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ABSTRACT 

The Lumbee people of southeastern North Carolina have 

traditionally had a strong grandparent/grandchild 

relationship which assisted the Lumbee child to develop into 

a productive citizen within the tribe. 

An investigation was conducted utilizing randomly 

selected Lumbee tribal members to ascertain their 

recollected perceptions of the their grandparent/grandchild 

relationship. The following four values concepts were 

utilized by Lumbee grandparents to assist the productive 

development of their grandchildren: 1) awareness of the 

child, 2) acceptance of the individual, 3) sharing of 

oneself as defined by time, energy, and whatever available 

resources, and 4) freedom of personal choice. 

This traditional developmental process practiced among 

the Lumbee Indians has been drastically altered by wage 

labor, agri-business, and the American educational system 

causing deterioration of the Lumbee family. 
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INTRODUCTION 

Mrs. Lela Mae Clark, a Lumbee elder with gray hair and 

dark brown eyes, was the motivating force behind this 

project. In a conversation with Mrs. Clark, she commented 

that the Lumbee family was deteriorating and that the young 

people have no real sense of values. Mrs. Clark's statement 

concerning the plight of the Lumbee family was disturbing 

and distressing and called for an investigation. After 

pondering over Mrs. Clark's assumption of the condition of 

the Lumbee family, the realization came that indeed the 

traditional Lumbee family structure had undergone a 

transformation. Furthermore, this transformation seemed to 

have occurred as early as the 1960's. Possible causes for 

this transformation of the Lumbee family seemed to be linked 

to the development of agribusiness, wage labor, and the 

impact of the American educational system. 

Lumbee people have traditionally had a strong 

grandparent/grandchild relationship that assisted their 

children to grow and become productive citizens. The Lumbee 

Indian tribe is located within a tri-ethnic community that 

evolved in Robeson County, North Carolina. The Lumbee tribe 

is part of a tri-ethnic population comprised of Lumbees, 

Anglos, and Blacks. This tri-ethnic community is located in 
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the southeastern corner of the state of North Carolina, 

(refer Map 1). A group of nonreservation Indians called the 

Lumbees live side by side with the Anglo and Black 

populations of the area. Lumbee people have resided in 

and around Robeson County, North Carolina for over 200 

years. The Lumbee people have been predominantly farmers 

for most of those 200 years. 

Lumbees have lived virtually in an isolated rural area 

and have developed a strong sense of family and tribal 

community which is exemplified in the grandparent and 

grandchild relationship. It is probable that this strong 

grandparent/grandchild relationship was a contributing 

factor in the process of creating responsible and productive 

tribal youth. 

This study of the grandparent/grandchild relationship 

is the result of interviews conducted among the Lumbee 

people of Robeson County, North Carolina during the summer 

and fall of 1988. Four towns within Robeson County were 

chosen because they had significant numbers of Lumbee 

Indians living in or near their borders. Fieldwork was 

conducted in the towns of Fairmont, Maxton, Pembroke, and 

Rowland, North Carolina. The significance of this study is 

that there has been little research to date pertaining to 

the Lumbee family and its development of productive 

citizens. The fact that little research has been done in 
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Map 1, Robeson County, North Carolina 

[US, 
'301 095J 

Red Spiiiujs 

301 
f95] 

Rowland 

Robeson County, North Carolina is located in the southeast
ern corner of the state on the North/South Carolina border 
(Blu, p. 10). 
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this area may be due to the lack of "recognition or 

understanding" of traditional Native American personal 

developmental process which included a strong grandparent/ 

grandchild relationship. Due to the loss of a 

percentage of positive productive Lumbee citizens, the 

Lumbee people are concerned about this deterioration of the 

grandparent/grandchild relationship which would effect the 

future of the Lumbee people. 

Before the 1960's, Lumbee child development took place 

in a world of close knit personal family ties among "kin." 

"Kin" is defined as brothers, sisters, aunts, uncles, 

cousins, and grandparents. Lumbee individuals were born, 

grew up, and died in close proximity to the family farm. 

During the early 1960's, Robeson County began to mechanize 

farming as well as industrialize. Because of mechanized 

farming and industrialization, the personal developmental 

process established 200 years ago among the Lumbees began to 

deteriorate during the 1960's. 

Research from this study will show that the traditional 

child rearing practices of the Lumbee people have 

deteriorated since the beginning of the 1960's and continues 

into the present reenforcing Mrs. Clark's position that the 

Lumbee family, the extended relationships, and its influence 

is deteriorating. 
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Chapter 1 

Traditional Grandparent/Grandchild Relationship 

The traditional grandparent/grandchild relationship 

extended over generations for the Lumbee child. In the 

past, Lumbee children were raised among many relatives. 

These relatives comprised a close knit family with 

personal ties to the famixy farm. Psychologists and 

Anthropologist Lee, Fromm, Rogers, Noble, Peck, and Sundberg 

have commented on the personal development process of Native 

American youths. In this world of close-knit personal ties, 

the values important for human development among Lumbees 

were awareness of the child, acceptance of the child, 

sharing of oneself, and freedom of choice were exemplified, 

thus leading to the development of happy and productive 

Lumbee citizens. 

The Lumbee grandchild was nurtured in a world where 

the Lumbee child felt totally accepted and loved. The 

grandparents played an important part in the child's over 

all development. The Lumbee child's grandparents helped to 

develop an atmosphere that was conducive to learning. The 

importance of personal awareness of another individual's 

needs was noted by Psychologist Rogers. He stated, "The 

facilitation of learning rests upon certain attitudinal 

qualities which exist in the personal relationship between 
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the facilitator and the learner." (Rogers, p. 105-106). 

This learning process for the Lumbee grandchild occurred on 

the family farm where the child could learn by observing, 

imitiating, and practicing. While the child is observing 

adult behavior, the child, immersed in the culture, can 

practice adult behavior without ridicule. To illustrate one 

can observe the learning process during the tobacco harvest. 

During the Tobacco harvest two important events 

happened. The child learned by experience such as how to 

recognize quality tobacco leaves ready for harvest. Yet, 

during rest periods and lunch time, or in the cool evenings 

children learned by listening to his/her elders. This was 

the time of cross-age mixing, of the younger child with the 

older relatives, a time when mothers and grandmothers pass 

on to the children the interminable bits and pieces of 

family history in the form of gossip, and stories of how it 

used to be when they were small girls. Little if any 

formal instruction was given on how to loop a handful of 

tobacco, or which leaves to pick, and how to swing your 

thumb around a stalk. Children learn by imitation and role 

modeling other workers. This learning experience with 

their elders on the farm allowed for the creation of a 

postive self-image by allowing the child to feel like a 

contributing responsible community member. This positive 

self-image led Lumbee children to be adventurous, 

explorative, and investigative having the ability to expand 
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beyond their daily existence. This lead to a feeling of 

achievement which can build a sense of positive self esteem. 

By growing up in an environment in which the Lumbee 

child felt people were aware of him/her, this lead to the 

development of a strong sense of self or ego. This 

development on the part of the Lumbee child was nurtured by 

the grandparents because the child knew he/she was loved for 

being themselves. To illustrate, a Lumbee elder stated that 

her grandparents never hugged and kissed her, but she knew 

that she was loved and that she mattered to her 

grandparents. Rogers commented that, "if a person is 

accepted fully, and in this acceptance there is no 

judgement, only compassion and sympathy, the individual is 

able to come to grips with himself/herself, to develop the 

courage to give up his defenses and face his true self." 

(Rogers, p. 305). If this acceptance is fostered in a 

positive environment, this total acceptance of the 

individual assisted the child in developing a positive 

concept of him/her self. (Noble, p. 12). This developing 

of a positive self-image occurrred for the Lumbee child on 

the family farm. In Robeson County the Lumbee grandchild 

knows both what he/shj was and what he/she was not. 

Lumbees have had a place in the tri-ethnic community that 

evolved in Robeson County. There were no expectations of a 

feathered headdress, basket weaving, and silver work. "To 
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be Lurabee is to be understood and accepted. To be Lumbee is 

to be an "Indian" not Anglo or black. (Peck, p. 66). 

The Lumbee people have lived in an isolated area. 

Because of this isolationism, the grandparents had the 

opportunity and took the responsibility to share in the 

personal development of their grandchildren such as career 

development. The parent viewed grandparents participation 

in the development of the grandchild as the natural state 

because the parents usually were involved with farm 

responsibilities and the cyclical jobs that were involved 

with farming, thus allowing the grandparents the time to 

nuture and develop the child. According to Barnes, "The 

real beginning of cooperative action .... is that point in 

the democratic process where each person involved in the 

interest provides, receives, and learns" (Barnes, p.65). 

Therefore, when a person is allowed the chance to pursue 

his/her own interest, he/she would develop a preference 

such as medicine or carpentry. (Sundberg, p. 187). 

