
Into the realm of smokeless fire: (Qur'a�n 55:14):
A critical translation of al-Dami�ri�'s article on

the jinn from "H�aya�t al-H�ayawa�n al-Kubra�"

Item Type text; Thesis-Reproduction (electronic)

Authors Sharpe, Elizabeth Marie, 1953-

Publisher The University of Arizona.

Rights Copyright © is held by the author. Digital access to this material
is made possible by the University Libraries, University of Arizona.
Further transmission, reproduction or presentation (such as
public display or performance) of protected items is prohibited
except with permission of the author.

Download date 16/05/2023 13:50:04

Link to Item http://hdl.handle.net/10150/291386

http://hdl.handle.net/10150/291386


INFORMATION TO USERS 

This manuscript has been reproduced from the microfilm master. UMI 

films the text directly from the original or copy submitted. Thus, some 

thesis and dissertation copies are in typewriter face, while others may 

be from any type of computer printer. 

The quality of this reproduction is dependent upon the quality of the 

copy submitted. Broken or indistinct print, colored or poor quality 

illustrations and photographs, print bleedthrough, substandard margins, 

and improper alignment can adversely affect reproduction. 

In the unlikely event that the author did not send UMI a complete 

manuscript and there are missing pages, these will be noted. Also, if 

unauthorized copyright material had to be removed, a note will indicate 

the deletion. 

Oversize materials (e.g., maps, drawings, charts) are reproduced by 

sectioning the original, beginning at the upper left-hand corner and 

continuing from left to right in equal sections with small overlaps. Each 

original is also photographed in one exposure and is included in 

reduced form at the back of the book. 

Photographs included in the original manuscript have been reproduced 

xerographically in this copy. Higher quality 6" x 9" black and white 

photographic prints are available for any photographs or illustrations 

appearing in this copy for an additional charge. Contact UMI directly 

to order. 

University Microfilms International 
A Bell & Howell Information Company 

300 North Zeeb Road, Ann Arbor. Ml 48106-1346 USA 
313/761-4700 800/521-0600 





Order Number 1348508 

Into the realm of smokeless fire: (Qur'an 55:14): A critical 
translation of al-DamTrl's article on the jinn from "Hayat 
al-Hayawan al-Kubra" 

Sharpe, Elizabeth Marie, M.A. 

The University of Arizona, 1992 

U M I  
300 N. ZeebRd. 
Ann Arbor, MI 48106 





INTO THE REALM OF SMOKELESS FIRE: (Qur'an 55 

A Critical Translation of al-Damlrl's Article 

on the Jinn from Hay at al-HayawSn al-Kubra 

by 

Elizabeth Marie Sharpe 

A Thesis Submitted to the Faculty of the 
DEPARTMENT OF NEAR EASTERN STUDIES 

In Partial Fulfillment of the Requirements 
For the Degree of 

MASTER OF ARTS 
In the Graduate College 

THE UNIVERSITY OF ARIZONA 

1992 



2 

STATEMENT BY AUTHOR 

This thesis has been submitted in partial fulfillment of requirements for 
an advanced degree at the University of Arizona and is under rules of the Library. 

Brief quotations from this thesis are allowable without special permission, 
provided that accurate acknowledgement of source is made. Requests for 
permission for extended quotation from or reproduction of this manuscript in 
whole or in part may be granted by the head of the major department or the Dean 
of the Graduate College when in his or her judgement the proposed use of the 
material is in the interests of scholarship. In all other instances, however, 
permission must be obtained from the author. 

SIGNED: 

APPROVAL BY THESIS DIRECTOR 

This thesis has been approved on the date shown below: 

Williams/Wilson 
Professor ori^ear Eastern Studies 

Date 



3 

DEDICATION 

To my dear family and friends. You are the flowers in my garden. 



4 

ACKNOWLEDGEMENTS 

My deepest thanks go to my thesis director and teacher, Dr. William J. 

Wilson, for his academic encouragement, unwavering patience, and kind support. 

To Dr. Adel S. Gamal I offer sincere thanks for his superior Arabic language 

instruction and generosity offered in both time and advice. Dr. Ludwig W. 

Adamec has my warmest thanks for serving as an honored member of my thesis 

committee. 

The above faculty members have imparted to my fellow students and 

myself a distinguished legacy in the appreciation of the history, languages, 

religions and cultures of the peoples of the Middle East. 

Special thanks to Barbara Cook for her calm and efficient handling of the 

typing involved in this project. My deep appreciation also goes to Salley Wallin 

for the care and support she has shown to me and so many other NES graduate 

students. 



5 

TABLE OF CONTENTS 

ABSTRACT 6 

INTRODUCTION 7 

About the Author 8 
About Hayat al-Hayawan 9 
About the Jinn 11 

THE TEXT 13 

CONCLUSION 86 

Al-Damlrl and Scholarship 86 
Assigning Meaning to the Jinn and Allied Creatures 92 

APPENDIX A, PERSONS CITED IN TEXT 98 

APPENDIX B, LIST OF PLACE NAMES 113 

GLOSSARY ' 115 

SELECTED BIBLIOGRAPHY 116 



6 

ABSTRACT 

This critical English translation of the article on the jinn from the 14th-

century zoological work, Haydt al-Hayawdn al-Kubrd, written by the Egyptian 

al-Damirl is presented with two primary objectives in mind. The first is to 

investigate al-Damlrl's sources and scholarship in the context of the Mamluk 

period—an era which yielded a profusion of encyclopaedic works covering a wide 

range of topics. The second goal of this translation and analysis is to reflect on 

the religious and social significance of the jinn in medieval Islam. 

An appendix giving biographical data on persons mentioned by al-Damirl 

is included. There is also a list of place names and a glossary. 
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INTRODUCTION 

According to Islamic cosmology Allah (God) al-Qadir (the Omnipotent), 

al-cAlIm (the Omniscient)1 is the creator of four kinds of rational beings—human, 

angels, and the jinn. While angels are created from light, humans from clay 

(Qur'an 15:25), the Hut2 from amber and musk, the jinn are composed of 

samum, or smokeless fire (Qur'an 15:26-27). Among the above four types only 

two will be subject to the Final Judgement; humans and jinn. 

This paper will discuss the jinn in the context of one medieval scholar's 

view—that of the Egyptian, al-Damlrl. As the religious and intellectual product 

of Mamluk Egypt,3 al-Damlrl takes his place as a scholar whose best known 

work, Hayat al-Hayawan (Lives of the Animals), is in fact a vast compilation from 

a variety of sources rather than a work of "pure science" based on empirical 

evidence. (EI2 2:107) 

The reader may want to approach the following English translation of al-

Damlrl's article on the jinn from two perspectives: 1) to examine it for what 

*In Islam Allah has 99 "Most Beautiful Names." 

2The Hur are the beautiful virgins who inhabit Paradise. The male Believer 
can enjoy the company of these heavenly creatures in the afterlife. Incidentally, 
there is no "male" counterpart mentioned in the Qur'an for female Believers. 

3Mamluk dynasties reigned from 1250 to 1517. 
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it can reveal to the late 20th-century reader about scholarship and the pursuit of 

knowledge in the medieval Islamic world and 2) to critically immerse himself in 

the text concentrating primarily on the jinn and other related non-human entities 

to determine, what, if any, religious and social importance is attributed to them 

by al-Damlrl, his contemporaries and predecessors. 

About the Author 

We begin then with a sketch of the author, Muhammad ibn Musa ibn cIsa 

Kama! al-DIn al-Damlrl. He was born in Cairo around 1341 A.D. where he 

spent his early years working as a tailor. The ShaficI theologian Baha' al-Din al-

Subkl was his first, and perhaps most famous teacher, along with Jamal al-DIn 

al-AsnawI, Ibn al-°AqIl and others. (EI2 2:107) Al-DamTrl was praised both 

by his biographers and contemporaries as a man well versed in hadtth4 literature, 

Islamic law, Qur'anic interpretation, adab5 and Arabic philology. 

Qualified in several areas of religious teachings al-Damlrl delivered 

sermons and issued fatwahs (legal opinions) in several institutions in Cairo 

4See glossary. 

5A type of "polite education" literature drawing from a vast array of general 
and specific topics, "adab, the general knowledge of everything, completes °ilm, 
the thorough possession of one area of information." (Von Grunebaum, 1946: 
256-7) 
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including the prestigious al-Azhar. Al-DamTrl is generally remembered as a 

pious man who as a Sufi6 practiced an ascetic lifestyle. He broadened his 

theological expertise with studies undertaken in Makkah and al-Madxnah between 

1361-97 while making the hajj (pilgrimage) six times. (EI2 2:107) Al-Damlrl 

died in Cairo in 1405. 

About Hayat al-Hayawan 

Al-Damlrl's magnum opus is Hay at al-Hayawan which was completed 

around 1371-2. It is considered to be a 'para-zoological' work (Sarton 3 pt. 2 

1948:1169) because so much of the content digresses from strict zoological 

findings and instead offers a myriad of theological opinion, folklore, and 

Prophetic Tradition (hadrth). With the exception of the lion, who has the honor 

of being first, the articles are arranged in an alphabetical fashion. Hayat al-

Hayawan's ambitious scope treats 731 animals (real and imaginary) in a total of 

1069 articles. That the quantity of entries is larger than the number of animals 

dealt with is due to the fact that a given animal may be listed several times 

according to variable names. (EI2 2:108). Al-Damlrl states in his preface that 

his purpose was to correct extant misinformation about the animal world, and 

indeed he draws from a staggering number of sources—222 poetic and 585 in 

prose. (DeSomogyi, 1958:59) 

6An adherent of Suflsm, or Islamic mysticism. 
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Here it is appropriate to list the framework al-Damlrl typically follows 

when discussing an animal: 1) the name of the animal and its plural is given and 

discussed philologically; 2) the animal's physical characteristics and habits; 

3) hadlths relative to a given animal are mentioned; 4) judicial opinions on the 

use or prohibition of the animal as food; 5) amthdl (proverbs) in which the animal 

appears; 6) for well-known creatures a section called khawass (Properties) might 

quote Ibn STna (Avicenna), al-QazwInl, al-Jahiz, Aristotle, Ibn Ishaq7 and others 

on materia medica derived from an animal's parts, excretions and secretions; 7) 

and finally, for the major animals a subsection, tacblr (dream interpretation), 

treating the meaning of a dream in which the given animal occurs. (De Somogyi, 

1950:38-41) In spite of his many digressions al-Damlrl manages to present a 

more substantive work of "descriptive zoology" than. al-Jahiz who 500 years 

earlier gifted the field of adab with his KitSb al-HayawSn (Book of Animals). (De 

Somogyi, 1958:58) As al-Damlri's work makes mention of over 800 literary 

works we will later encounter al-Jahiz and some others as they relate to the article 

on the jinn. 

About the Jinn 

Before al-Damlrl tells us in his words and in the words of a great many 

others about the creatures Western readers of Alf Layla wa-Layla (A Thousand 

7See Appendix A for names mentioned in al-Damlrl's text. 



Nights and A Night) call "genies," and Arabic speakers call jinn, we will mention 

briefly some of the "conventional wisdom" surrounding them. Speculation about 

the origins of the jinn is naturally obscure but some scholars associate the concept 

of jinn with the nature spirits of of Pre-Islamic Arabia. (EI2 2:547) With the 

coming of Islam the existence of these entities was "confirmed" in the Qur'an. 

Popular belief in the jinn even now extends throughout the Middle East, North 

Africa, and Central and Southwest Asia. In Turkey, for example, the king of the 

sea jinn (gin in Turkish) is said to inhabit the Bosphorus; in Muslim India and 

elsewhere some believe that the jinn are responsible for serious ailments among 

humans. (EI2:548-9) A friend of mine from Iran reports that she has a relative 

who has had a jinnlyah (female jinnl) "visit" him intermittently for over twenty 

years—her presence was apparent to the whole community as the man's house 

would shake each time she came to call. As far away as Indonesia many tales of 

the jinn came with Islam and with Arabic language stories. 

As for the shapes and guises of the jinn, ghTl&n (ghouls) and sacdll (female 

demons), they will be presented within al-Damlri's text itself. Concerning their 

dwelling places, folklore and traditions have it that these creatures are found in 

desolate places, wells, bath-houses, cemeteries, ruins and may even enter homes. 

In Hay at al-Hayaw&n there are also prescriptions for minimizing the damage of 

a malevolent jinnt. Questions of permissibility of marriage between jinn and 

humans (a topic al-Damlrl discusses) may seem less unusual to us when one 
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considers that there are sixteen book titles listed treating love stories between 

humans and jinn in the Fihrist of al-Nadtm (al-Nadxm vol 2, 1970:723). Jinn 

interact frequently with humans in A Thousand Nights and a Night where perhaps 

the "inspiration of these tales is more characteristic of the peoples of North 

Africa, as well as the Egyptians, Syrians, Persians and Turks rather than of 

Arabia and Islam." (EI2 2:547) 
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THE TEXT 

From THE LIFE OF ANIMALS (the Major Version) by al-Damlrl 

The jinn are ethereal bodies capable of forming themselves into different 

shapes. They have reason, understanding, and capability for arduous work. 

They are different from humans. 

The singular is jinnl. It is said that they are called jinn because they are 

wary and not seen.1 

Man goes crazy (junna), and God makes him crazy (ajannahu), thus he is 

majnun. Do not say mujann ("driven crazy"). Their saying about the mad person 

{majnun) "How crazy he is (ma ajannahu)\" is irregular and without parallel, 

because one does not say of the beaten one (madrab) "How beaten he is (ma 

adrabahu)\" or of the stuck one "How stuck he is (md askakahu)\" 

Al-TabaranI2 relates in a good transmission (isn&d) from Abu Tha°labah 

al-Khashanl that the Prophet—blessings and peace be upon him—said, "The jinn 

are of three types: one type has wings with which they fly through the air, a type 

that are snakes, and a type that settle and move on." Al-Hakim relates it also 

and says that is genuine of isnSd. 

ljanna means to cover, hide, conceal. 

2See Appendix A for list of names. 
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There will be below, God willing, in the chapter of the letter khd' (~£_) 

in the entry on "vermin," ih&hadlthof Abual-Darada'—may God be pleased with 

him— which says, "God created three kinds of jinn a type that are snakes, 

scorpions and vermin of the earth; a type like the breeze in the air, and a type 

like humans who are subject to judgement and punishment. And He created three 

kinds of humans. One kind is like four-legged beasts. God—be He exalted and 

glorious—has said, "They are not but like sheep and nay, they have gone astray." 

[Qur'an 7:179] The Almighty has said, "They have hearts with which they do not 

understand, and eyes with which they do not see, and ears with which they do not 

hear. Nay, they have gone astray and they are heedless." [Qur1 an 7:179] "There 

is a type whose bodies are like those of humans and whose spirits are like those 

of devils. There is also a type under the protection of God-be He glorious and 

all-powerful-on the day there is no protection save His." 

Ibn Hibban says that Yazld ibn Sufyan al-RahawI related it on the 

authority of Abu al-Munlb, on the authority of Yahya ibn Kuthayyir, on the 

authority of Abu Salmah, on the authority of Abu al-Darda1—may God be pleased 

with him. Yahya ibn MucIn and the Imam Ahmad ibn Hanbal and Ibn Madlnl 

pronounce Yazld ibn Sufyan unreliable. 

Ruling: Muslims agree unanimously that our Prophet Muhammad 

—blessings and peace be upon him—was delegated to the jinn as well as to 
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humankind. Almighty God has said, "We revealed to you this Qur'an in order 

to warn you and whomever it reaches." [Qur'an 6:19] The Qur'an reached the 

jinn. 

The Almighty has said, "Then we directed to'you a group of the jinn to 

hear the Qur'an and when they were in his presence they said, 'Listen.' When 

he was finished they went to their people as warners. [Qur'an 46:29] 

The Blessed and Exalted has said, "Blessed is He who sent down the 

Furqan to His servant [Muhammad] in order that he be a warner for the worlds." 

[Qur'an 25:1] "And we have only sent you as a mercy to the worlds," the 

Almighty said. "We have not sent you except to all people as a messenger and 

warner." [Qur'an 34:28] 

Al-Jawharl says: "Perhaps 'people' means mankind and the jinn." The 

Almighty has said addressing the two bands, "We will tend to you, O thaqalQn 

(two weights). Which of the blessings of your Lord do you deny?" [Qur'an 

55:31-32] The "two weights" are mankind and jinn. They are called this because 

they are weighted by sins. The Almighty has said, "He who fears the stance of 

his Lord will have two paradises." [Qur'an 55:46] Therefore it is said that there 

are favored and dutiful ones among the jinn just as there are among mankind. 

With this verse the majority [of scholars] infer that the believing jinn will enter 

Paradise and they will be rewarded just as humankind will be rewarded. 
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But Abu Hanxfah and al-Layth disagree with this, saying that the faithful 

among them [jinn] will merely be spared from hellfire. The majority [of scholars] 

disagree with both of them, even Abu Yusuf and Muhammad. Abu Hanlfah and 

al-Layth have no evidence except the utterance of the Almighty: "We will deliver 

you from painful torment." [Qur'an 46:31] Likewise Almighty God's statement: 

"He who believes in his Lord shall fear neither loss nor oppression." [Qur'an 

20:112] Both say the only recompense mentioned in the two verses is deliverance 

from torment. The response is of two aspects: the first is that the reward is not 

mentioned, and the second is that it is a statement of the jinn, and it is possible 

that they did not have any knowledge of that since what God has prepared for 

them in the way of recompense was being concealed from them. It is said that 

when they enter paradise they will not be with mankind, rather they will be on its 

outskirts. 

In the hadfth from Ibn cAbbas—may God be pleased with the two of 

them—he says, "All creatures are of four types: creatures all of whom are in 

paradise—and they are the angels; creatures all of whom are in hellfire—and they 

are the devils; and creatures both in paradise and in hellfire—and they are the jinn 

and mankind. For them is reward and punishment. This is attributed only to Ibn 

cAbbas—may God be pleased with the two of them. There is in this hadlth 
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something incorrect, namely that angels will be rewarded with the enjoyment of 

paradise. 

Among the oddities is what Ahmad ibn Marwan al-Malikl al-Dinawarl 

relates at the beginning of Part Nine of his al-Muj&lasah from Mujahid that he 

was asked about the faithful jinn, "Will they enter paradise?" He said, "They 

will enter it but they will not eat or drink in it rather they will be nourished by 

praises to God and consecration, and they will find in that what the inhabitants 

of heaven find in the pleasures of food and drink." 

The universality of his [Muhammad's] mission—blessings and peace be upon 

him—is indicated by the expressions of some hadlths. Among these is what 

Muslim relates on the authority of Abu Hurayrah—may God the Exalted be pleased 

with him—that the Prophet—blessings and peace be upon him—said, "I was given 

the totalities of words and I was sent to the people without exception." (al-

Bukharl "Tabtr" 11) 

In this regard from the hadlth of Jabir—may God be pleased with him—is 

"I was sent to every red and every black one." (Ibn Hanbal Musnad, 5:145) In 

the book Khayr al-Bishar bi-Khayr al-Bashar (Prophecies About Prophets) by the 

knowledgeable Muhammad ibn Zafar on the authority of Ibn Mascud—may God 

be pleased with him—is that he said, "The Prophet—blessings and peace be upon 

him—said to his companions while in Makkah, 'Whoever of you would like to 
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attend tonight the affair of the jinn, let him go with me.1 (Muslim ibn al-Hajjaj 

"Salah" 150; et al.) I went with him until we were at the heights of Makkah. He 

drew a line for me then hurried off until he stood and commenced the Qur'an and 

many shapes enveloped him, coming between me and him so that I could not hear 

his voice. Then they went, dispersing like clouds until only a group of them 

remained. Then the Prophet—blessings and peace be upon him—came and said: 

'What did the group [of jinn] do? I replied, 'These are they, O Messenger of 

God.' "He then [the Prophet] took bones and dung and gave them to them." He 

forbade that anyone wipe themselves with bones or dung, but in this isnSd there 

is weakness. 

