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ABSTRACT 

The publication of texts describing the first Anglo-Indian encoimters in 

Richard Hakluyt's three volume work, Principall Navigations of the English 

Nation, published between 1598-1600, was driven by the desire to make 

complex and descriptive writings both comprehensible and usable to a 

sixteenth centiiry audience. These texts, while they contain valuable 

ethnographic material, are nonetheless shaped and constrained by the 

comparative discourses of their authors. To achieve a high degree of 

understandability, the English authors of these texts drew frequently upon 

pre-existing medieval, classical and local accoimts to construct a truly 

comparative ethnographic discourse. 

Primarily, this study is to serve as the first printed critical edition of the 

American Indian ethnographic material from Hakluyt's three-volume work. 

A critical introduction and commentary throughout these accounts will allow 

the modern reader to understand better the complexity and problems of 

description and intelligibility that affected these encoimters. This paper 

examines the development of ethnographic sensitivity, textual sophistication 

and comparative discourses that illuminate sixteenth century English 

attitudes evident in the writings about North American Indians. 
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A NOTE ON THE TEXT 

For this edition, Hakluyt's text is derived from the three-volume 

edition of his Principall Navigations of the English Nation, published in 1598, 

1599, and 1600 respectively. Page numbers of quoted material correspond to 

this edition. I have primarily derived my text from the copies in the 

Ashmolean Collection of the Bodleian Library, Oxford. I have also consulted 

the 1903 edition published for the Hakluyt Society. 

The text is identical to the original three volume edition with the 

following exceptions: — spelling, has been, for the most part, modernized; the 

letters j, i, v and u are used according to modem standards; contracted forms 

such as u for "um," and m for "mm," have been extended. Sentence 

structure, pimctuation and common constructions of Elizabethan usage (i.e., 

"lieth,""knoweth,") have been preserved in their original form. Often, 

Hakluyt capitalized certain words within the body of a text to draw attention 

to it (as with native loan words, or notable commodities); therefore, even the 

most curious capitalization has been preserved. In cases where no modem 

equivalent of the same meaning was available, I have left certain early 

modem words imcorrected. 
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A forest and timber — I do not say fictitious, but 

factitious — I set before you; elegance in telling is 

not my aim, nor, if I should strive after it, could I 

attain it; let the individual reader carve the 

shapless mass set before him that by his efforts it 

may appear in pleasing form. I am yoiur huntsman: 

I bring you the game, dress the dishes for 

yourselves. 

— Walter Map 

De Nugis Curialium 

drca. 1190 
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INTRODUCTION 

A historian would be an imbedle i f ,  in expounding his 
subject, he should dedde to invent a brand new set of 
terms and the abolish the old ones; whence his reader 
would have more ado to keep track of him as a 
grammarian, than to understand him as a historian. 

— Giordano Bnmo, from La cena de la Ceneri, c.l580 

From 1497 to 1600, English travel accoimts describing Indians 

developed from simple observations of the first brief and isolated encounters 

into complex and descriptive writings that — despite resembling, in content, 

modem ethnographic materials by providing valuable information on 

Indians of various regions — are nonetheless shaped and constrained by the 

mentalities and imposed comparative discourses of their authors. The 

publication of these texts was driven by each authors' desire to make these 

observations both comprehensible and usable to their readers, who were 

mostly noblemen, merchants, gentry, seaman and policy makers. In their 

developing sensitivity and practicality, the sixteenth century travel writings 

unwittingly laid the foundations of modern ethnographic inquiry . 

Despite the constraints of the English world view, these texts are 

excellent sources of information about Indian societies about which little or 
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nothing was published during this period. Like modem ethnographic 

writings, these sixteenth accounts come replete with, and are shaped by, the 

world views of their authors. However, modem and early modem accounts 

do differ. While modem ethnographies try (in the best cases) to make foreign 

cultures imderstandable on their own terms without imposing foreign 

models upon them, the English authors of these periods drew upon pre

existing textual, and then experiential, authority. 

The evolution of these travel writings towards comparative 

ethnographies eventually led the English to see the Indians in a more real, 

human (though less developed) context despite the continuing traditional 

discursive style which used terms such as "heathen" or "savage." As the 

English writers coupled their knowledge of medieval and classical authorities 

with the more recent veracity of observable phenomena, the Indians were 

seen less as bmte beasts and more as early versions of civilized man. The 

desire for textual intelligibility, coupled with the new ethnographic 

sensitivity evident in the writings of Hariot and others, afforded 

opportunities for comparison that opened up avenues into the cultural past 

of England's own ancestors and would finally lead the English to compare the 

pre-Roman Britons with the Indians of the New World. To the English 

mind, this rendered the Indians not "new" people, but as Bacon observed, "a 

young people: Younger a thousand years, at the least, than the rest of the 

world." 

This paper will examine the development of an ethnographic 

sensitivity and textual sophistication that give a glimpse into the sixteenth 

century English mentalities evident in the writings about North American 
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Indians. It will also provide a critical edition of these early modem 

descriptive and ethnographic accounts. In addition, this study will consider 

the fimdamental differences between sixteenth century ethnographic writing 

and the science of ethnology as it is imderstood today. This is not, therefore, 

just a study of English views of North American Indians and their cultures in 

the sixteenth century; it is also an analysis of changing intellectual attitudes 

illustrated by the observations of and texts written about Indians by English 

travelers to the New World. 

A critical reading of the original manuscripts, as contained in Hakluyt's 

Prindpall Navigations (1598-1600), is central to this study and will act as the 

primary reference for eiU the cultures examined. During the late sixteenth 

century, Richard Hakluyt was the only major compiler of voyage texts in 

England. His attention to detail, real desire to make the cultures of America 

known, inclusion of background material, and his fidelity to the veracity of 

the accounts of his informants make his work the essential foundation of any 

thorough study of English exploration and early ethnographic evidence. 

However, it must be remembered that in Hakluyt's work, we are reading the 

writings of other authors for whom Hakluyt acted as executive editor. 

Therefore, one sees many views of American Indians all boimd together by 

Hakluyt's vision as universal chronicler. The multiple layers of voices of the 

texts in Hakluyt's work allow us to analyze the complex palimpsest of 

narrative that played a crucial role in developing English mentalities. 

Additionally, Hakluyt often includes supplementary material such as crown 

and state documents and letters. These, and a variety of contemporciry 
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explanatory notes side by side with the accounts, serve to elucidate further not 

only the voyage texts, but the very minds of the explorers in their historical 

and social contexts and associations. However, for the purpose of this study, 

we will concern ourselves chiefly with the voyage texts themselves and the 

ethnographic relations they contain. 

Hakluyt states the purpose of his Principall Navigations very simply in 

a 1587 dedicatory to Sir Walter Raleigh: 

We shall endeavor moreover, with heaven's help, to collect in 

orderly fashion the maritime records of our own coimtrymen, 

now lying scattered and neglected, and brushing aside the dust 

bring them to the light of day in a worthy guise, to the end that 

posterity, carefully considering the records of their ancestors 

which they have lacked so long, may know that the benefits they 

enjoy they owe to their fathers, and may at last be inspired to 

seize the opportunity offered to them of playing a worthy part. 

(Taylor 1935:369) 

A vital factor in achieving these goals was the inclusion of writings 

that would allow the reader to better understand the people inhabiting those 

lands the English sailed to and, one day, might endeavor to occupy. 

Hakluyt's Principall Navigations contains chiefly five types of 

documents which mention (directly or indirectly) or describe North 

American Indians: accounts of voyages describing English/Indian encounters 

and Indian particulars; letters Patent granting rights of exploration and 
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ownership to territory occupied by Indians; quoted material from 

contemporary and antiquarian sources that contain references to Indians 

from old chronicles and other antiquarian sources (whether English or non-

English) used to substantiate and elucidate more recent material; and lastly, 

"reflective" commentary often authored by someone who also wrote journal 

accounts and who uses this supplementary material to prove a philosophical 

point or argue for a particular course of action. While English texts 

concerning Indians deal with observational accounts and philosophical tracts 

Gx)th drawing heavily upon classical and medieval texts), this study will only 

concern itself with records of observed ethnological treatises and accounts 

chronicling intercultural contacts: those texts which, by today's standards, 

contain the most ethnographic material. It is in the examination of these 

texts that the search for the evolution of the English attitudes in respect to its 

description of Indians shall bear the greatest fruit. 

With the exception of the singular Drake account, this paper will 

restrict itself to the examination of accounts in the Arctic, sub-Arctic and 

Virginia: places the English returned to repeatedly. By looking at the initial 

voyages for each phase of English exploration in the given region, one may 

better imderstand the changes that took place over time in the English 

perception of the American Indians they encountered. Essential to the 

understanding of the voyages are the accoimts themselves. For this reason, 

in the early shorter Cabot voyages, the entire voyage is included, and in the 

Frobisher, Davis, Drake and Virginia accounts, the complete ethnographic 

portion of the original text is transcribed. Besides allowing the reader to better 

understand these writings as they were originally meant to be read by their 
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authors, compiling and editing Hakluyt's ethnographic texts will enable 

scholars from various disciplines to better famiailize themselves with the 

rare and early accoimts that form the basis and precedent for later Anglo-

Indian policy and inter-cultural relations. 

• • • 

Despite anachronistic fascination with modem interpretations of 

historical intercultural contacts, it is not my intention to treat with English 

engagement with the philosophical "Other." As J.H. Elliott observes, "...the 

'Other' has marked limitations as a conceptual tool, and its use tends to create 

a set of assumptions and expectations far removed from those of sixteenth 

century Europeans themselves."(Elliott:xiii) To discuss these texts in such a 

modem light is to fall into the trap of the Presentist approach to history 

which attempts to judge the actions and events of the past by our own 

contemporary standards. Instead, I will treat with these contacts and the 

documents associated with them on their own terms and within their 

historical contexts. 

However, the difficulty faced by writers to describe people and 

historical events unknown to them (or misunderstood) is hardly new. 

Indeed, the early writers of the Tudor period were often at odds to make the 

people they met in the New World easily imderstandable to their audiences. 

They tried to accomplish this feat by resorting to classiceil and medieval 

traditions, and references and cultural parallels from their own recent 

experience in Ireland and elsewhere to make their Indian subjects more 
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familiar to their readers. This appeal to authority and allegory, coupled with 

the veracity of their own observations of American Indians, not only made 

the voyage texts understandable to an educated readership, but assisted these 

writers in classifying and better appreciating the cultures and people they 

were presently studying in broad historical and philsophical contexts. 

Thus, when a Tudor writer calls a person from a subsistence society 

living in a state of nature, a "savage," it is because that is the only word with 

which he can accurately (in sixteenth century terms) describe that person and 

it is not necessarily always meant in the pejorative. The chief problem with 

applying the anachronistic tendencies of modem critical theory to the texts of 

the sixteenth century is that it effectively distances modem readers from the 

intent of the early modem authors. This renders any chance of 

understanding these encounters in a historically accurate way nearly 

impossible. Such approaches to these texts robs us of the valuable source 

material they contain about Indian cultures for which we have precious few 

written sources prior to the eighteenth century. 

Some scholars entirely dismiss any sincere attempts the English made 

to understand the Indians of the Americas, preferring instead to carelessly 

group all European countries and writers together and treat with their 

individual approaches collectively. Though not going this far, even J.H. 

Elliott paints Euro-Indian encoimters with a broad brush when he states, "It is 

as if, at a certain point, the mental shutters come down; as if, with so much to 

see and absorb and understand, the effort suddenly becomes too much for 

them, and the Europeans retreat to the half-light of their traditional mental 

world" (EUiott:14). The comparative use of classical and medieval texts was 
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not so much a mental retreat as it was a hurried call for intellectual 

reinforcements. 

Instead of the "mental shutters" coming down because — as Elliott 

implies — Europeans could not cope with what Grafton specifically calls the 

"shock of discovery" (Grafton:58) surroimding the existence of Indians (and 

all the theological problems that went along with it), what if the existence of 

another race of heathen, pre-christian savages — much like the Irish and 

Welsh — was simply interesting, familiar and fascinating to the English and 

provided no mental "shock" at all? 

This seems to be exactly the case with these early English accounts. 

They generally do not concern themselves with the frightening theological 

issues surrounding Indian status and existence that haunted the Spanish. 

While the English considered themselves superior to the Indians in regards 

to their relative level of civilization, and therefore different in many ways, 

there was little if any "shock of discovery" involved in their description. 

Whether Frobisher was describing the inhabitants of one of the islands off the 

Scottish coast or the Inuit in the northernmost parts of the Americas, there is 

neither shock nor surprise in his descriptions. "Savages" abounded in the 

world of English experience and imagination, just as they aboxmded in the 

worlds of their classical and medieval predecessors. The discovery and 

awareness of such people had been accomplished far back in the English past. 

Therefore, the encountering of other "heathens" and "savages" in the 

Americas presented few problems that the use of comparative ethnology 

could not explain. Only the related acts of describing specific traits and events 
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and trying to understand them in comparison to English experience and 

civilization remained. 

It is not surprising then, that we find English policies, theologies and 

often (initially) ethnographies failing to raise questions regarding Indian 

existence that one might expect such a variety of Indian cultiores would pose 

to the European mind- Despite English avoidance of the theological problems 

(and perhaps because of it), they turned instead to a simple ethnographic 

reporting style when it came to describing the Indians they encountered, 

merely presenting their observations without providing a great deal of 

interpretation at first, using instead comparison to make the imknown 

known and understandable. It is chiefly for this reason that the English 

ethnographic material is so useful in reconstructing in small ways, at least, 

the condition of Indian culture during the late sixteenth centuries in a 

personal and first-hand way. Of course, other European countries, especially 

Spain, compiled excellent ethnographies, too. It was the initial English 

approach to the Indians and America and the subsequent effect that their 

writings had upon the developing English mentalities that were different 

from continental european models. 

Indeed, one of the problems this study seeks to address is the fact that 

ethnographic evidence from early English voyage accounts of the sixteenth 

century have long been overlooked by scholars in favor of the more 

voluminous writings compiled by contemporary Spanish authors. Certainly, 

the writings of Acosta and Oviedo offer unrivaled catalogues of ethnographic 

data pertaining largely to Indians of the South and Middle Americas. But 

what of the Indians of parts of North America largely unknown to the 
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Spanish? It is in these regions that the accounts of the English provide the 

scholar of History and American Indian studies imprecedented avenues into 

the minds of the English writers, explorers and chroniclers, as well as clear 

and informative glimpses into American Indian societies of the same period. 

All ethnographies, ancient or modem, are affected by the world in 

which they are written, but was it the intent of the sixteenth century writers 

of these texts that they should serve as ethnographies? Moreover, can their 

work be used as such to reveal changes in the minds of the English authors 

and their developing opinions of the American Indians with whom they 

came in contact in the sixteenth century? To answer this we must consider, 

as we move through these texts, what the points of reference were for the first 

English explorers encoxmtering Indians cultures in North America. What 

was it about these reference points that allowed and enabled the English 

(initially) to maintain a sober and almost relaxed approach in their 

descriptions of a technically "new" people? 

The initial approach developed by the English in their dealings with 

American Indians resembles what Barbara Tedlock refers to as "participant 

observation," during which, "ethnographers move back and forth between 

being emotionally engaged participants and coolly dispassionate observers of 

the lives of others" (Tedlockrxii). This is hardly surprising since, throughout 

the period from 1497 to 1584, the chief purpose of the writings dealing with 

Indians was to report back to England on the various natural resources and 

cultural phenomena of the American continent. Later however, as we 

examine the Hariot material, we shall see that this line of objectivity becomes 

somewhat blurred, largely as a result of Hariot's familiarity with the 
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Algonquin language, which allowed Hariot a rare avenue of insight into the 

lives and society of the people (who we come to know by name, hence, more 

as people and less as objects) that he wrote about. In doing so, his writings 

come more to resemble what Tedlock refers to as, "the observation of 

participation," wherein, "ethnographers use their everyday social skills in 

simultaneously experiencing and observing their own and other's 

interactions within various settings." (Tedlock:xii). Both in (20th century) 

trends in ethnographic discourse and in the later stages of sixteenth century 

accounts, the author becomes an increasingly more integral part of the text. 

For Hakluyt's writers, part of being an integral part of the text, or even a 

narrator, meant using one's own experiences and knowledge as comparative 

points of reference. 

To make their texts understandable, English writers of the early 

modem period relied heavily upon the use of allegorical and comparative 

discourse. This also served to make the later accoimts less descriptive and 

more narrative. As Clifford observes, "Allegory draws special attention to the 

narrative character of cultural representations..." (CliffordrlOO). The effective 

use of allegory, comparison, and appeals to classical authority resulted in 

what Clifford calls "a coherent ethnographic account," wherein "the imaged 

construct of the other is connected in a continuous double structure with 

what one understands"(Clifford:101). We must keep in mind that even the 

simplest of the early English accounts are intentionally created discourses that 

were to serve politcal and economic purposes outside of mere description: 

texts in which both peoples — observer and observed — are being constantly 

reconstructed in an ongoing and shifting discursive critique. 



2 1  

One of the major differences between sixteenth century ethnographic 

writing and modern ethnologies lies in the immediate usefulness of the 

information presented to the reader. These sixteenth century texts were not 

merely colorful descriptions of foreigners, devoid of intent. They were 

implicitly instructive, meant to be used and built upon. They told the reader 

where things were (rivers, towns) and what things were called in the 

language of the local inhabitants of the region. This explains why (as we shall 

see) the Cabot text was inscribed upon a map and why Hariot avails himself 

so completely of the Algonquin language when describing American Indian 

culture. Attention to detail makes these texts (and by direct and intentional 

association, Hakluyt's work) more than travel logs. These writings were 

necessary for anyone who would consider journeying to the lands described 

and essential reading in order to know what to expect from those landscapes 

and their natural inhabitants. 

Interaction between English explorers and American Indians was 

comprised primarily of brief encounters until the 1580's. The Cabot voyages 

of the 1490's were little more than sightings with the Indians often described 

as part of the landscape. With the voyages of the 1570's, we see a 

development of interest in Indian societies and material culture as evidenced 

by brief recorded word lists of Indian language and the collection of artifacts. 

By examining the first Anglo/Indian word lists, we may perceive some of the 

motivations of the English who recorded them. Word lists provide valuable 

information both in what they translate and, often more revealingly, what 

they leave out. 
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In the progression over a hundred years from brief encounters to the 

year long studies of Hariot in Virginia, the evolution of comparative and 

ethnographic discourses used by the English writers to make their subjects 

more imderstandable to their readership will be analyzed. This readership 

was largely made up of men from two groups: educated and university-

trained men and antiquarians (both would have backgrounds in classical and 

regional history), and potential financial backers and merchants (some of 

whom may have had backgroimds similiar to those of the former group). 

It will be shown that these models and discourses evolved over time 

and were adapted by the authors simultaneously to reflect their own 

experiences and the events and scholarship of the period. Then, in some 

cases, they were reshaped by Hakluyt to reflect his more comprehensive 

imderstanding of inter-cultural contacts, comparative accoimts and American 

interests in general as understood by 1600. 

For example, earlier English voyages accounts discussing Indians (e.g., 

Frobisher's ) seem to prefer to use Tartars as the comparative model, while 

later voyages to Virginia — reflecting the current renewed colonizing interest 

in Ireland — use the "savage" Irish and Welsh Celts to form the basis for 

certain of their comparisons. Clearly, the early models reflect classical and 

medieval precedents and the pervasiveness of the texts and authorities of 

antiquity, as it is doubtful that the average merchant seaman ever saw a 

Tartar. This movement away from using solely antiquarian precedents 

towards the blending of antiquarianism with comparisons based upon 

contemporary national and personal experience (most of the explorers, 

writers and financial backers of the 1580's had some personal experience in 
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Ireland and with the Irish people) would form the basis not only of more 

accurate ethnographic writing, but would simultaneously make the later 

travel accounts more interesting and understandable to an ever-broadening 

English and continental audience. 
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CHAPTER 1 

Hakluyt and the Composite Savage: 
Popular and Comparative English Views of 

America and its Inhabitants 

I speake of hidden and of open things: 
Of strange euents, of countries farre and wide. 
Of warres, of captaynes. Nobles, Princes, kings, 
Asia, Europe, and all the world beside. 

This is my subject, reader, I confesse. 
From which I thinke seldom I doe digress. 

—Thomas Bastard, from Chrestoleros, 1598 

By the end of the sixteenth century, references to the New World and 

its natural inhabitants were scattered throughout the various intellectual 

spheres and cultural spheres of England. The theaters were not immune to 

these references; when, in Shakespeare's play The Tempest, Prospero, a 

Milanese duke, and his daughter Miranda are exiled to a small island on 

which they must come to terms with the natural world and its "savage" 
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inhabitant, Caliban (an obvious anagram for "Canibal"), England's overseas 

encounters with Indians are certainly implied. 

For Miranda, the island is a "brave new world," filled with strange 

new sights. But to her father whose "library was dukedom large enough," the 

books of antiquity served to make the mysteries of the New World 

understandable and thereby subordinate to the classically trained European 

mind (5.1.183,1.2.110). The pressing authority of Prospero's ancient texts 

subdues the strangeness of the island, making it familiar. 

Prospero transforms the island into a modeled landscape based and 

built upon — and thus made understandable by — his learned classical 

knowledges. All new experiences are filtered through a lens of ancient text 

and classical precedent. In this regard, Prospero behaves like many of the 

writers found in Hakluyt, likening Caliban to something out of the classical 

accounts of Aristotle or Pliny: a slave and savage. 

In the character of Caliban, Shakespeare presented his audience with an 

icon of natural and savage man. This icon was constructed from 

Shakespeare's knowledge of the various types of known savages, some of 

whom, no doubt, were culled from the images of Indians that became 

increasingly more present in printed books in England, like Camden's 

Chronicles. English edtioiis of Peter Martyr's Decades, and Hariot's "Briefe 

and True Report." He may also have had in mind notions of savagery culled 

from the people dwelling on England's borders. 

Caliban — like Hakluyt's Indians — is therefore a composite figure, 

embodying all known and contemporary ideas of savagery and barbarism 

simultaneously. In this regard, Shakespeare and Hakluyt share an important 
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approach: the ability to present simultaneously to their audiences multiple 

views of a savageand (vitally important in regards to status) imleamed or 

uncivilized man. Shakespeare accomplished this composition through an 

invented character who embodies traits from a variety of historical savages, 

while Hakluyt presented voyage accoimts from various regions describing 

Indians existing in different stages of cultural complexity as recorded in the 

writings of Englishmen from a period of nearly a hundred years. Hakluyt's 

approach shows that both the precedents for Indian status and the mentalities 

of the people who described them are derived from classical concepts of 

societal evolution, where a progression exists from the savage to the civilized. 

Like Prospero, Hakluyt and his fellow chroniclers based many of their 

assumptions on the existence and form of indigenous American cultures and 

people upon medieval and classical textual precedents. By drawing attention 

to early examples of people like the Indians written about in his Principall 

Navigations. Hakluyt helped his readers navigate foreign cultures, and new 

natural landscapes. As the English ethnographic writings became more 

sophisticated, the medieval and classical comparatives were complemented 

by personal observation, and by the use of comparative reference points 

drawn from experience in places like Ireland and the outer islands about 

Britain where "savage" and "uncivil" cultures still existed. 

One consequence of this kind of thinking was that the English knew 

(or thought they did) what they were going to find before they found it. This 

often set up a series of intellectual expectations that were hard to dismiss. 

Such expectations could often seriously limit the range of possible 

interpretations. This is especially true when the English discuss American 
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Indian religous practices. All observations could be made to fit into pre-

established catagories and systems of knowledge. 

When the Indians encotmtered by the English did not resemble the 

complex cultures found by Spain, the English turned to medieval texts, 

classical authors, antiquarianism and their own observations of local savages 

— the Irish, Welsh and Scots on their borders — to make sense of the people 

they did find. This was the comparative mindset that the most careful and 

exacting sixteenth century ethnography — even when based upon personal 

experience and extensive observation (as in Hariot) — would either have to 

overcome or to incorporate. However, the English ability to use these 

comparative philosophies to explain Indian cultures and fit them into the 

English world view makes some of the particular observations remarkable for 

their ability to retain extremely accurate descriptions of the Indians while they 

simultaneously dovetail them with tendencies toward medieval and 

classically inspired models and categories. 

This comparative approach was very different from the one that caused 

the Spanish to grapple for years with philosophical issues that never seemed 

to touch upon the English mind in the early stages of Indian contacts. This is 

in part because the Spanish encountered the complex societies of 

Mesoamerica; societies so impressive even to the Europeans that the Spanish 

had to construct intricate arguments to justify their treatment of them. In 

comparison to these, the civilizations encountered by the English in the 

Arctic, Ceilifomia and the Southeast were relatively less complex. 

Even though Hakluyt had written an analysis of Aristotle's Politics 

and was certainly aware of the various theories of Natural Slaves that were 
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the cornerstone of the Valladolid debates by Sepulveda and Las Casas, the 

issue of Indian slavery does not appear in his writings. Quite the contrary, in 

fact: in the index of Hakluyt's book, the entry for Indians admonishes the 

reader that they are not to be harmed nor are they to be in any way misused. 

Regardless of Hakluyt's knowledge of the effective use of classical philosophy 

by Spain to make cases for Indians slavery, he (and some of the sixteenth 

century English authors) used the same texts and references merely to make 

their observation immediately understandable. 

• • • 

Although a detailed analysis of the close parallels between England's 

colonization of Ireland and of America is beyond the scope of this study, it is 

important to imderstand that England's history of treating with and writing 

about "barbarous" people certainly begins in Ireland. This tradition is 

continued in the Virginia accounts where the Irish are used as a comparative 

culture when Ralegh's men describe the Carolina Algonquin. Many of the 

explorers during the second half of the sixteenth century were military men, 

most of whom had experience with Ireland and it inhabitants. By using the 

familiar Irish as comparative examples of a barbarous and rude people, 

Hakluyt, Hariot and others bring the distant image of the American Indian 

into focus. 