Within the Lumbee grandparent/grandchild relationship, 

probably the most important aspect of this relationship, is 

that both parties listened to each other as well as 

contributed to the solution of human developmental 

situations. The result of this grandparent/grandchild 

interaction of a joint effort assists grandparents in 

feeling needed and worthy while children felt loved and 

accepted. 
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In Lumbee society the grandparents have generally 

allowed the children the opportunity to make their own 

decisions between the ages of 5 and 10 years old. To 

illustrate, Lumbee elders commented that they often accepted 

responsibility early in life. Elders said, they could run 
* 

the farm, care for younger siblings, and help with domestic 

duties before the age of 10 years old; thereby, becoming 

productive and contributing members of the community. The 

grandparent/grandchild relationship allowed for this joint 

problem solving. Lumbee elders commented that they could 

often talk to their grandparents more easily than their own 

parents. This ability to communicate with each other was 

very benefical for both parties. This ability for the 

grandchild to make his/ her own decisions led to a degree of 

freedom of choice on the part of the grandchild. The 

grandparent would advise the child, then allow the 

grandchild to choose accepting the consequences. The 

ability to make your own decisions denotes a certain degree 

of personal freedom. Lumbee grandparents allowed their 

grandchild the opportunity to a make their own mistakes such 

as a Navajo mother does. Psychologist Lee explains this 

working relationship between Navajo mother and 

child. "For the Navajo mother, personal autonomy means 

that her child has the freedom to make his/her own mistakes, 

to suffer pain or grief or joy and learn from experiences to 

the extent that the child does not harm him/her self bodily. 
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The child has his/her freedom, because the mother has faith 

in him/her. This attitude does not mean that she has high 

expectations of him/her. The child will learn better from a 

personal direct failure than from a vicarious experience of 

being told about the consequences. Very few commands are 

given to a child and few directions are provided to 

children. Children are expected to learn by watching and 

doing. A mother trusted the child. She knew that he/she was 

a mingling of good and evil; she knew that a mistake may 

bring disaster, as he takes his steps in life." (Lee, p. 

1 1 - 1 2 ) .  

By allowing the grandchild the room to make his/her own 

mistakes that did not harm them mentally or physically, 

grandparents provided their grandchildren with the 

opportunity to grow and expand their horizons at their own 

speed while developing a sense of responsibility as well as 

an ability to deal with the consequences. Therefore, when 

Lumbee grandparents allowed their grandchildren the choice 

to make their own decisions, they were providing the child 

with the opportunity to take responsibility for their own 

actions. Pyschologist, Fromm collabrated on this type of 

behavior by observing that "to exercise choice is to assume 

immediate responsibility." Fromm suggested, that without 

this responsibility to choose, an individual has a deep 

sense of powerlessness, and that individual thinking is 

improverished to that extend. (Fromm, p. 34). This clearly 
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was not the case among the Lumbee people because they often 

noted taking responsibility for their own lives. Lumbee 

elders commented that their grandparents taught them to be 

independent by helping them to learn to work and become 

productive citizens. 

Lumbee grandchildren were raised and nurtured in a 

world in which, their grandparents were aware of the child, 

accepted as an individual, shared one's time, and gave their 

grandchildren an opportunity to make their own choices about 

the problems that confronted them. By having this close 

relationship with their grandparents, Lumbee children were 

able to extend beyond their normal everyday existence. 
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Chapter 2 

Research Procedure and Significance 

Anthropological research techniques were employed to 

facilitate this study. Interviews were tape recorded by the 

investigator for analyzation at a later date. A specific 

questionaire was designed and pilot-tested. The 

questionaire was designed to gain information from the 

interviews from a minority group. It was test-piloted to 

see if this method would be useful in gaining information on 

the personal developmental process of the minority group. 

In this developmental process two components are 

identifible: they are the grandparent/grandchild 

relationship. 

Among Lumbee people, an emphasizes was placed on 

individual Lumbee child development. This development was 

fostered by warm, caring, and accepting grandparents who 

helped their grandchildren to develop in a positive manner. 

This personal developmental process among the Lumbee people 

assisted Lumbee children to become productive citizens. A 

personal development process has been utilized by this 

minority group of people for 200 years to create happy and 

productive citizens. The participants for this comparative 

study of the grandparent/grandchild relationship were chosen 

randomly from the Lumbee tribal roll. 
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This study of the personal development process of 

Lurabee children has three limiting factors. First, the 

study is limited to Lumbee Indians who were reared in 

southeastern North Carolina. Second, the study is limited to 

each respondents recollection of his or her grandparent 

relationship. Third, the study is limited to four 

communities within Robeson County (Fairmont, Maxton, 

Pembroke, and Rowland) which have a significant number of 

Lumbee Indians living in or near the town borders. 

Participants were divided into two groups according to 

age. The first group ranged in age from 18-49 years old 

while second group ranged in age from 49 and older. Each 

age group consisted of 25 individuals. The data from these 

two groups was analyzed using a theoretical framework based 

on four value concepts important to Lumbees: 1) awareness of 

the child, 2) acceptance of the individual, 3) sharing of 

oneself, and 4) freedom of choice. 

Fifty Lumbee participants in this investigation were 

male and female. Twenty percent were male and eighty 

percent were female. Participants of the investigation 

ranged in age from 18 to 100. Fourteen percent were 

between the ages of 18-24, 8 percent were 25-29, 8 percent 

were 30-34, 12 percent were 35-44, 6 percent were 40-44, 2 

percent were 45-49, 4 percent were 50-54, 2 percent were 

55-60, 8 percent were 61-65, 20 percent wcr? 66-71, and 16 

percent were 72 and older. 
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A significant number of Lumbee elders were used in this 

study. Their first hand experiential information 

collaborated the fact that the grandparent/grandchild 

relationship has existed over several generations. 

Eighty-four percent of the elders contacted in this study 

were 66 years old or older. These Lumbee elders, able to 

recall their experiences with their grandparents, 

established the linkage between generations. This 

grandparent/grandchild relationship, therefore, has a 

history extending over 200 years. 

The significance of this study is that no research has 

been conducted dealing with the deterioration of the Lumbee 

grandparent/grandchild relationship which has an effect on 

the development of the Lumbee people as a whole. The 

decline of the grandparent/grandchild relationship has had 

devasting effects on the progress and development of the 

Lumbee tribe. One just needs to look at the rise in drug 

abuse, alcohol abuse, and family violence to see the effects 

of the decline of the grandparent/grandchild relationship. 

If current trends are not reversed, loss of the 

grandparent/grandchild relationship will result in the 

breakdown of Lumbee social, political, and economic fiber. 

While Lumbee culture, in its broadest outline, closely 

resembles the general southeastern Anglo cultural pattern. 

Lumbees have a distinct percentage of culture they call 
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their own. Noted anthropologist, Karen Blu stated that 

there are several important characteristics which define 

"real Indians" in Robeson County. The three main 

characteristics are 1) "talking Indian"(speaking a variant 

of English often described as a "dialect"), 2) the value of 

keeping one's word-oral tradition, and 3) ownership of land 

in Robeson County. (Blu, p. 143). These three 

characteristics are important for Lumbees to identify with 

reinforceing Lumbee Pride. In the 200-plus years of living 

as participating members of the dominant white American 

culture, Lumbee people have become so much a part of 

mainstream society that they are almost indistinguishable 

from its other members in terms of the traits we normally 

use to identify differing cultures, such as language, dress, 

institutions, and social structure. Yet, Lumbees identify 

themselves as Native Americans. Like their neighbors, 

Lumbees farm, vote, pay taxes, ho7.d political office, beget 

children and send them to public schools, and following 

death are a given a Christian burial in the local cemetery. 

Yet Lumbees behave culturally, socially, and politically as 

"Indians." Lumbee behavior is appropriate behavior. 

Cultural behavior is invisible as stated by Edward T. Hall 

in Beyond Culture, meaning that cultural influences on 

behavior is invisible. 

Lumbees are able to recognize themselves as "Indians" 

because the laws of the state of North Carolina and the 
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Congress of the United States designate them as "Indians." 

The state of North Carolina recognized the Lumbees as Native 

American Indians in 1953. The United States government 

recognized the Lumbees in 1956, but without federal economic 

support. [Public Law 570, 84th Congress, Chapter 375, 2nd 

Session]. The Lumbee Indians obtained federal recognition 

during the termination period. Due to this fact, the 

Lumbees were denied federal funds that came directly from 

the Bureau of Indian Affaix'S because the United btates 

government was trying to promote self autonomy on 

reservations, thus dissolving the paternal link between the 

Indian tribes and the federal government. The recognition 

extended to the Lumbee Indians by the state/federal 

governments helped to perpetuate their Indian identity; 

thereby, helping to solidify their Native American claim 

based upon their ancestral heritage. 

Lumbees are "Indians" because they proclaim it to be 

true noting their ancestral beginnings, like author Hall 

expounded, cultural behavior is invisible. Since Lumbees 

are so indistinguishable from Anglos and Blacks, this lead 

some Native American groups to question the Lumbee Indian's 

identity. The "First Convocation of American Indian 

Scholars," held in March, 1970 at Princeton University by 

the American Indian Historical Society. The question was 

raised, "How do Lumbee Indians know they are Indian?" On 

the following day of the Convocation, the well known 



24 

novelist and scholar, N. Scott Momaday, a Kiowa Indian, 

said, " In one of the discussions yesterday, the question 

'What is an American Indian?' was raised. The answer of 

course is that an Indian is an idea which a given man has of 

himself. And it is a moral idea, for it accounts for the 

way in which he reacts to other men and to the world in 

general. And that idea, in order to be realized completely, 

has to be expressed." (Dial and Eliades, pp. 173-174). 

Therefore, Lumbees have an expressed idea of who they are. 

and feel totally accepted in the tri-ethnic community which 

evolved in Robeson County, North Carolina. Because Lumbees 

have a close cultural resemblance to the Anglo and Black 

populations of Robeson County, this has lead to a lack of 

recognition of the Lumbee Indian's identity, and the 

significance of the grandparent/grandchild relationship in 

the development of Lumbee citizens. 
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Chapter 3 

Pre-Robeson County History 

The Lumbee people migrated into the swamps of what is 

presently known as Robeson County before 1700's trying to 

escape the influx of settlers from the Ablermare Sound and 

Charleston settlements. Robeson County provided a perfect 

haven for the Lumbee people to live and exist in throughout 

the earlier years. Because Robeson County was swampland and 

Anglos were slow to settle in the area, the 

grandparent/grandchild relationship of the Lumbee Indians 

had a chance to thrive and flourish well into the 1960's. 