Concerning it also is a hadTth from Bilal ibn al-Harith—may God be 

pleased with him—who said, "We camped with the Prophet—blessings and peace 

be upon him—on a certain one of his travels at al-cArj3, and I went towards him 

and when I reached him I heard a din and men quarreling and I did not distinguish 

the language of any of their tongues. So I stopped until the Prophet—peace and 

blessings be upon him—came laughing and said, "The Muslim jinn and the pagan 

(mushrikun) jinn appealed to me for a decision, asking me to assign them a place 

to live. So I assigned the Muslims the highlands (najd) and the pagans the 

3See Appendix B for list of place names. 
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lowlands (tihOmah)." (Cf. Abu Dawud "Imarah" 36, Ibn Hanbal 1:306) All the 

elevated land is highland and plateau, and all that is sunken is lowland. 

In this regard also, from Ibn 0 Abbas—may God be pleased with them 

both—is that he said: "The Prophet—blessings and peace be upon him—left in a 

band of his companions going to the fair at °Ukaz. The devils had been blocked 

of news of heaven so the devils returned to their people. They [the people] said, 

'What's the matter with you?1 They replied, 'News of heaven has been blocked 

from us and meteors were hurled against us.1 'That is because something 

extraordinary has happened so travel to the four corners of the earth', they said. 

"Those taking the direction of tihOmah encountered the Prophet—peace and 

blessings be upon him—and his companions while they were at Nakhlah going to 

the fair of cUkaz. The Prophet—blessings and peace be upon him—was praying the 

dawn prayer with his companions. When they [the band of jinn] heard the Qur'an 

they gave ear to it and said: 'This is that which intervened between us and 

heaven,' and they returned to their people and said, 'Indeed we have heard a 

wondrous recitation leading to forthrightness and so we believed in it and will 

never ascribe anyone as a partner to our Lord.'" [Qur'an 72:1-2] 

What Ibn 0 Abbas mentioned—may God be pleased with the two of them—is 

the first encounter of the jinn with the Prophet—blessings and peace be upon him. 
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The Prophet—blessings and peace be upon him—did not see them at that time, 

rather it was revealed to him. 

Regarding this also in Muslim's Sahth on the authority of Ibn Mascud—may 

God be pleased with him—"One night we were with the Prophet and we lost him, 

so we sought him in the valleys and on mountain paths. We said he was snatched 

away or. murdered and so we spent the worst night a people ever spent. When 

we rose the next morning suddenly he came from the direction of Hira'. We 

said, 'O Messenger of God, we lost you and looked for you and did not find you 

and we spent the worst night a people ever spent.1 So he—blessings and peace 

be upon him—said, 'A summoner from the jinn came to me and I went with him 

and recited the Qur'an to them.1 (Muslim ibn al-Hajjaj "Salah" 150) 

He continued, "He [the Prophet] went with us and showed us remains of 

their fires. They [the jinn] asked him for provisions and he said, 'For you are 

all the bones over which the name of God has been mentioned; if you accept them 

you will have the greatest abundance of meat. And all the animal droppings shall 

be fodder for your riding beasts.' Then he—blessings and peace be upon 

him—said, "Don't wipe yourselves (istanjd) with these two things [bones and 

dung] for it is food for your brothers.'" 

Al-TabaranI relates with a fair isnSd on the authority of al-Zubayr ibn al-

cAwwam—may God be pleased with him—who said, "The Messenger of 
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God—blessings and peace be upon him—prayed the morning prayer with us one 

day in the mosque of al-Madinah and when he—blessings and peace be upon 

him—left he said, 'Which of you will follow me to the gathering of the jinn 

tonight?' The people were silent and no one of them spoke. He said this three 

times. He walked then by me and took my hand. So I began to walk with him 

until all the mountains of al-Madinah were far from us and we reached an open 

land of excrement. Lo, there were men tall as lances with clothing befouled 

between their legs. When I saw them a strong shiver overcame me so that my 

legs would not hold me out of fright. When we drew near to them the Messenger 

of God—blessings and peace be upon him—drew me a line in the earth with his big 

toe and said to me. 'Sit in the middle of it.' When I sat down all the misgivings 

I felt went from me. The Messenger of God—blessings and peace be upon 

him—went between me and them and recited a loud recitation (qur'Sn) until dawn 

appeared. 

"Then he—blessings and peace be upon him—approached until he passed me 

and said, 'Keep up with me.' So I began to walk with him and we did not go 

very far. He—blessings and peace be upon him—said to me, 'Turn around and 

look. Do you see anyone where they were?' I turned around then said, 'O 

Messenger of God, I see a great multitude.' 
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"The Messenger of God—blessings and peace be upon him—lowered his head 

to the ground and saw a bone and a piece of dung and tossed both to them. 

He—blessings and peace be upon him—then said, 'These are an assembly of jinn 

of Naslbln. They asked me for provisions so I have given them every bone and 

piece of dung.'" (al-Bukharl "Manaqib al-Ansar" 33, Abu Dawud "Taharah" 

30 and Ibn Hanbal 1:449) 

Al-Zubayr—may God be pleased with him—says it is not permissible for 

anyone to wipe himself with a bone or a piece of dung. It is related also on the 

authority of Ibn Mascud—may God be pleased with him—who said, "The 

Messenger of God—blessings and peace be upon him—requested that I follow him 

one night. He said, 'There is a party of fifteen jinn, nephews and cousins, who 

will come tonight, and I shall recite the Qur'an for them.' So I went with him 

to the place he intended. He made a line for me and had me sit in it saying, 'Do 

not come out of this.' I spent the night in it until the Messenger of God—blessings 

and peace be upon him—came to me with the dawn. In his hand were a sun-

blackened bone and a filthy piece of dung and he—blessings and peace be upon 

him—said, 'If you relieve yourselves outdoors do not wipe yourselves with 

anything of this sort.' (al-Bukharl "Wudu" 18, "Dacwat" 14) 

"When morning came I had to know with certainty where the Messenger 

of God—had been, so I went and I saw a place of seventy camels." 
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Al-Shafi°I and al-Bayhaql related that a man of the Ansar (the 

Companions)—may God be pleased with them—went out to pray the evening prayer 

and the jinn kidnapped him. He was absent for years and his wife remarried. 

He subsequently came to al-Madlnah and cUmar—may God be pleased with 

him—asked him about that. He said, "The jinn kidnapped me and I stayed among 

them a long time. Believing jinn raided and fought them and God granted them 

[the faithful jinn] victory. They took captives and took me prisoner along with 

them. They said, 'We see you are a Muslim man and and it is not permissible 

for us to take you captive.' They let me choose between staying with them or 

returning to my people. So I chose my people and they brought me to al-

MadTnah." 

cUmar—may God be pleased with him—said to him—, "What was their 

food?" He said, "FUl (beans) and everything over which the name of God is not 

mentioned." "What was their drink?", he [cUmar] said. He replied, "Jadf. 

(It is froth because it is whipped up from water. It is also said that it is every 

vessel left uncovered.) 

As for the consensus, Ibn °AtIya and others report agreement that the jinn 

are devoted to the service of God by following our Prophet Muhammad—and that 

the Sharlcah is delegated to man and jinn [thaqalayn]. 
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If it is said, if rules in their totality are legally binding on them, they would 

return repeatedly to the Prophet—in order to learn them, but it is not reported 

that they came to him but twice and most of the Sharlcah was renewed after 

that. We would say that the lack of reports does not prove the lack of their 

meeting with him and their presence at his council and their hearing of the words 

without the faithful seeing them. He—blessings and peace be upon him—sees 

them while his companions do not. 

Indeed the Almighty has said about the chief of the jinn, "He and his tribes 

see you from where you do not see them." [Qur'an 7:27] Perhaps he [the 

Prophet]—blessings and peace be upon him—sees them with a power which God 

gave him greater than the power of his companions. Perhaps a certain one of 

the companions may see them under certain circumstances...as Abu 

Hurayrah—may God be pleased with him—saw the devil who came to steal from 

the Ramadan zakat (alms), as al-Bukharl has related. 

If it is said what do you say concerning what has been related about one of 

the Miftazilah, that he denies the existence of the jinn! We would say, it is 

strange that that is asserted on the authority of one who accepts the Qur'an, 

which speaks of their existence! 

Al-BukharT, Muslim, and al-Nasa'T relate, on the authority of Abu 

Hurayrah—may God be pleased with him—that the Prophet—blessings and peace 
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be upon him—said, "Indeed an °ifrrt (devil) from among the jinn suddenly 

appeared yesterday wanting to interrupt my prayers, so I throttled him and I 

wanted to tie him to one of the posts of the mosque. So I remembered a saying 

by brother Sulayman." (al-Bukhari "Salah" 75) 

And he [the Prophet]—blessings and peace be upon him—said, "Indeed in al-

Madlnah there are jinn who have converted to Islam." (Muslim ibn al-Hajjaj 

"Salam" 139-141) He said, "No jinn nor human nor anything hears the extent 

of the voice of the mu'adhdhin except it will be testified in his behalf on 

Judgement Day." (Muslim ibn al-Hajjaj "Munafiqln" 69) 

Muslim relates, on the authority of Salim ibn °Abd Allah ibn Ab! al-Ja°d, 

and in all of the six books there is only one hadlth by Salim, from Ibn 

Muscud—may Almighty God be pleased with him—that the Prophet—blessings and 

peace be upon him—said, "There is no one of you over whom a jinn companion 

has not been assigned." They said, "Even you, O Messenger of God?" He 

said,  "Even me,  except  that  God has  aided me over  him and he [ the j innf]  

became a Muslim and does not command me except for good." 

It is related with a fathah on the mlm-fa'-aslama ("and he has become a 

Muslim") and with a dammah on it fa'-aslamu ("So I became safe"). Al-

Khitabl confirms the dammah while the judge cIyad and al-NawawI restore the 

fathah—and it is the preferred form. 
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The Ummah (community) agrees on the immunity of the Prophet—blessings 

and peace be upon him—from the devil. However the purpose [of his statement] 

is to warn others of the evil of the jinnT companion and his tempting and 

enticing. He has notified us that he is with us and to be wary of him according 

to one' s capability. As for his—blessings and peace be upon him—immunity from 

grave sin, there is agreement and likewise for all the prophets—blessings and 

peace be upon all of them. Regarding minor sin there is disagreement but this 

is not the place to mention it. The truth is that they—blessings and peace be 

upon them—are immune to major and minor sin. Likewise the angels—peace and 

blessings be upon them—as the judge [°Iyad] and other trustworthy scholars have 

said. 

If this is known then know that the hadTths and likewise the poetry of the 

Arabs and their lore concerning the existence of jinn and devils are innumerable. 

The controversy concerning this is in opposition to that which is known by 

repeated mention. It is a matter which intellect does not find unbelievable and 

the senses do not deny—consequently the burden of proof is on them, [who deny 

their existence]. 

From what is widely known is that Sacd ibn cUbadah—may God be pleased 

with them—when he was not elected by the people and they elected Abu 
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Bakr—may God be pleased with him—Sa°d went to Syria and settled in Hawran 

and remained there until he died in the year 15 [A.H.] (625 A.D.). 

There is no controversy that he was found dead in his bath in Hawran and 

that in al-Madinah they were not aware of his death until they heard a voice in 

a well saying: 

We have killed the lord of the Khazraj Sacd ibn °Ubadah 
We shot him with two arrows and did not miss his heart. 

They remembered that day and subsequently found it to be the day he died. 

It occurs in the SahTh of Muslim that Sacd was present at Badr. Al-Hafiz 

Fath al-DIn ibn Sayyid al-Nas says, "But the truth is that he was not present at 

Badr." Such is related by al-Tabaranl from Muhammad ibn Sirln's and 

Qatadah's hadith, and both of them knew Sa°d. 

It is related on the authority of Hajjaj ibn cIlat al-Sulaml (who is the father 

of Nasr ibn Hajjaj about whom it has been said: 

If there is a way to wine, I shall drink it. 
Is there a way to Nasr ibn Hajjaj?) 

that he advanced on Makkah in a caravan and the night came upon them in a 

dreadful, desolate valley. The folk of the caravan then said to him, "Rise up 

and take security for yourself and your companions," and he began to go about 

the caravan saying: 
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I place myself and my companions under God's protection 
From every jinnl in this valley 
Until I and my caravan return safely. 

Then he heard a voice saying, "O troop of jinn and mankind, if you can 

penetrate the regions of the heavens and earth, then penetrate but you will do so 

only with authorization." [Qur'an 55:33] 

When he returned to Makkah he informed the pagans of the Quraysh of 

what he had heard. They said, "You've apostatized, O Abu Kilab. Indeed what 

you say, Muhammad claims was revealed to him." "By God I have heard it and 

so did those who were with me." Then he became a Muslim and his conversion 

was proper. He migrated to al-Madlnah and built in it a mosque by which he 

is known. 

In the view of Ibn Sa°d, al-Tabaranl, and al-Hafiz Abu Musa and others, 

cAmr ibn Jabir al-Jinnl was among the companions, and they relate in their 

isnads on the authority of Safwan ibn al-Mucattil al-Sulaml that he said, "We 

went out as pilgrims and when we were at al-cArj suddenly before us was a 

snake writhing and which soon died. One of our men took out a rag and 

wrapped it in it, then dug a hole in the ground for it. We then approached 

Makkah and came to the Masjid al-Haram and a man stopped in front of us 

saying, 'Which of you is the friend of cAmr ibn Jabir?' We said, 'We don't 

know him.' 'Which of you is the friend of the j&nnl They say, "May God 
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reward you with good on our behalf. Verily he was the last of the nine of the 

jinn who heard the Qur'an from the Prophet—blessings and peace be upon 

him. 

Al-Hakim in al-Mustadrak also relates it in the biography of Safwan ibn 

Mu°attil. 

Ibn AbT al-Dunya, on the authority of a man from among the Tabi°In [see 

Glossary], mentions that a snake entered his tent lolling its tongue from thirst so 

he gave it a drink, then it died and he buried it. Afterward someone came at 

night, greeted him, thanked him and told him that the snake was a pious man 

from among the jinn of NasTbln whose name was Zawbacah. He said, "We 

have heard among the good merits of cUmar ibn °Abd al-cAzIz, the Umayyad 

Commander of the Faithful—may God the Almighty be pleased with him—that he 

was walking in a waterless land and came upon a dead snake. He wrapped it in 

a scrap of his cloak and buried it. Then a voice said, 'O Sariq, I testify that I 

heard the Messenger of God—blessings and peace be upon him—saying to you: 

"You will die in a waterless land and a pious man will shroud and bury you."1 

'"Who are you? May God have mercy on you,1 he [°Umar] said. 'One of 

the jinn who first heard the Qur'an from the Messenger of God—blessings and 

peace be upon him,' he replied. 'There remains of them only myself and this 

Sariq who has died.'" In the book Khayr al-bishar bl-khayr al-bashar there is 
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on the authority of cUbayd al-Muktib, from Ibrahim, who said, "A party of 

companions of cAbd Allah ibn Mascud—may Almighty God be pleased with 

him—went out, and I was among them, intent on the pilgrimage. When they 

were on a certain road they saw a white snake coiled up on the road. The scent 

of musk emanated from it. I said to my companions, 'Go on, for I will not 

depart until I see what is going to happen to it.' And it soon died. 

"I thought good of it due to its pleasant fragrance so I shrouded it in a rag 

then removed it from the road and buried it. I caught up with my companions 

at al-Mutassah. 

"We were sitting when four women approached from the west. 'Which of 

you buried cAmr?' one among them asked. I replied, 'Who is cAmr?' 'Which 

of you buried the snake?,' she said. I said, 'I'. 'By God, you have buried one 

who fasts constantly and prays diligently and who believes in what God the 

Almighty and Exalted had revealed,' she said, 'and he believed in your prophet 

Muhammad—blessings and peace be upon him—and he heard his description in 

heaven 400 years before he was sent.'" "I praised Almighty God," he said, 

"Then we completed our pilgrimage and I passed by cUmar—may Almighty God 

be pleased with him—and I informed him of the news of the snake and the 

woman." "You're right," he said. "I heard the Messenger of God—blessings 

and peace be upon him—say this concerning it." 



On the authority of Ibn "TJmar—may God be pleased with both of them—who 

also said concerning this: "I was at the Commander of the Faithful cUthman's 

place—may God be pleased with him—when there came to him a man who said, 

'Shall I relate to you a wonder, O Commander of the Faithful?' He answered, 

'Of course.' 'While I was in a waterless stretch of land,1 he continued, 'I 

encountered two bands that had clashed then dispersed and I came upon their 

battleground and suddenly there was a kind of snake the likes of which I have 

never seen and there was a scent of musk which I found coming from a slender 

yellow snake. I thought that that scent was due to the goodness in it so I took 

it and enfolded it in my turban and buried it.1 

"Meanwhile I was walking when a voice called out, 'May God guide you. 

These are two snakes of the jinn who had a battle. The snake you buried died 

as a martyr and he was among those who heard the revelations of the Messenger 

of God—peace and blessings be upon him.'" 

Concerning it also Fatimah, daughter of al-Nu°man al-NajarTyah has said, 

"I had a servant from among the jinn and he used to rush into the house where 

I was. He came to me one day, stood against the wall and did not do what he 

used to do." I said to him, "What's on your mind that you do not do the deed 

you used to do before?" "Indeed there has been sent today a prophet who 

forbids fornication," he answered. 
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Al-BayhaqI relates in his DalQ, 'il on the authority of al-Hasan that cAmmar 

ibn Yasir—may God be pleased with him—said, "I fought beside the Messenger 

of God—peace and blessings be upon him—-jinn and mankind." He was asked 

about the battle of the jinn and he said, "The Messenger of God—peace and 

blessings be upon him—sent me to draw water from a well and I saw the devil 

in his form. He wrestled me and I threw him. Then I began to bloody his nose 

with a stone I had or a rock. 

"He—blessings and peace be upon him—said to his companions, ,cAmmar 

has met the devil at the well and fought him.' When I returned he asked me and 

I informed him of the matter." 

Abu Hurayrah—may Almighty God be pleased with him—used to say that 

God saved cAmmar ibn Yasir from the devil by the tongue of His 

Messenger—blessings and peace be upon him. Al-Bukharl refers to this in what 

he relates on the authority of Ibrahim al-NakhcI who said, "°Alqamah went to 

Damascus. When he entered the mosque he remarked, 'O God make it easy for 

me to find a suitable sitting companion,1 He then sat with Abu al-Darda'. Abu 

al-Darda' said, Where are you from?1 'From among the people of al-Kufah,1 

he answered. 'Is there not among you,' he said, 'a man with a secret that 

nobody else knows?' (meaning Hadhlfah). 'Yes.1 I said. 'Is there not among 

you one whom God saved from the devil by the tongue of His 
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Prophet?—blessings and peace be upon him1 (referring to cAmmar). I said, 

'yes.1 He inquired, 'Is there not among you the person of al-SiwQk aw al-WisQd 

(The Toothstick or the Pillow)!' 'Yes,' I answered. 

" 'How did the servant of God [Muhammad(?)] used to recite, "By the night 

concealing and by the day revealing [Qur'an 92:1-2]' he asked. I said, 

'Masculine and feminine'"...and he mentioned the hadlth. 

Abu Bakr relates in his rubifly&t (quatrains) that Judge Abu Yacla, on the 

authority of cAbd Allah ibn Husayn al-MasIsI who said, "I entered Tarsus and 

was told, 'There is here a woman called Nahus who saw the jinn who went to 

see the Messenger of God—blessings and peace be upon him.' 

"I came to her and she was lying on her back. 'Did you see one of the jinn 

who went to see the Messenger of God—blessings and peace be upon him,' I 

asked. 'Yes,1 she said. "Samhaj, whom the Prophet—blessings and peace be 

upon him—had named °Abd Allah, informed me: 'I inquired, "Oh, Messenger 

of God, where was our Lord before he created the heavens and the earth?" "On 

a fish of light in constant motion," (al-Tirmidhl "QTyamah" 47) he said. 

