a role for Indian 
people before, during, or 
after construction?

Describe the role before 
construction?

Describe the role during 
construction?

Describe the role after 
construction?

Female Yes To be able to have access to all Indian 

artifacts found during construction. To have 

access to NAGPRA ojects.  We should 

have a say in project management, some 

kind of voice in a committee.  Native people 

should be included because of the Colorado 

River and the sacred sites here.

 Some Indian people could be employed as 

monitors and make a liason between the 

project and the tribe involved.

A cooperating agency role, like Glenn 

Canyon Dam, FHWA connection.  Have an 

interaction program set up with Native 

American people on a continual basis.

Female Yes Advise them- to have tribal people here with 

them.

Same as above. Same as above.

Female Yes If the Indian people are hired, it wouldn't hurt 

to try. We try to find history about the 

cultural ways, what could be done.

Construction employment. It is kind of hard to say now.

Female Yes (They could act as) role modes to take care 

of artifacts, but the tribe has no place to 

store them.  They could put the artifacts in 

the ground, and not publish where they are; 

keep it private, and have the knowledge for a 

few.

Keep a close watch on construction; where 

the exact sites are, (as well as) the caves 

(and) any artifacts.  (They could) tell the 

tribal members.

When they complete the bridge (they 

should) leave the sites (and have) tribal 

members take care of the sites.

Female Yes 1. To make prayers to talk with the land to 

explain what is happening.

2. On site monitoring.

3. If they hit a site not currently known, they 

would have to consult with tribes as soon as 

possible.

Same as above. Same as above.

Female Yes Consult with the tribes and do not destory 

artifacts, grindstones, etc..

Having Indian engineers and give jobs to 

young unemployed people.

Use judgement to see whether they can use 

the road first. If they build the bridge they 

should call it Pagha', that's where the water 

is running..

Female Yes Consult tribal entities. Let Indians do construction. Constructional consultation.
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Gender

Do you see a role for Indian 
people before, during, or 
after construction?

Describe the role before 
construction?

Describe the role during 
construction?

Describe the role after 
construction?

Female Yes To be able to have access to all Indian 

artifacts found during construction. Have 

access to NAGPRA objects. They should 

have a say in program management - these 

Indian items - some kind of voice in a 

committee. Native people should be 

included because of the Colorado River and 

the Sacred sites here.

A role in the EIS process - consultation 

during future studies. We want future 

studies. There should be Indian 

ethnobotany. TCP recommendation - Native 

Register - Document and protect the rights 

of Native American in their say regarding 
proposed projects.

Some could be employed as monitors and 

maybe a lieusion between the project and 

the tgribe - cooperating agency role, like the 

Glen Canyon Dam . . . FHWA connection.

To be on a mailing list - have a program set 

up with Native American people on a 

continual basis also an interaction program.

Female Yes To be able to have access to all Indian 

artifacts found during construction.To have 

access to NAGPRA ojects.  We should 

have a say in project management, some 

kind of voice in a committee.  Native people 

should be included because of the Colorado 

River and the sacred sites here.

Some Indian people could be employed as 

monitors and make a liason between the 

project and the tribe involved. I would 

suggest a role similar to the cooperating 

agency like the Glenn Canyon project.

A cooperating agency role, like Glenn 

Canyon Dam, FHWA connection.  Have an 

interaction program set up with Native 

American people on a continual basis. Be 

included in a mailing list like the VR (?) in 

case of funding, the government could 

interact with Native people in the 

management of the bridge (interactive 

program.) We also want to be included in all 

EIS programs (archeological studies, 

cansultation process etc. ) in regards to the 

river, especially for any water uses. We want 

future studies of botany, the importance of 

the Colorado River (TCP recommendation), 

in an effort to preserve the area, and this 
also for the Hualapai. Native people do have 

a say in these mountains.

Female Yes Blueprints. Hire them to work construction, cement, 

foremen, almost anything.