Though England's history with Ireland was an ancient one even by 

Hakluyt's time, certain medieval writings on Ireland were still used to 

understand its people. One of the best known accoimts of the conquest of 
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Ireland was written by Giraldus Cambrensis. His accounts were widely quoted 

in histories written in the sixteenth century and it is extremely likely that 

Hakluyt and his readers would have been familiar with Cambrensis's works 

in one form or another. It is important to see how Cambrensis describes the 

Irish, and more importantly, to compare the models he presents regarding 

civility and the evolution of societies (still considered accurate and true in 

Hakluyt's time) with Hakluyt's author's writings about American Lidians. 

The text "Topography of Ireland," written by Cambrensis in the twelfth 

century, is rich with implications of the necessity for colonization, imposed 

husbandry, the progression of mankind, and a clear disdain for a "barbarous" 

people and a "neglected" landscape, that both demand improvment (all 

themes reflected in the accounts recorded by Hakluyt): 

The Irish are a rude people, subsisting on the produce of 

their cattle only, and living themselves like beasts — a people 

that has not yet departed from the primitive habits of pastoral 

life. In the common course of things, mankind progresses from 

the forest to the field, from the field to the town, and to the 

social condition of citizens; but this nation, holding agricultural 

labour in contempt, and little coveting the wealth of towns, as 

well as being exceedingly averse to dvil institutions, lead the 

same life their fathers did in the woods and open pastures, 

neither willing to abandon their old habits nor leam anything 

new. They therefore only make patches of tillage; their pastures 

are short of herbage; cultivation is very rare, and there is scarcely 
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any land sown. This want of tilled fields arises from the neglect 

of those who should cultivate them; for there are large tracts 

which are naturally fertile and productive. The whole habits of 

the people are contrary to agricultural pursuits, so that the rich 

glebe is barren for want of husbandmen, the fields demanding 

labour which is not forthcoming. 

Very few sorts of fiiiit trees are found in this country, a 

defect arising not from the natxire of the soil, but from want of 

industry in planting them; for the la2y husbandman does not 

take the trouble to plant the foreign sorts which would grow 

very well  here. . . .  

There are also veins of various kinds of metals ramifying 

in the bowels of the earth, which, fi-om the same idle habits, are 

not worked and turned to account. Even gold, which the people 

require in large quantities, and still covet in a way that speaks 

their Spanish origin, is brought here by the merchants who 

traverse the ocean for the purposes of commerce. They neither 

employ themselves in the manufacture of flax or wool, nor in 

any kind of trade or mechanical art; but abandoning themselves 

to idleness, and immersed in sloth, their greatest delight is to be 

exempt from toil, their richest possession the enjoyment of 

liberty. 

This people, then, is truly barbarous, being not only 

barbarous in their dress, but suffering their hair and beards 

G^arbis) to grow enormously in an imcouth manner, just like the 
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modem fashion recently introduced; indeed, all their habits are 

barbarisms. But habits are formed by mutual intercourse; and as 

this people inhabit a coimtry so remote from the rest of the 

world, and lying at its farthest extremity, forming, £is it were, 

another world, and are thus secluded from civilized nations, 

they leam nothing, and practise nothing but the barbarism in 

which they are bom and bred, and which sticks to them like a 

second nature. Whatever natural gifts they possess are excellent, 

in whatever reqxiires industry they are worthless .... 

Moreover, these people, who have customs so very 

different from others, and so opposite to them, on making signs 

either with the hands or the head, beckon when they mean that 

you should go away, and nod backward as often as they wish to 

be rid of you (Cambrensis 1949:410). 

It is less important to remember from this account that Cambrensis 

writes disdainfully about Irish barbarism than it is to understand why he 

considers them barbarous: mde dress; lack of industry, trades or technical 

knowledge; ignorance or disdain for husbandry of the land; appearance; 

idleness; refusing to cultivate natural resources such as mines; adherance to 

traditional thinking; and lack of contact with other, more civil cultures. All 

of these criteria are later used by the English in their estimation of American 

Indian culture. Though England was fast approaching the so-called "Age of 

Enlightenment," it looked backwards rather than forwards for ideas and 

models about the ascent of man. Hakluyt did not include Cambrensis's 
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account in his Prindpall Navigations, but is clceir that similiar ideas about 

barbarism and the responsibilities to utilize open, imtilled land axe not only 

cornerstones in his rationale for publishing, but that these ideas had not 

changed in nearly four hundred years. 

Hakluyt did include other medieval texts, perhaps for comparative 

purposes as well as propagandist. One of the first texts in volume one of the 

1598 edition is an account of Johannes de Piano Carpini's voyage, "unto the 

Northeast part of the world, in the year of our Lord, 1246." While a 

fascinating early account in its own right, it is interesting to note its 

prominent placement in Hakluyt's work and the large amount of 

ethnographic material it contains regarding Tartars, a culture favored even 

more than the Irish for descriptive and comparative allusions. 

In later voyage accoimts from the late fifteenth and sixteenth centuries, 

many of the Tudor writers (especially those voyaging to the Arctic) use the 

word 'Tartar" as a comparative term frequently, even though many of them 

may not really have known who the Tartars were. The use of the word 

"Tartar, " or "Tartarian," in ethnographies written about American Indians 

implies a familiarity with the general use of comparative cultural discourse 

in early modem England. Writers were not afraid of svunmoning the name 

of one (textually) commonly known ciilture to explain the appearance or 

practices of another. Indeed, in Hakluyt's marginalia for Carpini's "Tartar 

Relation," Hakluyt says of the Tartar clothing tiiat it is "like unto Frobishers 

men," thereby drawing ttie reader's attention to similar clothing traits among 

the Inuit encountered 330 years later by English explorers d. 54). 
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This comparative method of discourse and the thinking behind it may 

be evidenced by Hakluyt's placement of the Carpini accoimt and the accoimt 

of William de Rubrids in the front of his book, as well as their prominent 

mention in the Preface: 

Both of them have so well played their parts, in declaring what 

befell them before they came at tiie Tartars, what a terrible and 

unmannerly welcoming they had at their first arrival, what cold 

entertainment they felt in travelling towards the great Khan, 

and what slender cheer they foimd at his court; that they seem 

no less worthy of praise then pity. But in describing of the 

Tartars Country, and of the Regions adjacent, in setting down 

the base and silly beginnings of that huge and overspreading 

Empire, in registering their manifold wars and bloody conquests, 

in making relation of their hordes and movable Towns, as 

likewise of their food, apparel 2ind armour, and in setting down 

their unmerciful laws, their fond superstitions, their bestial 

lives, their vicious manners, their slavish subjection to their 

own superiors, and their disdainful and brutish inhumanitie 

unto strangers, they deserve most exceeding and high 

commendation. Howbeit if any man shall object that they have 

certain incredible relations: I answer, first, that many true things 

may to the ignorant seem incredible. But suppose there be some 

particulars which hardly will be credited; yet this much I will 

boldly say for the Friars, that those particulars are but few, and 
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that they do not avouch them under their own names, but from 

the report of others. Yet farther, imagine that they did avouch 

them, were they not to be pardoned as well as Herodotus, Strabo, 

Plutarch, Pliny, Solinus, yea & a great many of our new principal 

writers, whose names you may see about the end of this Preface; 

every one of which hath reported more strange things then the 

Friars between them both? Nay, there is not any history in the 

world (the most Holy writ excepted) whereof we are precisely 

bound to believe each word and syllable (1. liii). 

Hakluyt clearly meant for his readers to imderstand several vital ideas: 

first, that the use of comparative material could make even the most 

incredible relation understandable and credible; and second, we (the reader) 

must read between the lines and be flexible in our interpretations. We cannot 

take any account or history entirely literally. Even the best writer, the most 

respected ancient or contemporary author must be given a little latitude. 

Comparative discourse allowed for this: by comparing the known to the 

unknown, we are able to understand the incredible in a personal way. 

Perhaps some details are lost along the way to imderstanding a specific 

culture; yet this method of thinking, reading and ethnographic recording 

allowed even the strangest creature or people to join seamlessly into the 

supple fabric of the early modem English world view. 

• • • 
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In New Worlds. Ancient Texts, Anthony Grafton describes the "shock 

of discovery" that New World people and phenomena had upon the minds 

(and classical precedents) of Europe in the fifteenth and sixteenth centimes. It 

is revealing to note that Grafton all but ignores England and its numerous 

intercultural contacts during this period. Grafton caimot be faulted for this 

because the English voyage accounts — while still making use of classical 

models in comparison of Old and New World phenomena — employed a 

slightly different approach in their descriptions of Indians than did the rest of 

Europe at the time. Ethnographic evidence from England during these 

periods simply does not support Grafton's "shock of discovery" thesis. 

An xmderstanding of these encounters within their historical contexts 

is only made possible through a familiarity with the textual and experiential 

precedents known to chroniclers of those accounts. By analyzing the 

mentalities of these early English writers, we may better appreciate what these 

encounters meant to the people that recorded them as well as those who read 

them. 

While not an Englishman, Jean Bodin wrote extensively on the use of 

classical authority in making both recent and more ancient history 

understandable. The classical authors he dtes are the same ones referred to by 

the writers of English travel accoimts. Bodin's Methodus was issued in 

thirteen Latin editions between 1566 eind 1650, the time when English authors 

made the most use of classical accounts to understand American Indian 

phenomena and to gain more insight into their own pre-historic past, for 

which there was also little documentary evidence. 
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Bodin was deeply interested in the history of knowledge and human 

affairs. This required the use of a highly comparative and developmental 

approach wherein the phenomena of one culture could be compared to that 

of another so that a general level of understanding might be attained in a 

universal sense. While it is not known whether Hakluyt had read Bodin, he 

and certain of his writers, especially Hariot, employed identical compeirative 

methods in coming to terms with the American Indians, a people for which 

no other documentary material existed. Hakluyt and Bodin were also 

familiar with the same classical authors, such as Aristotle, Herodotus, and 

Pliny. Classical accounts became for the English writers the textual mirror by 

which the sparse information about Indians might be reflected and seen more 

clearly. 

A particular idea upon which most classical, medieval and early 

modem writers agreed became a convenient form into which the new 

knowledge could be poured and distilled. This was the theory that 

geographical factors determined human societies, their development and 

their rate of evolution. After all, knowledge of geographical phenomena was 

the chief method used by classical authors to understand the variety of 

human types and natures. The same method was adopted by later European 

authors such as Bodin for essentially the same purpose. 

These writings, derived from Pliny, Herodotus, Strabo, Plutarch and 

others, told of the disposition of people living in hot, southern regions, 

noting that such people suffered from an abimdance of black bile. It w2is 

thought that black bile was the chief cause of numerous melancholic ailments 

that slowed the blood and therefore made people slow, lazy and prone to 
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leprosy. Such societies would be intellectually advanced by a heightened 

sense of contemplation bestowed by a languid lifestyle. At the same time, this 

languidness would make them prone to ntunerous vices. This is comparable 

to the accounts by Spanish authors about the cxdtures in Mesoamerica; in fact, 

some of the same classical texts (Herodotus, Aelian) would be used by the 

Spanish to justify their conquest of these people. It was thought that only 

through temperance could these negative traits be brought to heel 

(BodinrlOT). This, the Spanish thought, might be accomplished through hard 

work and the conversion to Christianity. 

In contrast, the people of the north were hardy, large of stature and 

extremely warlike: precisely the kind of people the English encoimtered in 

their search for a northwest passage. Of course, the ideal cultures, possessing 

all the best aspects in balance of both climes, would lie in the middle or 

temperate zones where spring-like weather reigned. To the English mind, 

Virginia would have been the embodiment of this classical ideal and it is not 

surprising that accounts of the English explorers made favorable and repeated 

reports of the especially temperate weather that abounded in the region. 

Study of classical authority along with careful and sober comparisons to 

contemporary observations led to what Bodin and Hakluyt thought was a 

better imderstanding of the general history of mankind. For Bodin, the point 

was largely academic. For Hakluyt, it was also practical. 

Though some Elizabethan explorers may have been unwitting 

ethnographers, their accounts are nonetheless ethnographic in nature and 

were used differently from similar texts compiled by other European nations. 
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To be sure. Englishmen looked to classical and literary traditions like Carpini 

and Bodin to seek precedents for the people they met on the American 

continent. But in doing so, they transformed the traditional argument about 

Indian status from a theological question (as it was on the European 

continent) into an evolutionary and developmental study of human 

societies. Though uncivilized in respect to the English, Vidians were 

considered superior in a poetic/pastoral sense. This paradoxical belief 

required the English to place themselves far above the Indians in an 

evolutionary sense, even though, in the English historical world view, these 

native cultures were closer to the poetic model of the "Golden Age." 

In this way, the English often perceived Indians to be nothing more 

than primitive versions of themselves: recall Bacon's idea of Indians as a 

"Young people, younger a thousand years at least than the rest of the world . . 

. ." 0. The English logically held that as higher, more civilized people, they 

were entitled by God to bring the Indians out of the darkness of savagery. 

This belief made the English responsible for the "improvement" of the 

Indian's natural though less evolved condition through the usual vehicles of 

trade, civilization and religion in order to bring the Indians to the same level 

of development that the English themselves had reached. Even with this 

religiously ordained license, their early treatment of the Indians was largely 

devoid of the proselytizing so common in the encounters of Catholic 

Europeans and Indians. 

Hence it is language, plus antiquarianism, plus historical and biblical 

precedent, plus continuous experience and contact, which eventually alters 

previously held traditional notions. This does not preclude the use of 
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classical or medieval accounts to make American phenomena immediately 

understandable, nor does it prevent the English from being impressed with 

the Indians in nvimerous ways and stating so frequently, especially at first, 

when mutual respect, prudence and open minds would best pave the way to 

trading and a mutually better business relationship. However, it must be 

understood that this was a slow process. It is as if the more critical of English 

minds were working from two assumptions simultaneously: the Indians are 

lesser creatures eind therefore may be treated as such, and they are living in a 

primitive state similar to England's own ancestors and therefore require 

careful consideration in respect to their humanity and subsequent placement 

on the 'great chain of being.' 

The presence of these disparate beliefs fills the English accounts with 

variety and it is the operation of these views side by side, creating a tension 

between them, that leaves the field of vision clear for the recording of 

observable phenomena and the credibility of personal experience (as with 

Hariot). In spite of both of these opinions, England's primary intentions 

initially revolved around furthering its mercantile interests, not its 

philosophical or religious ones. Only a deep understanding of Indian 

cultures would allow England to realize these goals. However, this 

understanding could only be facilitated through comparisons of differences 

and similarities between the Indians (the tmknown) and people with whom 

English writers and their readers had more textual and personal experience 

(the known). 

It may be noted that in matters of appearance, the English were 

generally more impressed with the Indians' similarity in appearance to them 
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than with their differences. Certainly the recognition of such similarities in 

appearance caused even greater confusion regarding the placing of the 

American Indian into the Great Chain of Being by Continental authors. For if 

these people looked like Europeans (and were, therefore, somehow related to 

them or descended from them), how had they arrived at (or remained in) 

their current savage state of existence? Because the Indians encountered by 

the English in North America were tremendously different from the Indians 

met by the Spanish (their societies were less complex), they might then truly 

be considered a different people from the English perspective, but not 

necessarily "new." 

North America might have been "brave" and "new," but to the English 

explorers, the people inhabiting it were not necessarily unfamiliar. The 

English of the sixteenth century were well aware of the comparative value of 

their experiences with similarly savage people who had dwelled on their 

borders for centuries, and from whom the English had perhaps descended. 

Spanish writers, by contrast, never once postulated that they were in any way 

descended from people who resembled themselves in ancient times, always 

holding the Indians, or the idea of Indians, at arm's length. 

From Hakluyt's perspective, English goals of American colonization 

could only be accomplished through understanding the people of this "brave 

new world." Desire for this understanding was Hakluyt's primary reason for 

including both medieval and contemporary ethnographic writings in his 

work. 
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CHAPTER 2 

1497 

The First Voyage of John Cabot to Prima Vista 

Having examined the ways in which the English classified and 

compared people from different subsistence societies in the late sixteenth 

centuries, we turn to the first text to present the issue of English engagement 

(at least mentally) with American Indians. In this case, an encounter is not 

specifically described, but rather a tentative sense of awareness of one group of 

the other is first attained. This account, as it is transcribed in Hakluyt's 

Principall Navigations, is interesting for a number of reasons. Primarily, 

there exists (in a general sense) a certain vagueness and ambiguity 

surrounding initial descriptions of one cultiire by another. This ambiguity is 

compounded by Hakluyt's confusion of the voyages of John Cabot with those 

of his son, Sebastian. We are presented therefore with an amalgamated text 

that represents events from several voyages and viewpoints simultaneously. 

However, we need not concern ourselves with these chronological problems 

here. Even to consider Hakluyt's problematic chronology is to 
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misunderstand the nature of sixteenth century writing. As James A. 

Williamson explains. 

The chronicle was a literary form into which these writers cast 

their material, a form which read as a succession of entries 

compiled year by year. But it was merely a form, and editors did 

not hesitate to incorporate later knowledge when working up 

contemporary material. (160) 

Presented in sjmthesized style, these accounts nonetheless exhibit an 

intriguing composite view of Indians at the outset of a period of developing 

Anglo-Indian relationships as seen from the perspective of their compiler in 

1598-

Hakluyt's confusion about the Cabots does not hinder us from seeing 

the evidence of developing mentalities in the English writers of the late 

fifteenth and early sixteenth centuries as they are shaped and presented for 

the first time in print. Indeed, by presenting the material this way, Hakluyt — 

while simultaneously adding his own learned voice to their brief but 

fascinating accoimts — demonstrates the confusion that lay over Indians and 

Americana in general and the complexities that plagued these early writers. 

These brief descriptions of the inhabitants of North America would 

soon give way not only to more detailed accounts of Indians, but also to 

catalogues of natural resources (trees, plants, ores, animals, etc.) and animals 

that could be used by English merchants to argue to patrons and backers the 

need for further voyages. Thus we begin to discern in these texts the 
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developing importance of sea ventures in general and those to America in 

particular upon the minds of the merchant class. English voyages were often 

founded, paid for or accompanied by merchant men. 

By 1497, the English merchant mind was gcilvanized towards the 

possibilities of the Orient, replete with its wealth, trade possibilities, and 

complex and advanced civilizations; the man who spearheaded the first 

English (more specifically, Bristol's) merchant interest was John Cabot. Little 

is known of his life, but what is said of him by contemporaries leaves little 

doubt that he was a merchant as well as a capable navigator, though 

indications do not suggest that he was a seaman by profession. 

(Williamson: 145) 

The letters patent presented to John Cabot express multiple 

expectations of specific types of civilization and geography when they instruct 

him to 

. . . seek out, discover, and find whatsoever isles, countries, 

regions or provinces of the heathen and infidels whatsoever 

they be, and in what part of the world soever they be, which 

before this time have been imknown to all Christians. . . . And 

that the aforesaid John and his sons, or their heirs and assigns 

may subdue, occupy, and possess all such towns, cities, castles 

and isles of them foimd, which they can subdue, occupy and 

posses, as our vassals, and lieutenants, getting unto us the rule, 

title and jurisdiction of the same villages, towns, castles, and 

firm land so found (HI. 5). 
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Though the previous accounts of Marco Polo and Sir John Mandeville 

may have promised otherwise, Cabot was not to encounter any such 

civilizations. Instead, he arrived at a place later described by Parmenius, one 

of Hakluyt's numerous corespondents, as "nothing but a very wilderness" 

(Haklu)rt:698-9). He was sure, however, that his landfall was on the Asian 

mainland. Though his hopes were high before setting out, Cabot soon 

recognized that because of the extreme northerly course he charted, he was 

not likely to find the advanced peoples and settlements described in his 

charter. Indeed, he initially believed that he had landed upon the outlying 

northeast part of Asia, far removed from the, "rich and populous coimtry, but 

nonetheless continuous with it" (Williamson:168). He had no reason to 

believe that the people and civilizations of the southerly Asian regions would 

extend so far north. After all, in England too, the far North was inhabited by 

wild Scots, just as savage and bestial to the English mind as were the Natives 

they would encoimter in Newfoundland. The text of Cabot's discovery, 

perhaps written by his son Sebastian, is recorded thus: 

An extract taken out of the map of Sebastian Cabot, cut by 

Clement Adams, concerning his discovery of the West Indias, 

which is to be seen in her Majesty's privy gallery and 

Westminister, and in many other ancient merchant houses.^ 

In the year of our lord 1497, John Cabot a Venetian, and 

his son Sebastian (with an English fleet set out of Bristol) 

^ Actually his father's discovery. 



4 5  

discovered that land which no man before that time had 

attempted, on the 24 of Jvme, about five of the clock early in the 

morning. This land he called Prima vista, that is to say. First 

seen, because as I suppose it was that part whereof they had the 

first sight from sea. That island which lieth out before the land, 

he called the Island of S. John, upon this occasion, as I think, 

because it was discovered upon the day of John the Baptist. The 

iiihabitants of this Island use to wear beasts skins, and have 

them in great estimation, as we have our finest garments. In 

their wars they use bows, arrows, pikes, darts, wooden clubs and 

slings. The soil is barren in some places, & and yieldeth little 

fruit, but it is full of white bears, and stags far greater than ours. 

It jdeldeth plenty of fish, and those very great, as seals, and those 

which commonly we call salmons: there are soles also above a 

yard in length: but especially there is great abundance of that 

kind of fish which the Savages call baccalaos. In the same Island 

also there breed hawks, but they are so black that they are very 

like to ravens, as also their partridges, and eagles, which are in 

like sort black (in. 6.). 

The introduction emphasizes the importance of these voyages to the 

merchant families when it states that the map upon which this account was 

inscribed might be found in many "ancient merchant houses." Since this 

account was supposedly written by Sebastian Cabot, it is not surprising that he 

(or Hakluyt either for that matter) should use information from his own later 



4 6  

voyages and contacts with Indians to flesh out the rather sparse narrative of 

his father's voyage. 

The description of the Baffin Island Beothuk's clothing and the 

statement that they "have them in great estimation, as we have our finest 

garments/' exhibits the first tentative use of comparative means to make the 

subject — in this case, the Beothuk's clothing and its relative value — 

appreciably more understandable to the author's readers. Though mention of 

Indians in this account is ironic and slightly problematic, it is clear from other 

contemporary accoimts that Cabot did not encoimter any Indians (though 

there may have been a sighting) on his first voyage. So then, how does he 

know what the Natives used in war? Sebastian Cabot may have had some 

kind of encounter with the Indians on one of his voyages, or perhaps this 

knowledge may have come from Frobisher's time and experiences from 

which we have documented evidence of skirmishes. Either way, the 

important point is that Hakluyt felt it necessary to include that information 

in 1598. Such information regarding Indian warfare and weapons would 

have been much appreciated and indeed essential to any future voyagers to 

that region: forewarned is forearmed. 

Perhaps more revealing of the English attitudes towards Indians at the 

time is an accoimt taken by Hakluyt out of Fabian's Chronicle (though it is 

also in Stow's). Here we deal with an intriguing scenario. The Indians being 

described are not in America, but in England, having been (likely) kidnapped 

and brought back in what was during these periods — and would continue to 

be in England — a longstanding (since Columbus) tradition in Europe of 
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displaying American Indians as cultural artifacts and thus living icons of the 

new American landscape: 

Of three savages which Cabot brought home and 

presented tmto the king in the fourteenth year of his reign, 

mentioned by the forsaid Robert Fabian 

This also were brought unto the king three men taken in 

the New found Island that before I spake of, in William Purchas 

time being Mayor: These were clothed in beasts skins & did eat 

raw flesh, and spake such speech, that no man could understand 

them, and in their demeanor like unto brute beasts whom the 

king kept a time after. Of the which upon two years after, I saw 

two appareled after the manner of Englishmen in Westminster 

palace, which that time I could not discern from Englishmen, til 

I was learned what they were, but as for speech, I heard none of 

them utter one word (IH. 10). 

Hakluyt assumes that these "savages" were brought back by John 

Cabot, though this most likely was done by his son. By presenting this 

information here, Hakluyt asstimes and presents to his readers a convenient 

and composite synthesis of the known information about the Beothuk. 

Hakluyt may have included this accovmt to show the natural bestiality 

of the Beothuk, but also to evidence the adaptability of the Indians from the 

North and in this way set a precedent for the future hopes of Anglo-Indian 

relations. In addition, he included these accoimts to provide his readers with 
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a description of the Indians' physical characteristics and their adapted 

demeanor, thus making them less intimidating to the sensibilities of the 

reader. 

By including the Fabian chronicle and asstiming that the "savages" 

were brought by John Cabot, Hakluyt expressed his own desire for the belief 

that the Indians could easily be civilized. In actuality, all the text shows us is 

that the Beothuk have been brought unwillingly to exist in a state of silence. 

At first, the Beothuk spoke, though no one could comprehend them; after 

two years at the English court, they looked like Englishmen, but were silent. 

It must be remembered that Hakluyt was assembling (and in some 

cases adding to or altering) these accotmts in 1598 with the fuU knowledge of 

how these contacts had progressed from the 1490's to the 1580's, with the 

understanding also that other savages (e.g. the Irish) could be brought to 

civilization (or the quiet appearance of dvilzation) with certain pressures. 

It took only two years for the Indians to become indiscernible from the 

Englishmen at court, except in their language. It was often commented upon 

by other Europeans that the greatest compliment an Englishman could 

bestow was to suggest that someone, in fact, looked like an Englishman. The 

idea that the Indians appearance could be easily changed or "improved" 

would come to support a more developmental and evolutionary approach to 

the study American societies. 

This account serves as an accurate description of and revealing 

metaphor for the nature of intercultural contacts prior to the mid-sixteenth 

century. These included observations of artifacts and brief meetings that 

contained no mutual intelligibility, that lacked a real desire for understanding 
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and functioned as mere chronicle. While the Indians are dressed in the 

English fashion when they are again encountered by the author of the Fabian 

chronicle, we are given no sense of their identity or their humanity. They are 

still considered bestial to the English mind: a part of the American landscape. 