Samhaj stated, "I heard him—blessings and peace be upon him—saying 'Surah 

Yasln' [Qur'an 36] is not read in the place of any sick person save that he dies 

quenched of thirst and enters his grave quenched and rises on Resurrection Day 

quenched.""" 
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Stranger than this is what is in Usd al-GMbah1 according to Abu Musa in 

the isnad of the two of them, on the authority of Malik ibn Dinar, on the 

authority of Anas ibn Malik—may Almighty God be pleased with him—who said, 

"I was with the Messenger of God—blessings and peace be upon him—going out 

from the mountains of Makkah when an old man leaning on his staff, 

approached. The- Prophet—blessings and peace be upon him—said, 'The gait and 

sound of a jinnT.' 'Right,' he said. The Prophet—blessings and peace be upon 

him—said, 'From which jinnV He replied, 'I am from Hamah ibn al-HTm (or 

Ibn HTm) ibn Laqls ibn Iblis.' The Prophet said, 'I think there are only two 

generations between you and Iblis.' 'Right,' he confirmed. 'How many years 

have you lived?1 he [the Prophet] asked. 'I ate the world except for the least bit 

of it. I was the night Qabll (Cain) killed Habll (Abel) a lad of some years, and 

I used to look out over the hills and make trouble between people.' The 

Messenger of God—blessings and peace be upon him—said, 'What wretched 

work!' 'O, Messenger of God, quit scolding me,' he rejoined. 'Indeed I am 

one of those who believed in Nuh (Noah) and repented before him. Although 

I blamed him concerning his mission, he wept and caused me to weep. He said 

that I was, by God, one of the repentant and I seek refuge in God lest I be one 

JThe complete title of this book is Usd al-GMbah ft Macrifat al-SaMbah 
(Lions in the Thicket Regarding Knowledge of the Companions) by cIzz al-DIn 
ibn al-Athir, d. 1233. (Young, 1440:169) 



of the ignorant. And I met Hud and I believed in him. And I met Ibrahim 

(Abraham) and I was with him in the fire when he was thrown into it. And I 

was with Yusuf (Joseph) when he was cast into the well and I preceded him to 

the bottom of it. I met Shucayb and Musa (Moses). I also met cIsa ibn Maryam 

(Jesus), and he said to me," 'If you meet Muhammad extend greetings to him 

from me.1 I have delivered his message....and I believe in you [to 

Muhammad]." 

"The Prophet—blessings and peace be upon him—said, 'Peace be upon cIsa 

and you. What do you need, O Hamah?' He said, 'Musa taught me the 

Tawrah (Torah) and cIsa taught me the InjTl (Gospel), so teach me the 

Qur1 an1 —and he taught him. (In one version the Prophet—blessings and peace be 

upon him—taught ten surahs of the Qur' an.) 'The Messenger of God—blessings 

and peace be upon him—died and did not announce his death to us. We thought 

of him as still alive.'" Only God knows. 

Concerning it also on the authority of the Commander of the Faithful 

cUmar ibn al-Khattab—may God be pleased with him—is that one day he said to 

Ibn c Abbas: "Tell me a hadlth that will amaze me." He said, "Abu Khazlm 

ibn Fatik al-Asadl told me that he went out one day during the JQhillyah 

seeking camels of his that had strayed. He came across them at Abraq al-Uzaf 

(it is called thus because in it is heard the cazTf (voices) of the jinn). 
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'"I hobbled them,' he said, 'and rested my head on the foreleg of one of 

the young camels. Then I said, "I seek refuge in the mighty one of this place 

(in one version it is with the 'big one in this valley'), and lo, a voice was calling 

me saying, 

'Woe unto you. Ask refuge with God, the possessor of Glory, 
Abode of the forbidden and the permitted. 
Profess the oneness of God and be not concerned 
with what horror of horrors the jinnT possesses.' 

'"I said, 

"O Caller, what do you believe? 
Is guidance with you or misguidance?" 

"'He said, 

'This is the Messenger of God with blessings. 
He brought "Ya Sin" and "Hamlmat." [Qur'an 36 & 40-46] 
And elaborated surahs after them, 
Calling to paradise and deliverance 
Commanding fasting and prayer 
And restraining people from frivolities." 

'"I remarked, "Who are you, O caller—may God have mercy on you?" "I am 

Malik ibn Malik," he answered. "The Messenger of God—blessings and peace 

be upon him—sent me to the jinn inhabiting the Najd." I said, "If I had someone 

to guard my camels then I would go to him and declare my belief in him." "If 

you want Islam then I will guard them until I return them to your people safely, 

God Almighty willing," he said. So I mounted my she-camel and headed 

straight for al-Madlnah and arrived there on a Friday. I came to the mosque 



and lo, there was the Messenger of God—blessings and peace be upon 

him—delivering a sermon. I brought my camel to a kneeling position by the door 

of the mosque and said, "I'll wait until he concludes his sermon." 

'"Abu Dharr came out and said, 'The messenger of God—blessings and 

peace be upon him—sent me to you and says, 'Welcome to you. Your 

conversion has reached me, so enter and pray with the people."' (al-Darlml 

"Raqaq" 58) I performed the ablutions, entered, and prayed. Then he called 

me and said, 'What has the old man who promised to return your camels done? 

Surely he has returned them to your people safely." I said, "May God reward 

him with good and show mercy to him.' The Messenger of God—blessings and 

peace be upon him—said, "Indeed, may God have mercy on him.'"" So he 

converted and his conversion was good. 

There is in the Musnad of al-Dariml, on the authority of al-Sha°bI, who 

said, "cAbd Allah ibn Mascud—may Almighty God be pleased with him—said, 'A 

man of the companions of Muhammad—blessings and peace be upon 

him—encountered a man from the jinn who wrestled him. The human threw him 

and said to him, "Indeed I see you are lean and thin as if your forearms are the 

forelegs of a dog! Are you jinn like that or is only you who are like that among 

the jinnV "No, by God," he replied, "Indeed I am stout among them, but come 
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back to me a second time and if you throw me I'll teach you something that will 

benefit you." He said, "Alright." 

'"So he returned and threw him down. The jinnT then said to him, "Do 

you recite 'God—there is no god but He, the Living, the Enduring? [Qur'an 

2:255]'" "Yes," he said. "Indeed you will not recite this in a house without the 

devil's (who smells like a jackass) going out. Then he will not re-enter it until 

he screams.1"" Al-DarimI says, [explaining the unusual words] "Slenderness 

[da'if] is thinness [daqlq], leanness [shakhut] is skinniness [mahzut\, [dalf] is 

well-ribbed and habaj is wind [rth]." Abu Ubaydah adds, habaj is fart 

[durat]." Later in the chapter of the dotted cayn, under the word ghul will be 

the hadrth of Abu Hurayrah and the hadTth of Abu Ayyub al-Ansarl—may 

Almighty God be pleased with both of them—concerning that, God willing. 

Question: The Friday meeting is in order with forty legally responsible 

persons regardless of whether they be jinn or human or both together... so says 

al-QamulT. 

Shaykh Abu al-Hasan Muhammad ibn al-Husayn al-Abrl—may Almighty 

God be pleased with him—in the ManQqib al-SMfft, which he wrote on the 

authority of al-RabIc, recorded that he said, "I heard al-ShaficI—may Almighty 

God be pleased with him—saying 'Whoever among the people of rectitude claims 

that he has seen the jinn his testimony should be rejected and he should be 
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censured for his variance with the statement of the Almighty, "Indeed he and his 

tribe see you from where you do not see them." [Qur'an 7:27]—except if the 

claimer is a prophet.1" 

In the same vein is the statement of Shaykh Muhyl al-DIn al-

Nawawl—may Almighty God have mercy on him—in his Al-Fatdwd {Legal 

Opinions)'. "Whoever prohibits showing preference between the prophets will 

be censured for his variance with the Qur'an." 

The statement of al-Shafi°T—may God have mercy on him—refers to those 

who claim to see them [the jinn] as they really are. The words of al-QamulI 

refer to what has taken the form of Adamites [meaning jinn who have taken 

human form], as just above. Know that it is generally accepted that all jinn are 

progeny of Iblls. Thus it is inferred that he is not of the angels because angels 

do not propagate due to the fact that there are no females among them. It is said 

that the jinn are a race and that Iblls is one among them. There is no doubt that 

the jinn are his progeny by the text of the Qur'an. And whoever of the jinn is 

an unbeliever is called a shaytGn (devil). 

And Dasim, who, when the man enters his house and does not offer 

greetings of peace or mentions the name of God, enters with him and whispers 

to him and casts evil between the man and his family. If the man eats and does 

not mention the name of God, he will eat with him. If the man enters his house 
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and does not say, "Peace be upon you" or mention God's name and sees 

something that he dislikes and quarrels with his family, let him say: "Dasim, 

Dasim, I seek refuge with God from him." 

And Matus, who is the master of gossip—news which has neither basis nor 

truth—which he brings and casts into the mouths of people. And al-Aqnas. 

And their mother is Tartabah. Al-Naqqash says that to the contrary she 

is their nursemaid. 

It is said that he [IblTs] laid thirty eggs: ten in the west, ten in the east, 

and ten in the middle of the earth. From every egg emerged a race of devils, 

like ghilan (ghouls), caqarib (scorpions), qat&rib (night birds), jann (snakes), 

and those with various other names. Each of them is an enemy to mankind 

according to the Almighty's statement: "Will you then take him and his progeny 

besides Me even while they are an enemy to you...except for him who is a 

believer among them." [Qur'an 18:50] 

Al-NawawT—may God have mercy on him—says that the kunyah of IblTs 

is Abu Mirrah (Father of Bile). 

Scholars disagree whether he is of the angels and, regarding his name, 

whether it is foreign or Arabic. Ibn cAbbas, Ibn Mascud, Ibn al-Masayb, 

Qatadah, Ibn JarTr, al-Zajjaj, and Ibn al-AnbarT say: IblTs was from the angels 

of a band called the jinn and that his name in Hebrew is cAzazTl and in Arabic, 
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al-Harith. And that he was a guardian of paradise and was the chief and sultan 

of the angels of the lowest heaven and sultan of the earth. He was the most 

diligent and knowledgeable among angels. 

He used to rule that which lies between heaven and earth. Therefore he 

believed himself to be of great nobility and majesty and that is what led him to 

pride, disobedience, and disbelief. God consequently transformed him into a 

damned and cursed devil. We take refuge in God from his disappointment and 

his hate, and we ask Him for well-being and safety in religion, the world, and 

the hereafter. It is said, therefore, if the sin of man is in pride, then there is no 

hope for him, but if the sin of man is in disobedience, there is hope. 

They say the Almighty's statement: "He was of the jinn," [Qur'an 18:50] 

means a band of angels called the jinn. Sa°Id ibn Jubayr and al-Hasan al-Basrl 

say that Iblls is not of the angels, not even for a moment. Indeed he is the 

source of the jinn just as Adam is the source of mankind. And cAbd al-Rahman 

ibn Zayd and Shahr ibn Hawshab say: "He was never of the angels and that the 

exception is exclusive." [i.e., he is a different kind of creature]. 

Shahr ibn Huwab adds that he [IblTs] was of the jinn whom the angels 

defeated and some of them took him prisoner and brought him to heaven. Most 

linguists and exegetes attest that he is named IblTs because he gave up hope 

(ablasa) of God's mercy. 
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The truth, as Imam al-NawawT and other distinguished imdms tell it, is that 

Iblls is of the angels, that his name is foreign, and that the exception is 

inclusive, [i.e., he is the same kind of creature as the angels]. This is owing to 

the fact that the command to prostration was conveyed only to the angels and 

that he is originally of the race from which he has been excepted. 

The judge cIyad says: "The majority agree that he is the father of the jinn, 

as Adam is the father of mankind. Exclusion from other races is widespread in 

the lore of the Arabs. Almighty God says, "The only knowledge of it is 

pursuant to conjecture." [Qur1 an 4:157] The preferred truth is what is above on 

the authority of al-NawawI and whomever agrees with him. On the authority 

of Muhammad ibn Kcab al-QarazI he has said: "The jinn are believers and the 

devils are unbelievers and their origin is one. 

Wahb ibn Munabbih was asked about the jinn— "What are they and do 

they eat, drink and intermarry?" He said they are several kinds. As for the 

archetypes of the jinn, they are air and do not eat, drink or marry each other in 

the world, and they do not produce offspring. Among them are kinds who eat, 

drink and intermarry and they are the sacUlT [female demons] and the ghtl&n 

[ghouls], the qat&rib [night birds] and their ilk. They will follow in their 

chapters. God willing. 
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Useful Information: Al-Qarafl says that people agree on Iblls' becoming 

a disbeliever according to his story with Adam—may peace arid blessings be upon 

him. The refusal to perform the prostration is not reason for disbelief, otherwise 

everyone who is ordered to prostrate himself and refuses would be an unbeliever 

and that is not the case. Nor is his unbelief due to envy of Adam over his place 

before Almighty God, otherwise anyone who is envious would be a kafir, and 

that is not so. 

And his unbelief was not due to his disobedience and offense, otherwise 

every rebel and offender would be a kdfir. That is difficult for the modern jurist 

let alone others. Rather, it should be known that he became a kafir due to his 

attribution to the Truth, may He be exalted and glorified, of injustice and 

behavior which is not appropriate. That is apparent from the significance of his 

statement: "I am better than he [i.e., Adam] and you created me from fire and 

created him from mud." [Qur'an: 7:12] The implication of his statement 

according to what the inquiring imams among the commentators (and others) 

have said is that the imposition by the Great and Mighty of the duty of 

prostration to the insignificant one is an injustice and a tyranny ... and this is an 

aspect of his disbelief, may God curse him. Muslims without exception have 

agreed that he who attributes that to the Truth (be He exalted) is a kafir. 
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There is disagreement whether or not there was a k&fir before Iblls. It is 

said, no, he was the first to disbelieve. And it is said that there were 

disbelieving people before him and that they are the jinn who were on earth. 

There is disagreement also concerning the disbelief of Iblls: was it 

ignorant or willful according to two statements of the people of tradition and 

consensus. There is no disputing that he had knowledge of God Almighty before 

his disbelief, and he who says that his disbelief is out of ignorance says that 

upon his becoming a k/Xfir he was deprived of the knowledge which he had. 

And he who says that his disbelief is willful says that he became a believer 

despite his knowledge. 

Ibn °At!yah says: Disbelief with persistence of knowledge is unlikely, 

except that in my opinion it is conceivable for God to forsake whomever he 

wants. Al-BayhaqT relates in Sharh al-Asmfi.' al-Husna (Commentary on the 

Most Beautiful Names of God), in the last chapter, concerning the Almighty's 

statement: "And they would not have been believers except by the will of God," 

[Qur'an 6:111], on the authority of cAmr ibn Dharr, who said, "I heard cUmar 

ibn cAbd al-cAz!z—may God have mercy on him—saying, 'If God had wanted 

only obedience he would not have created Iblls. He has made that clear in an 

Oyah of His book [i.e., the Qur'an] and made it explicit; whoever knows it 

knows it and whoever is ignorant of it is ignorant, and it is the Exalted's 
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statement: "You have not power to cause him to go astray save for him who 

will burn in hell." [Qur'an 37:162-163] 

He then relates by way of °Amr ibn Shcayb, on the authority of his father, 

on the authority of his grandfather, that the Prophet—may blessings and peace be 

upon him—said to Abu Bakr: "O Abu Bakr, if God had wanted only obedience 

he would not have created Iblls." 

A man said to al-Hasan: "O Abu Sa°Id, does Iblls sleep?" He replied, 

"If he slept we would find respite but the believer has no deliverance from him 

except by fearing Almighty God." 

He [al-Ghazzall] says in al-lhya' [The Revivification] a little before the 

explanation of the remedy of patience: "Whoever is neglectful of Almighty 

God's admonition even for an instant has for that instant no companion except 

the devil." The Almighty says: "He who is blind to the admonition of the 

Merciful we will designate for him a devil as a companion." [Qur'an 43:36] 

He [Muhammad]—may blessings and peace be upon him—states: "Truly, 

Almighty God hates the idle youth." This is because when the youth is not 

outwardly occupied in what is permissible, the devil will engage him against his 

religion, nesting and laying eggs in his heart, hatching young who then mate and 

lay eggs bearing offspring. 
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Thus the devil's progeny multiply faster than the rest of the animals, 

because his nature is of fire and when fire finds dry grass it multiplies greatly. 

The propagation of fire from fire does not cease and is definitely not stopped. 

The lust of the devil for the soul of the youth is like that of the fire for dry 

grass. Consequently, says al-Husayn al-Hallaj, "It is your soul, if you do not 

keep it occupied with the truth, it will keep you occupied with deception." 

Useful Information: One of the practicing culam&' mentions that Almighty 

God enjoins upon His creatures two religious duties in one dyah, but the 

creatures are heedless of these. It was said to him: "What is it?" He answered: 

"The Exalted, may He be glorified in His splendor, has said: 'Indeed the devil 

is your enemy so take him as your enemy.' [Qur'an 35:6] This is a command 

from Him, praised be He, to us to take him [the devil] as an enemy." It was 

asked of him how does one take him as an enemy and be free of him. He 

replied: "Know that the Almighty made for every believer seven fortresses: the 

first is of gold, and it is the recognition of Almighty God. Around it is a 

fortress of silver and that is faith in Him. Surrounding it is a fortress of iron 

and it is reliance on Him, be He exalted and lofty. There is a fortress of stone 

encircling that and it is gratitude and contentment with Him, may His affair be 

mighty. A fortress of fired clay surrounds that and it is the commanding of 

virtues and the forbidding of vice and the practice of the two. Surrounding that 
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is an emerald fortress, which is friendship and loyalty to the Almighty and 

around it is another of lustrous pearl, and it is self discipline. 

"The believer is inside these fortresses and IblTs is outside of them baying 

like a dog. The believer is not concerned with him because he is protected by 

these fortresses. It behooves the believer to not relinquish self-discipline in all 

his situations and to not be negligent of it in all he does. Indeed disappointment 

will come to he who deserts self-discipline and is negligent of it and who leaves 

his good conduct with Almighty God. 

"IblTs continues to deal with him, covet after him, and come to him until 

he takes all the fortresses and returns him to unbelief, and from that we seek 

refuge from God." 

What he mentions of two religious duties in the Syah may be ambiguous. 

For it could be said that there is in it only one duty and it is the statement of 

Almighty God: "Take him as an enemy," [Qur'an 35:6] since the command 

makes it obligatory as long as there is no adjacent Syah indicating the contrary. 

I have asked our shaykh the imSm al-Yafi CI—may God have mercy on 

him—about the second obligation; where is it in the Syah! He—may God make 

his spirit holy—answered that in the Syah is a duty of knowing and a duty of 

doing. The first is the knowledge of his being an enemy, and the second is the 

act of adopting enmity toward him. 
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As for what is above mentioning the fortresses, it is the ultimate in good 

and accuracy. However, the devil may take possession of some of the 

aforementioned fortresses and not others and will thereby return the worshipper 

to a state of sinfulness without disbelief so that he deserves the fire but not for 

eternity. Perhaps he does not return him to sinfulness, rather he returns him to 

weakness of faith so that he does not deserve the fire but deserves lowering from 

the rank of the people of perfect faith. 

Each of these disparities is because of disparities in the aforementioned 

fortresses, since the taking of the fortress of knowledge and faith in God is not 

like taking the rest of the fortresses. The remaining fortresses differ also, thus 

the taking of the fortress of truth and sincerity is not like the taking of the 

fortress of commanding and forbidding, and so it is with all the fortresses. The 

discussion concerning that is extensive. 

However, as long as the fortresses of faith and reliance remain complete 

for the worshipper, the devil has no power over him, according to Almighty 

God's statement: "Indeed he does not have dominion over those who believe 

and rely on their Lord." [Qur'an 16:100] These are those characterized by 

perfect devotion as stated by the Almighty: "Indeed you do not have power over 

my worshippers," [Qur'an 17:65] for they are truly believers, in accordance 

with the Almighty's statement: "The faithful are those whose hearts are afraid 
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when God is mentioned, and when His Syahs are recited their faith is increased, 

and who rely on their Lord. "[Qur'an 8:3] Then he said at the end of his 

description of them, "These are the believers truly." [Qur'an 8:5] 

The taking of one fortress may lead to disbelief and require hell for 

eternity—so it is with the fortress of faith in God; we seek refuge in God from 

that. Yet it is not possible to take the fortress of faith until the fortresses around 

it are taken. We ask God the Generous for guidance and safety from erring and 

ruin. 