Different roles, i.e. at a visitor's center, 

selling Paiute arts and crafts here; a 

museum, sell authentic art work.
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Gender

Do you see a role for Indian 
people before, during, or 
after construction?

Describe the role before 
construction?

Describe the role during 
construction?

Describe the role after 
construction?

Female Yes Help, have their input in: 1. markers 2. Give 

Indian people the right to name the bridge, 

so they could have pride that they had input.

Hire Indian people Have an Indian cultural education center - 

have the tribes mark in it - they could tell 

their story as a part of a slide show 

presentation and this would remind the 

people that they should respect this area. 

Also have a spiritual leader down here 

thanking the grandfather - so both Anglo and 

Indians can be a part of the dedication.

Male No Should NOT be involved at all- No one 

should.

Male No

Male nothing indicated Have Indian monitors with archaeology 

survey team.

Have Indian monitors for ground disturbing 

activities.

Continue the consultation process with 

Indian people - if modify the bridge - and 

also monitor pollution from bridge.

Male Yes To protect resources. To protect resources. To protect resources.

Male Yes We could tell them best how to build it and 

where to put it. We've been here a long time; 

it belongs to us.

Could be hired. Could be hired for management and 

maintenance.

Male Yes To be able to have access to all Indian 

artifacts found during construction.

To have access to NAGPRA ojects.  We 

should have a say in project management, 

some kind of voice in a committee.  Native 

people should be included because of the 

Colorado River and the sacred sites here.  

Some Indian people could be employed as 

monitors and make a liason between the 

project and the tribe involved.

A cooperating agency role, like Glenn 

Canyon Dam, FHWA connection.  Have an 

interaction program set up with Native 

American people on a continual basis.
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Gender

Do you see a role for Indian 
people before, during, or 
after construction?

Describe the role before 
construction?

Describe the role during 
construction?

Describe the role after 
construction?

Male Yes See if there is anything archeologists have 

missed. This would prevent peole from 

picking up items. This should be done 

systematically also during construction every 

3 or 4 months, because I don't trust people. 

What bothers me is the fact that we are 

brought in at the very last. This is a slap in 

the face for all tribes. They should bring us 

in at the very beginning of any project. They 

are afraid of having the trucks go south and 

create anouther route. In Hawthorne, NV, 

trucks don't go through town but around it/ 

Diverting the dangerous (hazardous) traffic 

southward could be an alternative. They 

don't have enough money to pay for 
security... They could bid that to the tribes 

who can better manage funds than the 

fovernment itself. Salaries would be lower 

but still attractive for Indians while less 

expensive for the government. When they 

have the EIS scoping meeting each 

individual tribe should be invited, since we 

are all individual nations.

Be able to consult and talk to who is 

construction the  bridge to maybe move the 

roads if they are not in the appropriate place. 

It doesn't have to be hundreds of feet 

away… Indian work could be included as 

iron-workers and also trained to perfor all 

activities. Also engineers. Construction 

companies or the government should 

support those who want to get involved in 

the construction.

A place for monitoring and every now and 

then checkthe site, the sides of the roads 

etc…there could still be artifacts or remains 

previously not found.

Male Yes The DOT should conduct all necessary 

studies.

Hire Indian consultants to work with 

engineers and monitors.

Have tribal representation at the ribbon 

cutting ceremony.

Male Yes To be able to have access to all Indian 

artifacts found during construction.To have 

access to NAGPRA ojects.  We should 

have a say in project management, some 

kind of voice in a committee.  Native people 

should be included because of the Colorado 

River and the sacred sites here.

Some Indian people could be employed as 

monitors and make a liason between the 

project and the tribe involved.

A cooperating agency role, like Glenn 

Canyon Dam, FHWA connection.  Have an 

interaction program set up with Native 

American people on a continual basis.

Male Yes I would like to see the Indian people involved 

and not be put aside. They should be there 

to preserve some of the things that are here. 