The Lumbee Indians of Robeson County, North Carolina 

have a mysterious and elusive background and a history of 

struggling for survival in the swamps. Throughout the 

Lumbees long and pervarsive history, Lumbees have been known 

for their uncanny ability to survive. One of their 

traditions that allowed the Lumbees to survive was the 

grandparent/grandchild relationship, which contined to grow 

and strengthen during the many years of turmoil in Robeson 

County, North Carolina. This tradition helped the Lumbee 

people to endure many disruptive events in their long 

history such as French Huguenots and Scotish Highlanders. 
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The Lumbees also had to contend with other problems created 

by intruding settlers such as disease, warfare, racial 

injustice stemming from the Indian removal period, and 

attempts by Anglos to force Lumbees into a lower status 

during and after the Civil War, but the 

grandparent/grandchild relationship remained intact up to 

I960's. 

Lumbee people were often referred to by names such as: 

1) Mulattos (half-breed Indians from 1700's to 1880's), 2) 

Croatans (1880's to 1911), 3) Indians of Robeson County 

(1911 to 1913), 4) Cherokee Indians of Robeson County (1913 

to 1953), and 5) Lumbee Indians (1953 to present) 

Historically, Lumbee people did not exist as an 

identifiable tribe named Lumbees until much later in their 

history. Noted anthropologist, Robert K. Thomas wrote that 

the Lumbees of present day Robeson County are remnants of 

various tribes from the coastal area of Virigina, North 

Carolina, and South Carolina. (Thomas,p. 27). Thomas 

stated that, " the Indians of Robeson County were refugees 

from the Yawpim, Potoskite, and Nansemond tribes who merged 

with the Saponis in the 1750's and the Hatteras at about the 

same time, and collected together in Robeson County; latter 

attracting a contingent of Cheraw Indians plus some 

traveling Indians from other parts of North Carolina." 

(Thomas, p. 47). 



27 

The indigeous Indian tribes of the coastal area were 

forced to migrate inland for several reasons. Three main 

reasons for Lumbee migration were: 1) to escape the 

encroachment of the colonial settlers from the Ablermare 

Sound and Charleston settlements, 2) to seek refuge during 

the Tuscarora War which began around 1711-1713, and 3) to 

escape inflection from Anglo diseases such as smallpox. 

Because of these unsettling factors, the indigenous 

populations of North Carolina were forced to migrate into 

the swamps of Robeson County. 

It took patience and perseverance for the Lumbees to 

discover the secrets of the swampland because much of the 

county is within the drainage basin of the Lumber River. 

Many of the names, such as "Long Swamp," "Bear Swamp," 

"Drowning Creek," "Burnt Swamp," and "Hog Swamp" remind 

people of this fact. The swamps of Robeson County provided 

an ideal haven for the Lumbee people to grow and develop 

those close knit personal ties which center around the 

grandparent/grandchild relationship. Robeson County served 

as a land base for the Lumbees which kept them safe from 

incoming settlers who were not comfortable living in nor 

knowledgeable of how to make swampland inhabitable for human 

existence. 

There were massive dislocations of other Indian 

populations in areas to the north and south of Robeson 

County due to European pressure for expansionism. For 
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instance, in 1711, the Tuscarora War to the north drove some 

Indians to seek refuge in the southern swamps on the border 

between the Carolinas. Later, in the 1730's, a smallpox 

epidemic raged through South Carolina and sent additional 

Native American citizens fleeing smallpox northward into the 

swamps. Robeson County acted as a sanctuary for these 

refugees Indian, White, or Black— who sought to avoid 

disease, dislocated Indian populations are important because 

they enlarged the Lumbee family unit continuing the 

grandparent/grandchild relationship. 

Because the Lumbees had this strong 

grandparent/grandchild relationship, this allowed the 

Lumbees to withstand the impact of the French Huguenots, 

Scotish Highlanders, and the border dispute between the 

North/South Carolina colonies. The French Huguenots moved 

into the interior of North Carolina in the early 1700's. 

Robeson County is located in a section of North Carolina 

that was, between 1700 and 1776, involved in a border 

dispupte between the colonies of North and South Carolina. 

Because both colonies claimed the area, but neither could 

hold it, Lefler and Newsome remark, "confusion and disorder 

reigned throughout the region." (Lefler and Newsome, p. 

150). Many European colonists hesitated to settle in Robeson 

County because of the confusion about which colony would 

legally be responsible for the region, and therefore the 

area provided an ideal refuge for those seeking to avoid 
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large all-White settlements and disease. Because Robeson 

County was a disputed area between North/South Carolina, 

this allowed the Indians such as Cheraw, Saponis, and 

Hatteras people time to intermarry and develop strong family 

bonds, thus strengthening the grandparent/grandchild 

relationship. According to Karen Blu, "the remnant groups 

who found sanctuary in Robeson County intermarried, 

amalgamating into a single people that included some 

non-Indian neighbors who chose to live like the Indians." 

(Blu, p. 44). The swamps of Robeson County became a refuge 

for the Lumbee Indians and a place where they could easily 

obtain land providing food and shelter, thus maintaining 

their cultural identity and grandparent/grandchild 

relationship. 

French Huguenots and Scotish Higlanders had different 

perspectives concerning Lumbee who were at home in Robeson 

County swampland, living in swamplands for generations. 

Anglos deemed the swampland uninhabitable, allowing the 

Lumbees and other Indians the chance to obtain title to the 

large tracts of land in the area. The first known land 

grant, while illegal, to a Lumbee Indian in Robeson County, 

was made in 1732 by King George 11 of England to "Henry 

Berry and James Lowrie." (McMillan,pp. 15-17). Even though 

the swamps were deemed unihabitable by others, the Scotish 

Highlanders started moving into Robeson County, displacing 

Lumbees and threatening Lumbee land grants. 
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In 1730, Scotish Highlanders moved into the swamp area 

of Robeson County and found the present day Lumbee's living 

in the swamplands. Both the French Huguenots and Scotish 

Highlanders reported finding a large tribe of Indians living 

on "Drowning Creek" speaking English, tilling the soil, 

owning slaves, and practicing many of the arts of civilized 

life. (Lefler and Newsome, p. 11). Between 1730-1830, the 

Indians of Robeson County experienced a great deal of 

freedom in their everyday lives which appeared to be equal 

to that of any other American citizen. During these years 

the French Huguenots, Scotish Highlanders, and Lumbee 

Indians lived basically in harmony until the 1830's allowing 

each group to adhere to their own cultural traditions. 
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Chapter 4 

Post-Bobeson County History 

The years between 1830-1964 mark the beginning of 

change for the indigeous people of the Southeast. 

Specifically, the Lumbee people survived the Indian Removal 

Period, instigated by Andrew Jackson, the encroachment of 

European immigrants, and Federal/State laws such as the 

Constitution of 1835 and the "Jim Crow" laws. The 1830's 

usher in an new era in which most Native American people 

were forcibly removed from their homelands. The removal 

policy did not apply to Lumbee Indians. The Lumbees were 

allowed to remain in their swampland home, but they felt the 

prejudices of racial injustice that stemmed from the 

removal. White settlers had started pushing into the 

territory of the "Five Civilized" tribes. The Five 

Civilized tribes were known as the Cherokee, Choctaw, Creek, 

Chickasaw, and Seminole. These Indians were called the Five 

Civilized tribes because they had accepted the teachings of 

White missionaries, set-up schools, accepted Christianity, 

and the American form of republican government with a 

written Constitution. Although these Indians had partially 

accepted Anglo ways, they were still considered to be an 

inferior race as well as a barrier to expansion into the 

Western territories. 
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The human barrier of the citizens of the Five Civilized 

tribes tampered westward expansion. Some of the most 

valuable farmland in the southeast was found in Indians 

hands, and settlers pressed state governments to gain 

control of these valuable, profitable, and agricultural 

lands. Westward expansion became more intense in 1829 when 

gold was discovered on Cherokee land. President Jackson 

proposed a solution, which had been proposed earlier by 

Presidents James Monroe and John Quincy Adams. Jackson 

believed that the Indians would be better off separated from 

whites, and suggested removing the tribes to lands west of 

the Mississippi River. Americans had little interest in 

lands west of the Mississippi River. Whites considered 

those lands too arid for farming. Congress responded with 

the Indian Removal Act of 1830. This was important because 

Lumbee families were not uprooted like the Five Civilized 

tribes and removed to the state of Oklahoma then known as 

the Indian territory. Lumbees were allowed to remain in the 

swamplands. The opportunity to remain intact provided the 

Lumbees with the opportunity to maintain family traditions 

and keep the grandparent/grandchild relationship well intact 

without the disruption of the removal. Perhaps one of the 

reasons for leaving the Lumbees alone was that by American 

standards Lumbee land was considered unsuitable for farming 

because of its location. Since the Lumbees were not forced 

to move to the Indian territory, the traditional 
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grandparent/ grandchild relationship among the Lumbee 

Indians was allowed to continue and flourish during those 

years of unrest. 

Not only did the Lumbees have to suffer encroachment, 

they felt the sting of injustice from the Constitutional law 

of 1835 which culminated and formed the "Jim Crow" laws. 