Know that the first duty is understanding. The learned man [who?] says: 

"It is reflection." Ibn Furak and the Imam of the Two Holy Places [i.e. Makkah 

and al-Madinah] says: "It is the intent to reflect." We have expounded on this 

in our book Al-Jawhar al-Farld fl cIlm al-Tawhfd (The Unique Jewel of the 

Oneness of God), and what scholars of the Sharl°ah and Sufi shaykhs—may 

Almighty God have mercy on them—say concerning it, so consult that in the 

seventh part of the aforementioned book, and with God is success. 

They disagree also whether Almighty God sent to them messengers of jinn 

before the sending of our Prophet Muhammad—may blessings and peace be upon 

him. Al-Dahhak reports: "There were messengers among them by what is 

apparent from His—be He exalted—statement:10 community of jinn and humans, 

have not messengers come to you from among you?1 [Qur'an 6:130] 
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Investigators say a messenger from among them was not sent to them and 

that there were never any jinn [messengers] at all, rather messengers are of 

humankind exclusively. This is the well known truth. As for the jinn, there are 

warners among them. And regarding the Syah, its meaning is one of the two 

divisions as in the Almighty's utterance: "Pearls and coral come out of the two 

of them." [Qur'an 35:12] However, they come out of salt water and not fresh. 

Mundhir ibn Sa°Id al-Balutl says: Ibn Mas°ud—may Almighty God be 

pleased with him—says those of the jinn who met the Prophet—blessings and 

peace be upon him—were messengers to their people. Mujahid says: "Warners 

are of the jinn and messengers are of humans. There is no doubt that the jinn 

were responsible in past nations as they are responsible in this nation according 

to the Almighty's statement: 'Those upon whom the statement is obligatory in 

nations that have passed away before them of the jinn and humans—indeed they 

were the losers.'" [Qur'an 41:26] There is also His—be He exalted—statement: 

"I have not created jinn and humans except to worship me." [Qur'an 51:56] 

It is said the meaning is the believers of both groups and He created the 

obedient only for worship while He created the wretched only for misery. There 

is no problem in mentioning the unrestrictiveness of the general with the 

intention of the specific. 



It is also said His meaning is: 'Otherwise I would command them to 

worship and call them to it.1 It is said, 'Otherwise let them assert my unity.1 

If it asked why it is limited to the two groups and the angels not mentioned, 

the response would be that such is due to the abundance of unbelievers in the 

two groups in contrast to the angels, whom God has made immune from sin, as 

mentioned above. If it is asked why the jinn were put before humankind (ins) 

in this ayah, the reply would be that the word ins is lighter due to the position 

of the undoubled nan [V] and the voiceless sin ['s']. The heavier word is 

more worthy than the lighter of being at the beginning of the statement owing 

to the speaker's energy and his relaxation. 

Digression: Shaykh °Imad al-DIn ibn Yunis—may God have mercy on 

him—used to make difference of race an obstacle to marriage, saying, "It is not 

allowed that a man marry a female jinnT according to the Almighty's statement, 

'And God created for you from among you spouses.' [Qur'an 16:72] The 

Almighty has also said, 'Among His wonders is that He created for you from 

among yourselves spouses so that you may live with them and He has made 

between you love and mercy.' [Qur'an 30:21] Love meaning sexual union and 

mercy meaning children." 

A group of HanbalT imams have specified its disallowance. In Al-Fat&wd 

al-Sarraj [yah (The Legal Decrees of al-Sarr&j), is that such [i.e., human -jinn 
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marriage] is not permitted due to difference of race. In al-Qunyah (Property) 

al-Hasan al-Basrl is asked about it and he says: "Such is permissible with the 

presence of two witnesses." 

In the Mas&'il of Ibn Harb, on the authority of al-Hasan and Qatadah is 

that they find it reprehensible. Then there is related with an isndd including Ibn 

LahTcah that the Prophet—may blessings and peace be upon him—forbids 

marrying the jinn. On the authority of Zayd al-cUmmI is that he used to say: 

"O God bestow a jinntyah upon me so that I may marry her and she may 

accompany me wherever I am." Ibn cAdI relates in the biography of NacIm ibn 

Salim ibn Qunbur, a client of CA1I ibn Abl Talib—may God be pleased with 

him—on the authority of al-TahawI who said: "Yunis ibn °Abd al-A°la related 

to us, NacTm ibn Salim came to us in Egypt and I heard him saying: 'I married 

a woman of the./WH.1 So I never returned to him.1" 

It is related in the biography of SacId ibn Bashlr on the authority of 

Qatadah from al-Nadr ibn Anas, from Bashlr ibn NahTk, from Abu 

Hurayrah,—may God be pleased with him—who said, "One of Bilqls1 parents was 

a jinnf." Shaykh Najm al-DIn al-QamulI said that concerning the prohibition 

of marriage [to jinn] there is speculation because the command comprises two 

groups. He said, "I have seen a righteous old shaykh who informed me that he 
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in the Qur'an who told me he had married four of the jinn one after another." 

Speculation remains concerning Judgement on divorcing her [i.e., a female 

jinni], repudiation and annulment from her, her ciddah (waiting period), 

maintenance, clothing and fellowship between her and four others—and what is 

associated with this. Concerning all of this there is uncertainty. 

Shaykh al-Islam Shams al-DIn al-Dhahabl—may God have mercy on 

him—tells, "I saw in the writing of Shaykh Fath al-DIn al-cUmrI and "Uthman 

al-MuqatilT related to me from him "I heard Shaykh cIzz al-DIn ibn °Abd al-

Salam say he had been asked about Ibn cArabI and replied, 'An evil, lying 

shaykh.' He was asked whether he is a liar also. 'Yes,' he ['Izz al-DIn(?)] 

said. One day we were discussing marriage with jinn and he said, 'Jinn are fine 

spirit and mankind is dense matter, so how can they come together?' 

"Then he disappeared from us for a while and came with a skull fracture. 

He was asked about it and reported: "I married a woman of the jinn and 

something arose between us, so she gashed my head open."'" After that Shaykh 

al-Dhahabl said, "I do not think Ibn cArabI told this lie intentionally, rather it 

is just a tale for entertainment." 

Digression: Abu Ubaydah in the book Al-Amwdl (.Properties), and al-

Bayhaql on the authority of al-Zuhrl, from the Prophet—may blessings and 
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peace be upon him—relates that he banned sacrifices to the jinn. He said, 

"Sacrifices to the jinn is when a man buys a house or unearths a spring, or 

something like it, he would offer the sacrifice of a bird." They used to say in 

the Jahillyah if this is done the jinn will not harm the people of the well. The 

Prophet—may blessings and peace be upon him—abolished it and forbad it. 

Supplement: In the book ManSqib al-Shaykh cAbd al-Qsdir al-KllOn T (The 

Virtues ofShaykh cAbdal-Qodiral-KTlGnt)—may God sanctify his secret—is that 

a certain inhabitant of Baghdad came to him and told him that he had a daughter, 

a virgin, who had been kidnapped from the roof of his house. The Shaykh told 

him: "Go to the ruins of Karkh tonight, sit on the fifth hill and draw a circle 

around you in the dirt. As you are drawing it say, 'In the name of God for 

°Abd al-Qadir's intention.' When darkness falls parties of jinn will pass before 

you in various shapes. Do not let their appearance alarm you. When it is 

nearly dawn their king will pass before you amidst a great army of them and he 

will ask you your need. Say: ,cAbd al-Qadir has sent me to you' ... then 

mention the matter of your daughter to him." 

I went and did as the shaykh had ordered me. Forms of alarming aspect 

passed by me but not one of them had the power to approach the circle in which 

I sat. Troop upon troop kept filing by until their king arrived astride a horse 
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and before him were nations of them. He halted facing the circle declaring, "O 

man, what is your need?" 

I said, "Shaykh cAbd al-Qadir has sent me to you." He dismounted, kissed 

the ground, and sat down outside of the circle while those with him also sat 

down. He said to me then, "What is your business?" I then mentioned my 

daughter's story to him and he said to those who were around him, "Bring me 

whoever did this!" A mdrid (demon) was brought forward and with him was my 

daughter. It was said that this demon was one of the Chinese demons. He [the 

king] demanded, "What drove you to snatch someone under the aegis of the 

Qutbl" He replied, "Indeed I liked her." He then ordered the demon 

decapitated and he handed my daughter over to me. 

I said, "I have never seen as tonight such compliance as yours to the 

command of Shaykh °Abd al-Qadir!" "Yes," he answered, "He observes from 

his house the demons of the jinn and although they are at the ends of the earth 

they would flee out of fear of him. When Almighty God establishes a Qutb he 

gives him power over jinn and humans." 

It is related on the authority of Abu al-Qasim al-Junayd that he said: "I 

heard SarT al-SaqatT—may Almighty God have mercy on him—say: 'One day I 

was passing in the desert and night caused me to seek shelter on an uninhabited 

mountain. In the deep of the night a voice called to me: 
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Hearts do not comprehend those out of sight 
Until souls dissolve 
From fear of the absence of the Beloved. 

Amazed, I said, "Does a jinnT or a human call?" He said, "Nay a jinnl who 

believes in God—praised be He—and with me are my brothers." "Do they have 

the same view as you?" I inquired. "Yes, and more so," he replied. A second 

one of them called me saying: 

Languor does not leave the body 
Save with persistence of thought 

I said to myself, "How beneficial are the words of these!" Then a third called 

out: 

He who is open to Him in darkness 
Banners will be hoisted for him on the morrow 

I fell unconscious and when I came to, lo there was a narcissus on my chest. 

I smelled it and the gloom left me and intimacy [with God] seized me. "Good 

advice," I said, "May God have mercy on you." They responded saying, "God 

has denied to all but the hearts of the righteous to live by His reminder and be 

intimate with Him. He who hopes for other than that hopes in vain. May God 

grant us and you success." They bade me farewell and went away. A period 

of time passed and I continued to find comfort in their words in my mind.'" 

In the Kifdyah al-Mu°tiqad wa-Niktiyah al-Muntiqad (Sufficiency of Dogma 

and Outrage of the Reprehensible) by our Shaykh al-Yafi°T, on the authority of 
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when one day I passed a certain mountain and came upon a chronically ill, blind 

and sick people. I asked about their situation and they said, 'There is a man 

here who comes out once a year and prays for them and they find a cure.' I 

waited until he came out and prayed for them and they found a cure. I followed 

his tracks and came upon him and clinging to him said, 'With me is a hidden 

affliction. What is its cure?1 To which he said, 'O SarT, abandon me for He 

is jealous and you must take care lest He sees you are friendly to someone else 

and you fall in His esteem.' He then left me and went away." 

In the book al-TawhTd (Divine Unity) by Imam Muhammad ibn Abl Bakr 

al-RazT, on the authority of al-Junayd is that he said, "I used to hear al-Sarl 

say, 'The servant [of God] will attain such reverence and intimacy [with Him] 

to the extent that even if his face were struck with a sword, he would not feel 

it.'" Furthermore he said, "Something of it was in my soul until it became clear 

that such was the case." 

I say, "That is because reverence and intimacy with God is above 

acquisition and dispensing—and acquisition and dispensing are above fear and 

hope. Reverence requires absence and awe. Every one deep in reverence is 

absent [from feeling] so that if he is cut he will not be aware out of his 

reverence unless the reverence ceases from him. Whereas intimacy with God 
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concerning reverence and intimacy. 

The closest rank of intimacy is that should he be thrown into the flame, 

his intimacy would not be troubled due to the fact that he perceives only Him, 

and knows only Him. Consider then al-SarT's—may God have mercy on 

him—statement: "The worshipper attains such a degree of reverence and 

intimacy that even if his face were struck by a sword he would not feel it!" 

That is because intimacy [with God] is born of happiness with Him, and he who 

truly has intimacy with God is estranged from anything else. He abides in God. 

If another thing presents itself he will not see it and he will not witness other 

than Him in deed. He will not see in the two beings except Him. His sight will 

not fall on any but Him and his sight is only on Him and His creation. This is 

because the knower knows the product by its maker and does not know the 

Maker by the product and thus sees only His deed and His creation. 

Consequently the great Siddlq, Abu Bakr,—may Almighty God be pleased 

with him—has said, "I don't see anything without seeing God first." This is the 

noble position of tawhfd [awareness of divine unity]. 

Know that the servant of God does not taste the sweetness of intimacy 

with Almighty God except when he severs ties, renounces created beings and 

plunges into details, informed of the truths. "No one informs you like an 
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expert." Know that the conditions of reverence and intimacy with God, 

although they are exalted, people of truth will reckon them [the two conditions] 

a shortcoming because of their implication of change in the servant of God, for 

the condition of those proficient in experiencing divine unity is beyond change. 

There is perfection in effacement and existence of itself and they have neither 

reverence nor familiarity and neither knowledge nor sensation. Their ascent 

from this position is by means of divine generosity and liberality. Praised be 

He who singles out with His mercy whomever he desires of His servants! 

Al-SarT—may God have mercy on him—says: "I accompanied a man called 

Walid for a year not asking him a question. Then I said to him one day, 'What 

is the knowledge beyond which there is no knowledge?1 He answered: 'That 

you find God closer to you than everything and that everything other than He is 

obliterated from your innermost heart and soul.1 I countered with, 'By what 

thing shall I attain this?' To which he replied, 'By renunciation of yourself and 

by your desire for Him, be He praised and exalted.' His words were the cause 

of my benefit in this matter." 

Al-Sarl died six days before the end of Ramadan in the year 253 A.H. 

(867 A.D.), other dates are also given. Only God knows the truth. 

Special Applications: The jinn will not enter a house in which there are 

citrons. It was related to us from Imam Abu al-Hasan ibn Muhammad al-
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KhalcI (the last name being derived from the selling of khalc (vinegar), who is 

among the companions of al-ShaficI and whose tomb is well known in al-

Qarafah. A prayer at his tomb will be answered and it was said that he was the 

qadi of the jinn) that he related that they [the jinn] used to come and recite 

before him. And they did not come for a week and then came to him. He 

asked them about that and they said, "There is some citron in your house and 

we will not enter a house in which there is citron." 

Al-Hafiz Abu Tahir al-Salafl said: "When the hadtth was recited to him, 

Al-KhalcI used to close his meeting with this prayer, 'O God, what you have 

granted, fulfill. What you have bestowed as a favor, do not take away, what 

you have concealed, do not reveal, and what you know, forgive.1" He died in 

Shawwal in the year 448 A.H. (A.D. 1057). 

I said, "Because of this the Prophet—blessings and peace be upon him—cited 

a comparison between the believer who recites the Qur'an and the citron, 

because the devil flees the heart of a believer reciting the Qur'an just as he flees 

a place in which there is citron. It is appropriate therefore to cite a comparison 

with it, in contrast to the other fruits." 

There is in al-Mustadrak in the biographies of the Companions from the 

hcidith of Ahmad ibn Hanbal, on the authority of cAbd al-Qaddus ibn Bakayr 

with its isnad back to Muslim ibn SabTh, who said: "I entered upon 
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cA'Tshah—may Almighty God be pleased with her—and with her was a blind 

man. She was cutting up citrons for him and feeding them to him with honey. 

She remarked, 'This is Ibn Umm Muktum, concerning whom God censured His 

Prophet—blessings and peace be upon him. This has continued for him from the 

family of Muhammad.' 'In being singled out with the citrons and honey,' I 

said, 'is what is not hidden from the ponderer.'" 

In al-Tabaranl's Mifjam (Dictionary) on the authority of Abu Khabib ibn 

cAbd Allah, on the authority of Abu Kabshah, from his father and his 

grandfather is that he said: "The Messenger of God—peace and blessings be 

upon him—used to delight in the sight of red doves and green citrons." There 

is below in chapter "Fa'" ["F"] the hadlth of Sulayman ibn Musa that the 

Prophet—blessings and peace be upon him—said, "Indeed the jinn will not enter 

a house where there is a blooded horse." 

Oneirology: Jinn in a dream signify crafty people, matters of cunning and 

tricks, because of what they made for Sulayman—blessings and peace be upon 

him—in the way of prayer niches and statues. He who deals with one of the jinn 

in a dream will contend with cunning and tricky people. He who sees that he 

is teaching the Qur'an to the jinn will obtain leadership and governorship 

according to Almighty God's statement: "Say it has been revealed to me that a 

party of jinn has listened [Quran 72:1]." 
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Jinn in a dream are in a position of thieves. He whose house jinn have 

entered, let him beware of thieves. Madness \junttn: possession by jinn] in a 

dream has various interpretations. He who sees that he has gone mad will gain 

wealth, as the poet says: 

Fate went [insane] for him and he obtained wealth 
Woe [to him] if fate becomes sane 

It is said that madness is indicative of charging interest according to the 

Almighty's utterance: "Those charging interest will not stand upright except as 

one the devil has thrown down with insanity." [Qur'an 2:275] Perhaps it also 

indicates entry into Paradise (Jannah) according to his statement—blessings and 

peace be upon him—"I beheld Paradise and saw that most of its inhabitants were 

fools and mad ones." (al-Bukharl "Nikah" 88) 

Madness relates to the dreamer with whatever is applicable to him. If a 

woman sees that she has gone mad and has been treated with incantations, 

indeed she is carrying a child who will be crafty, and madness is the fetus 

(janin) she carries; but Almighty God knows best. 

Silah 

The sfl&h or sich5' (female demon) is the worst of the ghouls. The word 

is lengthened [as si°l&h] and shortened [as siclS'] and the plural is scfall. The 
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woman istascalat that is she becomes a sicldh, which is to say she becomes 

raucous and obscene. 

The poet says: 

I have seen a marvel since yesterday 
Five crones like sicdlT 
Eating what I made and gumming it 
May God not leave them a molar. 

Abu cAmr recites: 

O God, uglify the sons of the sf ldh 
cAmr ibn Yarbu, the worst of people, 
They are neither chaste nor smart 

Al-Jahiz says: "It is said that cAmr ibn Yarbu' was born of a sicldh and 

a human. They mention that Jurhum was of the offspring of angels and the 

daughters of Adam—peace be upon him. He was one of the angels when he 

disobeyed his Lord in heaven, and was hurled down to earth in the form of a 

man, as was done with Harut and Marut. Some angel had sexual relations with 

some daughter of Adam—peace be upon him—and she gave birth to Jurhum." 

Therefore their poet said: 

O God, the Jurhum are your worshippers: 
The people are newly acquired wealth but the Jurhum 
Your old inheritance 

He said that of this type were Bilqls, queen of Saba' and likewise Dhu 

al-Qarnayn, whose mother was human but whose father was of the angels. 

Therefore when cUmar ibn al-Khattab—may Almighty God be pleased with 
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him—heard a man calling another: "O Dhu al-Qarnayn," he said, "Have you 

exhausted the names of the prophets and ascended to the names of the angels?" 

The truth in this matter is that angels are infallible in regard to minor and major 

sins as are the prophets—may blessings and peace be upon them—as the QadI 

cIyad and others say. 

As for what they mention about Jurhum being the issue of the angels and 

daughters of Adam and likewise Dhu al-Qarnayn and Bilqls, it is impossible. 

Their pointing to the story of Harut and Marut is nothing and it does not stand 

on the argument they adduced; rather, says Ibn 0 Abbas—may Almighty God be 

pleased with the two of them—they [Harut and Marut] were two magicians in 

Babylon. Al-Hasan says, "They were two infidels ruling the people and they 

taught the people magic. They were not of the angels because angels do not 

teach magic!" 

Ibn °Abbas and al-Hasan al-Basrl read it as "And what was sent down to 

two kings" (Qur'an 2:102), pronouncing the l&m with kasrah. God willing 

there will be mention of the two of them in the chapter "Kdf" ["K"] under the 

entry Kalb (dog). 