They are almost visible: ghostly, if well dressed, figures silently stalking 

through the English court, removed from the original surroundings that 

defined their nature, and now reduced to shadows appareled as Englishmen, 

none of them uttering "one word." 

In these accounts, the Indians are seen and regarded as part of two very 

different landscapes: desolate Prima Vista first, then in the Fabian chronicle, 

when they have been at the English court for two years and are seen dressed 

cis Englishmen. In the latter, the Indians have faded into the background and 

are perceived as a silent expression of their new surroundings: unheard and 

blending perfectly, silently, into the mosaic of the English court. 

Between 1497 and 1576 there was no appreciable change in English 

thought regarding the American Indians as exhibited in the textual record. 

Simplistic descriptions of the Indians would grow in detail and complexity 

along with English interest in the American continent, but this change would 

not begin to occur for some years, during which time the English powers of 

expansion would be focused upon Ireland and its people. Thus occupied with 

interests closer to home, the English (excepting a few isolated Bristol 

merchants in later decades) would not engage seriously with the Northwest 

region for 70 years, after which time the comparative aspects of their 

intellectual approaches towards the "natural" and "savage" people of 

America would continue to develop, becoming more able to cope with and 
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accurately describe the more complex cultures they were to encounter later, 

farther to the south. 
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CHAPTER 3 

1576-8 
Frobisher's Northwestern Voyages and the 

Re-discovery of the Inuit 

When thou didst not, savage. 
Know thine own meaning, but wouldst gabble like 
A thing most brutish, I endow'd thy purpose 
With words that made them known. 

—^William Shakespeare, "The Tempest" 

From the outset of the 1570's, the English mind was still fixed upon the 

riches of the east. Consequently, when Martin Frobisher first sailed in 1576, 

he had only one purpose in mind: to find a northwest passage to Asia. In this 

regard, the English objectives had not really changed since John Cabot's time 

except for an increased sense of competition with other European nations 

spurred on by Spain's substantial foothold in the Americas after the 1490's. 

The first account from Frobisher's voyage was written by Christopher 

Hall (who accompanied Frobisher) and is largely comprised of sailing 

directions, including careful notes as to the conditions of winds and seas. This 
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indicates that the ability to retrace his steps, should a Northwest passage be 

found, was foremost in the minds of Frobisher and his officers. 

For this reason, it should not be surprising that Hall's accoimt does not 

provide any especially exceptional ethnographic matericil about the native 

people encountered on the voyage. After all, the region of Newfoimdland 

was only thought of at this time as a stopping ground. Nevertheless, the 

voyage did set a small but crucial precedent in the encounters between the 

English and the American Indians by recording an Anglo-Indian word list for 

future voyages. 

The 19. day in the morning, being calm, and no wind, the 

Captain and I, took our boat, with eight men in her, to row us a 

shore, to see if there were any people, or no, and going to the top 

of the Island, we had sight of seven boats, which came rowing 

from the East side, toward that Island: where upon we returned 

aboard again: at length we sent our boat with five men in her, to 

see whither they rowed, and so with a white cloth brought one 

of their boats with their men along the shore, rowing after our 

boat, till such time as they saw our ship, and then they rowed 

ashore: then I went on shore myself, and gave every of them a 

threaden point, and brought one of them aboard of me, where 

he did eat and drink, and then carried him on shore again. 

Whereupon all the rest came aboard with their boats, being 

nineteen persons, and they spake, but we understood them not. 

They be like to Tartars, with long black hair, broad faces, and flat 
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noses, and tawny in color, wearing Seal skins, and so do the 

women, not differing in the fashion, but the women are marked 

in the face with blue streaks down the cheeks, and round about 

the eyes. 

He appears to be describing members of the Nugumuit tribe of the 

Central Eskimo group (Piggot:74). In addition, this observation of the blue 

body paint was the first similariety noted by antiquarians between the Indians 

and the pre-Roman Britons who were in the habit of painting themselves 

blue. Hall first compares the Inmt to Tartars, then describes their physical 

characteristics in some detail. This technique, which references something 

already presumed to be familiar to the reader, renders the imknown mentally 

accessible. The use of Tartars as a comparative device was not a random 

choice. Most readers would already be familiar with the considerable amount 

of medieval textual evidence regarding Tartars. Additionally, there was still 

considerable debate on the possible connection of the Asian mainland with 

the region where the English landed. Therefore, the description of the Inuit 

as being "like unto Tartars," is not merely comparative but likely speculative 

as well. 

Probably, Hall does not think the Inuit are Tartars themselves, but the 

mentality of the period would have allowed for some speculation by way of 

comparison of physical characteristics. Perhaps he thought they were related 

to Tartars. Indeed, later in the text Hall asserts that the Inuit had traffic with 

other people "adjoining, or not far distant from their country." Hall may be 
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speculating in a vague manner that the Inuit were in contact with more 

recognizably Asian people. The description continues. 

Their boats are made all of Seal skins with a keel of wood within 

the skin: the proportion of them is like a Spanish Shallop, save 

only they be flat in the bottom, and sharp at both ends. 

The twentieth day, we weighed, and went to the East side 

of this Island, and I and the Captain, with four men more went 

on shore, and there we saw their houses, and the people espying 

us, came rowing towards our boat: whereupon we plied to our 

boat: and we being in our boat, and they ashore, they called to us, 

and we rode to them, and one of their company came into our 

boat, and we carried him aboard and we gave him a Bell, and a 

knife: so the Captain and I willed five of our men to set him a 

shore at a rock, and not among the company, which they came 

from, but their willfulness was such, that they would go to them, 

and so were taken themselves, and our boat lost. 

The two and twentieth day in the morning, we weighed, 

and went again to the place where we lost our men and our boat. 

We had sight of fourteen boats, and some came near to us, but 

we could leam nothing of our men: among the rest, we enticed 

one in a boat to our ship's side, with a Bell, and in giving him 

the Bell, we took him, and his Boat, and so kept him, and so 

rowed down to Thomas William's Island, and there anchored 

all night.... 
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The language of the people of Meta incognita. 

Argoteyt, a hand. 

Cangnawe, a nose. 

Arered, an eye. 

Keiotot, a tooth. 

Mutchatet, the head. 

Chewat, an ear. 

Comagaye, a leg. 

Atoniagay, a foot. 

Callagay, a pair of breeches. 

Attegay, a coat. 

Pollevetagay, a knife. 

Accaskay, a ship. 

Coblone, a thumb. 

Teckkere, the foremost finger. 

Ketteckle, the middle finger. 

Mekellacane, the fourth finger. 

Yacketrone, the little finger (HI. 32). 

Though void of any geographical information, the word list 

nonetheless shows the end result of an thoughtful meeting between two 

people and evidences the importance of establishing humanity. The English 

and the Inuit are carefully examining each other for signs of human-ness, 

each trying to determine the makeup of the other: clothes and body parts. 

Each side is trying to determine the humanity of the other in a simple but 
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efficient game of pointing, questioning and answering. The words compiled 

in the list seem to be recorded for the purpose of answering a single question: 

are they like us? 

Given the omission of geographical or commodity related words, we 

may assume that the process of compiling this list was mainly a social one, 

meant to further the communication process in general rather than provide 

any helpful regioneil information. Clearly, to the English, this process had 

merits of its own, as evidenced by Hakluyt's inclusion of the list as part of the 

voyage account in his book. This vocabulary would not be particularly useful 

in and of itself, but the process necessary to construct it (or others like it) 

might have led to greater understanding and interaction between two 

otherwise linguistically unintelligible people. Here, it is the process of 

commimication that matters, because it exists at the level of mutually 

intelligible signs. The recording of this list sets a precedent in English 

ethnographic writing that would be utilized to remarkable resxilts in the 

voyages that followed. 

• • • 

The second voyage of Martin Frobisher, made to the West, 

and Northwest Regions, in the year, 1577. with a description of 

the Country and people: Written by Master Dionise Settle. (HI. 

32.) 

The goals of Frobisher's voyage in the following year (1577) no longer looked 

only to Asia, and had altered certain of its goals. Ores had been foimd on the 
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previous voyage that looked suspiciously like those which contained gold.^ 

They were in fact only pyrite, but finding these minerals had greatly increased 

interest in the Northwest, not merely as a passage to Asia, but now as a region 

valuable for its own commodities. 

The vessels arrived on June 7 at the Orkney Islands adjacent to 

Scotland, where they took on fresh water. There follows a description of the 

people of the Orkneys who are called "very beastly and rudely, in respect of 

civility." The language of this description is ethnographic yet comparable in 

tone to the medieval chronicles we've examined. 

The descriptions of the Inuit begin. 

Whilst he was searching the Coimtry near the shore, 

some of the people of the Country showed themselves, leaping 

and dancing, with strange shrieks, and cries, which gave no little 

admiration to our men. Our General desirous to allure them 

unto him by fair means, caused knives, and other things to be 

proffered unto them, which they would not take at our hands: 

but being laid on the ground, and the party going away, they 

came and took up, leaving something of theirs to coimtervail 

the same. At the length, two of them leaving their weapons, 

came down to our General and Master, who did the like to 

them3, commanding the company to stay, and went unto them: 

who, after certain dumb signs, and mute congratulations, began 

2 This find was directly responsible for the founding of the short-lived Cathay 
Company. 

^ This is a deliberate act of parlay that both sides participate in. 
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to lay hands upon them, but they deliverly escaped, and ran to 

their bows and arrows, and came fiercely upon them, (not 

respecting the rest of our company, which were ready for their 

defense) but with their arrows hurt diverse of them: we took the 

one, and the other escaped. 

These encounters seem to imply that the Indians had not forgotten the 

previous encounter: previously, the Indians had showed little fear in dealing 

with the English, now they shrieked and yelled at their approach. If this is so, 

then it may be that Frobisher has returned to the same place as before, and is 

in fact, encountering some of the same Indians. Or more likely, word had 

spread among the Inuit of the previous encounter. Then, 

Our General, certain days searched this supposed 

continent with America, and not finding the commodity to 

answer his expectation, after he had made trial thereof, he 

departed thence with two little barks, and men sufficient, to the 

East shore, being the supposed continent of Asia, and left the 

ship with most of the Gentlemen, soldiers, and sailors until such 

time as he, either thought good to send, or come for them. 

We see that when the English set upon a course of action leading to 

increased visitation (if not colonization) of a region — such as the mining of 

gold — ethnography becomes a vital and necessary part of its textual 

discourse. Inclusion of increasingly more sophisticated ethnographic 
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material would be essential to the readers of these accounts, many of whom 

were preparing for future voyages themselves or were responsible for the 

making of policy that affected exploration in general. 

The stones of this supposed continent with America, be 

altogether sparkled, and glitter in the Sun like gold: so likewise 

doth the sand in the bright water, yet they verify the old Proverb: 

all is not gold that glittereth.^ 

After our General had foxmd out good harbor for the ship 

and barks to anchor in, and also such store of supposed gold ore 

as he thought himself satisfeid withall, he returned to the 

Michael, wherof Master Yorke aforesaid was Captain, 

accompanyed with our Master and his Mate: who coasting along 

the West shore not far from whence the ship rode, they 

perceived a fair harbor, and willing to soimd the same, at the 

entrance thereof they espied two tents of Seal skins, unto which 

the Captain, our said master, and other company resorted. At 

the sight of our men the people fled into the moimtains: 

nevertheless they went to their tents, where leaving certain 

trifles of ours, as glasses, bells, knives, and such like things they 

departed, not taking anything of theirs, except one dog. They did 

in like manner leave behind them, a letter, pen, ink, and paper, 

whereby our men, whom the Captain lost the year before, and in 

Hakluyt is projecting his knowledge of the eventual outcome of the "gold" 
fiasco upon this narrative. 
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that people's custody, might (if any of them were alive) be 

advertised of our pretense, and being there. 

The English were eager to hear news of the men lost from the previous 

year, and were seeking to allure and capture some of the Inuit, likely to use as 

hostages in exchange for their men. However, 

When they were landed, they fiercely assaulted our men 

with their bows and arrows, who woimded three of them with 

our arrows; and perceiving themselves thus hurt, they 

desparately leaped off the Rocks into the Sea, and drowned 

themselves: Which if they had not done, but had submitted 

themselves, or if by any means we could have taken alive (being 

their enemies as they judged) we would both have saved them, 

and also have sought remedy to cure their wounds received at 

our hands. But they, altogether void of humanity, and ignorant 

what mercy meaneth, in extremities look for no other then 

death: and perceiving they should fall into our hands, thus 

miserably by drowning rather desired death, than otherwise to be 

saved by us: the rest, perceiving their fellows in this distress, fled 

into the high mountains. Two women, not being so apt to 

escape as the men were, the one for her age, and the other being 

encumbered with a young child, we took. The old wretch, 

whom diverse of our Sailors supposed to be either a devil, or a 

witch, had her buckskins plucked off, if she were cloven footed. 
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and for her ugly hue and deformity, we let her go: the young 

woman and the child we brought away. We named the place 

where they were slain. Bloody Point... .5 

Though the associations here are more likely inspired by popular 

British folklore than classical authority, the men of the voyage expected that 

the woman was a witch due to her appearance and set about checking for 

particular physical traits that would confirm their suspicioi\s. This episode 

tells us that traits attributed to certain types of people (in this case witches) 

were thought to exist universally and could therefore appear in any society. 

Apparently, a witch was a witch wherever one went. 

Having this knowledge both of their fierceness and their 

cruelty, and perceiving that fair means, as yet, is not able to 

allure them to familiarity, we disposed our selves, contrary to 

our inclination, something to be cruel, returned to their tents, 

and made a spoil of the same: where we found an old shirt, a 

doublet, a girdle, and also shoes of our men, whom we lost the 

year before, on nothing else unto them belonging could we set 

our eyes. 

5 There is a painting of this skirmish by John White (who would later 
accompany the Virginia voyages along with Thomas Hariot). While many 
scholars use this painting as evidence of White's presence on this voyage as 
an eyewitness, all that needs concern us is that he was aware, either 
personally or through second-hand account, of the details of the voyage. 
White's knowledge of various Indians as well as his experience in Ireland 
would allow him to construct accurate depictions and comparisons about the 
Indians he was later to encounter in Virginia. 
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They also made signs and tokens of their King, whom 

they called Cacough, and how he weis carried on men's 

shoulders, and a mam far surmounting any of our company, in 

bigness and stature.® 

With these tokens and signs of writing, pen, ink, and 

paper was delivered them, which they would not take at our 

hands, but being laid upon the shore, and the party going away, 

they took up: which likewise they do, when they desire anything 

for change of theirs, laying for that which is left, so much as they 

think will countervail the same, and not coming near together. 

It seemeth they have been used to this trade or traffic, with some 

other people adjoining, or not far distant from their Coimtry. 

They are men of a large corporature, and good proportion: 

their color is not much unlike the Sun burnt Coimtry man, who 

laboreth daily in the Sun for his living. 

They wear their hair something long, and cut before 

either with stone or knife, very disorderly, their women wear 

their hair long, and knit up with two loops, showing forth on 

either side of their faces, and the rest foltred upon a knot. Also, 

some of their women raze their faces proportionally, as chin, 

cheeks, and forehead, and the wrists of their hands, whereupon 

they lay a color, which continueth dark azurine (HE. 37). 

® This man would have perfectly embodied the classical ideals of people from 
northern zones. 
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The Indians' appearance is compared to sunbximt country people; the 

ice they eat is likened to the candy eaten in Europe. Though often farfetched, 

these metaphors show how desirous the writers were to make these 

observations relevant to their English readers. 

They eat their meat all raw, both flesh fish, and fowl, or 

something perboiled with blood and a little water, which they 

drink. For lack of water they will eat ice, that is hard frozen, as 

pleasantly as we will do sugar, candy, or other sugar. 

If they for necessity's sake stand in need of the premises, 

such grass as the Coxmtrey yieldeth they pluck up and eat, not 

daintily, or saladwise to allure their stomachs to appetite: but for 

necessity's sake without either salt, oils or washing, like brute 

beasts devouring the same. They neither use table, stool, or table 

cloth for comeliness: but when they are imbrued with blood 

knuckle deep, and their knives are in like sort, they use their 

tongues as apt instruments to lick them clean: in doing whereof 

they are assured to lose none of their victuals. 

They frank or keep certain dogs, not much unlike wolves, 

which they yoke together, as we do oxen and horses, to a sled or 

trail: and so carry their necessaries over the ice and snow, from 

place to place: as the captive, whom we have, made perfect signs. 

And when those dogs are not apt for the same use: or when with 

hunger they are constrained for lack of other victuals, they eat 
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them: so that they are as needful for them, in respect of their 

bigness, as our oxen are for us. 

They apparel themselves in the skins of such beasts as 

they kill, sewed together with the sinews of them. All the fowl 

which they kill, they skin, and make thereof one kind of 

garment or other, to defend them from the cold. 

They make their apparel with hoods and tails, which tails 

they give when they think to gratify any friendship showed unto 

them: a great sign of friendship with them. The men have 

them not so side[d] as the women.^ 

The men and women wear their hose close to their legs, 

from the waist to the knee, without any open before, as well the 

one kind as the other. Upon their legs they wear hose of leather, 

with the first side inward, two or three pair on at once, and 

especially the women. In those hose, they put their knives, 

needles, and other things to bear about, they put a bone within 

their hose which reacheth from the foot to the knee, whereupon 

they draw their said hose and so in place of garters they are 

holden from falling down about their feet. 

They dress their skins very soft and supple with the hair 

on. In cold weather or Winter, they wear the fur side inward: 

and in Summer outward. Other apparel they have none, but the 

said skins. 

^ John White's illustrations show the men's tunics with straight hems, and the 
womens' raised at either hip. 
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Those beasts, fishes, and fowls, which they kill, are their 

meat, drink, apparel, houses, bedding, hose, shoes, thread, and 

sails for their boats, with many other necessaries, whereof they 

stand in need, and almost all their riches. 

Their houses are tents, made of Seal skins, pitched up 

with 4 Fir quarters, four square, meeting at the top, and the skins 

sewed together with sinews, and laid thereupon: they are so 

pitched up that the entrance into them is always South, or 

against the Sun. 

They have other sorts of houses, which we found, not to 

be inhabited, which are raised with stones and whale bones, and 

a skin laid over them, to withstand the rain, or other weather: 

the entrance of them being not much unlike an Oven's mouth, 

whereof I think they resort for a time to fish, hunt, and fowl, and 

so leave them until the next time they come thither again. 

Their weapons are bows, arrows, darts, and slings. Their 

bows are of wood and a yard long, sinewd on the back with string 

sinews, not glued to, but fast girded and tied on. Their bow 

strings are likewise sinews. Their arrows are three pieces 

knocked with bone and ended with bone, with those two ends, 

and the wood in the midst, they pass not in length half a yard or 

little more. They are feathered with two feathers, the pen end 

being cut away, and the feathers laid upon the arrow with the 

broad side to the wood: in somuch that they seem, when they are 

tied on, to have four feathers. They have likewise three sorts of 
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heads to those arrows: one sort of stone or iron, proportioned 

like to a heart: the second sort of bone, much like unto a stopped 

head, with a hook on the same: the third sort of bone likewise 

made sharp at both ends and sharp pointed. They are not made 

very fast, but lightly tied to, or else set in a nock, that upon final 

occasion, the arrow leaveth these heads behind them: and they 

are of small force, except they be very near, when they shoot 

The darts are made of two sorts: the one with many forks 

of bones in the fore end, and likewise in the midst: their 

proportions are not much unlike our toasting irons, but longer: 

these they cast out of an instrument of wood very readily. The 

other sort is greater than the first aforesaid, with a long bone 

made sharp on both sides, not much imlike a rapier, which I 

take to be their most hurtful weapon (IH. 38). 

Considerable attention is devoted to describing the Inuit's weapons 

(harpoons) and fighting techniques. After the numerous skirmishes the 

English engaged in with the Inuit, the inclusion of this information would 

assist future explorers in making critical planning decisions regarding 

mimitions and men. These descriptions would be vital to anyone else 

planning to venture to the northwest regions. Their inclusion also shows 

how seriously the English were taking the Inuit, as well as indicating their 

resolve in considering the region as a place for possible future habitation, not 

merely as a stopping ground on the way to Asia. 
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They have two sorts of boats made of leather, set out on 

the inner side with quarters of wood, artificially tied together 

with thongs of the same; the greater sort are not much uiUike 

our wherries, wherein sixteen or twenty men may sit: they have 

for a sail dressed the guts of such beasts as they kill very fine and 

thin, which they sew together: the other boat is but for one man 

to sit and row in with one oar. 

Their order of fishing, hunting, and fowling are with 

these said weapons: but in what sort, or how they use them we 

have no perfect knowledge as yet 

I can suppose their abode or habitation not to be here, for 

that neither their houses or apparel, are of such force to 

withstand the extremity of cold, that the cotmtry seemeth to be 

infected with all: neither do I see any sign likely to perform the 

same. Those houses, or rather dens, which stand there, have no 

sign of footway, or anything else trodden, which is one of the 

chiefest tokens of habitation. And those tents, which they bring 

with them, when they have sufficiently himted and fished, they 

remove to other places: and when they have sufficiently stored 

them of such victuals, that the country yieldeth, or bringeth 

forth, they return to their Winter stations or habitations. This 

conjecture do I make, for the infertility, which I perceive to be in 

that country. 
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The author speculates about possible settlement patterns as evidenced 

by the dispersal and travel of the Indians about the landscape. This type of 

information would be extremely useful to later voyagers and became the type 

of intelligence valued by Hakluyt for inclusion in his works. In this regard, 

the Indians and their lifestyles begin to take on an importance other than 

mere description of cultxiral phenomena. References to the land's infertility 

(as we may recall from Cambrensis and Carpini) may be interpreted as 

invitations for plantation by foreign nations more willing or capable to 

exploit a region's commodities. 

They have some iron, whereof they make arrow heads, 

knives, and other little instruments, to work their boats, bows, 

arrow heads, and darts withall, which are very unapt to do any 

thing withall, but with great labor. 

It seemeth that they have conversation with some other 

people, of whom for exchange, they should receive the same. 

They are greatly delighted with anything that is bright, or giveth 

a sound. 

What knowledge they have of God, or what Idol they 

adore, we have no perfect intelligence. I think them rather 

Anthropophagi, or devourers of man's flesh, than otherwise: for 

that there is no flesh or fish, which they find dead (smell it 

never so filthily) but they will eat it, as they find it, without any 

other dressing. A loathsome thing either to the beholders or 

hearers. 
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Though Settle never mentions seeing cannibalistic behavior, he makes 

the associations of the eating of raw flesh with "anthropophagi." Why? We 

may assume that he is relying upon classical or medieval precedent to direct 

his suppositions about the Inuit. Also, the eating of raw flesh would have 

been so loathsome to the sensibilities of the English, who knew of this 

practice's existence among the Tartars, that the small leap necessary to 

suppose that the Inuit were also cannibals may have then been easily made by 

Frobisher's men. It is valuable to note that after the Frobisher voyages with 

their generally unpleasant images of and experiences with the Inuit, the 

interest in the northwest region dropped off appreciably for nearly ten years. 

This fact indicates the importance of favorable ethnographies (i.e. descriptions 

of generally non-aggressive Indian societies) in the continuation of voyages 

(to say nothing of voyage funding) to, and national interest in, a particular 

region.8 While this account sets precedents in specific ethnographic 

reporting, these precedents would be better developed and utilized among the 

Indians of the southeast. 

In concluding the accoxmt, direct references are made in a decidedly 

medieval tone about the relationship between landscape and civilization: 

barren, imfertile regions breed barabarous, imcivil societies. 

As the Country is barren and unfertile, so are they rude and of 

no capacity to culture the same, to any perfection: but are 

contented by their hunting, fishing, and fowling, with raw flesh 

8 Though the fact that the ore sample was found to be pyrite and not gold 
should not be underestimated in this decision. 
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and warm blood, to satisfy their greedy panches, which is their 

only glory 

I could declare xmto the readers, the Latitude and 

Longitude of such places and regions, as we have been at, but not 

altogether so perfectly as our masters and others, with many 

dromistances of tempests and other accidents incident to 

seafaring men, which seem not altogether strange, but I let them 

pass to their reports as men most apt to set forth and declare the 

same. I have also left the names of the Coimtries on both the 

shores untouched, for lack of tmderstanding the peoples 

language: as also for simdry respects, not needful as yet to be 

declared. 

While the introduction to the first voyage mentions the directive of 

the discovery of a northwest passage, the introduction of the second account 

specifically states that it contains information about the country and people of 

the northwest region. This makes the second account, by its own admission, 

far more directed towards the purpose of recording and making available 

important ethnographic details, thereby preparing future explorers for the 

phenomena — human eind natural — that they would encounter there. 

• • • 

Attempting to paint as complete a picture of the Northwest as possible, 

Hakluyt also reprinted George Best's A true discourse of the late voyages of 
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discourie for the finding of a passage to Cataya, bv the Northweast. under the 

conduct of Martin Frobisher Generall (1578). This account covers all three 

voyages (including an obscure philosophical text confuting the position of the 

"five zones"). Best concludes his discourse with a separate and entirely 

enthographic text (found below). In addition, because it contains much detail 

lacking in the previous text, I have included Best's discourse of the second 

voyage, which begins, 

A true report of such things as happened in the second voyage of 

captaine Frobisher, pretended for the discovery of a new passage 

to Cataya, China and the East India, by the Northwest. Ann. 

Dom. 1557. 

Like Settle's account of the same voyage. Best's is a very complete 

telling. However, Best, in reflecting on the encounters with the Inuit, has 

produced an authoritative document that describes to the reader the "true" 

nature of the Indian people he observed. From the precedent set by Settle, 

Best, after describing the Inuit in his accoimt of the voyage, produces a 

discoiu-se spedcally designed to allow later readers to imderstand the nature 

of the Inuit in an ethnographic discourse that stands separate from the voyage 

account. 