In 1835, Lumbees were denied the right to vote, bear arms, 

and attend their own schools. The delegates to the North 

Carolina state Constitutional Convention of 1835 voted to 

disfranchise Free blacks. Since Lumbee Indians were 

considered to be free people, not slaves, whites that had 

political control in the Lumbee area imposed the law of 

Constitution Convention of 1835 on to Lumbee Indians as 

well. The reason Anglos imposed this state law on to the 

Lumbee was in order to gain control of what valuable 

farmland the Lumbees had within their possession. The 

Anglos in Robeson County also feared that the votes of the 

Lumbee Indians and blacks could be used to take control of 

the political offices in the county. Among the most 

frequently cited reasons for proposing the Constitution 

Convention law of 1835 was that Free blacks should be 

disfranchised. Constitutional Convention of 1835 stated 

that the Bill of Rights "did not apply to men of 

colour,"that"... this is a nation of white people its 

offices and privileges are alone open to, and to be enjoyed 

by, white people." (Dial and Eliades, p. 40). The Lumbee 
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Indians suffered racial injustice under the Constitutional 

laws of 1835 and later suffered racial injustice under the 

"Jim Crow" laws. 

The "Jim Crow" laws were designed to segregate blacks 

and whites on railroads, steamboats, and other forms of 

transportation. Both the Lumbee Indians and Blacks were not 

allowed to use the same motels, resturants, and theaters as 

whites. The "Jim Crow" laws were enforced in Robeson County 

for many years. The Lumbee people utilized their strong 

grandparent/grandchild relationship to help them survive 

such injustices and assisted the Lumbees in continuing 

their cultural tradition of the grandparent/grandchild 

rerlationship. 

Lumbee cultural traditions have helped Lumbees to 

survive. Racial injustice persisted in North Carolina well 

after 1868 when the state Constitution was revised. 

Under a Republican controlled House/Senate the state 

legislature repelled the 1835 Constitution;thereby, 

restoring the rights and priviliges to the Lurabee and black 

citizens of the state of North Carolina. The new 

Constitution affected the Lumbee Indians in two ways, 1) it 

restored a degree of political equality in the state to 

include Lumbees, and 2) it made provisions for a four month 

school term for all children regardless of race 

(Dial and Eliades, p. 89). The impact of a new educational 

process should have had an impact on the Lumbees, but at 
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this time, did not, leaving the grandparent/grandchild 

relationship intact. 

These years of turmoil stand out as landmark years in 

Lumbee History. These years are important in Lumbee History 

because they mark the beginning of the Lumbee Indians quest 

for legal recognition, and the establishment of their own 

separate schools distinct from Whites and Blacks. Although 

the Lumbees were seeking their own separate schools and 

legal recognition, the grandparent/grandchild relationship 

continued to play a vital part in the daily life and 

development of the Lumbee child. These years also mark the 

beginning of impact on the Lumbee grandparent/grandchild 

relationship. With the creation of separate schools the 

Lumbee grandparent is no longer the single influencing 

factor for the Lumbee grandchild. 
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Chapter 5 

Robeson County, 1960 to Present 

Throughout Robeson County's long and tumultous history, 

the county developed into a tri-ethnic community with three 

races being represented. These racial groups are white, 

Indian, and black. The racial distribution for Robeson 

County is given in table 1. 

Presently the county has one of the largest Native 

American population east of the Mississippi River residing 

within its borders. The Lumbee Indian population has 

steadily increased from 26,486 in 1970 to 35,528 in 1980, to 

40,000 in 1988 which denotes a 34 percent increase in the 

county's Native American population having an impact on 

Lumbee family development process. There are a number of 

explanations for the rapid increase in the Native American 

Indian populations since 1970. These explanations are: 1) 

in 1980, a higher percentage of Native Americans were 

acknowledging their Indian ancestry than in the past, 2) a 

larger percentage of Indians mailed in their census forms, 

3) non-Indians checked the Native American category simply 

because they were born in America, and 4) many people 

checked Native American in order to qualify for governmental 

funding designated especially for Indians. Not only does 
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Table 1. Racial Distribution, Robeson County, 1980. 

Source: U.S. Census (1980). These figures represent the 
inhabitants of the respective communities and their near sur
roundings. Participants in the investiaation were drawn from 

Fairmont, Maxton, Pembroke, and Rowland. 

While Black Indian Other 
Township Papulation {%) (?i) (?o) {%) 

Alfordsville 1, 391 15. 6 19. ,7 63. 7 1. 0 
Back Svjamp 3, 063 17. 8 25. ,0 56. 9 0. 3 
Britts 2, 003 83. 1 8. ,5 8. 3 0. 1 
Burnt Swamp 1, 779 4. 6 7. ,3 87. 7 0. 4 
East Howellsville 1, 353 77. ,9 16, ,1 5. ,9 0. 1 
F airmont 3, 693 37. 2 43. ,3 19. 3 0. 2 
Gaddy 1, 218 21. 7 33. ,4 44. 3 0. 6 
Lumber Bridge 1, 397 32. .9 44, ,4 22. ,7 
Lumberton 23, 268 60. ,5 24, ,3 14. ,7 0. 5 
Marrietta 1, 713 i i b .  9 47, ,6 6. 3 0. ,2 
Maxton OOI) , ' )  41, ,9 34. ,3 0. ,3 
Orrum 1, 931 :-5. ,2 41, ,1 3. . 6  0. , 1 

Parkton ^ > 110 56. ,0 39, .9 3. ,7 0. .4 
Pembroke 8, 725 11. ,8 4, .0 83. ,6 0. , 6 
Philadelphus 1, 959 12. . 6 12, .5 74. ,3 0. . 6 
Raft Swamp 2, 307 27, ,2 11, .5 60. ,6 0. .7 
Red Springs 5, 712 39. ,6 44, .4 15, ,8 0. .2 
Rennert 1, 433 10 .2 16, .3 72. ,7 0. ,8 
Rowland 3, 122 24, .7 2 .3 22, .8 0, .2 
Saddletree 2, 627 21, ,8 3 .5 72, .7 2, .0 
St. Pauls 6, 208 55, ,3 34, .6 9, .9 0, .2 
Shannon 733 14, .1 31 .4 54, .4 0, .1 
Smith's 3, 7^3 5, .8 3 .5 89, .7 1, .0 
Smyrna 1, 132 47, .5 14 .4 37, .9 0, .2 
Sterlings 1, 16H •72, .4 22 .9 4, .4 0, .3 
Thompson 1, 343 13, . 7 17 .8 68, .3 0, .2 
Union 2, a03 14, .2 22 .1 63, .1 0, . 6 
West Howellsville 0 ̂ J 390 56 .2 24 .6 IB .3 0 .9 
Wishart 3, 653 65 .6 7 .5 25 .9 1, .0 

Totals 101, ,577 39 .4 25 .2 34 .9 0 .5 

* 
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Robeson County boasts a large Native American population, 

the Lumbee Indians represent more than 50 percent of the 

population in 12 of the 25 towns and communities in Robeson 

County (refer Table 1). 

Today, Robeson County, in addition to being one of the 

largest counties in the state of North Carolina, is one the 

poorest counties. Robeson County ranks 79th out of 100 

counties in North Carolina. (refer Table 2). 

The population of Robeson County continues to steadily 

increase within the state of North Carolina. Not only is 

there an increase, but Robeson County is an equally balanced 

county racially. The Lumber River Council of Government 

estimates that, the tri-ethnic population in Robeson County 

will grow in 1980 from 101,577 t?^ 141,404 by the year 2,000. 

(refer Table 3). 

Table 3. Population Projections. 

Source: Lumber River Council of Government (1985). 

Year 1960 1970 1980 1990 2000 

Population 89,102 84,842 101,577 120,894 141,404 
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Table 2. Income and Poverty Status, Robeson Country, 1980. 

Source: U.S. Census (1980). 

Per Median Persons ?o of 
Capita Family below Persons 
Income Incomc Poverty below 

1 ov'jnr.hAp 1979 1979 Level 1980 Poverty 

Mfordsville $3,340 $13,456 341 24.5 
Back Swamp 3,915 13,512 657 21.4 
Britts 4,825 15,586 282 14.1 
Burnt Swamp 4,078 14,826 411 23.1 
East Howellsville 4,818 14,902 177 13.1 
F airmont 4,195 11,910 1,438 25.3 
Gaddy 3,891 10,370 556 45.6 
Lumber Bridge 3,491 10,120 493 35.3 
Lumberton 5,943 15,296 4,598 19.8 
Marrietta 3,734 11,711 577 33.7 
Maxton 3,637 13,456 1,441 24.0 
Orrum 3,84[> 13,824 582 30.1 
Parktoii 5,06^ 15,368 375 17.8 
Pembroke 3,751 11,746 2,350 26.9 
Philadelphus 3,974 11,190 611 31.2 
Raft Swamp 6,73B 11,774 509 22.1 
Red Springs 4,353 13,709 1,292 22.6 
Rennert 3,068 9,575 567 18.2 
Rowland 3,894 10,781 1,244 39.9 
Saddletree 3,961 12,946 720 11.6 
St. Pauls 4,210 11,950 1,486 23.9 
Shannon 3,896 11,429 206 28.1 
Smith's 3,292 13,204 909 24.3 
Smyrna 4,380 13,523 165 14.6 
Sterlings 3,676 11,974 463 39.6 
Thompson 6,660 13,063 529 39.4 
Union 3,341 11,203 808 33.6 
West Howells^'ille 4,492 15,117 595 24.9 
Wishart 4,642 13,281 477 13.1 

Robeson County 5,644 13,204^ 24,859 24.5 

^Ranks 79th out of the 100 counties in North Carolina. 
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Chapter 6 

Impact of Economic and Educational Development 

The economic development of agricultural endeavors 

within Lumbee communities had a dual effect. In the 

beginning the effect on the grandparent/grandchild 

relationship was a positive influence. The Lumbee people 

have been predominatly farmers for well over 200 years. The 

economic development of agri-business occurred in Robeson 

County communities of Fairmont, Maxton, Pembrol'.e, and 

Rowland. These communities helped to perpetuate the Lumbee 

grandparent/grandchild relationship by allowing the 

grandparent/grandchild to remain on the small family farm. 