There is disagreement on Dhu al-Qarnayn's genealogy and name. The 

author of Ibtila' al-Akhydr (Tribulations of the Excellent) says that Dhu al-

Qarnayn's name is al-Iskandar. He states, "His father was the most 
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knowledgeable of the people of the earth of the science of the stars and no one 

observed the heavens as he did." Almighty God had extended for him the time 

of his death. He said to his wife one night, "Staying awake is killing me so let 

me sleep for an hour and you watch the sky. When you see a star rise in this 

place (as he pointed with his hand to the place of its rising) awaken me so that 

I might couple with you and you will conceive a son who will live until the end 

of time." Alas, his sister-in-law heard his words. The father of al-Iskandar 

slept and his wife's sister observed the star. When it rose she informed her 

husband of the story and he had intercourse with her and from him she 

conceived al-Khidr ... al-Khidr was thus the maternal cousin of al-Iskandar and 

his waztr. 

When al-Iskandar1 s father awoke he saw that the star had descended into 

a constellation other than the one he anticipated. He said to his wife, "Why did 

you not wake me?" "By God, I was afraid to disturb you," she answered. He 

said to her, "Don't you know that I have spent forty years observing this star? 

Truly I have passed my lifetime in vain! But at this very hour a star will rise 

in its wake, and I will have intercourse with you and you will conceive a son 

who will have the two horns of the sun." It was not long before it [the star] 

ascended and he had intercourse with her and she conceived al-Iskandar. Al-

Iskandar and his maternal cousin al-Khidr were born on the very same night. 
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Then God granted him victory in establishing him on earth opening countries 

and there was of his affair what there was. 

It is related on the authority of Wahb ibn Munabbih that he said, "Dhu 

al-Qarnayn was a man of the Romans, son of an old woman who had no other 

sons. His name was al-Iskandar and he was a righteous worshipper." When he 

reached manhood Almighty God said, "O Dhu al-Qarnayn, I shall send you to 

the nations of the earth. They are nations of various types: among them are 

two nations between which is the length of the earth and two between which is 

the breadth of the earth, and nations in the middle of the earth." 

Dhu al-Qarnayn said, "My God, indeed you have entrusted me with a 

great matter which none can empower but you. You tell me about these nations 

with which you have entrusted me: 

By what power shall I contend with them? 

With what endurance shall I bear up against them? 

How shall I understand their languages? 

With what hearing shall I hear their speech? 

With what sight shall I observe them? 

With what proof shall I dispute them? 

With what intellect shall I make sense of them? 

With what heart and what wisdom shall I arrange their affairs? 
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With what fairness shall I mete justice between them? 

With what knowledge shall I mediate between them? 

With what hand shall I assail them? 

With what foot shall I tread on them? 

With what ability shall I enumerate them? 

With what army shall I fight them? 

With what gentleness shall I be kind to them? 

"I don't have, O my God, anything of what I have mentioned with which 

to resist them, or the power to cope with them. You are the Kind, the Merciful 

Who does not burden the soul except with its capacity and does not give it to 

carry more than it is able." 

God, be He praised and Exalted, said: "I shall make you able to cope and 

will support you and cause you to bear up, and I shall expand your heart and 

you will hear everything [Qur'an 94:1]. 

"I shall strengthen your understanding and you will comprehend everything. 

"I shall loosen your tongue and you will utter everything. 

"I shall open your hearing and you will understand everything. 

"I shall sharpen your sight and you will discern everything. 

"I shall shore up your support and nothing will overcome you. 

"I shall make your heart bold and nothing will frighten you. 
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"I shall secure your wits and nothing will escape your mind. 

"I shall unroll what is between your two hands and you will prevail over 

everything. 

"I shall fortify your power and you will crush everything. 

"I shall clothe you in awe and nothing will terrify you. 

"I shall cause light and dark to serve you and make them one of your 

armies. The light will guide you from in front and the dark will protect you 

from behind." This is Almighty God's statement: "We have furnished him 

with a reason for everything. [Qur'an 18:84] 

Ibn Hisham says that Dhu al-Qarnayn was Sa°b ibn Dhl Marthad al-

HimyarT from the descendents of Wa'il ibn Himyar. Ibn Ishaq says that his 

name was Marzuban ibn Mardawayh...this occurs in his al-Slrah 

(Biography). He mentions that he is al-Iskandar. 

It is said that he is a man of the descendants of Yunan ibn Yafith and his 

name is Hirmis (Hermes). He is also called Hirdls. It is apparent from 

knowledge of the lore and biographies that they are two. One of them was in 

the time of Ibrahim and it is said that when a controversy was appealed to him 

he judged in favor of Ibrahim regarding the Well of al-Sab° in al-Sham (Syria). 

The second was near the time of °Isa (Jesus)—upon whom be peace. It is said 
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that he is Afrxdun who killed the insolent king who was in the period of 

Ibrahim or sometime before him. 

There is disagreement concerning the reason for his epithet 'Dhu al-

Qarnayn' ('having two horns1)- Some say it is because he was king of the 

Persians and the Romans. It is said also that it is because on his head was the 

likeness of two horns. And it is said because he saw in a dream that he was 

taking the two horns of the sun and the interpretation of his dream is that he 

travelled around the East and the West. It is said that he called his people to the 

unity of God and they hit him on the right side of the head. Then he called 

them to the unity of God and they hit him on the left side. He is said to be 

noble on both sides—that is from a noble lineage from his father and his mother. 

It is said because two generations of people became extinct in his time while he 

remained alive. It is said because when he waged war he fought with his two 

hands and with his two stirrups at the same time. It is said because he entered 

light and dark. Also it is said it is due to his having two beautiful locks of hair 

and a lock is called a qarn. Al-RacT has said: 

I kissed her mouth taking her by the locks 
And drank dry the cool, sweet running water. 

It is said that he was given knowledge of the apparent and the hidden. 

He was a man from al-Iskandarlyah called Iskander ibn Fllibis al-Ruml 

who was shortly after the time of Jesus—may peace and blessings be upon him. 
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Mujahid says that four ruled the earth: two believers and two unbelievers 

(kdfirs). The two faithful were Sulaymtn (Solomon) and Dhu al-Qarnayn and 

the two kdfirs, Namrudh (Nimrod) and and Bakhtanasser (Nebuchanezzer). A 

fifth one of this nation will rule the earth and he is al-Mahdl. 

There is controversy concerning his [Dhu al-Qarnayn1 s] prophethood. 

According to some he was a prophet based on the Almighty's statement: "We 

said, 'O Dhu al-Qarnayn.1" [Qur'an 18:86] Others say he was a righteous and 

just king and perhaps it is the most correct. Those claiming his prophethood say 

that the name of the angel who used to bring revelation to him is Raqya'Il and 

he is the angel of the earth and will take possession of the earth on Judgement 

Day and decrease it. Then the feet of all creatures will land in al-Sahirah 

[Qur'an 79:14] says Ibn Abl Khaythamah. Al-Suhayll says: "His charge 

resembles that of Dhu al-Qarnayn who divided the entire earth, east and west. 

Just as the story of Sinan al-cAbsI, a prophet between cIsa and Muhammad, 

about the subjugation of Hell bears a resemblance to the situation of the angel 

put in charge of it, namely, Malik, the guardian of Hell." 

God willing there will be below mention of Khalid and his prophethood 

in the chapter of the letter °ayn (^) under the word anqO.' ("griffin"). Al-Jahiz 

states, "They allege that intermarriage and cross-breeding has occurred between 

the jinn and humans according to the Almighty's statement: "Make them 
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partners in wealth and offspring." [Qur'an 17:64] This is apparent since female 

jinn undertake to seduce human men out of passion, seeking fornication, and 

likewise the men of the jinn, human women. If it were not for that [among the 

jinn] men would seek out men and women would seek out women. [Al-Jahiz 

1:88] God says, "Neither men nor jdnn have deflowered them [the Hur] before 

them [the believers in the next world]" [Qur'an 55:74]. If the jdnn did not use 

to deflower women and that was not in their nature, God on High would not 

have made this statement. 

They mention that the wdqwdq (cuckoo) is an offspring of some plant and 

some animal. Al-Suhayli states: "The siclSh is what appears to humans by 

day and the ghul is what appears to humans by night. Al-Qazwlnl remarks: 

"The siclah is a type of demon that differs from the ghul. 

Says cUbayd ibn Ayyub: 

Sorcerer of my eyes, 
If her eye had seen what terror 
I have encountered she would have gone mad: 
I and a sf ldh and a ghul spent the night 
In the wasteland. When the night 
Conceals the jinn wail in it. 

He [al-QazwInl] says the sf lah is mostly found in the thickets. When 

she gets the better of man she makes him dance and toys with him like a cat 

toys with a mouse. [al-QazwInl: 259] 
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The wolf sometimes hunts her at night, he says, and then eats her. As he 

tears into her she raises her voice saying, "Save me. The wolf is eating me." 

Sometimes she will say, "I have a thousand dlndrs and whoever rescues me will 

take it." People know that these are the words of the si°lah and nobody rescues 

her and the wolf eats her. 

The Ghul 

Ghul is the singular of ghTlan. It is a race of jinn and demons and they 

are the magicians of them. 

Al-Jawharl says it is of the sacdlT and the plural is aghw&l and ghTlan. 

Everything that snares man and destroys him is a gMl. Taghawwul is to change 

colors (or guises). K°ab ibn Zuhayr ibn AbT Salma—may God be pleased with 

him—states: 

She does not persist in her condition 
Just as the ghal shifts its guises.5 

It is also said that a woman taghawwalat when she changes in appearance. 

It is said too that the ghQl catches him unaware (ghdlathu) when someone falls 

into peril. Anger is the ghul of forbearance (hilm). 

5cf. al-Qazwinx:258 
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Application: A man asked Abu Ubaydah concerning God's utterance, 

"Their rising is like the heads of the devils." [Qur'an 37:65] Promise and threat 

occur by that the likes of which are known, and this is not known. 

He answered him that Almighty God talked to the Arabs to the extent of 

their speech. Have you not heard how Imru1 al-Qays said: 

Will he kill me while the mashraft [Yaman-made 
sword] is my bedfellow 

And a keen blade which has pierced like fangs of ghiils. 

Although they have never seen a gh.Ul, but to scare them they were threatened 

with it. Abu cUbaydah remarks: "From that day I worked on my book which 

I named Al-MajSz [The Metaphor]". 

Abu cUbaydah was his kunyah and his name was Macmar ibn al-Muthanna 

al-Basri al-NahawI al-cAllamah (the Grammarian, the Great Scholar) and he 

knew many kinds of learning. Arabic, the lore of the Arabs, and their wars 

were his major interests. Despite his knowledge he used to break the meter of 

poetry when he recited it and mispronounce when he recited the Qur'an. His 

view was the view of the Khawarij. No one of the judges accepted his 

testimony. Furthermore he is accused of fondness for boys! Says al-AsmacI: 

"One day I and Abu "Ubaydah entered the mosque and lo, upon the pillar where 

Abu °Ubaydah sat was written: 

May God bless Lut (Lot) and his followers 
O Abu Ubaydah say, "By God, Amen!" 
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He said to me, "O AsmacI, obliterate this." I got on his back and erased it, 

then I said, "The letter t&' ( remains." He replied, "It is the worst of the 

letters. There is overwhelming disaster in til'. Wipe it out!" 

It is said that a sheet was found in Abu cUbaydah's sitting place and on it 

contained this same verse and after it: 

You are in my opinion without a doubt the last of them 
Since you have survived more than ninety years. 

It is related that Abu cUbaydah went to the land of the Persians travelling 

to Musa ibn cAbd al-Rahman al-Hilall. When he arrived Musa said to his 

slave youths: "Be wary of Abu° Ubaydah since all of his words are subtle." 

Then the meal was presented and one of the youths spilled broth on the hem of 

his robe and Musa said to Abu cUbaydah, "Broth has spilled on your robe and 

I shall give you as its replacement ten robes!" Abu °Ubaydah responded saying, 

"Your broth has done no harm," that is to say, there was no fat in it. Musa 

comprehended and fell silent. 

Abu cUbaydah passed away in the year 209 A.H. [824-25 A.D.]. Abu 

cUbaydah's name ends in ha' (j\), whereas al-Qasim ibn Sallam Abu cUbayd 

is spelled without the final hdh', both of them being philologists. (Macmar has 

a fathah on the two mlms and the undotted cayn is silent. At the end of it is an 

u n d o t t e d  r Q , '  [  i  ] . )  



Abu cUbaydah's father was from a village in the al-Raqqah district called 

Bajrawan. It is also the village where Musa and al-Khidr—upon them be 

peace—asked its inhabitants for food [Qur'an 18:77]. Such is said by Ibn 

Khallikan and others. 

There is above in the Chapter h&', under "hat" (fish), on the authority of 

al-Suhayll that the village mentioned in the Qur'an is Barqah, but God on High 

is the most knowing. 

Al-TabaranT in the al-DacawOt and al BazzT relate from reliable men, 

from Suhayl ibn AbT Salih's hadlth, from his father, on the authority of Abu 

Hurayrah—may God be pleased with him—that the Prophet—blessings and peace 

be upon him—said: "When ghttls appear to you, give the call to prayer. When 

the devil hears the call, he turns and flees farting." (Muslim ibn al-Hajjaj 

"Salah" 15, 16) 

Al-NawawT in al-Adhk&r (Memoirs) says that it is a sound hadlth. He 

[Muhhammad]—blessings and peace be upon him—points to warding off their 

harm by mentioning Almighty God. Al-Nasa'T recounts it at the end of his al-

Sunan al-Kubrd (Big Book of Sunnah) from al-Hasan's hadlth, on the authority 

of Jabir ibn cAbd Allah—may Almighty God be pleased with him—with his 

saying that the Prophet—blessings and peace be upon him—said, "Undertake your 



76 

journey at night for the earth is more easily traversed. If ghuls appear before 

you, respond with the call to prayer." (Abu Dawud "Jihad" 57) 

States al-NawawT—may Almighty God have mercy on him—"Therefore the 

call to prayer should be voiced when a devil appears to a human according to 

what Muslim relates on the authority of Suhayl ibn Abl Salih that the latter 

said, 'My father dispatched me to the Harithah and with me was a servant or 

companion of ours. From behind a wall a caller called him by name. He who 

was with me looked over the wall and did not see anything. I mentioned that to 

my father and he said, "If I had known that you would see this I would not have 

sent you. If you hear a voice, call to prayer for I have heard Abu Hurayrah tell 

on the authority of the Prophet—blessings and peace be upon him—that he said, 

'Indeed when the prayer is called the devil turns and flees."1" 

Muslim relates on the authority of Jabir ibn cAbd Allah that he said, 

"Indeed the Prophet—blessings and peace be upon him—has said, 'There is no 

contagion, no evil omen, and no ghoul'". (al-Bukharl "Tibb" 19, et al.) The 

majority of scholars say the Arabs used to claim that there are ghuls in desolate 

expanses and they are a race of devils who appear to mankind in shifting guises, 

leading them [humans] astray and destroying them. However the 

Prophet—blessings and peace be upon him—has invalidated that. 
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Others say the intention of the hadlth is not denial of the existence of the 

ghul, rather its meaning is to nullify what is claimed by the Arabs in the way of 

the ghuls' changing of forms and their assuming various guises. They say the 

meaning of "no ghal" is that it is not capable of causing someone to go astray. 

There is also another hadlth that testifies to that: "There are no ghuls but there 

are sfclli." 

Scholars say "sicdli" (with an undotted sTn ["s"], fathah and an undotted 

cayn) are the magicians of the jinn as stated above. 

Concerning this too is what al-Tirmidhl and al-Hakim relate on the 

authority of Abu Ayyub al-Ansarl—may God Almighty be pleased with him—that 

he said, "I used to have an alcove in which dates were stored and a ghUl used 

to come in the shape of a wildcat and take from it. I complained of that to the 

Messenger of God—blessings and peace be upon him—and he said,' Go and when 

you see her say, "In the name of God answer to the Messenger of God."'" 

He caught her and she swore to never return so he released her. He came 

to the Prophet—blessings and peace be upon him—and the latter said, "What did 

your prisoner do?" (al-Bukharl "Wakalah" 10, al-Tirmidhl "Thawab al-

Qur'an" 3) "She swore never to return," he answered. The Prophet—blessings 

and peace be upon him—said, "She lied; she is a habitual liar!" 
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He caught her another time and she swore never to return and so he 

released her. He then came to the Messenger of God—blessings and peace be 

upon him—and the Prophet said, "What did your prisoner do?" He replied, 

"She swore to never return." He—blessings and peace be upon him—said, "She 

lied and is a habitual liar!" 

He caught her and said, "I will not release you until I take you to the 

Messenger of God—blessings and peace be upon him." She replied, "I will 

mention to you something: the Throne Verse (Ayat al-KursI, Qur'an 2:255), 

recite it in your house and the devil and others of his ilk will not approach you." 

He came to the Prophet—blessings and peace be upon him—and he said, "What 

did your prisoner do?" I informed him of what my prisoner said. He—blessings 

and peace be upon him—said, "She told the truth although she is a liar." 

Abu cIsa al-Tirmidhi says, "This is a fair, strange hadith." The likes of 

this is also related by al-Bukharl who says, cUthman ibn al-Haytham states, 

cAwf related to us on the authority of Muhammad ibn SIrIn, on the authority 

of Abu Hurayrah—may Almighty God be pleased with him—who said, "The 

Messenger of God—blessings and peace be upon him—entrusted me with 

safekeeping of the Ramadan zakah (alms tax)"...and mentioned the story, in 

which was "I said, O Messenger of God, he claimed that he would teach me 

words with which God would benefit me so I released him on his way.' 
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He—blessings and peace be upon him—said, 'What are they?1 I said, 'He5 said 

when you go to your bed recite the entire Throne Verse [Qur'an 2:255] and 

there will continue to be for you a guardian from God and a devil will not come 

near you until morning comes and they are most desirous of good.' 

He—blessings and peace be upon him—countered with, 'Truly he told you the 

truth although he is a liar. O, Abu Hurayrah, do you know who conversed with 

you three nights ago?' 'No,' I answered. 'That was the devil,' he—blessings 

and peace be upon him—said." (al-Bukharl "Bad' al-Khalq" 11) 

Al-Nawawl—may God have mercy on him—said this hadtth is complete 

of isnad and cUthman ibn al-Haytham is one of the shaykhs on the authority of 

whom al-Bukharl relates in his Sahlh. As for Abu °Abd Allah al-Humaydl's 

statement in al-Jarrf bayn al-Sahthayn (The Integration of the Two Sahths) that 

al-Bukharl related it with an incomplete isnQd, it is unacceptable. The 

preferred correct course in the opinion of the °ulamd' and on which the 

researchers agree is the statement by al-Bukharl and others "So and so says" is 

attributable to his hearing it from him and its having a complete isnOd, when it 

5Here in the text the pronoun changes from hlya (she) to huwa (he). 
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is not fabricated and he has met him; and this is the case. Mifallaq6 is that in 

which al-Bukhar! has omitted his shaykh or another in saying a hadlth like this, 

"cAwf says" or "Muhammad ibn SInn says" or "Abu Hurayrah says." 

In al-Mustadrak (The Rectified) al-Hakim and Ibn Hibban relate on the 

authority of Abu ibn Ka°b—may Almighty God be pleased with him—that he used 

to have a date shed and he would find [its contents] diminished. One night he 

guarded it and lo, there was the likes of a young man! "I greeted him," he said, 

"and he returned my greeting. "Who are you?" I said. "Give me your hand." 

He gave it to me and lo, it was the paw and hair of a dog. 

I asked, "Are you a jinriT or a human?" "Of course I'm a jinnT," he 

replied. "I see you have a lean physique. Is the build of the jinn thus?" I 

queried. "The jinn know there are among them none stronger than I," he 

answered. "What caused you to do what you did?" I demanded. "It has 

reached me that you are a man who loves charity and I want to get some of 

your food!" he said. "What will protect us from you?" I asked. "Recite the 

Throne Verse," he answered. "If you recite it in the morning, you will be 

protected from us until evening and if you recite it in the evening you will be 

protected from us until morning." I departed for the Messenger of 

God—blessings and peace be upon him—and I informed him. He said, 'The 

6Mucallaq literally means "hanging," "conditional." 
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wicked one told you the truth.1" Then he [al-Hakim] said, "It is sound of 

isndd." 