The ethnographic evidence in the voyage account begins with Best's 

careful attention to the Inuit's trading protocol, but we quickly see that Best is 

interested in all manner of cultural artifacts: 
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Their maimer of traffic is thus, they do use to lay down of 

their merchandise upon the ground, so much as they mean to 

part withal, and so looking that the other party with whom they 

make trade should do the like, they themselves do depart, and 

then if they do like of their Mart they come again, and take 

exchange the others merchandise, otherwise if they like not, they 

t a k e  t h e i r  o w n  a n d  d e p a r t  ( H I .  6 4 ) . . . .  

In one of the small Islands here we found a Tomb, wherein the 

bones of dead man lay together, and our savage Captive being 

with us, & being demanded by signs whether his coimtrymen 

had not slain this man and eat his flesh so from the bones, he 

made signs to the contrary, and that he was slain with Wolves 

and wild beasts. Here also was foimd hid vmder stones good 

store of fish, and sundry other things of the inhabitants; as sleds, 

bridles, kettels of fishskins, knives of bone, and such other like. 

And our Savage declared unto us the use of all those things. 

And taking in his hand one of those coimtry bridles, he caught 

one of our dogs and hampered him handsomely therein, as we 

do our horses, and with a whip in his hand, he taught the dog to 

draw in a sled as we do horses in a coach, setting himself 

thereupon like a guide: so that we might see they use dogs for 

that purpose that we do our horses. And we found since by 

experience, that the lesser sort of dogs they feed fat, and keep 

them as domestic cattle in their tents for their eating, and the 

greater sort serve for the use of drawing their sleds (HI. 66). 
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English preconceptions dissolve in light of experience and discourse. 

Best, having no doubt read previous accovmts regarding the Iniiit and the 

eating of raw flesh, and perhaps being aware of the medieval conception 

regarding the coexistance of cannibalism and savagery, queries his informant 

(a captive Inuit), about the condition of the bones in the tomb. The English 

immediately presume cannibaKsm to be the cause of the deceased's demise; 

the informant, through "signes," tells the English that the death of the person 

in the tomb was brought about by wolves or other animals. 

Many artifacts were also foimd within and the informant demonstrates 

the use of all the other articles. So the tomb, initially a place signifying 

misconception and presumption, becomes an ethnographic classroom and a 

sepulcher of memory. All the items in the tomb were important to the Inuit 

way of life, and by demonstrating their use, the Inuit informant walks the 

Englishmen through a brief but deeply illustrative lesson in Inuit lifeways 

and survival. Considering their limited ability to commurucate with each 

other verbally, the use of artifact must have provided an unprecedented 

opporttmity for English to leam visually and symbolically about a culture 

they could previously only perceive through "signe" and gesture. 

Upon the main land over against the Countess Island we 

discovered and beheld to our great marvel the poor caves and 

houses of those country people, which serve them (as it should 

seem) for their winter dwellings, and are made two fathom 

under ground, in compass round, like to an Oven, being joined 
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fast one by the other, having holes like a Fox or Conny berry, to 

keep and come together. They tmdertrenched these places with 

gutters so, that the water falling from the hills above them, may 

slide away without their annoyance: and are seated commonly 

in the foot of a hill, to shield them better from the cold winds, 

having their door and entrance ever open towards the South. 

From the ground upward they build with whale bones, for lack 

of timber, which bending one over another, are handsomely 

compacted in the top together, and are covered over with 

Sealskins, which in stead of tiles, fence them from the rain. In 

which house they have only one room, having the one half of 

the floor raised with broad stones a foot higher than the other, 

whereon strawing Moss, they make their nests to sleep in. They 

defile these dens most filthily with their beastly feeding, & dwell 

so long in a place (as we think) until their sluttishness loathing 

them, they are forced to a seek sweeter air, and a new seat, and 

are (no doubt) a dispersed and wandering nation, as the 

Tartarians, and live in hordes and froupes, without any certain 

abode, as may appear by sundry circumstances of our experience 

(HI. 66-7). 

Best's clear disgust with the Inuit habitations in regards to their 

condition of cleanliness is ironic. Indeed, London was considered by foreign 

visitors (who made frequent conunents in journals and correspondence) 

perhaps the filthiest "modern" dty in Christendom. Also, most English 
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gentry, owning multiple properties, were in the habit of departing a dirty 

house for a fresh one at the onset of summer, or whenever the "ayres" 

became too unbearable. We may assume that to Best, a spadous though filthy 

country house is significantly superior to a small, cramped and filthy Inuit 

dwelling. In any event, it is fascinating to be able to discern (however 

ironically) where the English writer strays ft-om detached ethographic 

narrative to becoming personally offended at the conditiions of his subject's 

living conditions. 

Here our captive being ashore with las, to dedare the use 

of such things as we saw, stayed himself alone behind the 

company, and did set up five small sticks round in a cirde one by 

another, with one small bone placed just in the midst of all: 

which thing when one of our men perceived, he called us back 

to behold the matter, thinking that he had meant some charm or 

witchcraft therein. But the best conjecture we cotild make 

thereof was, that he would thereby his countrymen should 

understand, that for our five men which they betrayed the last 

year (whom he signified by the five sticks) he was taken and kept 

prisoner, which he signified by the bone in the midst. For 

afterwards when we showed him the picture of his countryman, 

which the last year was brought into England (whose coimterfeit 

we had drawn, with boat and other furniture, both as he was in 

his own, & also in English apparel) he was upon the sudden 

much amazed thereat, and beholding advisedly the same with 
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silence a good while, as though he would strain courtesy 

whether should begin the speech (for he thought him no doubt a 

lively creature) at length began questioning with him, as with 

his companion, and finding him dumb and mute, seemed to 

suspect him, as one disdainful, and would with a little help have 

grown into choler at the matter, imtil at last by feeling and 

handling, he foimd him but a deceiving picture. And then with 

great noise and cries, ceased not wondering, thinking that we 

could make men live or die at our pleasure (HI. 67). 

• • • 

During a bloody skirimish between the Inuit and the English, Best had 

occasion to comment (albeit dispargingly) on "the desperate nature of those 

people": 

But as soon as they landed, each of them broke his Oar, thinking 

by that means to prevent us, in carrying away their boats for 

want of Oars. And desperately retxirning upon our men, resisted 

them manfully in their landing, so long as their arrows and 

darts lasted, and after gathering up those arrows which our men 

shot at them, yea, and plucking our arrows out of their bodies 

encountered afresh again, and maintained their cause tmtil both 

weapons and life failed them. And when they foimd they were 

mortally wounded, being ignorant of what mercy meaneth, with 

deadly fury they cast themselves headlong from off the rocks 
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into the sea, lest perhaps their enemies should receive glory or 

prey of their dead carcasses, for they supposed us belike to be 

Canibals or eaters of man's flesh. In this conflict one of our men 

was dangerously hurt in the belly with one of their arrows, and 

of them were slain five or six, the rest by flight escaping among 

the rocks, saving two women, whereof one being old and ugly, 

our men thought she had been a devil or some witch, and 

therefore let her go: the other being young, and cumbered with a 

sucking child at her back, hiding her self behind the rocks, was 

espied by one of our men, who supposing she had been a man, 

shot through the hair of her head, and pierced through the 

childs arm, whereupon she cried out, and our Surgeon meaning 

to heal her child's arm, applied salves thereunto. But she, not 

acquainted with such kind of surgery, plucked those salves away, 

and by continual licking with her own tongue, not much unlike 

our dogs, healed up the childs arm (m. 68). 

The previous encounter is briefly mentioned in the Settle accoimt. 

Settle, however, omits the details of the young woman's capture, her child's 

injury, and that which Hakluyt, in a side note, refers to as "a pretty kind of 

surgery which nature teacheth." 

Having now got a woman captive for the comfort of our man, 

we brought them both together, and every man with silence 

desired to behold the manner of their meeting and 
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entertainment, the which was more worth the beholding than 

can be well expressed by writing. At their first encountering they 

beheld each the other very wistly a good space, without speech or 

word uttered, with great change of colour and countenance, as 

though it seemed the grief and disdain of their captivity had 

taken away the use of their tongues and utterance: the woman 

at the first very suddenly, as though she disdained or regarded 

not the man, turned away, and began to sing as though she 

minded another matter: but being again brought together, the 

man brake up the silence first, and with stern and staid 

countenance, began to tell a long and solemn tale to the woman, 

whereunto she gave good hearing, and interrupted him 

nothing, till he had finished, and afterwards, being grown into 

more familiar acquaintance by speech, they were tximed 

together, so that (I think) the one would hardly have lived 

without the comfort of the other. And for so much as we could 

perceive, albeit they lived continually together, yet they did 

never use as man & wife, though the woman spared not to do 

all necessary things that appertained to a good housewife 

indifferently for them both, as in making clean their Cabin, and 

every other thing that appertained to his ease: for when he was 

seasick, she would make him clean, she would kill and flea the 

dogs for their eating, and dress his meat.® Only I think it worth 

the noting the continence of them both: for the man would 

® Perhaps Best's earlier statements regarding the living conditions of the 
Inuit, which he based on abandoned dwellings, were overly critical. 
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never shift himself, except he had first caused the woman to 

depart out of his cabin, and they both were most shamefast, least 

any of their privy parts should be discovered, either of 

themselves, or any other body (HI. 69). 

We know very little of the three captives. Only this is truly known: 

they were not related. They were brought to Bristol where the man died soon 

after arrival. The woman died soon after the man, and her child soon 

followed her in death. We caimot help but wonder what their days aboard 

the ship were like. Where did they think they were going? Was their sea 

passage even perceived as a physical journey? What thoughts stirred in them 

at the site of the docks in Bristol harbor? A spirit song collected among the 

Inuit in the early nineteenth century may speak to these unanswerable 

questions: 

There is fear 

In the longing for loneliness 

When gathered with friends. 

And longing to be alone. 

lyaiya—^yaya! 

There is joy 

In feeling the simimer 

Come to the great world. 

And watching the sim 

Follow its ancient way. 
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lyaiya—^yaya! 

There is fear 

In feeling the winter 

Come to the great world. 

And watching the moon 

Now half-moon, now full. 

Follow its ancient way. 

lyaiya—yaya! 

Where is all this tending? 

I wish I were far to the eastward. 

And yet I shall never again 

Meet with my kinsman. 

lyaiya—^yaya! 

(collected by Knud Rasmussen, 1921) 

• • • 

After giving his accoimt of the third voyage (containing virtually no 

ethnographic evidence). Best includes a text very much to our purpose: 

A general and brief description of the Country, and 

condition of the people, which are found in Meta Incognita. 

This account is the most objective and ethnographic narrative thus far 

recorded in English regarding American Indians. It is no longer merely a 

travel account which includes colorful descriptions of encounters with 

natives. While in Best's account of the second voyage (and indeed, those 



accounts by the previous authors examined) phrases like, "I thinke," "as it 

should seeme," and "as we judged," imply questioning, speculation and 

tentative assumptions based on observations, the "generall and briefe 

description" assumes a tone that is both imquestioning, factual and 

authoritative.^® 

Having now sufficiently and truly set forth the whole 

circumstance, and particular handling of every occurence in the 

3. voyages of our worthy General, Captain Frobisher, it shall not 

be from the purpose to speak somewhat in general of the nature 

of this Country called Meta Incognita, and the condition of the 

savages there inhabiting. 

First therefore touching the Topographical description of 

the place. It is now found in the last voyage, that Queen 

Elizabeth Cape being situate in at latitude 61. degrees and a half, 

which before was supposed to be part of the firm land of 

America, and also all the rest of the South side of Frobishers 

straits, are all several Islands and broken land, and likewise so 

will all the North side of the said straits fall out to be as I 

t h i n k . . . .  

Excepting the line in which Best cannot explain the complexion of the 
people of Meta Incognita. Here he does not speculate, but leaves the matter 
entirely unanswered. 
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Best continues with his description of the northern parts of North 

America and describes why they are so apt to be inhabited by the Indians. He 

then continues with descriptions of the people of Meta Incognita: 

These people I judge to be a kind of Tartar, or rather a kind of 

Samoed, of the same sort and condition of life that the Samoeds 

be to the Northeastwards beyond Moscovy, who are called the 

Samoeds which is as much to say in the Moscovy tongue as 

eaters of themselves, and so the Russians [on] their borders 

name them. And by late conference with a friend of mine (with 

whom I did sometime travel in the parts of Moscovy) who hath 

great experience of the Samoeds and people of the Northeast, I 

find that in all their manner of living, those people of the 

Northeast, and these of the Northwest are alike. They are the 

color of a ripe Olive, which how it may come to pass, being bom 

in so cold a climate I refer to the judgements of others, for they 

are naturally bom children of the same colour and complexion 

that all the Americans are, which dwell imder the Equinoctial 

line. 

They are men very active and nimble. They are a strong 

people and very warlike, for in our sight upon the tops of the 

hills, they would often muster themselves, and after the manner 

of a skirmish trace their ground very nimbly, and manage their 

bows and darts with great dexterity. They go clad in coats made 

of the skins of beasts, as of Seals, Deer, Bears, Foxes and Hares. 
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They have also some garments of feathers, bemg made of the 

cases of Fowls, finely sewed and compact together. Of all which 

sorts we brought home some with us into England, which we 

foimd in their tents. In Summer they use to wear the hairy side 

of their coats outward, and sometime go naked for too much 

heat. And in Winter (as by signs they have declared) they wear 

four or five fold upon their bodies with the hair (for warmth) 

turned inward. Hereby it appeareth, that the air there is not 

indifferent, but either it is fervent hot, or else extreme cold, & far 

more excessive in both qualities, then the reason of the climate 

should yield. For there it is colder, being under 62 degrees in 

latitude, then it is at Wardhouse in the voyage to Saint Nicholas 

in Moscovie, being at above 72 degrees in latitude. The reason 

hereof perhaps may be, that this Meta Incognita is much 

frequented and vexed with Eastern and Northeastern winds, 

which from the sea and ice bringeth often an intolerable cold air, 

which was also the cause that this year our straits were so long 

shut up with so great store of ice. But there is great hope and 

likelihood that further within the Straits it will be more constant 

and temperate weather. 

These people are in nature very subtle and sharp witted, 

ready to conceive our meaning by signs, and to make answer 

well to be understood again. And if they have not seen the thing 

whereof you ask them, they will wink, or cover their eyes with 

their hands, as who would say, it hath been hid from their sight. 
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If they understand you not whereof you ask them, they will stop 

their ears. They will teach us the names of each thing in their 

language which we desire to leam, and are apt to leam any thing 

of us. They delight in Music above measure, and will keep time 

and stroke to any time which you shall sing, both with their 

voice, head, hand and feet, and will sing the same tune aptly 

after you. They will row with our Oars in our boats, and keep 

true a stroke with our Mariners, and seeme to take great delight 

therein. They live in Caves in the earth, and hunt for their 

dinners or pray, even as the bear or other wild beasts do. They 

eat raw flesh and fish, and refuse no meat howsoever it be 

stinking. They are desperate in their fight, sullen of natiire, and 

ravenous in  their  maimer of  feeding ( lU.  94)  . . . .  

For their weapons to offend their enemies or kill their prey 

withal, they have darts, slings, bows, and arrows headed with 

sharp stones, bones, and some with iron. They are exceeding 

friendly and kind hearted to one to the other, and mourn greatly 

at the loss or harm of their fellows and express their grief of 

mind, when they part from one another with a mournful song, 

and Dirges. They are very shamefast in bewraying the secrets of 

nature, and very chaste in the manner of their living: for when 

the man, which we brought from thence into England the last 

voyage, should put off his coat or discover his whole body for 

change, he would not suffer the woman to be present, but put 

her forth of his Cabin. And in all the space of two or three 
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months, while the man lived in company of the woman, there 

was never any thing seen or perceived between them, more than 

might have passed between brother and sister: but the woman 

was in all things very serviceable for the man, attending him 

carefully when he was sick, and likewise in all the meats which 

they did eat together, would carve unto her of the sweetest, 

fattest, and best morsels they had. They wondered much at all 

our things, and were afraid of our horses and other beasts out of 

measure. They began to grow more dvil, familiar, pleasant, and 

dodle amongst us in very short time. 

They have boats made of leather, and covered clean over 

saving one place in the middle to sit in, planked within with 

timber, and they use to row therein with one Oar, more swiftiy a 

great deal, then we in our boats can do with twenty. They have 

one sort of greater boats wherein they can carry above twenty 

persons, and have a Mast with a sail thereon, which sail is made 

of thin skins or bladders, sewed together with the sinews of 

fishes. 

They are good Fishermen, and in their small Boats being 

disguised with their coats of Scales skinnes, they deceive the 

fish, who take them rather for their fellow Seals, then for 

deceiving men. 

They are good marksmen. With their dart or arrow they 

will commonly kill a Duck, or any other fowl in the head, and 

commonly in the eye. 
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When they shoot at a great fish with any of their darts, 

they use to tie a bladder thereunto, whereby they may the better 

find them again, and the fish not able to carry it so easily away 

(for that the bladder doth buoy the dart) will at length be weary, 

and die therewith. 

They use to traffic and exchange their commodities with 

some other people, of whom they have such things as their 

miserable Coimtry, and ignorance of Art to make, denieth them 

to have, as bars of iron, heads of iron for their darts, needles 

made four square, certain buttons of copper, which they use to 

wear upon their foreheads for ornament, as our Ladies in the 

Court of England do use great pearl. 

It is uncertain how Best knows of the Inuit's trading with other people. 

Certainly, the Inuit did trade, but some of the commodities mentioned bjr Best 

may have been locally found or produced (such as copper), salvaged (metal 

nails from shipwrecks have always been used by the Inuit to make weapons), 

or even maintained in small quantities from the gifts bestowed on them fi-om 

previous encounters with the English. In any event, it is important to note 

that Best uses this information to assure readers that even the Inuit manner 

of ornament is familiar: all the easier to understand and later, use to valuable 

advantage in trading enterprises. Fiu-ther evidence is given in regard to the 

possible existence of gold, but this seems extremely dubious. 
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Also they have made signs unto us, that they have seen 

gold, and such bright plates of metals, which are used for 

ornaments amongst some people with whom they have 

conference. 

We found also in their tents a kind of Guiny Bean of red 

colour, the which doth usually grow in the hot Countries: 

whereby it appeareth they trade with other nations which dwell 

far off, or else themselves are great travelers. 

They have nothing in use among them to make fire with, 

saving a kind of Heath and Moss which groweth there. 

And they kindle their fire with continual rubbing and 

fretting one stick against another, as we do with flints. They 

draw with dogs in sleds upon the ice, and remove their tents 

therewithal wherein they dwell in Summer, when they go a 

hunting for their prey and provision against Winter. They do 

sometime parboil their meat a little and seethe the same in 

kettles made of beasts skins: They have also pans cut and made 

of stone very artificially; they use pretty ginnes wherewith they 

take fowl. The women carry their sucking children at their 

backs, and do feed them with raw flesh, which first they do a 

little chaw in their own mouths. The women have faces 

marked or painted over with small blue spots: they have black 

and long hair on their heads, and trim the same in a decent 

order. The men have but little hair on their faces, and very thin 

beards. For their common drink, they eat ice to quench their 



thirst withal. Their earth yieldeth no grain or fruit of sustenence 

for man, or edmost for beast to live upon: and the people will eat 

grass and shrubs of the ground, even as our kine do. They have 

no wood growing in their Country thereabouts, and yet we find 

they have some timber among them, which we think doth grow 

far off the the Southwards of this place, about Canada, or some 

other part of New found land: for there belike, the trees standing 

on the cliffs of the sea side, by the weight of ice and snow in 

Winter overcharging them with weight, when the Summers 

thaw cometh above, and also the sea imderfretting them 

beneath, which winneth daily of the land, they are undermined 

and fall down from those cliffs into the Sea, cm.d with the tides 

and currents are driven to and firo upon the coasts further off, 

and by conjecture are taken up here by these Country people, to 

serve them to plank and strengthen their boats withal, and to 

make darts, bows, and arrows, and such other things necessary 

for their use. And of this kind of drift wood we find all the Seas 

over great store, which being cut or sawed asunder, by reason of 

long driving in the Sea is eaten of worms, and full of holes, of 

which theirs  is  foimd to be . . . .  

These people are great enchanters, and use many charms of 

witchcraft: for when their heads do ache, they tie a great stone 

with a string unto a stick, and with certain prayers and words 

done to this stick, they lift up the stone from the ground, which 

sometimes with all a man's force they cannot stir, and sometime 



8 9  

again they lift easily as a feather, and hope thereby with certeiin 

ceremonious words to have ease and help. And they made us by 

signs to understand, lying groveling with their faces upon the 

ground, and making a noise downward, that they worship the 

devi l  under  them (HI.  95)  . . . .  

The people are now become so wary, and so circumspect, by 

reason of their former losses, that by no means we can 

apprehend any of them, although we attempted often in this last 

voyage. But to say truth, we could not bestow any great time in 

pursuing them because of our great business in lading, and other 

things (in. 96). 

The "great business" refers to the finding of gold. The specimens 

Frobisher carried back to England proved to be worthless and so ended 

Frobisher's dreams of colonization as a means to mining in the Arctic. By 

1585 however, England would be looking back towards to Northwest. As in 

Cabot's time — though now fueled by new advances in cartography and 

navigation as well as growing tensions with Spain — England began again to 

consider the Northern seas as a path to Asia. 
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CHAPTER 4 

1585-6 

Inuits and Icons: 
JohnDavis's Artie Narratives 

Visiting roughly the same area around Baffin as the previous Frobisher 

voyages, John Davis sought a Northwest passage to Asia when he set out in 

1585. By this time, much of the material compiled from the previous voyages 

had been disseminated thoughout Hakluyt's learned and influential circle of 

friends and patrons. Indeed, Davis was a student of Dr. John Dee, a famous 

scholar, antiquarian, astrologer and mathematician who had the largest 

private library in England and whose knowledge of cartography was respected 

throughout Europe. 

Davis and later explorers were looking back to earlier accoimts for 

information on the landscapes and people they might expect to meet on their 

travels in the Northwest. The careful reader will recall Best's reference to 

music and be easily able to imagine that Davis had planned to make good use 

of this information on his own voyage by taking along musicians. It was for 
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just such reasons that Hakluyt sought especially to include ethnographic 

writing in his collection of voyage texts. 

The first of Davis's voyages departed England in June of 1585. This 

account was written by M. John Janes, "sometimes servant to the worshipfull 

Master William Sanderson." On 29 July, they discovered land at 64 degrees 15 

minutes latitiude and went ashore for wood and water. 

Here having moored our bark in good order, we went on 

shore upon a small Island to seek for water and wood. Upon 

this Island we did perceive that there had been people: for we 

found a small shoe and pieces of leather sewed with sinews, and 

a piece of fur, and wool like to Beaver. Then we went upon 

another Island on the other side of our ships: and the Captain, 

the Master, and I, being got up to the top of an high rock, the 

people of the covmtry having espied us, made a lamentable 

noise, as we thought, with great outcries and screechings: we 

hearing them, thought it had been the howling of wolves. At 

last I hallowed again, and they likewise cried. Then we 

perceiving where they stood, some on the shore, and one rowing 

in a Canoa about a small Island fast by them, we made a great 

noise, partly to allure them to us, and partiy to warn our 

company of them. Whereupon M. Bruton and the Master of his 

ship, with others of their company, made great haste towards us, 

and brought our Musicieins with them from our ship, purposing 

either by force to rescue us, if need should so require, or with 
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courtesy to allure the people. When they came tmto us, we 

caused our Musicians to play, our selves dancing, and making 

many signs of friendship. 

We may consider music a kind of language. Certainly the musicians 

and their playing imparted some kind of message to the Inuit, for afterwards, 

the encounters are devoid of "great outcries and screechings." Exactly what 

the music may have meant to the Inuit, we cannot know, but it seems to 

have formed an audible discourse that transcended foreign appearances; for 

both parties, making the foreign familiar. 

At length there came ten Canoas from the other Islands, and two 

of them came so near the shore where we were, that they talked 

with us, the other being in their boats a pretty way off. Their 

pronunciation was very hollow through the throat, and their 

speech was such as we could not imderstand: only we allured 

them by friendly embradngs and signs of courtesy. At length 

one of them pointing up to the Sim with his hand, would 

presently strike his breast so hard that we might hear the blow. 

This he did many times before he would any way trust us. Then 

John Ellis the Master of the Moonshine was appointed to use his 

best policy to gain their friendship; who struck his breast, and 

pointed to the Sun after their order: which when he had diverse 

times done, they began to trust him, and one of them came on 
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shore, to whom we threw our caps, stockings and gloves, and 

such other things as then we had about us, playing with our 

musick, and making signs of joy, and dancing. So the night 

coming, we bade them farewell, and went aboard our barks. 

The next morning being the 30 of July there came 37 

Canoas rowing by our ships, calling to us to come on shore: we 

not making any great haste unto them, one of them went up to 

the top of the rock, and leapt and danced as they had done the 

day before, showing us a seal's skin, and another thing made like 

a timbrell, which he did beat upon with a sticke, making a noise 

like a small drum. Whereupon we manned our boats and came 

to them, they all staying in their Canoas: we came to the water 

side were they were: and after we had sworn by the Sun after 

their fashion, they did trust us. So I shook hands with one of 

them, and he kissed my hand, and we were very familiar with 

them. We were in so credit with them upon this single 

acquaintance, that we could have any thing they had. We 

bought five Canoas of them: we bought their clothes from their 

backs, which were all made of seals skins & birds skins; their 

buskins, their hose, their gloves, all being commonly sewed and 

well dressed; so that we were fully persuaded that they have 

diverse artificers among them. We had a pair of buskins of 

them full of fine wool like beaver. Their apparel for heat was 

made of birds skins with their feathers on them. We saw among 

^ ^ Recall the English had learned, from Frobisher's experiences that the Inuit 
giving of the "tailes" of their clothing was a great mark of friendship. 
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them leather dressed like Glovers leather, and thick thongs like 

white leather of a good length. We had of their darts and oars, 

and foiind in them that they would by no means displease us, 

but would give us whatsoever we asked of them, and would be 

satisfied with whatsoever we gave them. They took great care of 

one another: for when we had bought their boats, then two 

other would come and carry him away between them that had 

sold us his. They are very tractable people, void of craft or 

double dealing, and easy to be brought to any civility or good 

order; but we judge them to be idolaters and to worship the Sim 

on. 100). 