The Lumbee child was reared and nurtured in a world of close 

knit personal ties since family members lived on and around 

the family farm. When the "Iron Horse" came to Robeson 

County, in conjunction with the invention of the steam 

engine, the tobacco industry had an economic boom. The 

swampland of Robeson County was perfect for the growing of 

tobacco because the county has a mild climate and sandy soil 

which were two ingredients essential for the growing of 

tobacco. With the coming of the railroad, the rural areas 

were linked to outside markets, which helped to create a 
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market for tobacco grown on Lurabee farms. Since the Lumbees 

were predominatly farmers, this allowed them to continue on 

their traditional land base, the farm, which helped to 

sustain the grandparent/grandchild relationship. 

Another factor to consider in this process of 

grandparent/grandchild development was the introduction of 

an educational system different from the Lumbees. In the 

beginning, the introduction of the American formal 

educational process was conducive to the Lumbee way of life 

because the Lumbee child was educated by Lumbee teachers. 

As stated, Robeson County was a tri-ethnic county with three 

races represented because Robeson County had three separate 

races three educational systems evolved in the county. An 

educational system for each race was developed, was staffed 

with administators and teachers from that particular race, 

and charged with the duty of educating their own people. 

With economic and educational opportunities available to all 

the residents of Robeson County the area started to evolve 

in a more Americanized style. 

Community development in Lumbee country was important 

as it pertained to grandparent/grandchild relationship 

stability. At the foundation of the town of Fairmont was 

tobacco and small family farms. The growing of tobacco 

enabled the Lumbee farmer to maintain the developmental 

cycle of the grandparent/grandchild relationship because of 

family involvement in the tobacco growing cycle. Today 
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heavy machinery rumbles down Highway 41 leading into the 

beautiful little town of Fairmont, North Carolina. The town 

of Fairmont owes its very existence to king "Tobacco". 

Fairmont started to grow and expand when the Southeastern 

Railroad laid track through the town in 1898 connecting the 

town to additional farm markets. Fairmont became famous 

throughout the state of North Carolina for being one of the 

largest sellers of tobacco on the North/South Carolina 

Border Belt Market. Fairmont relied heavily on the tobacco 

industry for economic livelihood. The town had ten (10) 

modern tobacco warehouses within its borders such as Big 

Five, Peoples, Planters, and Holliday which employed Lumbee 

workers. Lumbee citizens have worked for the tobacco 

industry for almost one hundred years. Lumbee people who 

worked for the tobacco industry were able to maintain their 

traditional grandparent/grandchild relationship because the 

tobacco industry helped to sustain the cycle of the 

grandparent/grandchild relationship developmental process by 

allowing the Lumbee child to remain on the farm in a close 

knit family of relatives. Although the economic situation 

which evolved in Fairmont provided sustenance to the Anglos 

of the county, the economic system allowed the Lumbee 

grandparent/grandchild relationship to continue to the 

present. 

Another community with high percentage of Lumbees was 

Maxton, North Carolina. Until 1975, the Lumbee community of 
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Maxton was a progressive Lumbee farming community. Maxton 

is located about 30 miles west of Lumberton, North Carolina 

on Highway 74. Maxton did not exist until the railroad 

arrived. Maxton changed its name from Shoe Heel in 1887 to 

Maxton which reflects its Scotish and Indian background. 

In recent years, the town diversified into an industrial 

area with such factories as; Bulter Manufacturing, Campbell 

Soup, Eaton Corporation, Foster Textiles, and Steedman 

Manufacturipg located within a ten-mile radius of Maxton. 

The town of Maxton was ripe for industrialization because 

the town was centrally located and accessible to good roads. 

The town had the advantage of being located near the Lumber 

River which runs through the county providing a good and 

inexhaustible supply of water to those companies. The 

industrialization process in the town of Maxton has had 

adverse effects on the grandparent/grandchild relationship. 

The industrialization process caused the process of 

individualization to occur within the Lumbee community 

instead of a communal focus. 

Individuation is defined as an individual taking 

him/herself as an object and constructing their identity 

such as a doctor, lawyer, or tcacher. The process of 

individualization has tended to undermine the traditional 

way of life for the Lumbee people, creating a force which 

began to move the Lumbees away from the "kin" group. The 

process of individuation has caused the breakdown of the 
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traditional Lumbee community and forced the Lurabee youth 

away from the family farm out into the wage labor market. 

This process has also occurred in the predominatly Lumbee 

town of Pembroke. 

For many years Pembroke has been looked upon as the 

economic, cultural, and educational center of the Lumbee 

people with the Lumbee college and tribal offices located 

there. The town of Pembroke is located 12 miles northwest 

of Lumberton, North Carolina on Highway 72. Pembroke was 

incorporated in 1895 and named for a railroad official 

Pembroke Jones. Pembroke became famous for being the home 

base of the Lumbee people. Pembroke State University is 

located within Pembroke and is known throughout the state of 

North Carolina. Pembroke State University was established 

in 1887 as a "normal" school for the Lumbee Indians. The 

Lumbee Regional Developmental Association, which serves as 

spokesman and tribal office for Lurabee Indians, is also 

located in Pembroke. Today, Lumbee Regional Developmental 

Assocation tries to improve the lives of Lumbee people 

within the county by offering programs for adult education, 

transportation for the handicapped, and general assistance 

where needed. Another agricultural town in Robeson County 

is the town of Rowland. The town of Rowland still remains 

the most traditional of the Lurabee communities in which 

Lumbees live because of isolationism. 
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Rowland is still basically a small Lumbee farming 

community. Rowland is located 20 miles south of Lumberton, 

North Carolina just off Interstate 1-95. The Lumbee people 

of Rowland also have traditionally worked in the tobacco 

industry but were able to keep the grandparent/grandchild 

relationship alive and functioning. The town of Rowland 

still continues to be a thriving little southern town which 

relies mainly on agricultural products as its mainstay. 

The economic development of Robeson County coincides with 

the educational advancement of the people that live in the 

county. 

The development of an Lumbee educational system among 

the Lumbees had an impact on the grandparent/grandchild 

relationship. Today, fine buildings house classrooms for 

the young Lumbee child, gathering places for adults, 

gymnasiums for physical activity, and medical clinics for 

everyone. Lun^bees go in different and separate directions 

for their individual needs, breaking the human bonds that 

was a significant part of the Lumbee child developmental 

process. This process of individuation had an impact and 

could be viewed as having both positive and negative effects 

on the Lumbee grandparent/grandchild relationship. At 

first, Lumbees were determined to acquire an education for 

their children, local Lumbee Indians and whites worked 

hand-in-hand to raise additional funds for the construction 

of schools. Now, some Lumbee elders, feel that the 
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educational system is not helping the Lumbee child develop 

properly. 

The early goals of the normal school were to teach 

students the basic skills of the three "R's," reading, 

writing, and arithmetic, grades one through seven. Dial and 

Eliades stated that, in 1905, 

Mr. D.F. Lowry received the first diploma issued 
by the Croatan Normal School, for completing a 
scientific course.... Early in 1974, the Reverend 
D.F. Lowry, now 94 years of age and still active, 
recalled his student days and noted that the class 
work offered in those first years of the school 
had not been standardized. Students were allowed 
to study anything they could handle. 

In 1909, the legislature appropriated 3,000 dollars for 

the construction of a new school in the town of Pembroke— 

and it still functions today under the name of Pembroke 

State University. The significance of the local University 

is that th3 grandparents are no longer the single 

significant influencing factor in the development of the 

Lumbee child. 

In 1985, there was a proposal by the Chancellor of 

Pembroke State University to the Board of Trustees to change 

the university's name to the University of North Carolina at 

Pembroke. Members of the Lumbee tribe were in such 

opposition to this that a campaign was started by the Lumbee 

Regional Development Association (LRDA) and the Carolina 

Indian Voice to prevent the name change. In June of 1985, 

the proposal for name change was brought to a temporary 
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halt. The name of the University was significant for tribal 

identity and pride. 

Through all of this development, the Lumbee Indians 

have remained a proud and cohesive tribe that continues to 

prepare its people for the challenges of tomorrow. By 

looking at the Lumbees long and elusive history, one can see 

that the grandparent/grandchild developmental process has 

acted as a cohesive force which has allowed the Lumbee 

people to endure throughout the years. 

These four communities within Robeson County were 

important to the development of the grandparent/grandchild 

relationship. The economic system which evolved in these 

towns was conducive to the Lumbee way of life. The 

agricultural development that occurred in these towns helped 

to sustain and perpetuate the Lumbee grandparent/grandchild 

relationship up to the 1960's. By looking at these Robeson 

County communities, we can see the gradual effects of 

industrialization, mechanization, and American educational 

system has had on the grandparent/grandchild relationship 

after the 1960's. 
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Chapter 7 

Contemporary Grandparent/Grandchild Relationship 

The Lumbee grandparent/grandchild relationship was a 

significant relationship for the postive growth and 

development of Lumbee children. The grandparent/grandchild 

relationship is one that persisted virtually unchanged until 

the 1960's. However, the traditional Lumbee grandparent/ 

grandchild personal developmental process has been 

drastically altered by the American capitalistic system of 

industrialization and a cash flow economy which presently 

are necessary for human existence. In earlier times, tb«=' 

Lumbee people derived their economic livelihood from the 

farming industry. The Lumbee people traditionally had been 

farmers which is exemplified in the fact that they were 

tenant/sharecropper farmers. A tenant farmer is someone who 

rents the land he or she farms at a set rate from the 

landowner while a sharecropper farms the land for the 

landowner for a share of the crop which is sold and the 

profit divided equally. In Robeson County, as throughout 

the nation, the tenant/sharecropper farmers had been forced 

out of the farming industry by large corporations that had 

taken over the farms. Once these corporations have control 

of large tracts of land, they ultimately force the small 

farmers out of the market. These corporations are able to 
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force out the small farmers because of advanced technology 

which requires less labor to perform the specific tasks 

which means increased profits. The effect of this process 

for the Lumbee people is that the transition from farm to 

wage labor earning ones income from a job interupts the 

traditional grandparent/grandchild relationship that evolved 

on the farm. Other factors to be considered in this process 

of elimination is the significances of industrialization and 

American educational system on the grandparent/grandchild 

relationship. Dr. Carol Locust, a Cherokee Indian and 

Native American Educator, commented on the negative effects 

that the American educational system has had on 

Native American children in her article entitled "Wounding 

the Spirit: Discrimination and Traditional American Indian 

Belief Systems." These factors are forces that have tended 

to exert pressure on the grandparent/grandchild relationship 

causing the breakdown of the personal developmental process 

which helped to create happy and productive Lumbee citizens. 