A1 Hakim also relates on the authority of Abu al-Aswad al-Du'alT who 

said, "I said to Mu°adh ibn Jabal, 'Tell me the story of the devil whom you 

caught.' He said, 'The Messenger of God—blessings and peace be upon him—put 

me in charge of the alms of the Muslims. I placed the dates in a room and later 

found a reduction among them. I told the Prophet—blessings and peace be upon 

him—and he responded, 'This devil is taking from them.1 

"I entered the room bolting the door behind me. A deep darkness 

concealed the door then the gMl assumed another form. He entered upon me 

from a crack in the door so I tightened my cloak around me. He began to eat 

the dates. I pounced on him grabbing him, and wrapping my hands around him 

said, 'O enemy of God, what brought you here?' 

"'Let me go,' he said. 'I am an old man, who supports a family and poor. 

I am of the jinn of Naslbln. This used to be our village before your master 

was sent. When he was sent we were forced to leave it. So let me go and I 

will never return to you.' I let him go and Jibrll—peace be upon him—came and 

informed the Prophet of what he had said. 

"The Messenger of God—blessings and peace be upon him—prayed the 

morning prayer. Then his caller called, 'Where is Mu°adh?' and I got up and 
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went to him. He—blessings and peace be upon him—said, 'What did your 

prisoner do, O Mucadh?" I then informed him. 'Indeed he will return,' he 

stated." 

He continued, "I returned and entered the room fastening the door behind 

me. The devil came in through a crack in the door and began to eat the dates. 

I did to him what I did the first time. 'Let me go,' he said, 'and I will never 

come back.' 'O enemy of God,' I said, 'did you not say the first time that you 

would not return and then you returned!' 

"'Indeed I will never return,' he explained. 'The sign of that is if one of 

you recites the conclusion of the Surah of the Cow [Qur'an, 2], no one of us 

will enter his house that night.' That is sound of isndd" he ([al-Hakim] 

concluded. 

In al-Dariml's Musnad there is on the authority of Ibn Mascud—may 

Almighty God be pleased with him—who said, "A human man went out and was 

met by a man of the jinn who said to him, 'Would you care to wrestle with me? 

If you pin me to the ground I shall teach you a verse whose recitation upon 

entering your house will prevent the devil from entering.' He wrestled him and 

the human brought him to the ground saying, 'Indeed I see that you are skinny 

and thin and your forearms are like the paws of a dog. Is this the case with all 

of you jinn, or are you the only one?' 
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"'No, I am stout among them, but come to me a second time and if you 

throw me I'll teach you something!1 The man threw him and he [the jinnT] 

responded with, 'Recite the Throne Verse, for when it is recited in a house, the 

devil leaves, farting a donkey's fart and will not re-enter it until morning.'" 

It was asked of °Abd Allah, "Was it cUmar?" Who else could it be but 

°Umar. 

The meaning of his utterance da'Tl ("thin") is skinny and delicate and 

shakhit ("thin") is emaciated with swollen sides. Dalf ("sturdy") means 

abundant and well-ribbed. Habaj ("breaking wind") is farting. Also his 

statement "Was it cUmar" is in the nominative case as an appositive to man 

("who"), which is nominative because it is the subject. There is above in the 

Chapter Jim under the word jinn a hadlth in the Musnad of al-Daraml 

with this meaning. 

That which scholars arrive at is that the ghal is something feared but has 

no existence. The poet says: 

The ghal, the khall (fabulous winged bird), 
and the canqd' (griffon) are three names for things 
that are not and that have no existence. 

Therefore the ghal is called a phantom and is everything that does not persist 

in one condition and disappears like a mirage as the streams which descend in 

the intensity of heat like spider's gossamer, as the poet says: 
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Every female although the sign of love from her 
Appears to you, her love is a phantom (khaytcftir) 

People say the ghul is a magician of the jinn and she changes into various 

shapes. They take that from the statement of Kacb ibn Zuhayr ibn Abl 

Sulma—may Almighty God be pleased with him: 

She does not stay in the condition 
she persists in, 

As the ghttl changes its guises. 

And this was presented above. 

In al-Bayhaql's D&l&'il al-Nubuwwah (Indications of Prophethood) in the 

last of its parts, on the authority of °Umar ibn al-Khattab—may God be pleased 

with him—is that he says, "If the gMls appear to one of you in guises, then let 

him give the call to prayer and they will not hurt him." 

The Arabs claim that when a man is alone in the desert she appears to him 

in the form of a human and he will continue to follow her until he strays from 

the road. Then she comes close to him and appears to him various shapes 

thereby destroying him by fright. 

They say when she wants to lead a man astray she sets a fire for him and 

he goes toward it. Then she does that to him [destroys him by fright]. They 

say her appearance is that of a human and her legs the hindlegs of a jackass. 

Al-QazwTnT says: a group of Companions, among them cUmar—may Almighty 
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God be pleased with him—saw a ghttl while travelling to Syria before the coming 

of Islam and struck it with a sword. 

It is mentioned on the authority of Thabit ibn Jabir al-Fuhayrl that he 

encountered a ghdl and uttered his nan ("n") verse [Qur'an 68:1] upon that. 

Proverbs: The Arabs say, "So and so is uglier than the ghal." They say 

this of a disappearance of a blessing and of a statement with no action. But 

Almighty God knows best. 
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CONCLUSION 

Al-DamTrl and Scholarship 

At the outset we formed two ways to approach al-Damlrl's article on the 

jinn. The first was to consider the question of al-Damlrl's scholarship. Perhaps 

an effective way to accomplish this is to set aside the subject matter leaving us 

with a "skeletal" structure where his methodology is highlighted. 

Following this lead we ask then who, in al-Damlrl's world-view, can be 

considered an authority? Obviously the supreme authority is Allah and the 

Qur'an, and with this a pious Muslim of his milieu (or any other) would concur. 

Thus the Qur'an is a logical primary source when attempting to understand 

something about Allah's creation, and al-Damlrl quotes the Qur'an many times 

in the article. The observant reader will note an important and inseparable 

companion to the Qur'an itself and that is the intellectual and spiritual tool, tafslr 

(Qur'anic exegesis). Al-Damlrl cites the "greatest name in early exegesis" 

(Burton, 1990:43), Ibn cAbbas, at least five times in the jinn article. Other 

Companions of the Prophet may be mentioned more often—Ibn Macsud and Abu 

Hurayrah for example—but their "authority" may simply lie in their closeness to 

the Prophet and thus many hadlths are attributed to them. 



87 

A natural extension of the above authority is that which is vested in the 

Prophet Muhammad, Allah's Messenger. The utterances and actions of the 

Prophet were transmitted by the Companions and later generations and preserved 

in the aforementioned hadlths. Of the six recognized canonical hadlth books al-

Damlrl relies most heavily on al-Bukharl's Al-Sahlh. Our author's intent to 

preserve the most accurate information possible is consistent with his choice of 

al-Bukharl's work which is generally believed to contain the most complete and 

accurate chains of authority. Al-DarTml and Muslim Ibn Hajjaj are also 

consulted, though less frequently, when al-Damlrl illustrates his text with a story 

or statement by the Prophet. 

Another thread to pursue in the matter of al-Damlrl's quest for "truth" in 

this text would be his Sufi orientation. One of the earliest scholars writing in a 

style later to be identified with Sufism is al-Hasan al-Basri (Farah, 1990:58) and 

in dealing with the Prophet or his Companions al-Damlrl consults him at least 

three times in the jinn text. Mandqib (examples of virtue) works represent a 

genre found in Sufi literature (Ibid., 61) and al-Damlrl borrows from two: 

Mandqib al-StiGffT (Merits of al-ShGf ft) by Abu al-Hasan al-Abrl and Mandqib 

al-Shaykh cAbd al-QGdir al-KllQnX (Virtues ofShaykh cAbd al Qadir al-KllG.nl) 

by an author I was not able to identify. 

Both the fourteenth-century Sufi author al-YaficI from al-Yaman and the 

tenth-century Baghdad scholar al-Junayd contribute stories of the ninth-century 
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Sufi ascetic Sari al-Saqatl to al-DamTrl's text. No doubt these tales are 

included for their relevance to the subject, but at the same time their inclusion 

reinforces the Sufi doctrine of intimate love of God. A jinnt calls out to al-

Saqatl: 

Hearts do not comprehend those out of sight 
Until souls dissolve 
From fear of the absence of the Beloved 

Hay&t al-Hayawfin is a compilation, and yes, the author has stated that it is his 

purpose to correct misinformation about the animal kingdom; however, would 

not an encyclopaedic work such as this be a natural medium in which to bury 

one's message so that the reader processes it almost subliminally? What al-

DamTrl's intent was in selecting a number of Sufi sources is not nearly as 

important as for the reader to remember that any writer makes a conscious 

decision on what he or she will include in a text. Farah reminds us that Sufi 

writers dealt with a wide range of subject matter "relevant to Sufi arguments: 

wisdom, intelligence, philosophy, science, theological issues, esoteric sciences 

and many other areas of knowledge, a testimony to their vast erudition and skills 

both in a substantive and literary context." (Farah, 1990:74-5). The above might 

well apply to al-Damirl and his HaySt al-Hayawdn. 

Al-Damlrl also borrowed from authorities in the fields of adab and 

"scientific" explanation. One is tempted to draw an immediate parallel to the 

ninth-century prose genius cAmr ibn Bahr al-Jahiz who hailed from al-Basrah. 
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In al-Jahiz' time al-Basrah was a center for the study of folklore and philology 

and books based on the knowledge and the lore of the Beduoin were compiled. 

Many had nature and animals for topics as evidenced by the following titles: 

"Kit&b al-Wuhfish (The Book of Wild Beasts), Kittib al-Khayl (Book of Horses), 

Kitab al-Sha' (The Book of Sheep) and Kit&b al-Ibil (The Book of Camels) (De 

Somogyi, 1958:56)." Works of this type were more philosophical than 

zoological. The same may be said about al-Jahiz1 Kitab al-Hayaw&n (Book of 

Animals) though the author provides broad categories in which to list God's 

creatures. For example, al-Jahiz organizes his animals by how they propel 

themselves—walking, flying, swimming, crawling. {EI23:312). The350 animals 

discussed owe their "unsystematic" (Ibid. 312) exposition to the author's sources 

which range from eighth and ninth-century information, to poetry, to quotes from 

Aristotle, to theological debate to folklore, to psychology—all rendered in al-Jahiz' 

polished adab style. Al-Damlrl does not enlarge on al-Jahiz1 work a great deal 

though he does artfully organize the body of his articles in a more consistent, but 

less meaningful, way than al-Jahiz (see introduction to this paper). 

Al-DamTrl quotes al-QazwInT, the thirteenth-century Persian 

cosmographer, in his jinn article. Specifically al-Damlrl borrows nearly 

verbatim from the cAj& 'ib al-MakhldqSt wa-Ghard' ib al-Mawjudat (Wonders of 

Creation) in the sections dealing with the siclah and the ghiil. Al-QazwTnT's 

presentation differs from al-Jahiz' and al-DamlrT's in a number of ways, 
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including his system of classifying animals by their methods of protecting 

themselves (EI2 3,313). Unlike al-Damlrl, however, al-QazwInl does not offer 

alphabetical entries. He does, however, include a section on khawilss describing 

medicinal and/or magical properties of animals (Ibid. 313). 

To assign al-Damlrl a place among writers under the Mamluks is not 

difficult. His Hayat al-Hayaw&n stands out in the post-classical age where the 

only intellectual fields dominated by scholars writing in Arabic after the middle 

of the thirteenth-century were medicine (especially ophthalmology), mathematics 

and astronomy (Hitti, 1970:683). Egypt took the leadership role in medicine to 

the extent that the Mamluk sultan Qalawun erected a sophisticated hospital in 

Cairo in 1284, the oldest hospital still standing in the world. 

Mamluk sultans also were known for their keen interest in horses and the 

period produced some equine treatises—Fadl al-Khayl (The Excellence of Horses) 

by °Abd al-Mu'min al-Dimyatl (d. 1306), to cite only one (Hitti, 1970:685). The 

above title predates al-Damlrl as do a number of the ophthalmological and 

medical books. Ibn al-Durayhim, an Iraqi closely associated with the Egyptian 

Mamluks, wrote several animal treatises in the mid fourteenth-century including 

Kitab ManQ.fi0 al-Hayawan. Hunting books enjoyed some popularity and also 

contained animal lore. Sarton credits Muhammad ibn Mangall (a Turk writing 

in Arabic and living in Egypt) for contributing one of the most "original" works 

of this genre. (Sarton 1948, 3:1168-9) As for fellow Egyptian encyclopaedists 
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writing at a time approximating al-Damirl's, there is Ahmad al-Nuwayrl (d. 

1332) and his NihSyat al-Arabft Funttn al-Adab (The Ultimate Need in the Arts 

of Adab), which is a cosmology containing sections on plants and animals and 

which is sometimes compared to al-QazwTnl's cAja'ib (Hopkins, 1990:321). Al-

Qalqashandl (d. 1418), another Egyptian of the Mamluk period, is the author 

of an illustrious 14-volume manual, Subh al-Acshaft Sinifat al-InsM' (Dawn of 

the Night-Blind in the Art of Composition) intended to educate those entering 

secretarial posts (Hitti, 1970:689). 

Al-DamTrl shared the scholarly scene with many minor writers as well as 

with luminaries like the Tunisian Ibn Khaldun (d. 1406).1 Scholarship in the 

Mamluk era was apparently prolific if not always especially original. The 

demand too for works of general knowledge {adab) was still high. Available in 

three versions—al-kubrQ, al-wustd, and al-sughra (large, medium, small), al-

DamlrT's HayQt al-HayawHn enjoyed wide readership throughout the medieval 

Islamic world. 

ln...the greatest historical philosopher Islam produced and one of the 
greatest of all time." (Hitti, 1970:568) 
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The jinn merit a sttrah ("al-Jinn," Qur'an 72) in the Qur'an. Some are 

Muslim jinn and some unbelievers, and indeed the unbelieving among them will 

be the "firewood for hell" (Qur'an 72:15). Early in his article al-Damlrl 

establishes consensus about Muhammad's mission as Messenger to the jinn as 

well as to humankind. This is verified by the Qur'an itself and hence scholars 

from all the theological branches can agree on this issue. There is disagreement 

on the precise nature of the reward and punishment awaiting the believing jinn 

upon the Day of Judgement. Will they occupy Paradise along with humans, or 

will they simply be spared the fires of hell? One might ask 'what possible 

difference can it make where the jinn spend eternity?' Here one can argue that 

the key to the thinking of al-Damirl and his sources is not whether one scholar 

says the jinn will inhabit the center of Paradise and another its fringes, but what 

are the preoccupations underlying this line of inquiry. 

We can speculate that from al-Damlrl's stance Hay at al-HayawGn is one 

man's attempt to redefine and add order to the understanding of animals. To do 

this requires a conscious (or unconscious) effort to create a hierarchy. The 

hierarchy, however, is an "internal" one operating independently within the jinn 

article and the author's ranking is religious and moral in tone: a righteous jinnl 

is better than an evil jinnl; a "good" person is better than a "bad" person; a 
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human may have superiority over an angel (Qur'an 15:30), and clearly Allah has 

dominion over all creation. This ranking would seem to further reinforce the 

importance of pious behavior among believers. 

Al-Damlrl offers the reader the jinn as a kind of unseen parallel world 

mirroring many aspects of human society. This is true to the extent that Muslim 

ibn Hajjaj (and others responsible for the six canonical books of hadlth) reports 

that Muhammad said all humans have a jinnT companion. It is not so surprising 

then that the beings in this parallel society have needs much like our own. 

The Qur'an provides Muslims with dietary information and regulations 

and, according to some hadTths the Prophet prescribes suitable food for the jinn. 

As stated in the text of al-DamlrT the jinn have stones for food and dried dung 

for their animals' fodder. Elsewhere in the text, however, we see a case where 

a jinnT steals dates from a man's storeroom. The contact and conflict between 

humans and jinn is exacerbated each time the inhabitants of the unseen world 

attempt to claim rights and privileges reserved for humans. A jinnT stealing dates 

is not only committing a theft, he is straying from his prescribed role and 

assuming some equality with humans. Are the jinn simply pranksters as so often 

portrayed in popular tales, or do they symbolize the hidden, and sometimes 

darker, aspects of the human soul? 

Indeed the aforementioned hadlth recorded by Muslim stating every human 

has a jinnT companion validates the notion that the jinn serve as our own alter-
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egos. The Prophet stands apart in the sense that his jinnT companion is a Muslim 

and never leads him toward wrong action. Al-DamxrI's text presents several 

anecdotes of jinn wrestling with men. These physical struggles can effectively 

and colorfully illustrate the Greater JihaS of all Muslims. This jostling may be 

seen not only as waging war between good and evil, but as a kind of "class 

struggle" since the Qur'an dictates that the jinn occupy a status not quite equal to 

humans. 

Al-DamlrT incorporates the status debate within the jinn community itself 

by including a discussion about the shaytdn (devil) and the jinn. Do they differ 

only insofar as one group are believers (the jinn) and the other unbelievers 

(devils) as proposed by Muhammad ibn K'ab al-QarazI in the text, or do they 

occupy a completely different status? The author's lengthy digression on the 

origin and nature of the devil Iblls finally brings the reader full circle—the devil 

is referred to as an animal who lays eggs in the heart of one not diligently 

engaged in the belief and practice of his religion. These hatching young 

"multiply faster than the rest of the animals, because his [the devil's] nature is of 

fire and when fire finds dry grass it multiplies greatly." (al-Damlrl, 1965:357) 

2Jihad is, according to some, the sixth Pillar of Islam. The Greater Jihad, 
or struggle, is the personal, internal battle between good and evil. The Lesser 
Jihad is often interpreted in the west as "holy war" and refers to the duty of 
Muslims to defend Islam and fellow Muslims from Political and religious 
oppression. 
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Iblls is further de-anthropomorphized when the author characterizes him as a 

"baying dog" seeking entry into the heart of the believer. The entire discussion 

on the matter of IblTs may be distilled into one of disobedience versus 

disbelief—with the consensus being that while disobedience is clearly wrong, 

disbelief is far more loathesome in the sight of Allah. Again al-Damlrl imparts 

his religious instruction using "animal" imagery.3 

When our author finally returns to the jinn it is for a lively debate on the 

permissibility of jinn-human marriage. In al-Damlrl's text HanbalT scholars 

say marriage between the two is disallowed because jinn and humans are two 

different races. Can the modern reader infer by this argument that inter-racial 

unions among humans are likewise undesirable? One hadlth states that the 

Prophet Muhammad himself forbids such marriages; al-Hasan al-Basrl, on the 

other hand, says they are "permissible with the presence of two witnesses." (al-

DamlrT, 1965:360) In this reader's view the interest lies in the line of 

questioning and logic pursued rather than any ultimate decision concerning 

marriage, or any other socio-religious issue. Thus, the jinn-human marriage 

debate would seem to be a further attempt to promote and maintain social stability 

among the ummah (community of Believers). 

3I may be making a distinction between "human" and "animal" that al-Damlrl 
does not. HayawOn are animate creatures, including humans. InsQn (humans) is 
also an entry in Hay at al-Hayaw&n. 
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Al-DamlrT's finish to the jinn treatise is underwhelming. A brief section 

on oneirology tells us that dreams involving jinn have to do with craftiness and 

thievery. Madness, or possession by the jinn, in a dream may indicate the 

coming of wealth. According to the Qur'an [2:275] madness may also be brought 

on by the charging of interest. These comments to this reader's mind seem banal 

and this is one area where al-Damlrl would seem to be de-emphasizing his own 

Sufi background in a time when dream interpretation was generally held to be a 

legitimate tool for the religious sciences—especially among the Sufis. (Hourani, 

1991:205) 

Two final categories of "animals" related to the world of the jinn are 

covered by al-Damlrl under the headings "sflah" and "ghal." Both types of 

creatures according to al-Damlrl's selection of anecdotes are more frightening 

and cunning than the broad category of beings known as the jinn. Muslim relates 

that the Prophet stated there are no ghllOn (plural of ghal) and as a whole their 

existence is more related to desert lore than to actual fact or religious validation. 