In the previous account by Best, we were told that because the Inuit 

place their heads close to the ground and chant, that they worship the devil 

below them. Here, Davis observes the Inuit gesturing to the sim, and so 

presimies they are sim worshipers. Lacking the full sensitivity of perception 

that verbal language and discourse can grant (see Hariot, below), these 

accoimts must rely upon symbolic gesture and (though unintentional) 

cultural hyperbole leading the English, and the reader, far afield of the Inuit's 

possible intentions. 

Davis, his men and musicians continued to investigate the smaller 

islands. They encountered several polar bears, one of which was killed with a 

boar spear and dragged on board. They record the span of it forepaw as over 

fourteen inches. The Davis account pays special attention to flora and fauna 

of the region. Plants, animals, birds, are all described with interest, though at 



9 5  

times the interest is clearly passive, as in "We saw a raven upon Mount 

Raleigh," a sentence that stands isolated in the middle of a paragraph 

describing the weather. 

Certainly, we may cissume that an importeint aspect of describing the 

landscape would focus upon description of its naturcil inhabitants, be they 

bird, beast or human. Here, ethnography, botany, birdwatching and bear 

killing all have a place in the developing portrait of a new natural world. 

However, it must never be forgotten that this "brave new world" was only 

new to the English. For the Inuit, everything described distantly, or passively 

by the English had its own story to tell. These stories encompass the silent 

though ever-present narratives existing between every word the English 

wrote. The land already held the memory of another people. The land was 

itself a narrative. Though the English could not perceive those stories 

through the "signes" and gestures of the Inuit, it did not mean those stories 

were nonexistent. Even these early modern texts may imply them, or cause 

one to pause and consider what other explanations and narratives are at work 

between the reader's imagination and the land. 

The 14 we went on shore and found signs of people for we 

found stones laid up together like a wall, and saw the skull of a 

man or a woman. 

The 15 we heard dogs howl on the shore, which we 

thought had been wolves, and therefore we went on shore to kill 

them. When we came on land the dogs came presently to our 

boat very gently, yet we thought they came to prey upon us, and 
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therefore we shot at them, and killed two: and about the neck of 

one of them we found a leathern collar, whereupon we thought 

them to be tame dogs. There were twenty dogs like mastiffs with 

pricked ears and long bush tails: we foimd a bone in the pizzel 

of their dogs. The we went farther, and foimd two sleds made 

like ours in England: the one was made of fir, spruce and oaken 

boards sawn like inch boards: the other was made all of whale 

bone, & and there hung on the tops of the sleds three heads of 

beasts which they had killed. We saw here larks, ravens and 

partridges. 

The conviction of the English imagination has made the Inuit's sled 

dogs into wolves. It is difficult to perceive regret in the account, but I think it 

exists. We must consider that the English have sharpened their minds to the 

task of surving in a savage land, peopled by savages and inhabited by savage 

creatures. What must Davis have thought when he saw the collar on the 

slain dog? Where was the nobility in killing a domestic animal? Certainly, 

sled dogs are not house pets; nevertheless, killing wolves is the occupation of 

a hunter, a person who desires to remove the competition. Could the men 

now think of the land as truly savage when even the frightening howl of a 

wolf — European man's ancient enemy — is only the call of a domesticated 

animal crying to its fellows? And what of the keepers of dogs? Where does 

the existence of a hierarchy, even one between master and dog, place the Inuit 

in the English imagination? More interesting and unknowable: how did the 

killing of dogs fashion the English in the imaginations of the Inuit? 
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The 17 we went on shore, and in a little thing made like an oven 

with stones I found many small trifles, as a small canoa made of 

wood, a piece of wood made like an image, a bird made of bone, 

beads having small holes in one end of them to hang about their 

necks, & other small things. The coast was very barren without 

wood or grass: the rocks were very fair like marble, full of veins 

of diverse colours. We found a seal which was killed not long 

before, being slain, and hid under stones. 

Here are fascinating things: icons, a bird made of bone, adornments — 

a cabinet of charms. This was likely a shrine for hunting, used to insure a 

successful hunt. All the trappings of a ailture are here, but no people. 

Whether personally present, or only perceived through their material 

artifacts arranged in the landscape, the English may only come to know the 

Inuit by signs and artificial signatures. 

• • • 

The second of Davis's accounts, from 1586, also contains important 

ethnographic evidence. This voyage, like the first, finds merchants among 

the ranks of sailors, and for this reason perhaps, the English are well prepared 

to trade with the Inuit. In the developing record of of arctic encounters, the 

language of trade has become preeminent and essential. 

The ships being within the sounds we sent our boats to search 

for shoal water, where we might anchor, which in this place is 



very hard to find: and as the boat went sounding and searching, 

the people of the country having espied them, came in their 

Canoas towards them with many shouts and cries: but after they 

had espied in the boat some of our company that were the year 

before here with us, they presently rowed to the boat, and took 

hold on the oar, and hung about the boat with such comfortable 

joy, as would require a long discourse to be uttered: they came 

with the boats to our ships, making signs that they knew all 

those that the year before had been with them. After I perceived 

their joy and small fear of us, my self with the Merchants & 

others of the company went a shore, bearing with me twenty 

knives: I had no sooner landed, but they leapt out of their 

Canoas and came running to me and the rest, and embraced us 

with many signs of hearty welcome: at this present there were 

eighteen of them, and to each of them I gave a knife: they 

offered skins to me for reward, but I made signs that they were 

not sold, bu^ given them of courtesy: and so dismissed them 

again for that time, with signs that they should retiim again after 

certain hours. 

The next day with all possible speed the pirmace was 

landed upon and Isle there to be finished to serve our purpose 

for the discovery, which Isle was so convenient for that purpose, 

as that we were veiy well able to defend our selves against many 

enemies. During the time that the pinnace, was there setting up, 

the people came continually unto us sometime an hundred 
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Canoas at a time, sometime forty, fifty, more and less, as occasion 

served. They brought with them seal skins, stag skins, white 

hares. Seal fish, salmon peel, small cod, dry caplin, with other 

fish, and birds such as the country did yeild (IE. 103). 

My self still desirous to have a fxirther search of this place, 

sent one of the shipboats to one part of the land, and my self 

went to another part to search for the habitation of this people, 

with straight commandment that there should be no injury 

offered to any of the people, neither any gun shot. 

The boats that went from me found the tents of the people 

made with seal skins set up upon timber, wherein they foimd 

great store of dried Caplin, being a little fish no bigger then a 

pilchard: they fovind bags of Trane oil, many little images cut of 

wood. Seal skins in tan-tubs, with many other such trifles, 

whereof they diminished nothing .... 

The third of July I maimed my boat, and went with fifty 

Canoas attending upon me up into another sound where the 

people by signs willed me to go, hoping to find their habitation: 

at length they made signs that I should go into a warm place to 

sleep, at which place I went on shore, and ascended the top of an 

high hill to see into the country, but perceiving my labor vain, I 

retximed again to my boat, the people still following me, and my 

company very diligent to attend us, and to help us up the rocks, 

and likewise down: at length I was desirous to have our men 

leap with them, which was done, but our men did overleap 
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them: from leaping they went to wrestling, we found them 

strong and nimble, and to have skill in wrestling, for they cast 

some of our men that were good wrestlers. 

The fourth of July we laimched our pinnace, and had forty 

of the people to help us, which they did very willingly: at this 

time our men again wrestled with them, and found them as 

before, strong and skillful. This fourth of July the Master of the 

Mermaid went to certain Islands to store himself with wood, 

where he found a grave with diverse buried in it, only covered 

with seal skins, having a cross laid over them. The people are of 

a good stature, well in body proportioned, with small slender 

hands and feet, with broad visages, and small eyes, wide mouths, 

the most part unbearded, great lips, and closed toothed. 

The placement of these physical descriptions in the text is intriguing 

because it follows just after the mention of a mass grave. We might imagine 

that the English had the opportunity to examine the bodies for as long as they 

wished, undisturbed by others. Certainly, they would have been able to 

observe the physical aspects of the living Inuit they encountered but, given 

their frequently-noted physical shyness, this may have been the first time the 

narrator was able to quietly observe and chronicle the physical particulars of 

the Inuit at leisure in a considered and methodical way. Hakluyt's margin 

note reads, "The Tartars and people of Japan are also small eyed." Following 

Humphrey Gilbert's, "Tartar Relation," as well as the Carpini account. 
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Hakluyt and others began to believe the American Indians had their origin in 

Asia and be related to the people of Tartaria, or northeeistem Eiirope and Asia. 

Their custom is as often as they go from us, still at their return to 

make a new truce, in this sort, holding his hand up to the Sun 

with a loud voice he crieth Ylyaute, and striketh his breast with 

like signs, being promised safety, he giveth credit. These are 

people much given to bleed, and therefore stop their noses with 

deers hair, or the hair of an elan. They are idolaters and have 

images great store, which they wear about them and in their 

boats, which we suppose they worship. They are witches, and 

have many kinds of enchantments, which they often use, but to 

small purpose, thanks be to God. 

Being among them at shore the fourth of July, one of 

them making a long oration, began to kindle a fire in this 

maimer: he took a piece of board wherein was a hole half 

through: into that hole he puts the end of a round stick like unto 

a bedstaff, wetting the end thereof in Trane, and in fashion of a 

turner with a piece of leather, by his violent motion doth very 

speedily produce fire: which done, with turfs he made a fire, 

into which with many words and strange gestures, he put 

diverse things, which we supposed to be a sacrifice: my self and 

diverse of my company standing by, they were desirous to have 

me go into the smoke, I willed them likewise to stand in the 

smoke, which they by no means would do. I then took one of 
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them, and thrust him into the smoke, and willed one of my 

company to tread out the fire, & and spurn it into the sea, which 

was done to show them that we did condemn their sorcery. 

What could this ceremony have meant? To the English: an act of 

witchraft. But what did it mean to the Inuit? A ceremonial discourse may 

have served to communicate an aspect of the Inuit culture or environment to 

the English visitors; it may have been meant to protect the English, or to 

protect the Inuit from them. Though the exact purpose is a mystery to us, we 

may assume the ceremony's performance was important to the Inuit, for after 

the English spurn it, the encovmter between the two cultures takes a dedded 

turn for the worse. 

These people are very simple in all their conversation, but 

marvelous thievish, especially for iron, which they have in great 

account . . . .  

They began through our lenity to show their vile nature: they 

began to cut our cables: they cut away the Moonlight's boat from 

her stem, they cut our cloth where it lay to air, though we did 

carefully look unto it, they stole our oars, a caliver, a boar spear, 

a sword, with diverse other things, whereat the company and 

Masters being grieved, for our better security, desired me to 

dissolve this new friendship, and to leave the company of these 

thievish miscreants: whereupon there was a caliver shot among 

them, and immediately upon the same a faulcon, which strange 
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noise did sore amaze them, so that with speed they departed: 

notwithstanding their simplicity is such, that within ten hours 

after they came again to us to entreat peace; which being 

promised, we again fell into a great league. They brought us Seal 

skins, and salmon peel, but seeing iron, they could in no wise 

forbear stealing: which when I perceived, it did but minister 

unto me an occasion of laughter, to see their simplicity, and I 

willed that in no case they should be any more hardly used, but 

that our own company should be the more vigilant to keep their 

things, supposing it to be very hard in so short time to make 

them know their evils. They eat all their meat raw, they live 

most upon fish, they drink salt water, and eat grass and ice with 

delight they are never out of the water, but live in the nature of 

fishes, save only when dead sleep taketh them, and then imder a 

warm rock laying his boat upon the land, he lieth down to sleep. 

Their weapons are all darts, but some of them have bow and 

arrows and slings. They make nets to take their fish of the fin of 

a whale: they do all their things very artificially: and it should 

seem that these simple thievish Islanders have war with those 

of the main, for many of them are sore wounded, which wounds 

they received upon the main land, as by signs they have given 

us to understand. We had among them copper ore, black copper, 

and red copper: they pronounce their language very hollow, and 

deep in the throat: these words following we learned from 

them. 
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Kesinyoh, Eate some. 

Madlycoyte, Music. 

Aginyoh, go fetch. 

Yliaoute, I meane no harm. 

Ponameg, a boat. 

Paaotyck, An oar. 

Asanock, A dart. 

Sawygmeg, A knife. 

Aoh, Iron. 

Blete, An eye. 

Unuicke, Give it. 

Tuckloak, A stag or elan. 

Panygmah, A needle. 

Aob, The Sea. 

Mysacoah, Wash it. 

Lethicksaneg, A seal skinn. 

Canyglow, Kisse me. 

Ugnera, My son. 

Acu, Shot. 

Conah, Leap. 

Maatuke, Fish. 

Sambah, Below. 

Maconmeg, Wil you have this. 

Cocah, Go to him. 

Aba, Fallen down. 
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Icune, Come hither. 

Aweimye, Yonder. 

Nugo, No. 

Tucktodo, A fog. 

Lechiksah, A skin. 

Maccoah, A dart. 

Sugnacoon, A coat. 

Gounah, Come down. 

Sasobneg, A bracelet. 

Ugnake, A tongue. 

Ataneg, A seal. 

Macuah, A beard. 

Pignagogah, A thread. 

Quoysah, Give it to me. 

(in.l05) 

Far more detailed than those collected diiring Frobisher's voyage, this 

word list attests to the complex interactions the English were having with the 

Inuit. At least, they attest to the discourses the English thought they were 

having. They list the word for "iron," but would the Inuit have had a word 

for something largely imknown to them before their encounters with the 

English? Perhaps the Inuit gave a word meaning "knife," or "useful 

material." Understandably, the word list may also be read as an accurate 

record of the activities shared between Davis's men and the Inuit; with 
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phrases such as "give it," and "give it to me," recorded twice, making 

reference to certain of the more bothersome encoimters. 

There are far more verbs in this list than in Frobisher's. This would 

attest to the more careful exploration of the region, using Inuit as guides. 

Davis tells he was frequently accompanied by the Inuit who followed him in 

their "canoas." While we cannot know what lay on the other side of these 

detailed conversations—which were, we know, carried out mostly by 

"signes"—we can perceive that an ethnographic style of writing was 

becoming more fashionable and more important. No longer was it sufficient 

to know that the people "spoke very deep and hollow in the throat." Words 

had to be recorded to make that language known, even in the most general of 

terms. 

The 11, of this month and there came five of them to make a 

new truce: the master of the Admiral came to me to show me of 

their coming, and desired to have them taken and kept as 

prisoners imtil we had his anchor again: but when he saw that 

the chief ringleader and master of mischief was one of the five, 

he was then vehement to execute his purpose, so it was 

determined to take him: he came crying Iliaout, and striking his 

breast offered a pair of gloves to sell, the master offered him a 

knife for them: so two of them came to us, the one was not 

touched, but the other was soon captive among us: then we 

pointed to him and his fellows for our anchor, which being had, 

we made signs that he should be set at liberty: within one hour 
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after he came aboard the wind came fair, whereupon we 

weighed and set sail, and so brought the fellow with us: one of 

his fellows still following our ship dose aboard, talked with him 

and made a kind of lamentation, we still using him well with 

Yliaout, which was the common course of courtesy. At length 

the fellow aboard us spake four or five words unto the other and 

clapped his own hands upon his face, whereupon the other 

doing the like, departed as we suppose with heavy cheer. We 

judged the covering of his face with his hands and bowing of his 

body down, signified his death. At length he became a pleasant 

companion among us. I gave him a new suit of frieze after the 

English fashion, because I saw he could not endure the cold, of 

which he was very joyful, he trimmed up his darts, and all his 

fishing tools, and would make oakum, and set his hand to a 

rope's end upon occasion. He lived with the dry Caplin that I 

took when I was searching in the pinnace, and he did eat dry 

Newland fish. 

What was this Inuit man preparing for? Darts trimmed, fishing tools 

prepared—^what kind of journey did he think he was on and where did he 

think he was going? Like any Inuit journey, surely this one shared a frontier 

with the mythic. How did imagination shape the nature of this man's 

travels? Did he know that he would not return home? 
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In their descriptions. Hall, Settle, Best, Janes, and Davis often compare 

Indian artifacts or cultiiral curiosities to objects or customs that were used or 

practiced in England. In this way, we may imderstand the importance to 

these writers (and to Hcikluyt) the necessity of making the people and places 

they were describing accessible to their contemporary readership. And while 

the gold and mining aspects of the second Frobisher voyage ended in disaster 

and the eventual ruin of the Cathay Company, the precedents set in the 

nature and form of ethnographic inquiry in the northwest would serve, 

instruct and inspire the next wave of English explorers whose goals lay 

farther to the south. 

From the Frobisher accounts, we see the first attempts of the English to 

come to terms with the humanity of the Indians through the use of word lists 

and the less effective chronicling of skirmishes and tense encoimters. In 

many ways, the English mind at work in these encounters was still a 

medieval one that based its assvimptions only upon classical precedents and 

seemed, although still capable of effective description, little able to 

imderstand the variety of people, artifacts or complex symbolic discourses 

foimd in the North. However, when careful writers (like Best) began to 

reflect on their experiences and previous accounts, informed, considerate 

ethnographic writing was the result. In the Frobisher accounts, we see first 

hand the measured development of pure reporting towards the reflective 

authority of an ethnographic writing and cultural critique. Yet, the accoimts 

remain one-sided with little or no speculation by the English of what the 

Indians might have thought of them. 
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In the 1580's, with the new interest in Virginia and its complex Indian 

societies, English ethnographic writing was to undergo a sharp ideological 

shift that would bring it more fully into the realm of informed, sensitive, 

ethnographic discourse. However, before examining the next major phase in 

sustained Anglo-Indian relations, we'll examine a singular and remarkable 

account from 1579, when a group of Englishmen led by Sir Fremds Drake 

traversed two disparate philosophical worlds to land in what would come to 

be called Nova Albion. 
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CHAPTER 5 

1579 

Visitors Are Coming: 
Drake's Voyage to Nova Albion 

Get up. Get up. Get up. Get up. Wake up. Wake up. 
Wake up. People get up on the south side, east side, 
north side, lower side. You folks come here. 
VISITORS ARE COMING. VISITORS ARE 
COMING. 

—Yanapayak, Miwok Chief, 1913 
(spoken before a mourning ceremony) 

[The works of Historiographers] are fit for every 
place, reache to all persons, serve for all tymes, 
teache the living, revive the dead. 

—from, Plutarch's Lives of the Noble 
Grecians and Romans Englished by Sir 
Thomas North, 1579 
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Gone by the 1920's, the Penutian-speaking Coastal Miwok have left 

little to tell us of themselves and their ancestors. What anthropologists do 

know of them is largely pieced together by examining the cultures of their 

neighbors: the Pomo, Central Miwok and Yurok people who still inhabit the 

region (Josephy 1991:139). In 1579, the Miwok were visited by a group of 

Elizabethan seamen under the captainship of Sir Francis Drake. The text of 

this accoimt was included in Hakluyt's 1589 edition as a collection of 

urmumbered pages, slipped into the book. In the edition of 1600, it was 

properly included in the book and its index. The accovmt, from a manuscript 

edited by Hakluyt, is primarily a journal account which, when read carefully 

and viewed in light of later (nineteenth centiiry) ethographic evidence, 

informs us about the interplay of myth, belief and policy in the arena of early 

modem intercultural contacts. xj^s text is singular among voyage accounts 

from this period because we are able to discern what place the English may 

have occupied in the Miwok imagination, world view and cosmology. 

The famous voyage of Sir Francis Drake into the South Sea, and 

therehence about the whole Globe of the earth, begun in the year 

of our Lord 1577.^3 

The preachcr on this voyage, Fletcher, wrote a very detailed account, 
published nearly 50 years later. While this paper treats only with accounts 
from Hakluyt's three-volume work, I have included, in italics, brief remarks 
from Fletcher where I feel they help explain the material Hakluyt edited. 

Though reproduced in its entirety, only the portion of the voyage account 
describing the visit to California is given here. 
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Due to damage to Drake's ship. The Golden Hind, the English were 

forced to anchor at Point Reyes (Drake's This portion of the account 

begins June 18th, 1579: 

In this bay we anchored, and the people of the Country 

having their houses close by the water's side, showed 

themselves unto us, and sent a present to our General. When 

they came unto us, they greatly wondered at the things that we 

brought, but our General (according to his natural and 

accustomed humanity) courteously entreated them, and liberally 

bestowed on them necessary things to cover their nakedness, 

whereupon they supposed us to be gods, and would not be 

persuaded from the contrary: the presents which they sent to our 

General were feathers, and cauls of network. 

Their houses are digged round about with earth, and have 

from the uppermost brims of the drcle, clifts of wood set upon 

them, joining close together at the top like a spire steeple, which 

by reason of that closeness are very warm. 

Their beds is the ground with rushes strewed on it, and 

lying about the house, have the fire in the midst. The men go 

naked, the women take bulrushes, and comb them after the 

manner of hemp, and thereof make their loose garments, which 

being knit about their middles, hang down about their hips. 

While there has been much debate over the actual place of Drake's landing, 
in light of ethnographic evidence from Gifford and others, it seems that 
Point Reyes/Drake's Bay is the site mentioned by the voyage account. 
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having also about their shoulders a skin of Deer, with the hair 

upon it. These women are very obedient and serviceable to their 

husbands. 

After they were departed from us, they came and visited 

us the second time, and brought with them feathers and bags of 

Tabacco^^ for presents: And when they came to the top of the hill 

(at the bottom whereof we had pitched our tents) they stayed 

themselves: where one appointed for speaker, wearied himself 

with making a long oration, which done, they left their bows 

upon the hill, and came down with their presents. 

The use of gestures and oration by the Miwok speaker evidences a 

strong oral tradition that defined and required various styles of speaking 

depending upon the social, political, or religious nature of the event. This 

tradition also made use of a complex system of protocol that governed its use 

within these areas. But why the need for such specialized protocol and long 

oratory? While the English supposed that the Miwok thought them to be 

gods, neither Drake not his men could have understood the intricacies of the 

actual situation. The site of Drake's landing. Point Reyes, held a revered place 

in Miwok tradition as the point of departure for the souls of the deceased 

(Heizer 1974:64). It is hardly surprising then that the Indians should appear 

later (see below) as "men rauished in their mindes. . . They saw the 

English not as gods (as the English thought they did) but as the returned 

spirits of their own dead ancestors (Kroeber 1976:277). The Miwok's 

The later Fletcher account identifies this as TOBAH, a Miwok word. Though 
obviously a revered plant, it is not actually Tobacco. 
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perception of the English as the returned dead was to shape the entire nature 

of their contact with them. 

While we will never know what was said by the speaker, it may have 

resembled (at least in intent) this speech given by Tom Williams, Miwok 

chief at Chakachino, at the turn of the century: 

This is the last time. Men, women, all together. 

All go together to sing about our dead people. All 

of those things which the chief said, which all of 

the old chiefs said. What the chiefs said in the early 

days we follow, all that they said. All of you people 

get ready. Get ready. We will have a big cry (Gifford 

1955:314). 

This initial oration may have been, in part, an invitation, spoken in 

preparation for the events which were to follow several days later. By this 

time word of the strange arrival could have spread outward to the 

surrounding villages. 

The English deliberately ate in front of the Indians in the hopes that, 

seeing they were also in need of food for sustenance, the Miwok would 

conclude they could not be gods. In the end, Drake's preacher, Fletcher (in an 

accoimt of the voyage published almost fifty years later) says, 

"Notwithstanding nothing could perswade them, nor remoue that opinion 

which they had conceiued of vs, that wee should be Gods" (Drake 1854:121). 
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In the mean time the women remaining on the hill, 

tormented themselves lamentably, tearing their flesh from their 

cheeks, whereby we perceived that they were about a sacrifice. In 

the mean time our General with his company went to prayer, 

and to reading of the Scriptures, at which exercise they were 

attentive, & seemed greatly to be affected with it: but when they 

were come unto us, they restored again unto us those things 

which before we bestowed upon them. 

The ceremony enacted by the Miwok, which began with a ritualistic 

oration, appears closely related to the Yame (or "Cry") ceremony of the 

Central Miwok, a memorial ceremony that usually took place a year or so 

after the death of the important person (Gifford 1955:313). The Orator in the 

accoimt is likely the Speaker or Yeyichbe of the Chief. Although the cry 

commemorates the passing of some individual, the people are encouraged to 

think about their own deceased relatives and ancestors during the ceremony. 

The arrival of many Miwok from the surrounding countryside is also 

consistent with later recorded Miwok tradition. Gifford noted, "When the 

chief makes up his mind to have a cry at his village, he or his speaker 

{yeyichbe) goes around to the houses of his people and tells them of his 

intentions" (Gifford 1955:313). 

There is no mention of self-mutilation in the nineteenth century 

accoimts of these ceremonies. It seems likely that we are seeing in the Drake 

account a predecessor of the Yame ceremony in its uncorrupted state. 

Although the English were taken aback by the bloodshed they fell quickly to 
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prayer. The Miwok were clearly moved or curious about the English singing 

for only when the English began prayer did they stop harming themselves. 

Perhaps to distract them further from their bloody activities, Drake 

made presents to them, but at the time of their departure, none of the Miwok 

accepted these items. This may be evidence of religious taboos against 

retaining belongings of the dead or grave goods. In Miwok mourning 

ceremonies of the nineteenth century, all the belongings of the deceased were 

burned with the body (Gifford 1955:310). 