The forces of mechanization, industrialization, and 

education have had a tremendous impact on the 

grandparent/grandchild relationship within a relative short 

period of time. Three events occurred within Robeson County 

which have impacted the Lumbee family: 1) the technological 

revolution on the farm and increased labor costs has pushed 

the county toward larger more mechanized farm units, 2) with 

increased mechanization, the need for a large labor pool of 
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farm workers has deteriorated, thus forcing 

tenant/sharecropper farmers into the industrial work force, 

and 3) with the increased numbers of tenant/sharecroppers 

left without a source of income, a significant amount of 

industrialization occurred because a readied labor force was 

available within in Robeson County. 

The process of individuation began in Robeson County in 

the 1960's invoked by the industrialization of the rural 

southern area. Elders commented that, "individuation and 

money" caused the deterioration of the Lumbee family having 

a direct impact on the grandparent/grandchild relationship. 

The elders said that industrialization of the area caused a 

lack of dependence upon individual Lumbee family members 

which was a significant part of the grandparent/grandchild 

relationship. To illustrate, during the tobacco harvest, 

the Lumbee farmers would often swap labor. This is a 

process by which family and neighbors banded together to 

help each other harvest their crops and exchanged farm 

laborers. But this process has been abandoned in modern 

times because people no longer desire to help their neighbor 

unless money is involved to pay them for their services, 

changing the standard value system for which individual 

importance is placed above community benefit. Robeson 

County experienced a boom in industrial development. There 

are three main reasons for the increased industrial 

development: 1) the area had a huge and inexhaustible supply 
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of farm workers that were slowly being forced from the farm 

industry, 2) the rate of pay was low because the factory 

workers are non-unionized which meant increased profits for 

the owners of these factories, and 3) Robeson County is well 

situated for transportation with Interstate 1-95 and Highway 

74 intersecting the county making the area accessible to the 

larger industrialized areas. The industrializing process 

can be seen in such towns as Lumberton. Lumberton was ripe 

for industrializing because it was centrally located near 

Highway 74/Interstate 1-95 and near the Lumber River. The 

area has diversified into an industrial area with such 

factories as West Point Pepperell, B.F. Goodrich, and 

Converse. If the industrialization in Lumbee communities 

had an impact on the grandparent/grandchild relationship, 

the impact of American educational system on Lumbee people 

was also significant. The American educational process is 

in direct opposition to the way a Lumbee child was reared 

and nurtured. Lumbee children developed in a world of close 

knit ties with their grandparents and children were valued 

because they were individuals, unlike Anglo children, who 

derive their identity from a job and "Title." 

The American educational process is a process of 

individuation which means creating your identity from a job 

and job Title such as doctor, lawyer, or teacher. This 

personal growth which focuses on the individual has tended 

to accentuate the negative development of the individual 
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in a communal sense, losing a sense of community cohesion, 

and dissolving the grandparent/grandchild relationship. The 

American educational system has removed the Lumbee child 

from their traditional Lumbee teachers, their grandparents. 

Today, Lumbee children spend at least 7 hours daily at the 

public school away from the influence of grandparents and 

other relatives which has caused the grandparent/grandchild 

relationship to further erode. According to Dr. Locust, 

the United States Educational system has dealt a severe blow 

to the group-bonding-behavior common to Native Americans, by 

separating children from the home to send them to school. 

This action hampers the grandparents' opportunity to teach 

the grandchild properly in social values necessary for 

Lumbee's grandparent/grandchild relationship. A Native 

American concept, which is currently important, is that 

children were accorded respect much the same as adults. 

The respect for the young Lumbee child allows the child to 

make personal decisions or choices at a much earlier age, 

while in American families a "hild is generally told what to 

do and does not have decision making opportunties at an 

young age. The freedom of personal decision-making 

responsibilities, without the opportunity to discuss with 

elders, is out of synchronism. This freedom to make 

personal decision/choices today, without the advise of 

elders, or knowledge of how to accept responsiblity, has 

consequences such as Lumbee Indian children being called 
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"delinquent," "wild," and "uncontrolled" by a social system 

that created this problem. (Locust, p. 328). Lumbee 

elders commented that the youth of today are in a 

deterimental situation and often lack the emotional, social, 

and mental ability to deal with these situations. 

Lumbee elders commenting on the condition of Lumbee 

children today said that the problems facing the youths are 

numerous, and that the youths are not emotionally equipped 

to deal with these problems. Elders point to many reasons 

for the increased drug abuse and family violence within the 

Lumbee community. Lumbee elders say that today the youth 

have too much idle time on their hands. During earlier 

times Lumbee youth had to work on the farm from sun up to 

sun down. Lumbee grandparents had their grandchildren 

nearby them, under foot and around them, allowing 

grandparents the opportunity to instruct, to model, and to 

guide the grandchild in the proper Lumbee social, mental,and 

economic values. Lumbee elders said that the youth of 

today have more personal freedom in a sense of mobility. 

Mobility is defined as the ability to move away from the 

family unit. For example, a Lumbee youth can obtain his or 

her drivers licence at the age of 16 years. This license 

denotes a certain amount of personal freedom allowing the 16 

year old to travel out on his/her own to explore new 

horizons without an elder there to assist the young adult. 
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When the Lurabee family began to deteriorate, a 

noticeable increase in alcohol abuse, cocaine abuse, and 

family violence occurred. Kathy Locklear, Director of 

Mental Health, Robeson County stated that there has been a 

significant increase in alcohol, drug abuse, and family 

violence among the Lumbee people. According to Mrs, 

Locklear in 1987-1988, the county treated 300 triethnic 

residents for alcohol abuse. Out of these 300 people 229 

were males and 71 were females. These individuals ranged in 

ages from 14-73. These cases, when broken down, racially 

were 71 black, 139 white, and 90 Indian. Mrs. Locklear 

stated that the percentages for the Lumbees would be higher, 

however, the Lumbee people have a stigma about attending the 

Mental Health center. Since Robeson County is still 

considered to be a rural area, the cost of traveling to the 

Mental Health center hampered many Lumbees from seeking 

professional help. Mrs. Locklear went on to say that the 

county has had an increase in family violence in the past 

year. When reviewing 406 cases of reported family 

violence, well over 40 percent involved Native American 

families. Among the Lumbee Indians registered in the 

Robeson County School system, there are a total of 15,853 

students enrolled. It has been estimated that out of these 

students 1 in 4 will have tried alcohol or cocaine before 

graduation from High School. Mrs. Locklear, stated, that the 
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big problem facing the Lumbee people who are addicted is not 

alcohol abuse, but cocaine addiction. It is significant 

that the Lumbee youth are turning to drugs because of the 

lack of self-confidence, a sense of belonging, economic 

pressures, and a loss of family. It appears that the 

information gained from Mrs. Locklear's interview, the 

grandparent/grandchild relationship is faltering by the way 

side. 
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Chapter 8 

Research Questions And Data 

The folloj/ing inforiiiation is data ascertained from 

selected tribal Lumbee members. The information derived 

from these interviews was analyized using a theory of 

personal development process which include such concepts and 

values as "awareness", "acceptance", "sharing", and "freedom 

of choice." 

First, a question was provided, followed by composite 

scaled response by the elders followed by a younger group 

response. The responses to the questionaire were as 

follows: strongly agree, agree, undecided, disagree, and 

strongly disagree. After each groups, elderly and young, 

space was available for comments from each interviewee. 

A random sample of questions and format are as follows; 

Sample Question ^5: I felt ray grandparents were aware of me 

as a person? 

Elders Response: 24 percent strongly agree, 68 percent 

agreed, and 8 percent disagreed. 

Comments of Elderly: 1) "My grandfather talked 
to me and he gave me money. He said, I was the 
only grandchild that had never talked back to him. 
Out of respect for him I named my first child 
after him," 2) "I felt my grandmother was aware 
of me a unique person because she played with me 
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and tried to please me. She would often play 
games with me and tell me stories," 3) "My 
grandmother treated me like one of her own 
children. She gave me anything I wanted; she 
never treated me unfairly," 4) " My grandfather 
favored the light skinned grandchildren over the 
darked skinned ones. Mickie got the better gifts 
than any of the darked skinned grandchildren." In 
the beginning the Indians hated the whites, but 
latter began to accept them more because of the 
political conditions. And, I believe that why my 
grandfather favored the light skinned 
grandchildren more than the dark ones." 

Youth Response: 64 percent strongly agreed, 32 percent 

agreed, and 4 percent undecided. 