The scfalt (plural of sicldh) may have more credibility as some scholars identify 

them as the magicians among the jinn. If, in fact, the ghTldn and scfdlT are sub

categories of the jinn, then it follows that they too will stand for the Final 

Judgement. These two short sections, however, are far less concerned with the 

rational and spiritual nature of these creatures than with simply relating strange, 

sometimes terrifying tales describing encounters between them and humankind. 
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As a whole the ghtldn and sac&lf's instincts and actions are of a baser nature 

than, for example, the jinn of NasTbTn referred to several times throughout al-

DamlrT's text. 

In the end a modern reader should not be overly disappointed by a lack of 

analysis on the quintessential meaning of the jinn by al-Damlrl in Hay&t al-

Hayawan. We must remember, firstly, that encyclopaedic works are not now, 

nor were they in the Mamluk period, written to provide analysis—they present 

data in a systematized manner and borrow heavily from extant information. 

True, al-DamTrl does not synthesize the material on the jinn. He does not even 

ask the questions necessary to launch such an intellectual exercise, but he does 

succeed in presenting the questions and arguments posed by other important 

scholars who went before him. The Qur'an verifies the existence of the jinn. By 

accepting the Qur'an one accepts this intermediate level of rational beings; but, 

to acknowledge the jinn's existence is not to automatically know their reality. 
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APPENDIX A 

PERSONS CITED IN TEXT 

All dates are A.D. unless otherwise indicated. 

°Abd al-Rahman ibn Zayd. Ascetic and Qur'an scholar at al-Basrah during 
reign of Caliph al-Mansur [754-775]. (The Fihrist ofal-NadTm, vol. 
2, p. 992) 

cAbd al-Qaddus ibn Bukayr. Minor poet. His grandfather is said to have 
lived from 623-684. (The Fihrist, vol. 2, p. 940) 

Abu cAbd Allah al-Humaydl. Andalusian scholar of Arab origin who 
studied theology and tradition and who later emigrated to Baghdad. 
Died 1095 A.D. Author of al-Jamc bayn al-Sahlhayn (The Integration 
of the Two SahThs). (EI2, vol. 3, p. 573) 

Abu al-Aswad al-Du'all. Poet and legendary founder of Arabic grammar 
who hailed from al-Basrah. Died 688. (.History of the Arabs, p. 241) 

Abu cAtIyyah. Abu °Abd al-Rahman Muhammad ibn °Abd al-Rahman. 
Born and lived in al-Basrah as a well-known poet. He elegized the 
famed QadI ibn Abl Duwad whose death dates around 854. (Ibn 
Khallikdn's, vol. 1, p. 70) 

Abu Ayyub al-Ansarl. Companion of the Prophet Muhammad who took 
part in the Prophet's early expeditions. Abu Ayyub served under 
cAmr ibn al cAs when he entered Egypt in 640. He also took part in 
the siege of Constantinople led by YazTd ibn Mucawiyah and is 
believed to have died there in 672. (EI2, vol. 1, pp. 108-109) 

Abu Bakr. Born c. 570-634. First Caliph and Companion to Prophet. He 
served two years as caliph and his tenure was occuped with the Wars 
of Apostasy (riddah). Abu Bakr was dubbed "Siddlq" by 
Muhammad. (EI2, vol. 1, pp. 109-111) 
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Abu Bakr Ahmad ibn Marwan al-Malikl al-Dinawarl. Died 922. Author 
of al-Mujalasah. (GeschichtederArabischenLiteratur, vol. l,p. 154) 

Abu al-Darada' al-Ansarl al-Khazrajl. Known by his kunyah, Abu al-
Darada'. A Companion of the Prophet, qOdl and teacher of the 
Qur'an. Died 652, Damascus. {EI2, vol. 1, pp. 113-114) 

Abu Dharr al-Ghifarl. A Companion of the Prophet said to have 
worshipped only one god before his conversion to Islam. Noted for 
his asceticism and credited with 281 traditions. Al-Bukharl and 
Muslim recorded 31 between them. (El2, vol. 1, p. 114) 

Abu Hanlfah al-Nucman ibn Thabit. Lived in al-Kufah and was a theologian 
and authority on religious law. The eponym of the HanafI school of 
jurisprudence. Died 767. {EI2, vol. 1, pp. 123-124) 

Abu al-Hasan Muhammad ibn al-Husayn al-Abrl. Author of ManOqib al-
ShaffT (The Merits of al-SMff I). Died approximately 973. (In 
al-Damlrl's text) 

Abu Hurayrah al-Daws! al-Yamanl. Companion of the Prophet who is 
credited with an estimated 3500 traditions. He had a brief 
appointment as governor of Bahrayn. Died c. 678. (EI2, vol., p. 
129) 

Abu Kabshah al-Anmarl. Commander of the 4000 troops which surrounded 
the Prophet's grandson, al-Husayn, at Karbala1. Died 686. (History 
of the Arabs, p. 190) 

Abu Musa. Also known as Ibn Qays al-AshcarI. Companion of the Prophet 
and military leader who was a native of al-Yaman. Organized and 
carried out occupation of Khuzistan [638-642]. Date of death 
uncertain but Abu Musa served as one of the arbitrators at Siffln 
[657] in the historic dispute between °A1T and Mu°awiyah. (EI2, vol. 
1, p. 695) 

Abu al-Qasim ibn Muhammad ibn al-Junayd. Sufi scholar in Baghdad. 
Died in 910. (The Fihrist, vol. 2, p. 1025) 
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Abu SacTd. Possibly the Hanifi scholar Abu Sa°Id al-Hasan ibn °Abd Allah 
ibn al-Marzuban. Born 903. (EI2, vol. 1, p. 444) 

Abu Thalabah al-Khashanl. Companion of the Prophet who converted from 
Judaism to Islam. (The Life of Muhammad, p. 262) 

Abu °Ubaydah. Kunyah for Macmar ibn al-Muthanna. Philologist, born 
728 in al-Basrah who collected oral material on the history and culture 
of the Arabs. Using a systematic method he grouped similar items. 
Important also as the author of the first known work of tafsTr, MajOz 
al-Qur'an. (EI2, vol. 1, p. 158) 

Abu Ya°la ibn al-Farra'. From al-Kufah. Student and contemporary of the 
grammarian al-Kisa'I. Died 822. (A Literary History of the Arabs, 
p. 343) 

Abu Yusuf Yacqub ibn Ibrahim al-AnsarT al-Kufi. Abu Yusuf studied 
under Abu Hanlfah in al-Kufah and al-Madlnah. He was chief qOdl 
under the cAbbasid caliphs al-Mahdl, al-Hadl and Harun. Died 798. 
(History of the Arabs, p. 326) 

AfrTdGn. Also known as Farldun. According to Ibn Isfandyar, AfrldOn 
had the stature of a giant. A legendary figure credited with creating 
the mule and working magic to cure humans and animals. The most 
complete coverage of Afrldun is found is the Shah nOmah (Book of 
Kings) of the Persian poet Firdawsl. (EI2, vol. 2, p. 798) 

AJhmad ibn Hanbal. 780-855. A proponent of conservative Islam and 
founder of HanbalT school of Islamic law. Persecuted by Caliphs al-
Ma'mun and al-Muctasim. (The Fihrist, vol. 2, p. 948) 

"A'ishah bint AbT Bakr. Third and favorite wife of the Prophet Muhammad. 
Born in Makkah in 614 and daughter of the first caliph, Abu Bakr. 
1200 traditions are based on her authority — of which 300 were 
retained by al-Bukharl and Muslim. (EI2, vol. 1, pp. 307-308) 

CA1T ibn Abl Talib. Fourth caliph [r. 656-661]. Cousin and son-in-law of 
Muhammad. One of the first to believe in Muhammad's mission, he 
took part in many early expeditions during the Prophet's lifetime. 
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Died 661 and buried at al-Najaf in southern Iraq — a holy site for 
Shlcites. {EI2, vol. 1, pp. 381-385) 

°Alqamah ibn cAbadah al-TamlmT al-Fahl. Pre-Islamic poet who visited 
the court of the Ghassanid king al-Harith (c. 529-569) as well as 
Lahmid Nucman HI Abu Qabus (c. 580-602). (Geschichte, vol. 1, 
p. 24) 

al-Aqnas. AjinnT. (in al-Damlrl's text) 

al-AsmacT, Abu SacId cAbd al-Malik ibn Qurayb. A disciple of Abu cAmr 
ibn al-cAla' and contemporary of Abu °Ubaydah and al-Ansarl. He 
served at the court of Harun al-Rashld [r. 786-809] in Baghdad. One 
of his collections, al-Asmaciyy&t, contains 72 pieces of pre-Islamic or 
early Islamic poetry. Al-Asma°I favored the simple lifestyle of the 
"pure Arabs" and disdained the ostentations of Persian courtiers. Died 
828. (EI2, vol. 1, pp. 717-718) 

cAmmar ibn Yasir. Companion of the Prophet who died in 658 while 
fighting at the side of CA1I at Siffin. (Muslim Tradition: Studies in 
Chronology, p. 46) 

Anas ibn Malik. Also known by Abu Hamzah al-Ansarl. Servant of the 
Prophet, soldier in Muslim army and important source of tradition 
(2,286 traditions). Died at al-Basrah 711/712. (The Fihrist, vol. 2, 
p. 960) 

al-BazzI. Pupil of Ibn Kathlr, one of the great Qur'an readers. Died 
883/884. (Ibn Khallik&n's Biographical Dictionary, vol. 2, p. 21) 

al-Bayhaql, Abu Bakr Ahmad ibn al-Husayn ibn CA1I ibn Musa. 
Traditionist and prolific writer. Born 994 and died 1066 in NIshabur. 
Famous for Kit&b al-Sunan al-KubrQ. as well as Sharh al-Asma' al-
HusnQ. (Commentary on the Most Beautiful Names of God). (EI2, vol. 
l', p. 1130) 

Bilal ibn al-Harith. The Prophet's mu'adhdhin and companion who fought 
in early Muslim battles. Died 641 in Damascus. (History of the 
Arabs, p. 106) 
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Bilqls. Legendary queen of Saba* (Sheba) — probably a member of the 
Arabian tribe Kedar. (The Fihrist, vol. 2, p. 973) 

al-Bukharl, Muhammad ibn Isma°Il ibn Ibrahim ibn al-Mushlrl ibn 
Bardizbah. Born in 810. Most famous for his Al-JOmf al-Sahlh 
consisting of hadlth on the highest authority containing full isnOds 
and organized by subject matter. Died 870. (EI2, vol. 1, pp. 1296-
1297) 

al-Dahhak. Probably Abu °Asimal Nabll ibn Makhlid ibn Sinan al-
Shaybanl. 740-828. Traditionist from al-Basrah and Baghdad. (The 
Fihrist, vol. 2, p. 977) 

al-Dariml, cAbd Allah ibn cAbd al-Rahman ibn al-Fadl al-Samarqandl. 
Learned hadlth while travelling to Egypt, Syria and Iraq. His al-
Musnad is arranged according to subject matter and shorter than the 
six Canonical books of hadlth, and not treated on a par with them. 
Died 869. (EI2, vol. 2, p. 159) 

Dasim. One of the jinn. (In al-Damlrl's text) 

Dhu al-Qarnayn. See Iskandar ibn BTlibis al-Ruml. 

Fatimah. May refer to Fatimah bint Qais, one of the Prophet's Companions. 

al-GhazzalT. One of Islam's great theologians born in 1058 A.D. in 
Khurasan. His masterpiece, Ihyfi' culum al-dln (The Revivification 
of the Sciences of Religion), influenced many, including the Christian 
Thomas Aquinas. He became a SufT in his later adulthood and died 
in 1111. (History of the Arabs, p. 432) 

al-Hafiz Abu Tahir al-Salafi. A descendant of Muhammad and a qadT in 
Cairo. Died 978. (Ibn KhalliMn's Biographical Dictionary, vol. 3, 
pp. 379, 567) 

Hajjaj ibn Hat al-Sulaml, Abu Kilab. One of the Companions who migrated 
to al-Madxnah. (Ibn Khallikdn's, vol. 2, p. 200) 

al-Hakim. Muhammad ibn cAbd Allah ibn Muhammad Abu °Abd Allah ibn 
al-Bayyic. Well known hadlth scholar and qQdt. His many works 
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include Macrifat cUlum al-Hadlth and al-Mustadrak cala' l-Salrhayn. 
Died 1014. (EI2, vol. 3, p. 82) 

Harut and Marut. The exegetic tradition states that they are angels who 
were traditionally tempters and teachers of sorcery. (EI2, vol. 3, pp. 
236-237) 

al-Hasan. Either Hasan al-Basri (see next entry) or al-Hasan ibn al-cAbbas, 
a hadlth scholar who hailed from Baghdad in the first half of the tenth 
century. (The Fihrist, vol. 2, p. 998) 

al-Hasan al-Basri. Abu SacId al-Hasan ibn Yassar. Born in al-MadTnah in 
642. He was famous for his piety and knowledge. He settled in al-
Basrah and died in 728. (The Fihrist, vol. 2, p. 998) 

al-Husayn al-Hallaj. Great Persian Sufi martyr who was burned and 
decapitated for his declaration "I am the Truth." He died in 922 and 
his tomb is a Sufi shrine in Baghdad. (History of the Arabs, pp. 435-
436) 

Hirmis. Hermes in Greek. Hirmis came into the Alexander romance in one 
version where Aristotle presents Alexander with formulae for 
talismans to insure success on his expedition to India. See "al-
Iskander" entry. (EI2, vol. 3, p. 464) 

Hud. Name of one of the earliest five "Arab" prophets mentioned in the 
Qur'an (Hud, Salih, Ibrahim, Shucayb and Muhammad). (EI2, vol. 
3, pp. 537-538) 

Hudhayfah ibn al-Yaman al cAbsT. A veteran Muslim general who served 
the Caliph cUthman [r. 644-656]. Died 657 in al-Kufah. (The Fihrist, 
vol. 2, p. 1006) 

Iblls. Commonly given as the proper name for the devil, al-Shaytan. Called 
also cAzazIl or al-Harith. In one tradition he is known as al-Hakam 
as he was sent by God to judge the jinn for a thousand years. There 
is consensus that the two sins most ascribed to Iblls are pride and 
disobedience. (EI2, vol. 3, pp. 668-669) 
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Ibrahim. Semitic patriarch and father of Isma°Tl and said to be the builder 
of the Ka°bah in Makkah. Cited as the first Muslim due to his belief 
and obedience to God. (History of the Arabs, p. 100) 

Ibrahim ibn Yazld al-Nakha'I. From al-Kufah, known for his humility 
and knowledge of hadXth. Died 713-14. {The Fihrist, vol. 2, p. 
1012) 

Ibn cAbbas, Abu al-cAbbas °Abd Allah. Cousin of the Prophet Muhammad. 
Ancestor of the cAbbasid caliphs. (The Fihrist, vol. 2, p. 932) 

Ibn Abl al-Dunya, Abu Bakr cAbd Allah. 823-894. Ascetic, scholar and 
tutor to children of the cAbbasTd caliphs al-Muctadid and al-Muktafi. 
(The Fihrist, vol. 2, p. 982) 

Ibn Abl Khaythamah. Amhmad ibn Zuhayr ibn Harb ibn Abl Khaythamah. 
Hanball jurist who died in Baghdad in 892-93. (The Fihrist, vol. 2, 
p. 951) 

Ibn cAdI. Prolific Jacobite translator of Takrlt who lived in Baghdad. He 
is credited with the KitSb al-KG.mil. 893-974. (.History of the Arabs, 
p. 315) 

Ibn al-Anbarl. Probably Abu al-Barakat cAbd al-Rahman, an Arabic 
philologian from al-Anbar, thirty-eight miles from Baghdad on the 
left bank of Euphrates. Born in 1119 or possibly Abu Muhammad 
al-Qasim al-Anbarl who died in 916 after writing a commentary on 
the MufaddaliyySt. (EI2, vol. 1, pp. 485-486) 

Ibn cArabI. Abu Bakr Muhammad ibn CA1T Muhyi-al-DIn ibn cArabI. 
Born in Murcia, Spain in 1165. He represented the "illuministic" 
(ishr&qi) neo-Platonic School of Islamic Thought. Died in Damascus 
in 1240. CHistory of the Arabs, pp. 585-586) 

Ibn FOrak. Abu Bakr Muhammad ibn al-Hasan ibn Furak al-Ansarl al-
IsbahanT. Perhaps poisoned in 1015 on orders of Mahmud of 
Ghaznah for claiming that Muhammad was a prophet only during life 
and that his soul is now with the dead and not in paradise. 
(Geschichte, vol. 1, p. 277) 
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Ibn Harb. Ja°far ibn Harb. Leading MuctazilT theologian of Baghdad. 
Author of Masa'il. Ibn Harb died 850-51. {The Fihrist, vol. 2, p. 
1021) 

Ibn Hibban. Author of Kitab al-MajrUhln and al-Sahlh (not one of the two 
"genuine" books of hadlth by Muslim al-Hajjaj and al-Bukharl. Died 
965. (Muslim Tradition: Studies in Chronology, p. 143) 

Ibn Hisham, cAbd al-Malik. Died in Egypt in 833. Ibn Hisham's version 
of Ibn Ishaq's biography of the Prophet, Slrat RasQl Allah is the one 
preserved. {History of the Arabs, p. 112) 

Ibn Ishaq. Abu cAbd Allah Muhammad ibn Ishaq ibn Yasar. Originally 
from al-Madinah he travelled to Iraq and Persia collecting material 
for the first biography of the Prophet, ST rat RasUl Allah. Died in 
Baghdad in 767-68. {The Fihrist, vol. 2, p. 1016) 

Ibn Khallikan, Shams al-DIn Ahad ibn Muhammad. Born 1211 and 
educated in Aleppo and Damascus. Author of Wafayat al-AcyOn wa-
Anbd' Abna' al-Zumdn which Hitti calls an "accurate" collection of 
865 biographies. {History of the Arabs, p. 687) 

Ibn Lahlycah Abu cAbd al-Rahman. From Hadramawt, 711-790. Authority 
on hadlth. {The Fihrist, vol. 2, p. 1034) 

Ibn MadlnT. One of many who delivered traditions on the authority of Abu 
SacId Yahya ibn SacId al-Kattan, the great hafiz and imam. Died in 
al-Basrah, 813. {Ibn Khallikan's, vol. 2, p. 679) 

Ibn Macsud, °Abd Allah. A Companion of the Prophet said to be responsible 
for 848 traditions. Lived in al-Kufah and died in 653 in al-Madlnah. 
{History of the Arabs, p. 243) 

Ibn Sacd. His al-Tabaqat {The Generations) is a collection of biographies 
of the Prophet, his Companions and their Successors (tabicun) down 
to his time. Died in Baghdad in 845. {History of the Arabs, p. 388) 

Ibn al-Sarraj, Abu Bakr Muhammad al-Sarl. Language, grammar and 
poetry scholar. Died 929 in Baghdad. {The Fihrist, vol. 2, p. 1094) 
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Iraru' al-Qays. A member of the Kindah tribe and held in high esteem as 
one of the greatest of the pre-Islamic poets. Died 540. (History of 
the Arabs, p. 70) 

Ibn 'HLJmar. cAbd Allah ibn cUmar ibn al-Khattab. Companion to the 
Prophet and popular son of the second caliph, cUmar ibn al-Khattab. 
Died in Makkah, 692-93. (The Fihrist, vol. 2, p. 938) 

cImad al-DIn ibn Abu Hamid ibn Yunus. Renowned scholar at Mosul and 
Baghdad. Died i211. (Ibn Khallik&n's, vol. 2, p. 656) 

cIsa. (Qur'anic) name for Jesus Christ. Muslims revere cIsa as one of the 
great Prophets. He pre-dates Muhammad and therefore is not the 
"seal" of the Prophets. 