There should be a way to inform the people.

Same as above. Same as above.
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Gender

Do you see a role for Indian 
people before, during, or 
after construction?

Describe the role before 
construction?

Describe the role during 
construction?

Describe the role after 
construction?

Male Yes Indian monitors to look out for burials and if 

they discover something during 

construction. Indian jobs as workers.

Same as above. Same as above.

Male Yes Consultation information by Indian people. Monitoring the construction. Monitoring the area.

Male Yes If they are gonna go ahead and build a 

bridge, they should hire some workers from 

the Indian tribe. That way, they can say the 

Indian people helped them build the road. 

Whatever comes up in the long run- If they 

put them to work. That way they can say the 

Indians helped. Most, hired on the 

reservation.  It is pretty hard to look for a job 

when they have no transportation.

They can go up there and ask them if they 

need a job and if they do want to work, hire 

them, just put them to work right there. Most 

of them learn how to operate machines. I 

don't think they have any trouble as machine 

men, mechanic- They do a lot of their own 

work, on their own.

After the job is done,if they are fired or let 

go, they can go back to their original job 

after they are not needed.  They can have a 

steady job here on the highway- like all the 

highway workers.Maintenance- maintaining 

the bridge.

Male Yes Good to work BEFORE so they know what 

the Indian people have to say- Before it was 

the opposite. Now, they ask the opinion of 

the Indians. They should keep tabs on them 

and keep meeting. They may find more 

things they didn't know were here before.

The Indians should keep tabs on them and 

keep meeting. They may find more things 

that they did not know were here before.

Don't know.

Male Yes Incorporate Indian perspectives into dam 

presentations or tours.  Put things in dam 

exhibits about Paitue or Hualapai peoples.

Have Indian monitors during earth moving.

Male Yes Relocation of cultural resources and 

evaluation of areas through long term 

consultation. Prayers and ceremonies. Set 

area aside.

Prayers and ceremonis plus set land aside. Prayers and ceremonies plus set area aside.

Male Yes Better relationships, camaraderie between 

the two governments. Conduct ceremonies 

before any work. Would want to name the 

bridge. It should be culturally sensitive in its 

design.

Jobs. Acknowledgement of tribes, of their giving of 

the land, of no dispute because the 

government acknowledges it.

Male Yes Prayers, memorial services, tribal 

consultation, ethnographic surveys.

Monitoring, prayers, tribal consultation, 

ethnographic surveys.

Restoration ceremonies, tribal consultation, 

ethnographic surveys.
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13 - Nominate Sugarloaf Mountain as a TCP?

Gender
Do you think Sugarloaf should 
be nominated as a TCP? If yes, why should Sugarloaf be nominated? If no, why shouldn't Sugarloaf be nominated?

Female Don't Know We're just right at the tail. It's already planed out.  (I will 

accept) whatever options other (Indian) groups decide.  

Sugarloaf Mt. (has) lots of cultural sites, grounding rock sites.  

More research is needed.

Female Yes Definitely. It is exactly what I had wanted to say.

Female Yes It is a sacred place, used to be used for prayers. Make it 

available to our people and teach people who don't know about 

it; show kids, teach them of their people.

Female Yes It should be nominated as a cultural landscape unless you 

make it a large Traditional Cultural Property.

Female Yes Landmark; importance to Mohave.

Female Yes It should be nominated because the tribes want to have access 

to it and protect it. This is generally not impacted- but the 

sewage ponds are negative. Not much human use.

Female Yes It is a sacred place where people used to migrate for 

ceremonies, asking for good things, good health and healing 

powers.

Female Yes You are condemning it, when we say we have a culture there. It 

is Sacred Grounds.

Female Yes Because of the connection to the Indian with Mother Earth and 

the creator and what it will do for you and knowing who you are 

and you know where you are going. They can't take that away 

from us.

Male Don't Know Could be, according to "THEIR" belief (other Indians). 