Comments of Youth: 1) "If I ever needed them, 
they were always there for me. They treated me 
with respect," 2) My grandparents always 
encouraged me to be the best that I could be. 
They respected my beliefs and feelings as an 
individual," 3) "My grandmother was very aware of 
me as a person because I was thrity-six when she 
died. She had 10 grandchildren and they were 
all grown when she died." 

Collectively the responses to sample question were as 

follows: 44 percent strongly agreed, 50 percent 

agreed, 4 percent disagreed, and 2 percent undecided. 

Sample Question #6; I felt that my grandparents cared for 

me as a person? 

Elders Response: 36 percent strongly agreed, 60 percent 

agreed, and 1 percent disagreed. 

Comments of Elders: 1) "My grandmother taught me 
about the facts of live so to speak. Back in the 
olden times children thought that babies came from 
under stumps, or the stork brought them," 2) "My 
grandparents loved me and cared for me. My 
grandparent were good Christian people," 
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3) " My grandfather would sing to us and teach us 
about the Bible. My grandfather told us stories 
like "Jack and Jill" and the "Old Gray Goose is 
dead," and 4) " My grandparents always used to 
pick and joke with us calling us bushy head, but 
we knew that they cared for us and loved us." 

Youth Response: 64 percent strongly agreed, 32 percent 

agreed, 1 percent disagreed, and 3 percent undecided. 

Comments of Youth: 1) "I feel like my grandmother did 
not care for us because she would often tell lies on 
the children, so our father would beat us," and 2) "I 
felt that my grandparents cared for as an individual 
because we spent alot of time together." 

Collectively the response to sample question were as 

follows: 50 percent strongly agreed, 46 percent 

agreed, and 4 percent disagreed. 

Sample Question #7; I felt that my grandparents encouraged 

me to feel good about myself? 

Elders Response: 28 percent strongly agreed, 24 percent 

agreed, 44 percent disagreed, and 4 percent undecided. 

Comments of Elders: 1)" My grandmother acted as 
if she loved me. Oftentimes, she would talk to me 
about our ancestors the Sampson people. I believe 
the reason she did this was so that I would be 
proud of my Indian heritage," 2)"My grandmother 
never hugged and kissed me because they never 
showed their affections, but I knew I was loved 
and that made me feel good about myself," and 3)" 
My grandparents instructed me in the way to live 
my life which helped me to feel good about myself" 

Youth Response: 48 percent strongly agreed, 43 percent 

agreed, and 4 percent disagreed. 
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Comments of Youth: l)"My grandparents made me 
feel as though I was the center of the world and 
everything else evolved around me," 2)"They always 
told me I was a pretty child which made me feel 
good about myself, and 3) "I came from a very 
religious family and my grandparents always 
encouraged us to go to school and church. That 
made me feel good about myself because that let me 
know they were interested and concerned about me." 

Collectively the Response to sample question were as 

follows: 36 percent strongly agreed, 50 percent 

agreed, 8 percent disagreed, 2 percent strongly 

disagreed, and 4 percent undecided. 

Sample Question ^8;I felt that my grandparents accepted me 

as a unique person? 

Elders Response: 21 percent strongly agreed, 71 percent 

agreed, 2 percent disagreed, and 6 percent undecided. 

Comments of Elders: 1) "Eventhough my 
grandparents did not hug and kiss, we still knew 
that we were loved," 2) "My grandfather was a warm 
and loving man who treated each of as something 
special because we were special to him," and 3) 
"My grandparents did not treat me as anyone 
special just another face in the crowd." 

Youth Response: 33 percent strongly agreed, 50 percent 

agreed, 13 percent disagreed, and 4 percent undecided. 

Comments of Youth: 1)"I agree because my 
grandparents were always bragging about how well I 
did my school work," and 2) "Well I never really 
did anything special. I done real well in 
school, but I never heard my grandparents brag to 
much about it." 
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Collectively the response to sample question were as 

follows: 26 percent strongly agreed, 58 percent 

agreed, 10 percent disagreed, 2 percent strongly 

disagreed, and 4 percent undecided. 

Sample Question I felt my grandparents accepted their 

role in providing me with a sense of self worth? 

Elders Response; 16 percent strongly agreed, 72 percent 

agreed, and 12 percent disagreed. 

Comments of the Elders: l)"My grandparents taught 
me the right/wrong way to do things in life. How 
to be a good person," and 2)"My grandparents tried 
to teach us to work and respect one another and to 
work hard for our families." 

Youth Response: 42 percent strongly agreed, 33 percent 

agreed, 21 percent disagreed, and 4 percent strongly 

disagreed. 

Comments of the Youth: 1)"Respect was what I was 
taught and respecting your elders is what helped me 
gain a sense of self worth," 2)"My grandparents had to 
work hard for what they had in this life. They taught 
me you have to believe in yourself before you can 
accomplish any goal you set for yourself," and 3)"Even 
though we acknowledged each others existence, their 
were no conversations concerning me and my uniqueness 
in the universe. My hopes and desires for self worth 
and independence seemed unimportant to them." 

Collectively the responses to sample question were as 

follows: 30 percent strongly agreed, 54 

percent agreed, 14 percent disagreed, and 2 

percent strongly disagreed. 
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Sample Question ^10; I felt that my grandparents 
checked with me about my interest and concerns? 

Elders Response: 16 percent strongly agreed, 72 
percent agreed, and 12 percent disagreed. 

Comments of Elders: l)"My grandmother listened to 
me when I had problems. She tried to teach me 
right from wrong," 2) "I could go to my 
grandmother and talked to her about 
anything. I could talk more easily to my 
grandmother than I could my mother, and 
3)"You could not talk to my grandparents because 
they were old fashioned and believed that children 
should be seen and not heard." 

Youth Response: 42 percent strongly agreed, 33 percent 

agreed, 21 percent disagreed, and 4 percent strongly 

disagreed. 

Cocnients of Youth: l)"My grandparents wanted me 
to finish High school and become a nurse because 
that was my desire to be a nurse," 2)"My 
grandparents would talk to me about different 
things and tell me how they felt and give me 
advise," and 3)"My grandmother was isolated from 
the family, and she would not let us talk to her 
because she did not want to be bother with us." 

Collectively the response to sample question were as 

follows: 30 percent strongly agreed, 54 percent 

agreed, 12 percent disagreed, 2 percent strongly 

disagreed, and 2 percent undecided. 

Sample Question ^11; I felt that my grandparents provided 

opportunities for me to pursue my interests? 

Elders Response; 20 percent strongly agreed, 64 percent 

agreed, 16 percent disagreed. 
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Comments of Elders; l)"My grandmother encouraged 
her grandchildren to go to school because she felt 
that would be the best way for us to develop, 
therefore, we would not have to work on the farm," 
2)"My grandmother encouraged me to finish High 
school because I had dropped out a few weeks 
before graduation. My grandmother told me girl 
one day you will need an education," and 3)"My 
grandparents taught us to work and care for 
ourselves and not to be dependent on anyone,"and 
3)"My grandparents did not encourage me to get an 
eduation because we were trained to be good 
farmers. My grandparents thought that was all 
life had to offer us." 

Youth Response: 36 percent strongly agreed, 36 percent 

agreed, 20 percent disagreed, 4 percent strongly disagreed, 

and 4 percent undecided. 

Comments of Youth: 1)"I tried many times to get 
my grandparents interested in current events, but 
the conversation always seemed to end up covering 
the "Good old Days" as they would call them," 
2)"Whatever I was interested in my grandparents 
would support me 100%," 3)"I'm not sure of the 
applicabiltiy of this question to my family 
because my grandparents died before I was 12. 
Additionally, my grandmothers were more interested 
than my grandfathers which makes answering the 
question re: grandparents in general more 
difficult," and 4)"When I first started taking 
music lessons, my grandfather brought me my first 
music book. He was always interested in my future 
and my ability to make someone of myself." 

Collectively the responses to sample question were as 

follows; 30 percent strongly agreed, 46 percent agreed, 18 

percent disagreed, 2 percent strongly disagreed, and 4 

precent were undecided. 

Sample Question #12; I felt my grandparents shared with me 

in one or another of my interests? 
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Elders Response: 12 percent strongly agreed, 64 percent 

agreed, 20 percent disagreed,and 4 percent undecided. 

Comments of Elders; l)"The things I wanted to do 
my grandoiother would show me and help me to master 
them if possible," and 2)"My grandparents never 
encouraged me or shared in any of my interest 
because they felt that we were only going to be 
farmers." 

Youth Response: 39 percent strongly agreed, 44 percent 

agreed, and 13 percent disagreed, and 4 percent 

strongly disagreed. 

Comments of Youth: l)"They were the most 
important part of my life, 2)"My grandparents were 
always interested in what I did and they tried to 
help me accomplish my goals," and 3)"Yes, my 
grandparents always asked about my family, job, 
and general well being." 

Collectivey the response to sample question were as follows: 

24 percent strongly agreed, 52 percent agreed, 16 

percent disagreed, 2 percent strongly disagreed, and 6 

percent undecided. 

Sample Question #13; I felt that my grandparents shared in 

developing the bonds that held our family together? 

Elders Response: 36 percent strongly agreed, 60 percent 

agreed, and 4 percent were undecided. 

Comments of Elders: l)"When I was growing up, my 
grandmother lived in the house with us. 
Oftentimes, my grandmother could have told things 
that happened to cause confusion in the family, 
but she held the family together by keeping quiet 
allowing harmony and peace to keep the family 
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together," 2)"My grandparents tried to teach us 
right/wrong and to bring the younger generation up 
with some type of values and morals," 3)"My 
grandparents were always near and they always 
helped out in times of need like when the crops 
failed," and 4)"We were a very close knit family 
because we always lived close to one another about 
a mile from my grandfathers farm." 