Iskandar ibn Fllibis al-Ruml. Al-Iskandar, Alexander the Great. Muslim 
and Western scholars generally agree that Iskandar ibn Fllibis is the 
Dhu al-Qarnayn mentioned in sttrah 18. Dhu al-Qarnayn was 
accepted as a believer since he announced that God would punish 
wrongdoers and reward right action. (EI2, vol. 4, p. 127) 

cIyad. Abu al-Fadl °Iyad ibn Musa. Born in Ceuta, Morocco 1083, where 
he was a q&dT. (Geschichte, vol. 1, p. 455) 

cIzz al-DIn ibn cAbd al-Salam. Distinguished jurist and scholar. Died in 
Cairo, 1262. (A Literary History of the Arabs, p. 461) 

Jabir ibn cAbd Allah ibn Ri'ab. Companion to Prophet Muhammad. Died 
697-8 at age 94. He was from al-Madlnah. (The Life of Muhammad, 
p. 256) 

al-Jahiz. 'Uthman cAmr ibn Bakr. Man of letters and it is likely his work 
influenced both al-QazwTnl (d. 1283) and al-Damlrl (d. 1405). Al-
Jahiz was the founder of a Muctazilite sect and was from al-Basrah. 
He is the author of many works including Kitab al-Hayaw&n. Died 
868-9. (History of the Arabs, p. 382) 

al-Jawharl. Died 1008. A Turk who compiled an Arabic lexicon arranged 
in alphabetical order of final radical letters of words. (History of the 
Arabs, p. 402) 
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JibrTl. Arabic name for the angel Gabriel who delivered the message of the 
Qur'an to Muhammad beginning in the year 610. (History of the 
Arabs, p. 113) 

Ka°b ibn Zuhayr ibn Abl Sulma. Pre-Islamic poet and later Companion to 
Prophet Muhammad. (A Literary History of the Arabs, pp. 127, 327) 

Khalid ibn Sinan al-°AbsT. A personage said to have arisen between the 
time of Christ and Muhammad. The canqd' (griffon) was said to be 
destroyed due to his prayer. (El2, vol. 4, p. 928) 

al-Khattabl, Abu Sulayman Hamd ibn Muhammad. Juriscult, philologer 
and hadlth scholar. Died in 998 in Bust (S. Afghanistan). (El2, vol. 
1, p.' 1344) 

al-Khidr. Immortal, legendary wise man for Muslims. He is credited with 
protecting travellers. (Ibn KhalliMn's, vol. 3, p. 398) 

al-Layth, ibn Sacd ibn cAbd al-Rahman. A leading religious authority of his 
time, along with Abu Hanlfa, Sufyan al-Thawrl and Ibn Abl Layla. 
Al-Layth lived in Egypt from 713-791. (EI2, vol. 5, p. 711) 

Malik ibn Anas, Abu cAbd Allah. 717-795. From al-Madlnah and founder 
of Malik! school of Islamic law and author of al-Muwatta (The 
Levelled Path). (History of the Arabs, p. 398) 

Malik ibn Dinar, Abu Yahya. Disciple of al-Hasan al-Basrl noted for his 
piety and learning. Died 740. (The Fihrist, vol. 2, p. 1037) 

Malik ibn Malik. A jinnT. (In al-Damlrl's text) 

Matus. A jinnT. (In al-Damlrl's text) 

Mucadh ibn Jabal ibn Aws. Appointed by the Prophet judge of al-Yaman. 
He also assisted in collecting revelations of Qur'an. Died 639. (The 
Fihrist, vol. 2, p. 1045) 

Muhammad ibn Abl Bakr al-RazT. Prolific writer and scholar of ShafIcT 
school. Died in Herat, 1210. (Ibn KhalliMn's, vol. 2, p. 652) 
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Muhammad ibn Kcab al-QarazI. Hadith authority who died 735. (The 
Fihrist, vol. 2, p. 1056) 

Muhammad ibn Sinn. A contemporary of Hasan al-BasrT who was an 
ascetic of al-Basrah and interpreter of dreams. Died 728-9. (The 
Fihrist, vol. 2, p. 1059) 

Muhammad ibn Zafar. Born in Makkah. Author of Khayr al-bishar bi-
khayr al-bashar (Prophecies About Prophets). Died 1169 in Hamah. 
(Geschichte, vol. 1, p. 352) 

Mujahid ibn Jubayr, Abu al-Hajjaj. Authority on Qur'an and one of the 
Tabicun (Successors). (Ibn KhallikAn's, vol. 1, p. 568) 

MundhiribnSacIdal-BalutI. 878-966. Religious advisor to Caliph al-Nasir 
in Cordova. (Geschichte, SI, p. 484) 

MGsa ibn cAbd al-Rahman al-Hilali. Born in al-KOfah. Famous for his 
austerity, piety and knowledge of hadith. Died 814. (Ibn Khallik&n's, 
vol. 1, pp. 578-579) 

Muslim ibn al-Hajjaj. Author of one of the two genuine books of hadith. 
From Naysabur. The other Sahlh is al-Bukharl's. Died 875. 
(History of the Arabs, p. 395) 

al-Naqqash, Abu Bakr Muhammad ibn al-Hasan. 880-962, from al-Mawsil. 
Al-Naqqash travelled widely and became a reciter of the Qur'an at 
Baghdad. (The Fihrist, vol. 2, p. 1069) 

Nasa'T. Author of one of the more limited of the six canonical books of 
hadith, al-Sunan al-Kubrd (Big Book ofSunnah). Died in Makkah, 
915. (A Literary History of the Arabs, p. 337) 

Nasr ibn Hajjaj. Son of Hajjaj ibn Ilat al-Sulaml, one of Muhammad's 
Companions. From al-Madlnah. (Ibn Khallik&n's, vol. 1, p. 359) 

al-NawawI, MuhyT al-DIn. Born 1233 in Nawa, south of Damascus. 
Author of one of the principal commentaries on Muslim's Sahih. He 
is also author of al-Fa.tG.yjQ,. (EI2, vol. 10, p. 884) 
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al-Nu°man al-Najariyah. 9th century scholar of language. (The Fihrist, 
vol. 2, p. 1073) 

al-QamulT, Najm al-DIn Abu al-cAbbas Ahmad ibn Muhammad ibn al-Hazm 
Makkl al-MakhzGmi. 653-727. A qGdl in Qamulah and elsewhere. 
He later became a muhtasib. (Geschichte, vol. 2, p. 86) 

al-Qasim ibn Sallam Abu °Ubayd. b. c. 770. Grammarian, Qur'anic 
scholar and lawyer. Al-Qasim is credited with Gharlb al-Musannaf, 
one of the great Arabic dictionaries. (EI2, vol. 1, p. 157) 

Qatadah ibn Diyamah ibn cAzIz. 679-735, from al-Basrah. A blind scholar 
famous for his knowledge of genealogy. (The Fihrist, vol. 2, p. 1078) 

al-QazwTnl, Abu °Abd Allah Zakarlya ibn Muhammad ibn Mahmud. b. 
1204 in Qazwln. Author of al-HOwT al-Saghlr and Aj&'ib al-
Mukhluqat wa-Ghar&'ib al-MawjUdOt. (History of the Arabs, p. 97) 

al-RabIc ibn Yunus ibn °Abd Allah. B. 730 as a slave in al-Madlnah he 
became and administrator under three cAbbasid caliphs — al-Mansur, 
al-Mahdl and al-Hadl. Died c. 786. (EI2, vol. 10, p. 1089) 

al-RacI. Abu Jandal al-Numayrl cUbayd ibn Husayn. Tribal poet at 
Damascus. Died 709. (The Fihrist, vol. 2, p. 1082) 

Raqya'Il. An angel. (In al-Damlrl's text) 

Sacd ibn cUbayd ibn al-Nucman ibn Qays. Companion to the Prophet at al-
MadTnah and one of those assisting in the collection of the sQrahs of 
the Qur'an. Died 637. (The Fihrist, vol. 2, p. 1086) 

SacId ibn Bashlr al-Azdl. 717-784. Originally from Damascus but known 
as an authority on hadlth in al-Basrah. (The Fihrist, vol. 2, p. 1089) 

SacId ibn Jubayr. A great scholar of al-Kufah who was executed by al-
Hajjaj ibn Yusuf in 713. (The Fihrist, vol. 2, p. 1089) 

Salim ibn cAbd Allah ibn AbT al-Jacd. Possibly the grandson of cUmar ibn 
al-Khattab. (Ibn KhallikSn's, vol. 2, p. 210) 
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Al-Sarl, cAbd al-Rahman ibn cUtbah. 7th century poet of al-Madlnah and 
grandson of one of the Companions of the Prophet. {The Fihrist, vol. 
2, p. 1093) 

SarT al-Saqatl, Abu al-Hasan al-Mughallis. Leading Sufi theologian and 
ascetic from Baghdad. Died 868 approx. {The Fihrist, vol. 2, p. 
1093) 

al-Sha°br, Abu cAmr cAmir ibn Sharahil. One of Abu HanTfah's teachers 
and a leading hadlth scholar from al-Kufah. Died 722. 

al-Shafi°T, Muhammad ibn Idrls. Born in Ghazzah 767 of Quraysh 
parentage. Founder of the Shaficite school of Islamic jurisprudence 
which embraces the principle of ijmi3C (consensus). Died in Cairo, 
820. {History of the Arabs, pp. 398-399) 

Shahr ibn Hawshab. Well known successor from Syria who was alleged to 
be versed in fiqh. Died 729. {Muslim Tradition: Studies in 
Chronology, p. 45) 

Shams al-DIn al-Dhahabl. (Shaykh al-Islam). Born 1274 Damascus. Arab 
historian and theologian. His book of biographies is Mucjam and his 
greatest work is Tar'rikh al-Isl&m {History of Islam). Shams al-DIn 
fell blind in 1342 or 1343. {El2, vol. 2, pp. 214-216) 

Shucayb. Probably Shucayb ibn Khalid, born 762 and a q&dl of the Majus 
(Zoroastrians). He is credited with memorizing over 2,200 traditions 
attributed to Muhammad ibn Muslim ibn cUbayd Allah al-Zuhrl who 
died in 742. Shucayb here may also refer to the Arabian poet 
mentioned in the Qur'an (7:85, 11:84, 29:36). {The Fihrist, vol. 2, 
p. 1100) 

al-Suhayll, °Abd al-Rahman. 1114-1185. Scholar from al-Andalus who 
wrote Nat&'ij al-Fikr {Offspring of Reflection), a treatise on the 
appearance of Allah or the Prophet Muhammad in dreams. {Ibn 
Khallikdn's, vol. 2, p. 99) 

Suhayl ibn Abl Sallh. Hadlth scholar from al-Madlnah quoted by al-
Bukharl. Died during reign of al-Mansur [754-775], {TahdhTb al-
Tahdhlb, vol. 4, pp. 262-264) 
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Sulayman. A prophet and the Biblical King Solomon. 

Sulayman ibn Musa. Companion of the Prophet present at the Battle of 
Badr. (The Life of Muhammad, p. 307) 

al-Tabaranl, Sulaman ibn Ahmad. Born in Tabariyyah (Tiberias), Syria. 
Al-Tabaranx travelled and studied thirty-three years in Iraq, Egypt, 
al-Yaman, and the Hijaz. Author of an alphabetical dictionary of 
muhadithTn (traditionists), al MucJam al-Kablr. Died 970. (Ibn 
Khallik&n's, vol. 1, p. 592) 

al-TahawI, Ahmad ibn Muhammad ibn Salamah. 853-934. Distinguished 
Egyptian jurist. Naqd calS al-KarablsX is attributed to him. (The 
Fihrist, vol. 2, p. 949) 

Tartabah. A jinniyyah. (From al-DamTrT's text) 

Thabit ibn Jabir. Famous pre-Islamic poet also known as Ta'abbata 
Sharr(an). (The Fihrist, vol. 2, p. 1110) 

al-Tirmidhl, Abu cIsa. Author of one of the six canonical books of hadTth, 
Al-JOmi0. Died 892. (A Literary History of the Arabs, p. 337) 

cUthman ibn cAffan. Companion and third caliph [r. 644-656]. cUthman 
presided over the conquest of Iran and Cyprus and the codification 
of the Qur'an. (The Fihrist, vol. 2, p. 1120) 

cUmar ibn cAbd al-cAziz. cUmar II, Umayyad caliph who reigned at 
Damascus 717-720. (The Fihrist, vol. 2, p. 1116) 

cUmar ibn al-Khattab. Companion to Prophet and second caliph, r. 634-
644. He fixed Hijrah date as the beginning of the Islamic era and 
presided over early conquests. Known for his piety and simplicity. 
(The Fihrist, vol. 2, p. 1116) 

Wahb ibn Munabbih, Abu cAbd Allah. 638-728. A Jewish convert to Islam 
of Persian origin. He developed law and transmitted information 
about the Jews. (History of the Arabs, p. 50) 

Wa'il ibn Himyar. Wa'il is the common ancestor fo the Bakr and Taghlib 
tribes. (A Literary History, p. 56) 
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al-Yafici, cAbd Allah ibn Ascad. Sufi author and ascetic born around 1300 
in al-Yaman. Best known for his work of 500 saints and Sufis, Rawd 
al-RiydhTn ft HikOyOt al-Sdlihln or possibly al-YaficT, an imam and 
author of KifQyah al-Miftiqad wa Nikayah al-Muntiqad {Sufficiency of 
Dogma and Outrage of the Reprehensible). (EI Fasciculus "S", p. 
1144) 

Yahya ibn Kuthayyir. Possibly the son of poet Kuthayyir Ibn cAbd al-
Rahman of al-Madlnah who died in 723. (The Fihrist, vol. 2, p. 
1035) 

Yahya ibn MucIn. An authority on law and hadlth. Died 847-48 in al-
madlnah. (The Fihrist, vol. 2, p. 1125) 

Yunis ibn °Abd al-A°la al-Misrl. Malik! jurist and teacher. Died 877-78. 
(The Fihrist, vol. 2, p. 1128) 

al-Zajjaj. Probably Abu Ishaq Ibrahim ibn Muhammad ibn al-Sarl. 
Grammarian and courtier. Died 922 in Baghdad. (The Fihrist, vol. 
2, p. 1131) 

Zayd ibn Harithah, Abu Usamah. A slave who was adopted by the Prophet 
Muhammad during a raid to the area of the modern state of Jordan in 
629. (History of the Arabs, p. 147) 

al-Zubayr ibn al-°Awwam. Cousin of the Prophet who was a member of 
the Council to elect the third caliph. Killed in 656 during the Battle 
of the Camel. (The Fihrist, vol. 2, p. 1133) 
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APPENDIX B 

LIST OF PLACE NAMES 

Abraq al-cAzzaf. Near al-Kufah and said to be inhabited by jinn. 

al-cAij. Village on the road to Makkah from al-Madlnah. Three miles from 
the village is a mosque where the Prophet prayed: Masjid al-cAij. 

Badar. 85 miles southwest of al-Madlnah and scene of a decisive victory 
for 300 Muslims over 1,000 Makkans in the month of Ramadan, 624. 

al-Barqah. A peninsular region in Eastern Libya jutting out into the eastern 
Mediterranean. Al-Barqah is also applied to the major Mediterranean 
port city of Cyrenaica. 

Hawran. Mountainous tableland in northern Jordan and southwest Syria. 

Hira'. A small mountain with a cave outside of Makkah where Muhammad 
retired to meditate and where he received his first revelation. 

al-Iskandariyyah. Alexandria, Egypt — on the Mediterranean coast. 
Captured by the Muslims in 646. 

Karkh. Name for a quarter in Baghdad. 

al-Madlnah. (Yathrib) western Arabian city 300 miles north of Makkah. 
An oasis and trading city, Muhammad and his followers migrated 
there from Makkah (hijrah) in 622. 

Makkah. Arabian city in the Hijaz and home city of the Prophet. It is the 
site of the kacbah and holiest city to Muslims. 

Najd. The central Arabian plateau; the highlands of the Arabian Peninsula. 
The present capital city of al-Riyad lies on the east of it. 
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Nakhlah. In the Hijaz, east of Makkah. The goddess al-cUzza had her cult 
centered here in pre-Islamic times. 

Naslbln. A village situated near Raqqah along the northern end of the 
Tigris River, northeast of Damascus. 

al-Qarafah. A cemetery below the Muqattam Hills — near Cairo. 

al-Raqqah. A district in al-cIraq along the Euphrates River in which the 
village of Bajrawan is located. The site is famous (Hitti p. 300) as 
the location from which the caliph Harun al-Rashld launched 
campaigns into Asia Minor in approximately 806. It is also the site 
of al-BattanT's astronomical research and observations between 877 
and 917. 

al-Sabc. Sab° Biyar (Seven Wells) in Syria, northeast of Damascus. 

Tarsus. Located in southern Turkey along the Mediterranean coast. Tarsus 
marked the southern entry to the "Cilician Gates" in the Taurus 
Mountains and served as a military post for the Arab attacks into 
Anatolia. 

cUkaz. In Arabic between Nakhlah and al-Ta'if in the Hijaz and the scene 
of an annual fair where supposedly pre-Islamic poets would supposedly 
convene to compete for poetic laurels. 
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GLOSSARY 

Ansar — from the Arabic verb nasara — "help," "protect." The supporters 
of Muhammad at al-Madlnah who granted the Prophet and his fellow 
Muslims refuge there in 622. 

Furqan — literally means "evidence" or "proof." Al-Furqan is another name 
for al-Qur'an. 

Hadlth - a recorded example of a saying and/or action attributed to the 
Prophet Muhammad. 

ciddah — a waiting period of three menstrual cycles specified in the Qur'an 
(65, "Divorce") before a woman can remarry. Abstinence is required 
to be certain a woman is not pregnant. 

Jurhum — Ancient Arab tribe originally from al-Yaman and who settled in 
Makkah and were later destroyed before the advent of Islam. Their 
original ancestor is thought to be J-urham ibn Jahlah 74-44 B.C. 

Khawarij — one of the earliest splinter groups in Islam. This religio-political 
sect were opponents of the fourth caliph, cAli, after his arbitration 
with Mucawiyah in 659 at Adhruh (midway between Damascus and al-
Madlnah). The Khawarij, or "Kharijites," strove to maintain the 
strict democratic principles of early Islam. 

Khazraj — an Arab tribe of al-Madlnah, originally from al-Yaman. 

Kunyah — Agnomen consisting of Abu or Umm ("father of," "mother of," 
respectively) followed by the name of the first-born child; more 
commonly used if the child is a son. 

Mahdl — "the rightly guided one" who will appear before the end of the 
world and establish an age of righteousness. (From the Arabic root 
h-d-y, meaning guidance. The ShTcT view of the mahdl is 
distinguished by a long period of occupation.) 

Muhtasib - civil inspector. 
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Muctazilali — a formal theological school that emerged during the cAbbasid 
period — particularly under the Caliph Ma'mun [813-833]. The 
muctazilites called themselves "people of justice and unity" and relied 
heavily on rational deduction and reason for Qur'anic interpretation 
(Esposito p. 71). 

Qutb — leader of a saintly hierarchy in the Islamic mystical tradition 
(Sufism). Those who have achieved mystical oneness with God and 
who by virtue of this unique quality can mediate between humans and 
the Divine. It is said that there can be only one qutb ("pivot") on 
Earth at a time and that all aqtob (pi.) are infallible. 

Sahirah — "a land which God will create anew on the Day of Resurrection 
(Lane s.v.). 

SiddTq — Epithet of the first caliph, Abu Bakr, which means "honest," 
"upright," "righteous." 

Surah — A division of the Qur'an loosely parallel to a "chapter." There are 
114 sdrahs in the Qur'an. 

Tabicun — Immediate descendants of the Companions of the Prophet, i.e. 
the second generation. 
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