Large gatherings of people, often numbering three to four hundred 

were not uncommon for a cry ceremony (Gifford:313): 

The news of our being there spread through the Country, 

the people that inhabited roimd about came down, and amongst 

them the BCing himself, a man of goodly stature, & comely 

personage, with many other tall and warlike men: before whose 

coming were sent two Ambassadors to our General to signify 

that their King was coming, in doing of which message, their 

speech was continued about half an hour. This ended, they by 

signs requested our General to send something by their hand to 

their king, as a token that his coming might be in peace: 

wherein our General having satisfied them, they returned with 

glad tidings to their King, who marched to us with a princely 

majesty, the people crying continually after their manner, and as 

they drew neer unto us, so did they strive to behave themselves 

in their actions with comeliness. 
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In nineteenth century Miwok society, chieftainship was hereditary and 

had well-defined regional boundaries. There were head Chiefs, whose 

authority was recognized over considerable districts. Chiefs of villages, and 

"Speakers" who were either heads of subsidiary villages or speakers and 

messengers for the more important Chiefs (Kroeber 1976:452). 

The King mentioned is likely the chief of a neighboring village as there 

were laws against a chief hosting a cry at his own village. Alternately, an 

event as spectacular as the dead returning to the village would likely be 

significant enough to warrant the presence of every important dignitary in 

the region: 

In the fore-front was a man of goodly personage, who bore 

the scepter or mace before the King, whereupon hanged two 

crowns, a less and a bigger, with three chains of a marvelous 

length: the crowns were made of knit work wrought artificially 

with feathers of diverse colours: the chains were made of a bony 

substance, and few be the persons among them that are admitted 

to wear them: and of that number also the persons are stinted, 

as some ten, some 12. &c. Next unto him which bore the scepter, 

is the King himself, with his Guard about his person, dad with 

Coney skins, & other skins: after them followed the naked 

common sort of people, every one having his face painted, some 

with white, some with black, and other colours, & having in 
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their hands one thing or another for a present, not so much as 

their children, but they also brought their presents. 

The chains seem to imply a special honor or rank and are evidence of 

complicated and diverse socio-political stratifications — possibly including 

men's ceremonial societies and a distinct noble class — among the Miwok of 

this period. Some of the men in the King's retinue also wore these chains 

("thereby are they known to be the more honorable personages. . . "). The 

English would have easily identified that this is a tiered society with a 

distinguishable, royal, noble/gentry, and common class. Later in the account 

(see below) reference is made to "every degree of persons." 

In the mean time our General gathered his men together, 

and marched within his fenced place, making against their 

approaching, a very war-like show. They being trooped together 

in their order, and a general salutation being made, there was 

presently a general silence. Then he that bore the scepter before 

the King, being informed by another, whom they assigned to 

that office, with a manly and lofty voice, proclaimed that which 

the other spoke to him in secret, continuing half an hour: 

which ended at a general Amen as it were given, the King with 

the whole number of men, and women (the children excepted) 

came down without any weapon, who descending to the foot of 

the hill, set themselves in order. 
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In coming towards our bulwarks and tents, the scepter-

bearer began a song, observing his measures in a dance, and that 

with a stately coimtenance, whom the King with his Guard, and 

every degree of persons following, did in like manner sing and 

dance, saving only the women, which danced & kept silence. 

The General permitted them to enter within our bulwark, where 

they continued their song and dance a reasonable time. 

This event may be an archaic predecessor to the "Hohi" mourning 

dance during which the mourners "give vent to their grief, wailing and 

dancing or stamping feet as at an ordinary funeral" (Gifford 1955:310). This 

cyde of mourning and dancing also follows almost exactly the performance of 

the "Yame" ceremony performed among the Miwok of later periods. 

The Miwok men danced into the English camp and the women, 

bearing newly inflicted wounds, followed them in. 

When they had satisfied themselves, they made signs to our 

General to sit down, to whom the King, and diverse others made 

several orations, or rather supplications, that he would take 

their province and kingdom into his hand, and become their 

King, making signs that they would resign unto him their right 

and title of the whole land, and become his subjects. In which, 

to persuade us the better, the BCing and the rest, with one 

consent, and with great reverence, joyfully singing a song, did set 

the crown upon his head, enriched his neck with all their 
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chains, and offered unto him many other things, honoring him 

by the name of Hioh, adding thereunto as it seemed a sign of 

triumph: which thing our General thought not meet to reject, 

because he knew not what honor and profit it might be to our 

Country. Whereof in the name, and to the use of her Majesty he 

took the scepter, crown, and dignity of the said Coimtry into his 

hands, wishing that the riches & treasure thereof might 

conveniently be transported to the enriching of her kingdom at 

home, as it aboundeth in the same. 

We know from the Fletcher account of the voyage that among the gifts 

given to Drake were many fine baskets decorated with shells hanging from 

the rims. During fimeral and cremation ceremonies of the nineteenth 

century, offerings of shells, beads and baskets were placed with the remains, 

prestunably so that their contents would accompany the deceased into the 

Otherworld (Gifford 1955:312). Again, the behavior of the Miwok appears 

consistent with the belief that the English, having landed on Point Reyes, 

were not merely visiting people, but ancestors, the deceased. 

Most probably, the English and the Miwok did see the bestowal of a 

"crown" and chains of office in the same way. Hopeful and perhaps overly 

optimistic, Drake understood these actions to imply a handing over of the 

region and its authority. More likely, it was customary to dress the deceased 

with their belongings and other offerings. Considering the remarkable and 

singular nature of the English arrival, it does not seem too far-fetched an idea 

that the Miwok would gift Drake with the most special items of adornment in 
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their possession. As to what the "crown" truly represented to the Miwok, 

besides items denoting status, we may only suppose. 

The common sort of people leaving the King and his 

Guard with our General, scattered themselves together with 

their sacrifices among our people, taking a diligent view of every 

person: and such as pleased their fancy, (which were the 

yoimgest) they enclosing them about offered their sacrifices unto 

them with lamentable weeping, scratching, and tearing the flesh 

from their faces with their nails, whereof issued abundance of 

blood. But we used signs to them of disliking this, and stayed 

their hands from force, and directed them upwards to the living 

God, whom only they ought to worship. They showed unto us 

their wounds, and craved help of them at our hands whereupon 

we gave them lotions, plasters, and ointments, agreeing to the 

state of their griefs, beseeching God to cure their diseases. Every 

third day they brought their sacrifices unto us, until they 

understood our meaning, that we had no pleasure in them: yet 

they could not be long absent from us, but daily frequented our 

company to the hour of our departure, which departure seem so 

grievous unto them that their joy was turned into sorrow. They 

entreated us that being absent we would remember them, and by 

stealth provided a sacrifice, which we misliked. 
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This time the women were not alone and even the old men joined 

them in their mourning. It is interesting to note that the youngest of the 

Englishmen were given special notice by the Miwok during their sacrifices. 

We may speculate that these young men may have been beardless, or at least 

had less facial hair then the older men of the company; therefore, the Miwok 

may have been more likely to identify with these individuals. There is also 

the possibility that the younger "dead" may have inspired more sympathy 

than those who would seem to have died at the end of their lifespans. 

Our necessary business being ended, our General with his 

company traveled up into the Country to their villages, where 

we found herds of deer by 1000. in a company, the most large and 

fat of body. 

Our General called this Coimtry Nova Albion, and that 

for two causes: the one in respect of the white banks and cliffs, 

which lie towards the sea: and the other, because it might have 

some affinity to our Country in name, which sometime was so 

called. 

Drake's final act upon that land was an act of naming. Drake named 

the land he saw so that it might "have some affinity" to England. In other 

words, that it should belong to England, and also become part of the 

cartographic story/myth being told and developed by English explorers. As a 

remembrance of this claiming of the land and people for England, Drake and 

his men erected 
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. . . .  a  m o n u m e n t  o f  o u r  b e i n g  t h e r e ,  a s  a l s o  o f  h e r  M a j e s t y ' s  

right and title to the same, namely a plate, nailed upon a fair 

great post, whereupon was engraved her Majesty's name, the 

day and year of our arrival there, with the free giving up of the 

province and people into her Majesty's hands, together with her 

highness's picture and arms, in a piece of six pence of current 

English money under the plate, whereunder was also written 

the name of our General (III. 739). 
\ 

Though their land was renamed and possessed in the name of an alien 

monarch, the Miwok remained, likely, completely imaware of the 

Englishmen's intentions. To the Miwok world view, the return of the 

deceased would have been extremely problematic theologically and would 

therefore necessitate formal ritual and recitation, many offerings and sacrifice. 

This visit of Drake's company would be evidence to the Miwok of a world 

turned upside down. The Miwok knew that it had been decided in mythic 

time that once crossing over into the otherworld (from Point Reyes), people 

did not return to the land of the living. 

During the late nineteenth century, C. Hart Mirriam collected 

numerous stories from the various surviving Miwok tribes of California. 

One story in particular speaks to the practicality of these taboos regarding the 

dead. 

Oo-oo'-ma-te the Grizzly Bear and Hoi-ah'ko the First 

People made the first Miwok. When the Miwok were made they 
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had no hands to take hold of things. Then Pe-ta'-lit-te the Little 

Lizard and Suk'-ka-de the Black Lizard gave them hands with 

five fingers. 

When the first Miwok died, Suk'-ka-de the Black Lizard 

was sorry and set to work to bring them back to life. But Yu'-

kah-loo the Meadowlark came and drove him away, saying, 

"Mizvok ut'tud'dah, Miwok tuk'-tuk'ko, " meaning. People no 

good, people smell (Merriam:55). 

And after their departure in 1579, the English did not return to Nova 

Albion, leaving its natural inhabitants with only a story that, like the "faire 

great poste," would eventually become indiscernable from the landscape-

Now we will get up, get up. We will cry. Our chief is 

gone, left us behind. All get up, men, women. 

Altogether get up and cry. Cry because our chief is 

gone. We will never see him again. He is gone. He 

is gone. That is what the chief said, what the chief 

said in the early days (Gifford 1955:314). 
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CHAPTER 6 

1584 

Ethnography and the Golden Age of Man: 
The Amadas/Barlow Voyage to Virginia 

I hold those worthy of the highest praise, illustrious and 
noble Knight, who by their labours and by the hazard of 
their lives have made known to our people such an 
infinite number of the Antipodes hitherto lying hid. 

—^Richard Hakluyt, Epistle dedicatory 
to Sir Walter Ralegh, 1589 

So begins the dedication written to Walter Ralegh which compliments 

all those who have made known to the English nation those people of the 

"Antipodes," the races dwelling in the farthest parts of the world. But why 

were these reports praiseworthy, something to be thankful for in Hakluyt's 

eyes? And why were accounts of primitive cultures living on England's 

physical and mental frontiers of such vital importance? The answer to these 

questions lies in the way Hakluyt used information about American Indians 

to further his expansionistic aims. To him, publication of rich ethnographic 
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travel accounts played an essential role in inspiring the English to consider 

the importance of the American continent both commercially and personally. 

Closely allied to Hakluyt, the man who embodied and funded the spirit 

of the Virginia enterprise was Sir Walter Ralegh. A true Renaissance man, 

Ralegh (71552-1618) was a seaman, explorer, courtier, poet and historian. 

Educated at Oriel College, Oxford, he was schooled in all the classical authors 

according to the custom of the time (Palmer:201). Gradually he assembled 

about him a circle of men who shared not only his passion for overseas 

enterprise, but his ability to turn those passions into attainable, crown-

endorsed realities. 

One man associated with Ralegh's household who, more than any 

other, was directly responsible for the high level of development that 

ethnographic writing eventually reached in England, was the scholar Thomas 

Hariot. Hariot (1560-1621), like Ralegh, was educated at Oriel College 

(Palmer:104). He served as mathematician, cartographer, and scientific 

advisor to the Ralegh circle, and Hakluyt mentions him specifically in his 

dedicatory to Ralegh: 

Ever since you perceived that skill in the navigator's art, the 

chief ornament of an island kingdom, might attain its splendor 

amongst us if the aid of the mathematical sciences were enlisted, 

you have maintained in your household Thomas Hariot, a man 

pre-eminent in those studies, at a most liberal salary in order 

that by his aid you might acquire those noble sciences in your 

leisure hours, and that your own sea-captains, of whom there 
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are not a few, might link theory with practice, not without 

almost incredible results (Taylor 1935:366-7). 

In ethnographic writing as well as the more traditional sciences 

(mathematics, botany and metallurgy), Hariot was to link theory with 

practice, thereby making the once-imcharted sea of ideas about American 

Indians and primitive societies at once understandable and imminently 

navigable. Unlike Newfoundland, Virginia was no stopping groimd on the 

way to someplace better. The fact that England was now prepared to deal with 

America and its inhabitants on more colonial terms required a deeper and 

more sophisticated understanding of the land and its people. This 

understanding was to be funded and inspired by Ralegh, informed by the 

writings of Thomas Hariot, and printed in the collection of travels by 

Hakluyt. 

Before Hariot sailed to America, Ralegh sent a scouting party in two 

vessels commanded by Philip Amadas and Arthur Barlow, who provided the 

first English description of the Carolina Algonquin Indians: 

The First Voyage made to the coasts of America, with two 

barks, wherein were Captain Master Philip Amadas, and Master 

Arthur Barlowe, who discovered part of the Country, now called 

Virginia, Anno 1584: Written by one of the said Captains, and 

sent to sir Walter Ralegh, knight, at whose charge, and direction, 

the said voyage was set forth (IH. 246) 
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We remained by the side of this Island two whole days, 

before we saw any people of the Country: the third day we espied 

one small boat rowing towards us, having in it three persons; 

this boat came to the lands side, four harquebus* shot from our 

ships, and there two of the people remaining, the third came 

along the shore side, and we being then all within board, he 

walked up and down upon the point of the land next to us: then 

the Master and the a Pilot of the Admiral, Simon Ferdinando, 

and the Captain PhiUp Amadas, my self, and others, rode to the 

land, whose coming this fellow attended, never making any 

show of fear, or doubt. And after he had spoken of many things 

not understood by us, we brought him with his own liking, 

aboard the ships, and gave him a shirt, a hat, and some other 

things, and made him taste of our wine, and our meat, which he 

liked very well: and after having viewed both barks, he departed, 

and went to his own boat again, which he had left in a little 

Cove, or Creek adjoining: as soon as he was two bow shot into 

the water, he fell to fishing, and in less than half an hour, he had 

laden his boat as deep, as it could swim, with which he came 

again to the point of the land, and there he divided his fish into 

two parts, pointing one part to the ship, and the other to the 

pinnace: which after he had (as much as he might,) requited the 

former benefits received, he departed out of our sight. 

The next day there came unto us diverse boats, and in one 

of them the King's brother, accompanied with forty or fifty men. 
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very handsome, and goodly people, and in the behavior as 

mannerly, and civil, as any of Europe. 

The English accounts are often reflective and not necessarily 

chronological. Certainly, Barlow could not yet have known who the King's 

brother was. More important though is that by his stature and retinue, this 

man was understood by Barlow to be someone of nobility, at least by English 

standards, and so is designated a "King". And the people in general, by their 

appearance and disposition, were thought to be as "dvil as any of Europe." 

The people of the "southern zone" were, philosophically, closer to England's 

anticipation of what tractable "savage" people should be like: unsophisticated 

in respect of the English, but dvil and capable of dvilization. 

His name was Granganimeo^^, and the King is called Wingina, 

the Country Wingandacoa, and now by her Majesty Virginia.^"' 

The manner of his coming was in this sort he left his boats all 

together, as the first mein did a little from the shore, and came 

along to the place over against the ships, followed with forty 

men. When he came to the place, his servants spread a long mat 

upon the ground, on which he sat down, and at the other end of 

the mat, four others of his company did the like: the rest of his 

men stood round about him, somewhat afar off: when we came 

This is the first time an American Indian is referred to by his name in the 
English accounts. 

It is worth noting that the name "Virginia" may more likely be derived 
from the Indian King's name than, as commonly assumed, from a fanciful 
reference to Elizabeth, the "Virgin Queen." It could also be fortuitous 
combination of the two names. 
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to the shore to him with our weapons, he never moved from 

his place, nor any other four, nor never mistrusted any harm to 

be offered from us, but sitting still he beckoned us to come, and 

sit by him, which we performed: and being set, he makes all 

signs of joy, and welcome, striking on his head, and his breast, 

and afterwards on ours, to show we were all one, smiling, and 

making show the best he could, of all love, and familiarity. 

After he had made a long speech unto us, we presented him 

with diverse things, which he received very joyfully, and 

thankfully. None of his company durst to speak one word all 

the time: only the four which were at the other end, spake one 

in the other's ear very softly. 

The King is greatly obeyed, and his brothers, and children 

reverenced: the King himself in person was at our being there 

sore wovmded, in a fight which he had with the King of the next 

Coimtry, called Wingina, and was shot in two places through the 

body, and once clean through the thigh, but yet he recovered: by 

reason whereof: and for that he lay at the chief Town of the 

Coimtry, being five days journey off, we saw him not at all. 

When Barlow refers to the Indian chief as "King," he is imposing 

European standards and nomenclature on an Indian official that may be 

inappropriate in relation to the actual regional status of the Indian ruler (we 

leam later in the text is titled "Weroan"), but nonetheless accurately 

represents what Barlow actually perceived. More importantly, this tells us 
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that ideas of nobility and protocol were transcultural. The Weroan's position, 

according to English standards, may in fact be something similar to a king in a 

relative sense, but it is still an imposed term and carries with it ideas and 

preconceptions that would ultimately prove damaging to Indian-Anglo 

relations, such as the idea that one man, Wingina, could speak as a sovereign 

ruler for an entire region. This was not the case. In fact, the "King " of 

Virginia was only one "chieflet" in a complex political system spanning 

much of the Southeast- Still, the use of comparative English terms to describe 

Indian phenomena was an integral part of making these foreign people 

understandable to an English audience in a relative sense. As the English 

spent more time in Virginia, their understanding of Indian culture and 

politics grew, and their comparisons and comparative discourse became more 

sophisticated. 

After we had presented this his brother with such things as we 

thought he liked, we likewise gave somewhat to the other that 

sat with him on the mat: but presently he arose and took all 

from them and put it into his own basket, making signs and 

tokens, that all things ought to be delivered unto him, and the 

rest were but his servants, and followers. A day or two after this, 

we fell to trading with them, exchanging some things that we 

had for Chamois, buff, and Deer skins: when we showed him all 

our packet of merchandise, of all the things that he saw, a bright 

tin dish most pleased him, which he presently took up, and 

clapped it before his breast, and after made a hole in the rim 
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thereof, and hung it about his neck, making signs, that it would 

defend him against his enemies' arrows: for those people 

maintain a deadly and terrible war with the people and King 

adjoining. We exchanged our tin dish for twenty skins, worth 

twenty Crowns, or twenty Nobles: and a copper kettle for fifty 

skins, worth 40 Crowns. They offered us very good exchange for 

our hatchets, and axes, and for knives, and would have given 

any thing for swords: but we would not depart with any. 

Trading was an important part of any encovmter. The English, Hakluyt 

especially, would come to consider the act of trading as an essential element 

of protocal and a necessary precursor to plantation. Through trade, the 

expensive and time-consuming acts of conquest and conversion might not be 

necessary, or, at the very least, might be put off as long as possible. Indeed, 

there is precedent for the importance of trade in a philosophical sense. Bodin 

proposes that "no region is so fecund that it does not urgently need the 

resources of others" (xxiv), using this argument to urge amenity and mutual 

interdependence between nations, which, at this stage in Anglo-Indian 

encounters (and certainly in Hakluyt's opinion), appears also to be the goal. 

The beginning of the following text speaks to another small but crucial 

difference between this and earlier encounters. During the Frobisher voyages, 

the Indians could not (would not?) eat of English foods or meat that was 

cooked; these people would. This simple act may have helped galvanize in 

the English mind the superiority of the Indians in the southern region over 

the "brute beastes" who "ate all their meat rawe" inhabiting the north. 
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After two or three days, the King's brother came aboard the 

ships, and drank wine, and ate of our meat, and of our bread, 

and liked exceedingly thereof: and after a few days overpassed, 

he brought his wife with him to the ships, his daughter, and two 

or three little children: his wife was very well favored, and mean 

of stature, and very bashful: she had on her back a long cloak of 

leather, with the fur side next to her body, and before her a piece 

of the same: and about her forehead, she had a broad band of 

white Coral, and so had her husband many times: in her ears she 

had bracelets of pearls, hanging down to her middle (whereof we 

delivered your Worship a little bracelet) and those were of the 

bigness of good peas. The rest of her women of the better sort, 

had pendants of copper, hanging in every ear, and some of the 

children of the King's brother and other Noble men, have five 

or six in every ear: he himself had upon his head, a board plate 

of gold, or copper, for being unpolished, we knew not what 

metal it should be, neither would he by any means suffer us to 

take it off his head, by feeling it, it would bow very easily. His 

apparel was as his wives, only the women wear their hair on 

both sides, and the men but on one. They are of color yellowish, 

and their hair black for the most, and yet we saw children that 

had very fine auburn, and chestnut colored hair. 

After that these women had been there, there came down 

ft-om all parts great store of people, bringing in with them 
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leather, coral, diverse kinds of dyes very excellent, and 

exchanged with us: but when Granganimeo, the king's brother 

was present, none durst to trade of himself, except such as wore 

red pieces of copper on their heads, like himself for that is the 

difference between the Noble men, and Governors of Countries, 

and the meaner sort. And we both noted there, and you have 

understood since by these men, which we brought home,^^ that 

no people in the world carry more respect to the King, Nobility, 

and Governors, than these do. 

The existence and display of certain jewelry implies the existence of 

class distinction and social stratification to the English mind. Certainly, to 

people like the English who made so much of sumptuary laws and visible 

signs of position (chains of office, etc.), the concept of tribal "wearable" status 

would have been easily identified and comprehended. More importantly, 

Hakluyt describes their loyalty and respect for rulers and superiors in the 

most optimistic and encouraging terms. People who held their own 

superiors reverentially might be expected to afford the same respect and 

regard to all "kings, nobles and governors," even foreign ones. 

The BCing's brother's wife, when she came to us (as she did many 

times) was followed with forty or fifty women always: and when 

she came into the ship, she left them all on land, saving her two 

daughters, her nurse and one or two more. The King's brother 

This refers to Wanchese and Manteo. See the end of the account. 
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always kept this order, as many boats as he wovild come withall 

to the ships, so many fires would he make on the shore far off, to 

the end we might imderstand with what strength, and company 

he approached. 

No doubt the military men of the company would have been 

impressed with this practice. It implies that the Indians considered the 

English a friendly force and also imparts a degree of respect by wanting an 

obviously powerful military presence (which the English were by virtue of 

their weapons) to be aware that there were to be no surprises in any of their 

dealings. This forthrightness can be appreciated more when Hariot later 

notes that the Indian's method of war often includes ambush. Clearly, the 

King's brother wanted there to be no misimderstandings and took pre

cautions to insure this. 

Their boats are made of one tree, either of Pine or Pitch trees a 

wood not commonly known to our people, nor found growing 

in England. They have no edge tools to make them withall: if 

they have any, they are very few, and those it seems they had 

twenty years since, which as those two men declared, was out of 

a wreck which happened upon their coast of some Christian ship 

being beaten that way by some storm, in outrageous weather, 

whereof none of the people were saved, but only the ship, or 

Commodities of interest are always capitalized within Hakluyt's accounts, 
perhaps so that the casual reader of Hakluyt's work could more easily 
discern the valuable aspects of a given region. 
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some part of her, being cast upon the sand, out of whose sides 

they drew the nails, and spikes, and with those they made their 

best instruments. Their manner of making their boats is thus: 

they bum down some great tree, or take such as are windfallen, 

and putting myrrh, and rosin upon one side thereof, they set fire 

into it, and when it hath burnt it hollow, they cut out the coal 

with their shells, and ever where they would bum it deeper or 

wider, they lay on their gimimes, which bumeth away the 

timber, and by this means they fashion very fine boats, and such 

as will transport twenty men. Their oars are like scoops, and 

many times tiiey set with long poles, as the depth serveth. 

The King's brother has great liking of our armor, a sword, 

and diverse other things which we had: and offered to lay a 

great box of pearl in gage for them: but we refused it for this 

time, because we would not make them know, that we esteemed 

thereof, until we had understood in what places of the coimtry 

the pearl grew: which now your Worship doth very well 

understand. 

He was very just of his promise: for many times we 

delivered him merchandise upon his word, but ever he came 

within the day and performed his promise. He sent us every day 

a brace of two of fat Bucks, Coneys, Hares, Fish the best of the 

world. He sent us diverse kinds of fruits. Melons, Walnuts, 

Cuctunbers, Gourdes, Peas, and diverse roots, and fruit very 

excellent good, and of their Country com, which is very white. 
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fair and well tasted, and groweth three times in five months: in 

May they sow, in July they reap, in June they sow, in August 

they reap: in July they sow, in September they reap: only they 

cast the com into the ground, breaking a little of the soft turf 

with a wooden mattock, or pickax: our selves proved the soil, 

and put some of our Peas in the ground, and in ten days they 

were fourteen inches high: they have also Beans very fair of 

diverse colors and wonderful plenty: some growing natiirally, 

and some in their gardei\s, and so have they both wheat and 

oats. 

The soil is the most plentiful, sweet, fruitful and 

wholesome of all the world: there are above fourteen several 

sweet smelling timber trees, and the most part of their 

underwoods are Bayes and such like: they have those Oaks that 

we have, but far greater and better. After they had been diverse 

times aboard our ships, my self, with seven more went twentie 

mile into the River that runneth toward the City of Skicoak, 

which River they call Occam: and the evening following, we 

came to an Island, which they call Raonoak,20 distant from the 

harbor by which we entered, seven leagues; and at the North 

end thereof was a village of nine houses, built of Cedar, and 

fortified round about with sharp trees, to keep out their enemies, 

and the entrance into it made like a turn pike very artificieilly; 

when we came towards it, standing near unto the water's side. 

Roanoke Island. 
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the wife of Granganimo the king's brother came running out to 

meet us very cheerfully and friendly, her husband was not then 

in the village; some of her people she commanded to draw our 

boat on shore for the beating of the billow; others she appointed 

to carry us on their backs to the dry ground, and others to bring 

our oars into the house for fear of stealing. When we were come 

into the outer room, having five rooms in her house, she caused 

us to sit down by a great fire, and after took off our clothes and 

washed them, and dried them again: some of the women 

plucked off our stockings and washed them, some washed our 

feet in warm water, and she herself took great pains to see all 

things ordered in the best manner she could, making great haste 

to dress some meat for us to eat. 