Mohaves were chased out of here long ago, but they will 

support other tribes.

Male No It would harm it because there would be too many wandering 

people.

Male Yes Would like to say 'yes' but it's not his place. Need to go back 

and confer, dream and have consultation with other tribes.
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Gender
Do you think Sugarloaf should 
be nominated as a TCP? If yes, why should Sugarloaf be nominated? If no, why shouldn't Sugarloaf be nominated?

Male Yes It is a place of prayer, like by the altar.

Male Yes Yes, definitely, because of that stuff on the top of the hill.

Male Yes It is a sacred area & surely they can preserve it because of 

what is in that area.

Male Yes Used by Southern Paiutes for ceremonies.

Male Yes People know Sugarloaf, it's higher than these other places. 

You can see all over. And for all the things we talked about this 

morning (the sacred and ceremonial, etc. during the Sugarloaf 

site visit).

Male Yes Because some of the new generation growing up, they feel that 

their ancestors do their worship at the sacred site long ago to 

survive, for survival. And that to tell the generation, the 

Hualapai young generation that there is a site for their tribe and 

knowing that site is there long ago before their time and by 

coming down to bring them to visit the site, the young children, 

school age, and tell them what the purpose of the site was long 

ago so that they would understand that there is a, its just like a 

monument built for them, to know that there is a site, a 

Hualapai site here by the Colorado River and that will extend to 

their children and they will have that through their hereditary 

life. They know have a place that is known.

Male Yes What I have seen is enough for me that this is a Traditional 

Cultural Property.
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14 - Nominate Promontory Point as a TCP?

Gender
Do you think Promontory Point 
should be nominated as a TCP?

If yes, why should Promontory Point be 
nominated?

If no, why shouldn't Promontory Point be 
nominated?

Female Don't Know Unless something very special is found here.

Female No Go along with Prom. Mt. For now. (i.e.- better to place 

the bridge here than at S.L.) If Las Vegas funded it, it 

would be their problem, (or) BLM's or whatever.  

Historical sites  (are) important to Indians.  

Recommendations:

1) Bypass the sacred places, 2) Go over it, 3) Let 

Indians take care of artifacts either on a reservation or 

via a museum.

Female No Response

Female Yes Because it is all Hualapai land and they are/were 

significant places and things have happened here. You 

need to protect all the surrounding areas because of 

the interconnection from Gypsum to Bonelli landing.

Female Yes If not used for bridge; but excellent place for bridge. It's easier to build here.

Female Yes It holds a lot of small crystal rocks, which are used for 

medicine. The sun goes into these (the chalcedony 

crystals) rocks & then they can be used by medicine 

men for healing. Also, sheep trails and medicine plants 

in that area are in good shape.

Female Yes It could be- but if the bridge is here...

The spirits sometimes stop you and sometimes not. It 

is not up to us. If they pray the bridge not to be built, if 

not then it will.

Female Yes We keep it to ourselves. We don't let it go out of our 

ways that are religious. Sometimes we don't want to 

give it out.

Female Yes They all should. It is a little brother or sister to 

Sugarloaf. It is the same.

Male Don't Know I don't know if it has any significance.
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Gender
Do you think Promontory Point 
should be nominated as a TCP?

If yes, why should Promontory Point be 
nominated?

If no, why shouldn't Promontory Point be 
nominated?

Male No From Maria Nieves Zedeno's information on Traditional 

Cultural Properties, I don't think that this site qualifies.

Male No

Male No It falls within the landscape.

Male No Response Claude didn't go up to Promontory.

Male No Response

Male Yes Would like to say 'yes' but it's not his place. Need to go 

back and confer, dream and have consultation with 

other tribes.

Male Yes The way it looks- All the rocks and the view are 

important.

Male Yes People like to see it the way it is.

Male Yes Long before our time, that they lived here and along the 

mountains and the ruins here belong to the Hualapai 

people.
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