Youth Respones: 58 percent strongly agreed, 29 percent 

agreed, 8 percent disagreed, and 5 percent 

undecided. 

Comments of Youth: l)"When we were together, we 
were very close. We talked about all kinds of 
things, and we did things together as a family. 
It was like we did not have any secrets from each 
other," 2)"My grandmother was the backbone of our 
family. She insured that the family was the most 
important thing in the world," and 3)"My 
grandparents had a very special relationship which 
helped to keep the family together. My 
grandparents had a good marriage and this 
reflected on the children and grandchildren." 

Collectively the response to sample question were as 

follows; 46 percent strongly agreed, 44 agreed, 4 

percent disagreed, 4 percent strongly disagreed, and 2 

percent undecided. 

Sample Question ^14; I felt that my grandparents allowed me 

to choose my own activities and learning experience? 

Elders Response: 12 percent strongly agreed, 72 percent 

agreed, and 16 percent disagreed. 

Comments of Elders: l)"Back when I was a child we 
acted proper and did what we were told to do," 
2)"My grandparents encouraged us to do things for 
ourselves to become independent," and 3)"I could 
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do anything I wanted to do because my grandparents 
did not take a personal interest in my life." 

Youth Response; 46 percent strongly agreed, 46 percent 

agreed, and 8 percent disagreed. 

Comments of Youth: 1)"I credit my grandparents 
with alot of my own experiences because I was 
raised near them and grew up under their 
influence," and 2)"My grandparents never really 
helped me to choose my own learning experiences 
because we lived a long distance from them." 

Collectively the responses to sample question were as 

follows: 26 percent strongly agreed, 56 percent 

agreed, 12 percent disagreed, and 6 percent strongly 

disagreed. 

Sample Question #15; I felt that my grandparents encouraged 

me to learn all I could about my Native American 

culture? 

Elders Response: 28 percent strongly agreed, 24 percent 

agreed, 44 percent disagreed, and 4 percent were undecided. 

Comments of Elders: l)"My grandmother talked 
about growing up around Deep Branch church. She 
told me about the school system there everybody 
went to school with the blacks. My father had 
a black teacher from Bladen County. At that time 
blacks and Indians went to school together. My 
grandfather would not let mother attend school 
with the black children," 2)"I can never recall 
my grandparents talking about being Indian we 
just knew we were Indians because our parents 
were Indians, and 3)"We thought we were Cherokee's 
because that's what we were told by the adults. 
We did not know anything about other Indians 
people because we were afraid of them because we 
thought they were uncivilized." 
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Youth Response: 44 percent strongly agreed, 35 percent 

agreed, 17 percent disagreed, and 4 percent strongly 

disagreed. 

Comments of Youth: l)"My grandparents wanted the 
best for me that meant learning and understanding 
all kinds of people," 2)"My grandparents told me 
stories about Henry Berry Lowrie, and how he got 
revenge on the Whites in the county who had 
killed his father and brother, and 3)"When we were 
together, my grandparents would talk about old 
people and places like Henry Berry Lowrie. They 
would also talk about the Indian people in the 
mountains and how they lived and dressed." 

Collectively the response to sample question were as 

follows: 34 percent strongly agreed, 28 percent 

agreed, 30 percent disagreed, 2 percent strongly 

disagreed, 6 percent undecided. 

Sample Question fflQ] I felt that ray grandparents encouraged 

me to learn about different things? 

Elders Response: 12 percent strongly agreed, 56 percent 

agreed, and 32 percent disagreed. 

Comments of Elders: 1)"I felt like my 
grandparents did not teach me to learn about 
different things becasue we were basically farmers 
and they thought that was all life had to offer 
us, and 2)"The only person who encouraged me to 
learn was my father he taught me to be a farmer. 
When I got married and started to have a family of 
my own, I found out that farming did not pay the 
bills. Also, on the farm you had to share your 
earnings with the landowner, and you were not able 
to spend your money as you pleased. I had always 
wanted to be a carpenter, but I kept this a secret 
ambition. My personal goal wa to be self 
sufficient and to make my own money, so I could 
support my family as a man should." 
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Youth Response: 48 percent strongly agreed, 48 percent 

agreed, and 4 percent disagreed. 

Comments of Youth: l)"My grandparents told me to 
study hard so that one day I could be anything I 
wanted to be," 

Collectively the response to sample question were as 

follows: 28 percent strongly agreed, 50 percent 

agreed, 18 percent disagreed, and 4 percent strongly 

disagreed. 
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Summary 

When reviewing the data, it was found that the combined 

opinions of the Lumbee elders and younger Lumbees both 

agreed that their grandparents were aware of them as 

individuals, accepted them completely, shared their time 

with them, and denoted them a degree of personal freedom. 

It appears that the grandparent/grandchild relationship went 

under a period of neglect, but with growing awareness of the 

grandparent/grandchild relationship a percentage of this 

relationship exists today. I believe, however, that in 

the coming years the grandparent/grandchild relationship may 

show further signs of deterioration once the impact of the 

industrialization, mechanization, and American educational 

system have had time to further gain a firm grip in Lumbee 

society. 

Because of certain percentage of dissolvement of the 

grandparent/grandchild relationship, a degree of social 

disorganization was alluded to by the Lumbee elders and 

becomes particularly evident in what has been referred to in 

as the 'generation gap.' This phenomena appears to be 

equally virulent in Lumbee society. The American 

educational system, rather that reducing the 'gap,' appears 

to be increasing the gap by exposing the Lumbee youth to 
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new ideas in a classroom setting, without the impact of 

reality. Social relationships associated within the school, 

in the development of a peer group, has often become more 

esteemed than the family unit. This social disorganization 

is also a result of the changes that are taking place in 

Lumbee society itself, so that the traditional methods of 

raising children, some of the traditional methods of 

pedagogy, and some of the traditional Lumbee values are no 

longer appropriate, and have not as yet, been suitably 

replaced by another value system. Since American culture is 

undergoing a similar amount of culture change and social 

disorganization without discovering amenable solutions, it 

is unlikely that Lumbee society will be any more successful 

in solving these problems without regaining some of the 

traditional grandparent/grandchild relationships. 
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Recommendations 

The following recommendations are made on the basis of 

the findings of the study; 

First, for the educators of Lumbee children, a course 

should be designed and implemented into the general 

curriculum of the school system which stresses Lumbee 

history and values. Second, for the children in the Robeson 

County school system, an in-service program should be 

developed in which Lumbee elders are intergrated into the 

classroom to teach the traditional Lumbee ways. Third, a 

community program should be developed in which Lumbee youth 

would spend time with the Lumbee elders; thereby, allowing 

the Lumbee elders to pass on their knowledge to the younger 

generation of Lumbees. 



APPENDIX 

INTERVIEW SCHEDULE 
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Interview Schedule 

The Tie That Binds: 
The Grandparent/Grandchild Relationship 

Among The Lumbee Indians of Robeson County, North Carolina 

Your voluntary participation is requested in answering 
the questions posed to you by the investigatior, as outlined 
in the following. The purpose and objective of this study 
is to seek your perceptions of the relationship shared 
between grandparent/grandchildren. 

Mr. Ronald G. Ransom 

I have read the above "Subjects Consent form." The 
nature and benefit of this project have been explained to 
me. I understand that I may withdraw from the study at any 
time. I also understand this consent form will be filed in 
an area designated by a Human Subjects Committee with acess 
restricted to the principal investigator or authorized 
representative department at the University of Arizona, 
Tucson, Arizona. A copy of this consent form is available 
to me upon request. 

Signature of Participant 
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The Tie That Binds: 
The Grandparent/Grandchild Relationshp 

Among the Lumbee Indians of Robeson County, North Carolina 

Background Information of Participants 

Please check the items below that pertain to you. 

1• A^0 * 
18-24 30-34 40-44 50-54 Over 60— 
25-29 35-39 45-49 55-60 

2. Sex: 
Male Female 

3. Formal Education: 
Elementary High School 
Junior High College 

4. Did your grandparents live with you or your family 
during your childhood? Yes No 
Comments; 
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Questionaire 

I am interested in learning all I can about the 
relationship that Native American Indian people experienced 
with their grandparents. Your recollections of these 
relationships would be most helpful to me in my studies of 
the relationship which occurred between these two groups. 

5. I felt my grandparents were aware of me as a person. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 

_/ / / / / 
Comments: 

6. I felt that my grandparents cared for me as a person. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 

_/ / / / / 
Comments: 

I felt that my grandparents encouraged me to feel good 
about myself. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 

_/ / / / /_ 
Comments: 

8. I felt that my grandparents accepted me as a unique 
person. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 

_/ / / / / 
Comments: 
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I felt that my grandparents accepted their role in 
providing me with a sense of self worth. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 
_/ / / / / 

Comments: 

10. I felt that my grandparents checked with me about my 
interests and concerns. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 

_/ / / / / 
Comments; 

11. I felt that my grandparents provided opportunties for 
me to pursue my interest. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 
_/ / / / / 
Comments: 

12. I felt that my grandparents shared with me in one or 
another of my interests. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 
_/ / / / / 

Comments: 

13. I felt that my grandparents shared in developing the 
bonds that held our family together. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 
./ / / / / 
Comments 

14. I felt that ray grandparents allowed me to choose my own 
activities and learning experiences. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 

Comments: 
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15. I felt that my grandparents encouraged me to learn all 
I could about my Native American culture. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 
_/ / / / / 

Comments: 

16. I felt that my grandparents encouraged me to learn 
about different things. 
Strongly Strongly 
Agree Agree Undecided Disagree Disagree 
_/ / / / 
Comments: 
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