After we had thus dried our selves, she brought us into 

the inner room, where she set on the board standing along the 

house, some wheat like fnmienty, sodden Venison, and roasted, 

fish sodden, boiled, and roasted. Melons raw, and sodden, roots 

of diverse kinds, and diverse fruits: their drink is commonly 

water, but while the grape lasteth, they drink wine, and for want 

of casks to keep it, all the year after they drink water, but it is 

sodden v^ath Ginger in it, and black Cinnamon, and sometimes 

Sassafras, and diverse other wholesome, and medicinable herbs 

and frees. We were entertained with all love, and kindness, and 

with as much bounty, after their manner, as they could possibly 

devise. We found the people most gentle, loving, and faithful. 
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void of all guile, and treason, and such as lived after the manner 

of the golden age. 

The comparative use of the term "the golden age" would have been 

easily recognized by the classically trained men who read this narrative. It is 

important to imderstand that the English did not simply invoke classical 

references because they had no choice. They did so primarily because the 

landscape and people they were writing about exceedingly resembled the 

things written about by classical authors. While poets of the period used 

allusions to the Golden Age of man to imply an idyllic state, historians knew 

better. Bodin describes the golden and silver ages as times when 

. . .  m e n  w e r e  s c a t t e r e d  l i k e  b e a s t s  i n  t h e  f i e l d s  a n d  t h e  w o o d s  

and had as much as they could keep by means of force and crime, 

imtil gradually they were reclaimed from that ferocity and 

barbarity to the refinement of customs and the law abiding 

society we see about us (298). 

Barlow invokes this allusion not to describe the perceived idyllic state 

of the Indians, but to imply and perhaps even to reassure his readers that the 

Indians may, like all other ancient barbarous people, or like children, be 

brought back into the folds of civilization. 

Also, the author's notice of the great kindness of the Indians is not an 

idle comment. The English experiences in the north were difficult and the 

skirmishes with the Inuit would have greatly discouraged future explorers 
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and their financial backers. Whether this description is driven by accurate 

reporting or whether it is shaded by propaganda (and to what degree) cannot 

be entirely known; likely it contains elements of both. It is nonetheless 

remarkable tiiat these encoimters seem to go so well. Certainly, Ralegh and 

Hakluyt would wish to present the events in only ttie most complimentary 

light. No one in England wanted another Ireland, nor for that matter another 

Newfotmdland. There was in fact evidence of a less friendly encounter at 

Chesapeake Bay and Ralegh suppressed its publication (Quinn 1962:50). This 

may be why these accounts stress the pleasantness and tractability of the 

Indians encountered. 

Even the native food is described in complimentary terms. Recall the 

derogative language used by Cabot, Frobisher, Hall and others to describe the 

Inuit's intolerable eating of raw meat; compare this to the fair and 

complimentary language Barlow evokes when describing the food served to 

him and his men by the women on Roanoke. It is no coincidence that the 

food so favorably described was "roasted" and "boyled." 

The people only care how to defend themselves from the cold, 

in their short winter,2i and to feed themselves with such meat 

as the soil affordeth: their meat is very well sodden, and they 

make broth very sweet, and savory: their vessels are earthen 

pots, very large, white, and sweet: their dishes are wooden 

platters of sweet timber: within the place where they feed was 

their lodging, and within that their Idol, which they worship, of 

More evidence supporting the classical ideal of the middle temperate zone. 
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which they speak uncredible things. While we were at meat, 

there came in at the gate two or three men with their bows and 

arrows from hunting, whom when we espied, we began to look 

one towards another, and offered to reach our weapons: but as 

soon as she espied our mistrust, she was very much moved, and 

caused some of her men to run out, and take away their bows 

and arrows and break them, and withal beat the poor fellows out 

of the gate again. When we departed in the evening and would 

not tarry all night, she was very sorry, and gave into our boat our 

supper half dressed, pots and all, and brought us to our boatside, 

in which we lay all night, removing the same pretty distance 

from the shore: she perceiving our jealousy, was much grieved, 

and sent diverse men and thirty women, to sit all night on the 

bank side by us, and sent us into our boats five mats to cover us 

from the rain, using very many words to entreat us to rest in 

their houses: but because we were few men, and if we had 

miscarried, the voyage had been in very great danger, we durst 

not adventiire any thing, though there was no cause of doubt: 

for a more kind and loving people there can not be found in the 

world, as far as we have hitherto had frial. 

Beyond this Island there is the main land, and over 

against this Island falleth into this spacious water, the great river 

called Occam by the inhabitants, on which standeth a town called 

Pemeioke, & six days journey upon the same is situate their 

greatest dty, called Skicoak, which this people affirm to be very 
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great: but the Savages were never at it, only they speak of it by 

the report of their Fathers and other men, whom they have 

heard affirm it, to be above one hours journey about. 

The definition of a state, offered by Bodin, may include "villages, 

towns, cities and principalites, however scattered their lands may be, 

provided that they are controlled by the same authority" (158). Initially, the 

English mind would have found ample comparisons within Indian 

settlements of the region to this classical and Renaissance model. This may 

be another reason that Barlow calls the chief a "king." With time and more 

experience, later writers, such as Hariot, would come to better understand the 

complex structure of governance in this region and the nomenclature would 

be adapted to reflect that understanding. 

Into this river falleth another great river, called Cipo, in 

which there is found great store of the Mussels, in which there 

are pearls: likewise there descendeth into this Occam, another 

river, called Nomopana, on the one side whereof standeth a 

great Town called Chawanook, and the Lord of that town and 

country is called Pooneno: this Pooneno is not subject to the 

King of Wingandacoa, but is a free Lord: beyond this coimtry, 

there is another king, whom they call Menatonon, and these 

three kings are in league with each other. 
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Geographical and political information would be vital to the English 

when the time came to decide how to deal with the inhabitants of Virginia. 

Details like this — who were the rulers and who the "free Lords," who is in 

league with whom, and where the major towns were — allowed for sound 

and informed choices to be made in matters of policy, military decisions and 

the understanding of the region as a whole, culturally and politically. 

Tow^ards the Southwest, four days journey is situate a town 

called Sequotan, which is the Southernmost town of 

Wingandicoa, near unto which, six and twenty years past there 

was a ship cast away, whereof some of the people were saved, 

and those were white people, whom the country people 

preserved. 

And after ten days remaining in an out Island 

unhabitited, called Wocokon, they with the help of some of the 

dwellers of Sequotan, fastened two boats of the coimtry together 

& and made masts unto them, and sails of their shirts, and 

having taken into them such victuals as the country yielded, 

they departed after they had remained in this out Island 3 weeks: 

but shortly after it seemed they were cast away, for the boats were 

found upon the coast, cast a land in another Island adjoining: 

other then these, there was never any people apparalled, or 

white of color, either seen or heard of amongst these people, and 

these aforesaid were seen only of the inhabitants of Secotan, 

which appeared to be very true, for they wondered marvelously 
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when we were amongst them at the whiteness of our skins, ever 

coveting to touch our breasts, and to view the same. Besides 

they had our ships in marvelous admiration, & all things else 

were so strange unto them, as it appeared that none of them had 

ever seen the like. When we discharged any piece, were it but an 

arquebus, they would tremble thereat for very fear, and for the 

strangeness of the same: for the weapons which themselves use 

are bows and arrows: the arrows are but of smeill canes, headed 

with a sharp shell or tooth of a fish sufficient enough to kill a 

naked man. Their swords be of wood hardened: likewise, they 

use wooden breastplates for their defence. They have besides a 

kind of club, in the end whereof they fasten sharp horns of a 

stag, or other beast- When they go to wars, they carry with them 

their Idol, of whom they ask counsel, as the Romans were wont 

of the Oracle of Apollo. They sing songs as they march towards 

the battle, instead of dnams and trumpets: their wars are very 

cruel, and bloody, by reason whereof, and of their dvil 

dissentions, which have happened of late years amongst them, 

the people are marvelously wasted, and in some places, the 

Country left desolate. 

These are clear comparisons is between Indian practices and classical 

and European precedents. The use of a Roman example to explain the 

Algonquin idolatrous practices would have been understandable to Ralegh 

and other educated readers. The observation of the musical accompaniment 
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to war marches likewise made the Indians' practices comprehensible to the 

English reader who would be well acquainted with European traditions of the 

military drum and fife. 

The inclusion of the remarks about the "wasted and desolate" state of 

the coimtryside as well as the important knowledge that, excepting the 

survivors of one shipwreck, no other white Europeans had ever visited this 

region, were included to inspire and justify further English activity in and 

rights to this region. The inclusion of detailed accovmts (see below) of inter

tribal alliances and enmities would better allow later explorers to imderstand 

and exploit the politics of Tidewater region. 

Adjoining to this country aforesaid called Secotan beginneth a 

country called Pomovik, belonging to another king whom they 

call Piamacum, and this king is in league with the next king 

adjoining towards the setting of the sim, and the country 

Newsiok, situate upon a goodly river called Neus: these kings 

have mortal war with Wingina king of Wingandacoa: but about 

two years past there was a peace made between the King 

Piemacum, and the Lord of Secotan, as these men which we 

have brought with us to England, have given us to 

understand:22 but remaineth a mortal malice in the Secotans, 

for many injuries & slaughters done upon them by this 

The author refers to Wanchcse and Manteo who were brought back to 
England. It was likely from these two that Hariot learned the Alogonquin 
language and so much of the region. The Indians' presence in England 
would have afforded the English the opportunity to learn about Virginia 
first-hand from its inhabitants, but at their leisure once returned to 
England, which Hariot most certainly did. 
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Piemacum. They invited diverse men, and thirty women of the 

best of his country to their town to feast: and when they were 

altogether merry & praying before their Idol, (which is nothing 

else but a mere illusion of the devil) the captain or Lord of the 

town came suddenly upon them, and slew them every one, 

reserving the women and children: and these two have 

oftentimes since persuaded tis to surprise Piemacum his town, 

have promised and assured us, that there will be fovmd in it 

great store of commodities. But whether their persuasion be to 

the end they may be revenged of their enemies, or for the love 

they bear to us, we leave that to the trial hereafter. 

Beyond this Island called Roanoak, are main Islands very 

plentiful of fruits amd other natural increases, together with 

many towns, and villages, along the side of the continent, some 

boimding upon the Islands, and some streching up further into 

the land. 

The account concludes with a restatement of the all the excellent 

commodities found in the region. Finally, Barlow lists the names of some 

particular gentlemen (of "accomplishment") on the expedition. The last line 

of the record tells of the two Indian informants mentioned several times in 

the body of the account who went willingly (it appears) back to England with 

the company. 
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We brought home also two of the Savages being lusty men, 

whose names were Wanchese and Manteo (III.251). 

Encouraged by the extremely positive reports from the Barlow/Amadas 

expedition, the next year (1585), Ralegh sent Thomas Hariot to Virginia to 

compile information that would be used to fuel England's push towards 

America. Hariot remained in Virginia an entire year. The report stemming 

from observations made during that time are perhaps the finest examples of 

early modem ethnography in English. Harlot's "Briefe and True Report" — 

first published separately in the 1588 quarto edition, and then included by 

Hakluyt in his Principall Navigations — was meant not only to accurately 

inform people about Virginia's inhabitants and natural virtues, but was in 

itself a carefully worded invitation, an incentive promoting further funding 

and crown support for Ralegh's colonizing venture. 
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CHAPTER 7 

1588 

Thomas Harlot's "Briefe and True Report" 

Until the Virginia voyages^ all English accounts of the American 

Indians were based upon brief encounters and the interpretations of "signes." 

This, more than any other factor caused the ethnographic writings before 1584 

to seem static in their descriptions of native cultures; more like black and 

white sketches and less like ethnographies. Building on Barlow's 

experiences, Hariot's report, replete with observations and interviews, allows 

us to finally to consider descriptions of American Indian people. The Indians 

in the Virginia accounts have names and the land is described, at least 

partially, with indigenous language and place names. 

Though Hariot was in Virginia for twelve months "imployed in 

discovering," his accounts still differ from the formal ethnographic writings 

of modern anthropologists primeirily because he did not (or could not) leave 
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behind his own world view and assumptions upon his arrival in Virginia. 

Indeed these were an integral part of his comparative writing style. 

Of course, it can be effectively argued that it may be impossible for any 

researcher, ancient or modem, to entirely leave behind an individual world 

view and all its attendant biases. The important distinction here, however, is 

that while traditional ethnographers strive for or assimie positions of 

objectivity, this perspective would not have been important, nor likely even 

considered, by an early modem writer. Indeed, because of the hierarchical 

models regarding the ascent of man and civilizations extant in early modem 

philosophy, a superior tone may be discerned in the work of any early 

modem author. This tone can make the account seem more like a cultural 

critique than an objective ethnographic discourse. 

However, compared to the previous authors we have examined, in 

terms of his thoroughness and accurate reporting style, Hariot comes 

remarkably close to modem standards set for traditional ethnographic 

reporting, and even closer to recent trends in ethnographic writing.23 

Consequentiy, we find more intricate and complex information in his writing 

then that of any previous author. This may be due to the duration of time he 

spent among the Indians in combination with the fact that he seems to have 

leamed some of the Algonquin langauge from Manteo or Wanchese while 

they were all resident in England, at Syon House, after the Barlow voyage 

(Quirm:375). 

See the work of Barbara Tedlock, especially her writing on the Zuni Indians 
on New Mexico. 
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A brief and true report of the new foimd land of Virginia: 

Of the commodities there foimd and to be raised, as well 

merchantable as others: written by Thomas Hariot, servant to Sir 

Walter Ralegh, a member of the Colony, and there employed in 

discovering a full twelvemonth (IH. 266). 

Before beginning his formal discussion of the nature of the Indians he 

had encountered, Hariot gives an annotated list of the commodities of the 

region.24 Even in this area of discussion, comparative ethnography is used to 

make his descriptions understandable. In writing about Indian fishing 

methods, Hariot writes: 

The inhabitants used to take them two manner of ways; 

the one is by a kind of weir made of reeds, which in that coimtry 

are very strong. The other way, which is more strange,^^ is with 

poles made sharp at one end, by shooting them into the fish after 

the manner of the Irishmen cast darts, either as they are rowing 

in their boats, or else as they are wading in the shallows for that 

purpose (in. 276). 

I have chosen to omit this section, for while it occasionally refers to plants 
or foods by their Indian names, the list has very little in the way of 
ethnographic reporting. Instead, I begin with Hariot's report of the people 
themselves. 

Thus necessitating the use of comparison to a known and comparably 
savage people. 
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The throwing dart was the useful weapon of the Irish kem who largely 

made up the native light infantry of Ireland. Hariot may have seen them in 

Ireland sometime before he wrote this, or known of them by reputation, or 

else heard descriptions from some of his Irish followers (Quinn 1991:360-1). 

In any case, Hariot begins his treatise on the Carolina Algonquin Indians by 

setting a precedent for the use of comparisons between the well-known Irish 

and the less-known American Indians. By the 1580's, the average gentleman 

and/or military man of the English doubtless would have personal 

experience of, or heard first-hand accoimts of, the "savage" inhabitants of 

Ireland. By using this comparison initially and setting it firmly in the minds 

of his readers, Hariot begins to make specific and complex aspects of Carolina 

Algonquin society understandable to people who previously had neither seen 

nor heard of them. The description of the Indians begins. 

Of the nature and maimers of the people. 

It resteth I speak a word or two of the natural inhabitants, 

their nature and manners, leaving large discourse thereof until 

time more convenient hereafter: now only so far forth, as that 

you may know, how that they in respect of troubling our 

inhabiting and planting, are not to be feared, but that they shall 

have cause to fear and love us, that shall inhabit with them. 

Hariot's purpose is clearly set out: to inform the reader that he or she 

should not fear the inhabitants of Virginia. To do this, Hariot would have to 
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make the Indians imderstandable to the minds of the English people. The 

only way to accomplish this would be to make the Indians as civil sounding 

as possible. One is left with the impression throughout this account that 

Hariot is genuinely impressed with the Algonquin Indians and that the act of 

translating this to his readers was not a daunting task. As a learned man 

living among the Indians, he had the best of both worlds: the experience with 

which to describe and the philosophy (coupled with the knowledge of 

classical tradition) with which to help make those experiences 

understandable. Even taken at face value, all comparisons aside, Hariot's 

descriptions are clear, sober and well informed. 

They are a people clothed with loose mantles made of 

deer skins, and aprons of the same round about their middles, 

all else naked, of such a difference in statures only as we in 

England, having no edge tools or weapons of iron or steel to 

offend us with all, neither know they how to make any: those 

weapons that they have, are only bows made of Witchhazel, and 

arrows of reeds, flat edged tnmcheons also of wood about a yard 

long, neither have they anything to defend themselves but 

targets made of barks, and also armors made of sticks wickered 

together with thread. 

Their tovms are but small, and near the Sea coast but few, 

some containing but ten or twelve houses; some 20. the greatest 

that we have seen, have been but of 30. houses: if they be walled. 
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it is only done with barks of trees made fast to stakes, or else with 

poles only fixed upright, and dose one by another. 

Their houses are made of small poles, made fast at the 

tops in round form after the manner as is used in many arbories 

in our gardens of England, in most towns covered with barks, 

and in some with artificial mats made of long rushes, from the 

tops of the houses down to the grounds the length of them is 

commonly double to the breadth, in some places they are but 12. 

and 16. yards long, and in some other we have seen of four and 

twenty. 

In some places of the Country, one only town belongeth to 

the government of a Wiroans or chief Lord, in other some two 

or three, in some six, eight, and more: the greatest Wiroans that 

yet we had dealing with, had but eighteen towns in his 

government, and able to make not above seven or eight 

hundred fighting men at the most. The language of every 

government is different from any other, and the further they are 

distant, the greater is the difference. 

Now that Hariot has the Algonquin name for their rulers:"Wiroans," 

he abandons the comparative title of "IGng" used by Barlow, instead adopting 

the more specific translation "chief Lord." This indicates that Hariot was 

paying very dose attention to the political hierarchy of the region which was 

composed of chieflets imder the goverance of a head chief. 
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Hariot also noticed that languages of the towns and their governments 

throughout the region varied greatly. This would have allowed Hariot's 

readers to make some very specific comparisons between Indian governance 

and European models. More importantly, such a notation informs later 

colonists about the ability of the Indians to rally forces, or not, depending on 

language barriers and alliances between Indian towns of the region. 

Their manner of wars amongst themselves, is either by 

sudden surprising one an other most commonly about the 

dawning of the day, or moon light, or else by ambushes, or some 

subtle devices. Set battles are very rare, except it fall out where 

there are many trees, where either part may have some hope of 

defense, after the delivery of every arrow, in leaving behind 

some or other. 

If there fall out any wars between us and them, what their 

fight is likely to be, we having advantages against them so many 

manner of ways, as by our discipline, ovu: strange weapons and 

devices else, especially Ordinance great and small, it may be 

easily be imagined: by the experience we have had in some 

places, the turning up of their heels against us in running away 

was their best defense. 

In the following tract, Hariot makes brief comparisons of the English 

and the Indians, and we see a fundamental difference between sixteenth 

century ethnographic writing and modern ethnologies. The sixteenth century 
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author will use comparisons to his and other cultures known to him by 

experience or learning in order to make his subject understandable to his 

readers, while the modem ethnologist attempts to describe the culture they are 

dealing with only within that culture's own terms and within its own 

contexts. Hariot, not bound by modem methodologies, does both. Hariot sees 

the Indians as eventually able to evolve into English ideals of civilization and 

therefore, considers them to be less sophisticated, younger people, not 

necessarily lesser creatures. 

In respect of us they are a people poor, and for want of 

skill and judgment in the knowledge and use of our things, do 

esteem our trifles to be things of greater value: Notwithstanding, 

in their proper manner (considering the want of such means as 

we have), they seem very ingenious. For although they have no 

such tools, nor any such crafts. Sciences and Arts as we, yet in 

those things they do, they show excellency of wit. And by how 

much they upon due consideration shall find our manner of 

knowledges and crafts to exceed theirs in perfection, and speed 

for doing or execution, by so much the more is it probable that 

they should desire our friendships and love, and have the 

greater respect for pleasing and obejdng us. Whereby may be 

hoped, if means of good govemment be used, that they may in 

short time be brought to civility, and the embracing of true 

religion. 
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Some religion they have already, which although it be far 

from the truth, yet being as it is, there is hope it may be the easier 

and sooner reformed.26 

They believe that there are many Gods, which they call 

Mantoac, but of different sorts & degrees, one only chief and 

great God, which hath been from all eternity. Who, as they 

affirm, when he purposed to make the world, made first other 

gods of a principle order, to be as means and instrument to be 

used in the creation and government to follow, and after the 

Sun, moon, and stars as petty gods, and the instruments of the 

other order more principle. First, (they say) were made waters, 

out of which by the gods was made all diversity of creatures that 

are visible or invisible. 

For mankind they say a woman was made first, which by 

the working of one of the gods, conceived and brought forth 

children: And in such sort they say they had their beginning. 

But how many years or ages have passed since, they say they can 

make no relation, having no letters nor other such mesins as we 

to keep Records of the particularities of times past, but only 

tradition from father to son. 

Hariot indentifies the chief problem of comparative history when a 

literary culture examines the past of a non-literate society. Or, more simply, 

this tract shows that Hariot identifies the differences between the written and 

26 Precisely (though he doesn't state it specifically) because Hariot sees 
parallels between the Algoquin beliefs and certain Christian concepts. 
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oral traditions of knowledge. Whereas previous authors have dismissed 

Native religion as devil worship, Hariot distinguishes between gods and 

spirits, and elaborates on their nature and hierarchies; all the while, he seeks 

to identify the similarities between Alqonquin religion and his own 

Christianity. 

They think that all the gods are of human shape, and 

therefore they represent them by images in the forms of men, 

which they call Kewasowok, one alone is called Kewas: them 

they place in houses appropriate to temples, which they call 

Machicomucke, where they worship, pray, sing, and make many 

times offering unto them. In some Machicomuck we have seen 

but one Kewas, in some two, and in other some three. The 

common sort think them to be also gods. 

Hariot makes an important differentiation: men of knowledge or 

priests know the difference between the idols and the gods they represent 

while the "common sort" think the idols are the deities themselves and not 

merely their representations. This clear division between the learned and the 

simple believer and the problems associated with idolatry would have been 

easily understandable to Hariot, a Protestant. 

They believe also the immortality of the soul, that after 

this life as soon as the soul is departed from the body, according 

to the works it hath done, it is either carried to heaven the 
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habitacle of gods, there to enjoy perpetual bliss and happiness, or 

else to a great pit or hole, which they think to be in the furthest 

parts of their part of their world toward the Sun set, there to 

bum continually: the place they call Popogusso. 

The similarities between Algonquin and European cosmology are clear, 

though we cannot know to what extent Hariot is reshaping the information 

received from informants. The fact that Hariot has obtained his information 

from informants to add to the model he has constructed certifies he is 

working within an ethnographic style of writing, directed by the developing 

of hypotheses and the gathering of evidence. Following this point, the text 

shifts from description of fact to a decidedly narrative style when he begins to 

discuss his informants and their stories. 

For the confirmation of this opinion, they told me two 

stories of two men that had been lately dead and revived again, 

the one happened but few years before our coming into the 

Country of a wicked man, which having been dead and buried, 

the next day the earth of the grave being seen to move, was 

taken up again, who made declaration where his soul had been, 

that is to say, very near entering into Popogusso, had not one of 

the gods saved him, and gave him leave to return again, and 

teach his friends what they should do to avoid that terrible place 

of torment. The other happened in the same year we were there, 

but in a town that was 60. miles from us, and it was told me for 
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strange news, that one being dead, buried, and taken up again as 

the first, showed that although his body had lain dead in the 

grave, yet his soul was alive, & had traveled far in a long broad 

way, on both sides whereof grew most delicate and pleasant 

trees, bearing more rare and excellent fruits, than ever he had 

seen before, or was able to express, and at length came to most 

brave and fair houses, near which he met his father, that had 

been dead before, who gave him great charge to go back again, 

and show his friends what good they were to do to enjoy the 

pleasures of that place, which when he had done he should after 

come again. 

What subtlety soever be in the Wiroances and priests, this 

opinion worketh so much in many of the common and simple 

sort of people, that it maketh them have great respect to the 

Governors, and also great care what they do, to avoid torment 

after death, and to enjoy bliss although notwithstanding there is 

pvmishment ordained for malefactors, as stealers, 

whoremongers, and other sorts of wicked doers, some punished 

with death, some with forfeitures, some with beating, according 

to the greatness of the facts. 

And this is the sum of their Religion, which I learned by 

having special familiarity with some of their priests. Wherein 

they were not so sure grounded, nor gave such credit to their 

traditions and stories, but through conversing with us they were 

brought into great doubts of their own, and no small admiration 
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of ours, with earnest desire in many, to leam more than we had 

means for want of perfect utterance in their language to express. 

Hariot directly implies knowledge of the Algonquin language. The fact 

that Hariot had even an imperfect knowledge of the Algonqxiin language 

partially explains the great detail contained in his account and his ability to 

converse with the Indians (with perhaps some mutual intelligibility) and 

derive from them details of their society as they saw it. We also begin to see 

in Hariot the evolving belief that the Indians were desirous of Christianity 

and the English were required by their relatively higher level of civilization 

to instruct the Indians in religous matters. 

Most things they saw with us. Mathematical instruments, 

sea Compasses, the virtue of the lode-stone in drawing iron, a 

perspective glass whereby was showed strange many strange 

sights, burning glasses, wild fireworks, guns, hooks, writing and 

reading, spring clocks that seem to go of themselves, and many 

other things that we had were so strange unto them, and so far 

exceeded their capacities to comprehend the reason and means 

how they should be made and done, that they thought they were 

rather the works of gods, then of men, or at the leastwise they 

had been given and taught us of the gods. Which made many of 

them to have such opinion of us, as that if they knew not the 

truth of God and Religion already, it was rather to be had from 

us whom God so specially loved, then from a people that were 
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so simple, as they found themselves to be in comparison of us.^^ 

Whereupon greater credit as given imto that we spake of, 

concerning such matters. 

Many times and in every town where I came, according as 

I was able, I made declaration of the contents of the Bible, that 

therein was set forth the true and only God, and his mighty 

works, that therein was contained the true doctrine of salvation 

through Christ, with many particularities of Miracles and chief 

points of Religion, as I was able then to utter, and thought fit for 

the time. And although I told them the book materially and of 

itself was not of any such virtue, as I thought they did conceive, 

but only the doctrine therein contained: yet would many be glad 

to touch it, to embrace it, to kiss it, to hold it to their breasts and 

heads, and stroke over all their body with it, to show their 

hungry desire of that knowledge that was spoken of (III.28). 

Though he might have been unaware of it, Hariot was contending 

with the tensions created when an animistic religous system encounters a 

doctrinal faith like Protestant Christianity. We may imagine that had Hariot 

been Catholic (and therefore an iconist and certainly an idolator), he may 

have more easily seen eye to eye with native animistic ideas. The Indians 

mistook Hariot's words and believed the actual Bible itself, as an artifact, 

contained some sort of power. Hariot then rationalizes that it is only the 

Hariot presumes by the effect the seeing of these wonders that Indians 
consider themselves simple by comparison. This is rather subtle concept 
and may attest to Hariot's fluency in Algonquin. While Hariot is likely 
correct in his assumption, the statement is not entirely free of arrogance. 
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Indian's desire for scripture that made them fondle the Bible. Still, Hariot 

was sxirely aware that his point was being missed: that it is the knowledge 

contained within the Bible that makes power, not the Bible itself. This kind 

of subtle distinction would be difficult to explain. From the Indian's 

perspective, any artifact might be a container of power; knowing whether the 

words in the book, or the book itself were magical would have been 

irrelevant and amount to largely the same thing from an animistic 

perspective. 

The Wiroans with whom we dwelt called Wingina, and 

many of his people would be glad many times to be with us at 

our Prayers, and many times call upon us both in his own town, 

as also in others whither he sometimes accompanied us, to pray 

and sing Psalms, hoping thereby to be partaker of the same 

effects which we by that means also expected. 

Twice this Wiroans was so grievously sick that he was like 

to die, and as he lay languishing, doubting of any help by his 

own priests, and thinking he was in such danger for offending 

us and thereby our God, sent for some of us to pray and be a 

means to our God that it would please him either that he might 

live, or after death dwell with him in bliss, so likewise were the 

requests of many other in the like case. 

On a time also when their corn began to whither by 

reason of a draught which happened extraordinarily, fearing it 

had come to pass by reason that in some thing they had 
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displeased us, many woiild come to us and desire us to pray to 

our God of England, that he would preserve their com, 

promising that when it was ripe we also should be partakers of 

the fruit. 28 

There could be at no time happen any strange sickness, 

losses, hurts, or any other cross imto them, but that they would 

impute to us the cause or means thereof, for offending or not 

pleasing us. One other rare and strange accident, leaving others, 

will I now mention before I end, which moved the whole 

country that either knew or heard of us, to have us in wonderful 

admiration. 

There was no town where we had any subtle device 

practiced against us, we leaving it impunished or not revenged 

(because we sought by all means possible to win them by 

gentleness) but that within a few days after our departxire from 

every such Town, the people began to die very fast, and many in 

short space, in some Towns about twenty, in some forty, and in 

one six score, which in truth was very many in respect of the 

numbers. This happened in no place that we could leam, but 

where we had been, where they used some practice against us, & 

after such time. The disease also was so strange, that they 

neither knew what it was, nor how to cure it, the like by report 

of the oldest men in the Country never happened before, time 

Part of the reason the Enlgish so quickly adopted an outward show of 
religous superiority is because that Indians rapidly became impressed with 
what they believed to be the superior supernatural power of "the god of 
England." 



1 6 4  

out of mind. A thing specially observed by us as also by the 

natxiral inhabitants themselves. Insomuch that when some 

of the inhabitants which were our friends, and especially the 

Wiroans Wingina, had observed such effects in four or five 

Towns to follow their wicked practices, they were persuaded that 

it was the work of our God through our means, and that we by 

him might kill and slay whom we would without weapons, and 

not come near them. And thereupon when it had happened 

that they had understanding that any of their enemies had 

abused us in our journeys, hearing that we had wrought no 

revenge with our weapons and fearing upon some cause the 

matter should so rest: did come and entreat us that we would be 

a means to our God that they as others that had dealt ill with us 

might in like sort die, alleging how much it would be for our 

credit and profit, as also their, and hoping furthermore that we 

would do so much at their requests in respect of the friendship 

we professed them. 

Whose entreaties although we showed that they were 

ungodly, affirming that our God would not subject himself to 

any such prayers and requests of men: that indeed all things 

have been and were to be done according to his good pleasure as 

he had ordained: and that we to show ourselves his true 

This is curious; did the English never observe an Indian struck with the 
illness first-hand? If they had, would they have possibly been able to 
identify the illness (i.e. pox., plague, etc). It appears Hariot, like the 
Indians, may consider this to be an event outside of the realm of 
normal/natural experience. 
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servants ought rather to make petition for the contrary, that they 

with them might live together with us, be made partakers of his 

truth, and serve him in righteousness, but notwithstanding in 

such sort, that we refer that, as all other things, to be done 

according to his divine will and pleasure, and as by his wisdom 

he had ordained to be best. 

Yet because the effect fell out so suddenly and shortly after 

according to their desires, they thought nevertheless it came to 

pass by our means, & that we in using such speeches imto them, 

did but dissemble the matter, and therefore came unto us to give 

us thanks in their manner, that although we satisfied them not 

in promise, yet in deeds and effect we had fulfilled their desires. 

This marvelous accident in all the Country wrought so 

strange opinions of us, that some people could not tell whether 

to think us gods or men, and the rather because that all the space 

of their sickness, there was no man of ours known to die, or that 

was especially sick: they noted also that we had no women 

amongst us, neither that we did care for any of theirs. 

Some therefore were of opinion that we were not bom of 

women, and therefore not mortal, but that we were men of an 

old generation many years past, then risen again to 

immortality.30 

Some would likewise seem to prophecy that there were 

more of our generation yet to come to kill theirs and to take 

^0 Here are familiar echoes from Drake's encounters with the Coastal Miwok of 
Califomia/Nova Albion. 
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their places, as some thought the purpose was, by that which was 

akeady done. Those that were immediately to come after us 

they imagined to be in the air, yet invisible and without bodies, 

and that they by our entreaty and for the love of us, did make the 

people to die in that sort as they did, by shooting invisible bullets 

into them. 

These statements suggest, in addition to the English belief that the 

Indians wished to adopt Christian ways, there was a belief simultaneously 

held by the Indians that the English, and the illness they bestowed, were 

expressions of Algonquin cosmology and beliefs. This example reminds us 

that every event occurring in these encounters had, even in the sixteenth 

century, a dual aspect. What is vital to understand is that every culture seeks 

to contextualize the foreign by using its own philosophy, cosmology, folk 

traditions, science or beliefs as comparative discourses. 

To confirm this opinion, their Physicians (to excuse their 

ignorance in curing the disease) would not be ashamed to say, 

but earnestly make the simple people believe, that the strings of 

blood that they sucked out of the sick bodies, were the strings 

wherewithal the invisible bullets were tied and cast. Some also 

thought that we shot them ourselves out of our pieces, from the 

place where we dwelt, and killed the people in any Town that 

had offended us, as we listed, how far distant from us soever it 

were. And other some said, that it was the special work of God 
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for our sakes, as we ourselves have cause in some sort to think 

no less, whatsoever some do, or may imagine to the contrary, 

specially some Astrologers, knowing of the Eclipse of the Stm 

which we saw the same year before in our voyage thitherward, 

which imto them appeared very terrible. And also of a Comet 

which began to appear but a few days before the beginning of the 

said sicknesss. But to exclude them from being the special causes 

of so special an accident, there are further reasons then I think fit 

at this present to be alleged. These their opinions I have set 

down the more at large, that it may appear unto you that there is 

good hope they may be brought through discreet dealing and 

government to the embracing of the truth, and consequently to 

honor, obey, fear and love us. 

Hariot's completeness in obtaining this ethnographic information is 

clear. Indeed, he records all the possible explanations for the illness that his 

informants had devised. More importantly, this last account shows that the 

English desired to make immediate use of the ethnographic information they 

were compiling. One primary use, as Hariot implies, is so the English may 

better vmderstand the superstitions of the Indians and use them to full 

advantage in the acts of conversion and supplanting of indigenous 

governments. In addition, this account reveals to us the developing idea of 

evolutionary superiority that was inspired in the English by the Indians' 

reverence for Christian religious practices. This sense of civil superiority. 
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while not standing in the way of scholarship, would nonetheless be taken 

another step by English antiquarians. 

Hariot concludes his treatise on the Indians with reference to a terrible 

event of the previous year (under the direction of Grenville) when a silver 

cup was presumed stolen, and the English commander ordered all the 

cornfields burnt and some people killed in revenge. Finally, Hariot assures 

the reader there is nothing to fear in Virginia: 

And although some of our company towards the end of the year, 

showed themselves too fierce in slaying some of the people in 

some Towns, upon causes that on our part might easily enough 

have been bom withall: yet notwithstanding, because it was on 

their part justly deserved, the alteration of their opinions 

generally and for the most part concerning us is the less to be 

doubted. And whatsoever else they may be, by carefulness of our 

selves need nothing at all to be feared. 

No doubt, extremely encouraged by Hariot's "Briefe and True Report," 

Hakluyt admorushed Ralegh and Hariot to continue in the gathering of 

information as well as in the civilizing of the American Indians, when he 

said: 

Up then, go on as you have begun, leave to posterity an 

imperishable monument of your name and fame, such as age 

will never obliterate. For to posterity no greater glory can be 
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handed down than to conquer the barbarian, to recall the savage 

and the pagan to civility, to draw the ignorant within the orbit of 

reason, and to fill with reverence for divinity the godless and the 

ungodly (Taylor 1935:368). 

The phrase, "to call the savage and the pagan to civility," stands out as 

a important statement, especially in light of the favorable accounts recorded 

by Hariot. It implies an idea of evolutionary ideology foimded both upon 

English colonial experience and upon cyclical models of classical ideals. The 

notion that history repeats itself was expressed by classical authorities in the 

belief that empires, cities, kings, societies and ideas all rose and fell. Hopes 

that the "savage and the pagan" of America might be brought to civility was 

fueled by these classical texts and related philosophies such as theories of the 

Seven Ages of Man. This antiquarianism, coupled with the new knowledge 

of the Indians of the Americas, was to acquire remarkable and personal 

historical implications back home in England. 
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CHAPTER 8 

The Drawings of John White: 
Algonquin Indians, Ancient Celts and the Making of English 

Comparative Ethnology 

Not the least debt which we owe unto History, that it hath made 
us acquainted with our own dead Ancestors; and out of the depth 
and darkness of the earth delivered us their memory and fame. 
In a word, we may gather out of History a policy no less wise than 
eternal; by the comparison and application of other men's 
forepassed miseries, with our own like errors and ill deservings. 

—Sir Walter Ralegh, from The History 
of the World, 1614 

Man's Age divided heere yee have 
By prentishipps, from birth to grave 

The first vii yeares, bring vpp as a chylde 
The next, to Learning, or waxing to Wd 
The next, keepe vnder for Hobble de hoye 
The next, a man, no longer a boy... 

—^Thomas Tusser, from Hundreth 
Good Pointes of Husbandrie, 1573 

What's past is prologue. 

—William Shakespeare, The Tempest 
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Once Hariot's material from the Virginia voyages reached England and 

Europe, the previously slow process of assimilating New World flora, faima 

and culture gained momenttun. One of the most successful vehicles for this 

process was the art of John White, who accompanied Hariot to Virginia, and 

whose work was reproduced as engravings and published in 1588 in 

Frankfurt by Theodore DeBry. These artistic representations depicted the 

inhabitants of Virginia in very realistic detail, although it must be admitted 

that the original paintings are much more lifelike than the engravings in 

their color, form and rendering. What the DeBry engravings contained that 

the original paintings did not was descriptions of the Indians supplied by 

Thomas Hariot, copied nearly verbatim from his "Briefe and True Report." 

Ironically, the area in which these paintings are most helpful in 

imderstanding the evolution of English thought with regard to the Virginia 

Indians comes not from the paintings of the Indians, but instead from the 

cxirious inclusion by White (and in DeBry as well, at White's insistence) of 

five extra images added to the end of his portfolio of Indian portraits. These 

extra paintings were not of Indians nor of any kind of Americana. Directly 

following the 30 or so pictures of Indians are included the portraits of ancient 

Picts and Celts who once inhabited the British isles. What do these portraits 

of England's ancient people have to do with the depictions of the Virginian 

Indians? Why was their inlcusion and placement important? 

The depictions of pre-Roman Britons alongside the portraits of the 

Virginia Indians presented English readers with a compelling philosophical 

parallel that served to further the development and application of 
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comparative evolutionary thinking. These ancient Britons were, of course, 

the ancestors of the early modem English people. As Ferguson observes. 

Nothing more clearly illustrated the potentialities existing in 

humanist antiquarian studies for the reconstruction of a primitive 

society than the process by which a few of the more perceptive 

minds came to the conclusion that. . . the ancient Britons were 

xmdoubtedly half-naked and painted savages (Ferguson:109). 

The developing acceptance of the "primitive" and "savage" nature of 

their own ancestors—as observed by White, Hariot, Ralegh and others—was 

confirmed by the new information being published about the Indians of the 

Americas, and supported by ancient textual precedents. Philosophies about 

the "Seven Ages of Man," which held that man experiences various defined 

stages in his development, each identified by universally accepted traits, were 

easily expanded to include other kinds of developmental ideas such as the 

"Ages of Civilization," "The First Age of Man," "The Golden Age," and "The 

Silver Ages," all of which form part of this interconnected philosophy of 

stages. This process was further facilitated through the work of Hakluyt and 

was then used in a circular fashion to reflect and support evidence gathered 

about the Algonquin Indians of Virginia. 

New information about primitive societies from the Americas, 

combined with current knowledge about the wild Irish and with medieval 

philosophy and antiquarian texts about the pre-Roman Britons, allowed the 

English to classify and comprehend societies existing at different levels of 
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development in respect to their own. Indeed, the knowledge and 

observations assembled by Hakluyt allowed the English antiquarians to better 

understand the conditions of their own little-known ancient ancestors who, 

like the illiterate Indians, lacked the mezms to leave a textual record of their 

existence. While in early accoimts, comparisons of classical and/or Irish 

people were used to enhance the English reader's understanding of primitive 

cultures generally, now information about the Algonquin Indians could be 

used to improve English understanding of the ancient Britons as well as 

provide evidence for ideas about the development of societies and cultures 

throughout history. The Indian ethnographic evidence written by Hariot and 

others—in addition to providing much needed details of people who would 

shortly be living alongside the English—acted as a small but steady candle, 

casting its light back on England's distant, pre-historic past. 

These intellectual and ethnographic endeavors were useful in the 

comparative study of all human cultures. Since the mentality of the time 

embraced the idea of a post-deluvian, monogenetic theory of origins, 

information compiled on one primitive culture could be applied to the 

understanding of a totally foreign society existing at relatively the same level 

of development. This concept would have made sense to the well-educated 

and classically trained members of Ralegh's circle, and was in fact embraced by 

contemporary scholars. Bodin concludes. 

Since for acquiring prudence nothing is more important or more 

essential than history, because episodes in human life 

sometimes recur as in a circle, repeating themselves, we judge 
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that attention must be given to this subject, especially by those 

who are in. touch with assemblies and societies of human beings 

(17). 

iialegh supports this notion of the personal view of history when he 

admits, 

. . . the affection of any one man stirred up alike with examples 

of like nature: but everyone is touched most, with that which 

most nearly seemeth to his own private; or otherwise suit his 

apprehension (Hammond: 128). 

Geographically separated from the rest of Evirope, ideologically isolated 

from the other "less civilized" cultures around them and detached from their 

own ancient past, the English were now in a position to use the ethnographic 

material from the Americas, and with it, to begin to speculate about the 

evolutionary and developmental nature of mankind in general. While 

fostering this kind of speculative, antiquarian thinking, Hakluyt's 

Navigations also provided the hope that the Indians, like the ancient Britons 

themselves, could be induced towards civilization by accepting a more 

technologically advanced culture as their neighbor and colonizer. 

The most conclusive evidence of the acceptance of this new thinking 

comes from DeBry who explains where the idea for the inclusion of the 

engravings of the pre-Roman Britons came from, as well as their relation to 

the rest of the pictures (of Indians and Americana). This statement was 
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printed on the third title page, preceding the 5 pictures of the pre-Roman 

Britons: 

Som Pictvres of the Pictes which in the olde tyme dyd habite one 

part of the great Bretainne... . The Painter of whom I have had 

the first of the Inhabitans of Virginia, giue my allso thees 5. 

Figures fallowinge, fownd as hy did assured my in a oolld 

English chronicle, the which I wold well sett to the ende of thees 

first Figures, for to showe how that the Inhabitants of the great 

Bretaimie have bin in times past as savage as those of Virginia 

(Hulton:130). 

The irony of the English identification in the late sixteenth century of 

the pre-Roman Britons with the Indians of Virginia lay in the fact that the 

connection had previously been made but largely ignored. As early as the 

1530's, John Tynne had made specific cormections between the English and 

their stone-age ancestors (Ferguson:380). It was not until the publication of 

the pictures of the Indians and the appearance of an audience who would put 

the information to political, intellectual and colonial use that the ancient 

Britons were identified as human beings who existed at a primitive, childlike 

stage of development from which the modem British people had emerged, 

and in the case of the Indians, it was hoped, would eventually emerge. 
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CONCLUSION 

Ethnographic writing in Hakluyt's Prindpall Navigations came to be 

used for two distinct though interrelated purposes. First, it was a source of 

information for New World cultures and natural resources that would be 

encotmtered and perhaps exploited in the Americas. These writings would 

allow later explorers and colonists to better understand how to treat with the 

Indians whose condition was made imderstandable to the reader through the 

use of a comparative ethnographic discourse. Second, in their discussions of 

Indians, these texts utilized examples of other primitive, less technically 

evolved cultures that, when studied comparatively, might be used to better 

comprehend England's own pre-Roman ancestors about whom little was 

known. 31 Additionally, the learned Elizabethan reader would be able to 

speculate upon the ways in which cultures of various technical sophistication 

evolve in relation to each other and use these speculations to justify 

England's developing colonial policies and practices. 

The clarity and rationality of these writings caused the English to 

consider the idea that Indians culttures were, in fact, primitive and childlike 

This last category shows the degree to which sixteenth century 
ethnographies truly differed from modem ones. Modem ethnography 
attempts to understand and record phenomena of the observed culture; it 
generally does not take the further step of reapplying that information to 
understanding the past of one's own society. 
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versions of their own society prior to their development into a more 

sophisticated, "modem" civilization. Only the sensitivity of some of these 

ethnographic accounts could bring sixteenth century English minds to 

consider such personal associations. 

While these accounts appear ethnographic in content, and in some 

cases in their intent also, we cannot know if the English came to distinguish 

between various American Indian tribes in a anthropological sense, though 

Hariot realized that differences in language occurred even among 

neighboring tribes. We may be certain, however, that the English imderstood 

the differences between Indian cultures both geographically (supported by 

writers like Carpini and Cambrensis, as well as earlier classical writers) cind 

developmentally. Indeed, this developmental perspective is directly 

responsible for the opinion of Francis Bacon, who considered the American 

Indians, "a young people, younger by a thousand years than the rest of the 

world." 

To Cabot and Frobisher, the Indians were an extension of the 

landscape: primitive, savage, little better than brute beasts who exemplified 

classical notions of people inhabiting the northern zones. To Barlow, Hariot 

and Hakluyt, the Indians were complex people, primitive by comparison to 

the sixteenth centiu^y English, but essentially no different from England's pre-

Roman ancestors who needed only the nudge of civilization and Christianity 

to bring them into the fold of the modem world. 

As the Irish and other Celts also were thought of in similar primitive 

terms, and since aspects of their cultures were used comparatively to make 

the societies and behaviors of the American Indians more understandable, we 
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may presume that the ethnographic knowledge compiled by the English 

would allow them to make universal assumptions regarding the 

developmental stages of mankind. Hence, all cultures, savage or civilized, 

could be fit into this comparative and evolutionary system. As useful as this 

was to the advancement of a more scientific approach to English history and 

the study of human cultures, this was secondary to more practical concerns: 

plantation, trade, location of commodities—these were the reasons, after all, 

that the voyages were funded and endowed. 

In each chapter of the paper, we have considered the views of the 

individual authors while simultaneously examining the related mentalities 

of the period that were shaped by, and then reflected in, these increasingly 

sensitive ethnographic writings. Subsequent to the Cabot accounts which saw 

the Indians as near animal-like expressions of the landscape, we note a 

movement towards greater realism in Frobisher's descriptions. The voyages 

in the 1570's presented important ethnographic details of Inuit culture, yet 

the English were only just begirming to accept (through the use of brief word 

lists) that the Indians were, in fact, people. Ironically, the opposite seems true 

in the Drake encounter with the Miwok on the California Coast, when the 

chronicler notes that the Indians questioned the humanity of the English. 

With the Virginia voyages of the 1580's, we observe a sharp shift in the way 

the English viewed the Indians, who are here seen less as savage, bestial men 

and more as complex, though developmentally primitive people capable of 

English ideals of civilization. This change was largely due to the sensitivity of 

Hariot and the increasing English desire for imderstandable texts describing 
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Indians that could be used as reliable, ethnographic travelogues by readers 

and future explorers. 

In conclusion, we must consider what Hakluyt (our editor) himself 

thought of the people of the New World. While this consideration is 

speculative, Hakluyt's elder cousin (also named Richard Hakluyt) has left a 

record of the considerations that faced the two Richeird Hakluyts as England 

moved closer to the idea of permanent settlement upon the American 

continent. 

This text comes from the "Pamphlet for the Virginia Enterprise," 

written in 1585 just after the news of the first Virgirua voyages had begim to 

circulate in England (Taylor 1935: 327-35). After listing 31 points meant to 

promote enthusiasm for continued English interests in America, Hakluyt 

pauses in the text and considers the course of action to be taken regarding the 

natural inhabitants of Virginia: 

The ends of this voyage are these: 

1. To plant Christian religion 

2. To trafficke 

3. To conquer 

Or to do all three. 

To pleint Christian religion without conquest, will bee hard. 

Trafficke easily followeth conquest: conquest is not easie. 

Trafficke without conquest seemeth possible, and not uneasie. 

What is to be done is the question.. . . What is then to be done? 

(Taylor 1935: 332-3) 
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In this text, the reader is presented with a rare opportunity to see the 

Elizabethan mind at work on the "Indian" problem. While the elder Hakluyt 

does not provide the answers to these considerations — though he implies 

that trafficking without conquering would be the best option — it appears that 

his nephew's book was compiled to enable the makers of policy to do just 

that The decision of how best to treat with the American Indians would 

require as much information from knowledgeable authors as could be had in 

1600. Hakluyt's publication of the ethnographic writings from Hariot and 

others effectively allowed the sixteenth-century reader to judge this question 

for himself. 

Clearly, Hakluyt had patriotic interests foremost in mind when writing 

the Principall Navigations. But as Quirm observes, he nonetheless was 

desirous to make the book academically 

. . .  a s  c o m p l e t e  a n d  a c c u r a t e  a s  h e  c o u l d ,  s o  t h a t  i t  c o u l d  t a k e  i t s  

place,... as a great work of reference. He was providing a 

manual as well as inspiration, for he expected his book to be 

taken on voyages, along with maps and instructions. (Hakluyt 

1965:xiii). 

The inclusion of sensitive American Indian ethnographic material in 

his work would help to accomplish this goal. In Hakluyt's Navigations, 

England had both its first comprehensive travel guide to the New World, as 

well as its first authoritative ethnographies of America's inhabitants. These 
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texts allowed for a better appreciation of Americana in general, while 

stimulating a deeper interest in the comparative development of cultures 

both at home and abroad. 
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AFTERWORD 

Landscape and Identity 

Mythology and the study of American Indian oral tradition maintains 

as its center ideas of place: maps of the spaces where humans and the land 

intersect. These cartographies of story and imagination are essential 

knowledges. 

For the most part, these ideas stand behind every intercultural contact 

read about in this paper, although we caimot see them. These integral 

ideologies are the shadow truths that inform every encounter. We have very 

little of the Native voice in the English accounts, and the English do not 

mention how the Indians perceived the land. This concept, I think, would 

have been alien to the English mind in any event. But, at certain points, we 

may perceive when issues of landscape and indentity emerge to inform these 

encoimters. Drake's meeting with the Miwok, where the English may have 

been perceived as ancestral spirits, is an excellent example of this. 

Frobisher's men could not understand why, during a skirmish, the 

Inuit would rather throw themselves to their deaths on the rocks than be 

taken hostage. I imagine that the answer to this had something to do with a 

desire to become a part of the land. Dying on your native soil carried far 
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greater glory than rotting as a prisoner in the hold of a foreign ship. I imagine 

death within your landscape was not a death at all to the Inuit mind, merely a 

change, a translation, a taking part more fully in the story of the land. People 

would speak of that death, at those rocks, and so long as that story was told, 

that Inuit man would not truly die. 

Interestingly, sixteenth century English ideas about the American 

landscape come dose to mirroring those of our modem society. Largely, the 

perception and relationship is one of consimier to commodity. 

While there are technically few language barriers now between Indians 

and whites, between aboriginal and visitor, until a true ideology of landscape 

and identity is perceived and incorporated into our dialogues, no true 

commimication is likely to take place and we shall continue to live in the 

shadow of the early modern age. Under this shadow, we shall continue to see 

our relationships to land and each other mutely, by "signes" alone. 
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